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Introduction to the Huayuanzhuang East Oracle 
Bone Inscriptions 


Part I: The Basics 


1.1 The nature and importance of the inscriptions 


The Huayuanzhuang East oracle bone inscriptions, first discovered in 1991 and 
completely published in six folio volumes in 2003, are a synchronically compact 
and unified late Shang (ca. 1250-1045 BC) corpus of several thousand individual 
divination accounts inscribed on hundreds of still intact turtle shells and cattle 
scapulae. Produced under the patronage of a prince of the royal family during 
the reign of the 27 Shang king, Wu Ding, these “princely communications” are 
undeniably one of the more important epigraphic finds in the history of Chinese 
archaeology. The collection as a scientifically excavated type has now become a 
model for corpus-based and statistically driven approaches to oracle bone study, 
particularly as it concerns the complex process of decision-making and how it 
was documented. Due to the limited discovery of oracle bones produced for 
people other than the kings, our understanding of Shang civilization has re- 
mained partial and incomplete. What the field of early China and ancient world 
studies has needed for quite some time is more intact oracle bone discoveries that 
provide detailed information about a continuous period of time, engage with 
multiple perspectives from a broader dimension of society, and attest to the op- 
erational methods and technical expertise of the diviners and scribes who worked 
collectively to produce these material documents. 

Since 1899 more than 73,000 pieces of inscribed divination shell and bone 
have been found inside the moated enclosure of the Anyang-core at the former 
capital of the late Shang state." Nearly all of these were divinations produced on 
behalf of or by Shang kings. This type of oracle record (in Chinese the dataset is 
called Wang buci +. F ñ) has been aptly characterized as the “descriptions of ex- 
periences and priorities of the Shang kings...how they imagined and created their 
world both human and natural.”” There is however a much smaller and relatively 
understudied type of divination record that represents less than five percent of 
extant Shang oracle bone inscriptions. These were produced on behalf of or per- 
sonally by members of the royal family and elite persons, that is, for people other 


1 This count is from Wang Yunzhi 2010: 142. 
2 David Keightley 2000. 
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than the Shang kings (in Chinese the dataset is called fei Wang buci 3E+ REP.” 
The largest subtype amongst divinations of this kind were those made by and 
for the royal family, particularly for ladies and princes, and this is the group to 
which the Huayuanzhuang East oracle bone inscriptions belong. Scholars in the 
early 1930’s first recognized that there were divinations made for people other than 
kings,* and to date nine subtypes, almost all of which seemingly date to Wu Ding’s 
reign or slightly thereafter, have been identified (Table 1).” Each subtype has dis- 
tinctive characteristics that when separated into independent datasets reveals dif- 
ferences with divination made for and by the kings. These two coexisting but inde- 
pendent types of oracle bone inscriptions—divination for the kings and divination 
for people other than the kings—were often complementary, but at times, could also 
be contradictory. 

Divination made for royal family members presents an entirely fresh perspective 
from the one more commonly encountered in the kingly purview. Divination about 
topics such as royal institutions, ritual activities, kinship and social interaction, 
health and well-being, dreams, communication between the living with the living 
and the living with the dead, economics, work and service, personal emotions 
and feelings, and many other aspects of daily life reveal preoccupations and mo- 
tivations that divination made for or by the Shang kings either never addressed 
or only mildly hinted at. 


3 Of these 73,000+ inscribed pieces, Wang Yunzhi (2010: 142, 409) calculates that 2015 pieces 
were made either on behalf of or by people other than the kings. 

4 Ye Yusen ([1934] 2001.7:241-485) and his student Jin Zutong ([1935] 2001.35: 1-44) were the first 
to recognize something different about divination inscriptions of this kind. Dong Zuobin (11936) 
2001.24: 196-199) isolated the diviners responsible for them, called attention the individuality of 
their script, and concluded that the main figure “Zi +” was a prince of the royal family who 
made some divinations on his own but was not a specialist. Kaizuka Shigeki (1938, 1946) coined 
the term “Divination statements of the Many Princely Lineages” (duo Zi zu buci £ TÌR kif) and 
dated them to Wu Ding’s reign; for the dates of Wu Ding’s reign as 1238-1180 BC, see Chen 
Mengjia 1955: 73-74 and David Keightley 1978: Table 37. Li Xueqin (2016: 18-24) first proposed a 
broad classification of oracle bone inscriptions into two major types: divinations made for or by 
the Shang kings and divinations made for or by other people. Takashima (2010: I.6) has a sum- 
mary. 

5 The doctoral dissertation of Jiang Yubin (2006) extracted additional divination sets made for 
or by people other than the kings, most of which, but not all, were also produced during Wu 
Ding”s reign. 
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Table 1: Subtypes of oracle bone divinations produced for people other than the kings. 


Chen Li Xueqin Lin Yun Hejií Peng Huang iang Writer 
Mengjia Yushang İTianshu İYubin 
Palace Ladies Atype 3.2 Group of Ladies Atype Ladies 
ladies Nameless 
diviners; 
for people 
not the 
king 
Wu F. group jij} oracles type 13.1 (Wu Wu İBtype Wu“ Seti 
group group group İset il 
ICZCN 
Zif group Zi‘ oracles İCtype 2.1 Zi + Zi + Ctype Zif Seti 
group group group |setil 
HYZ- 
east 
type 
3 > Set 3 > Type İCtypea 12.2 Affiliated Round Round 3 > İlype 
əxi ə İl With Zi script script ə xl 
a 2 group type type 2 
= = = 
= Set = Type |Ctypeb Inferior Inferior = [Type 
NJI Nİ script script N |i 
type type 
x Based on Jiang Yubin 2006. Divinations conventionally called by the heading “Ladies” (itx 
FE) were made on behalf of a prince of the royal lineage (Zi 7) about ladies in his house. 
The word FF in the heading “Wu 4 group” (F4 KAA) is not the name of a person but rather 


an abbreviated spelling of the word yu #Ë “exorcise”. 


The Huayuanzhuang East [HYZ] oracle bone inscriptions are a remarkably 
coherent and unified archive of 2452 individual divination accounts recorded on 
529 pieces of shell and bone.’ The majority of these pieces are intact (345) or 
mostly intact turtle shells and cattle scapulae. Only several dislocated fragments 
cannot be rejoined to others. This archive comprises the largest and most com- 
plete corpus of royal family divination records encountered to date. Its number of 


6 Heji and HJ are abbreviations for the multivolume oracle bone catalogue Jiaguwen heji (1979- 
1982). Because this catalogue is cited so often hereafter, the abbreviations are not italicized. 

7 This count is from Adam D. Smith (2008: 288), “It includes plastron receipt records and so 
slightly overestimates the number of actual divination records.” 
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inscribed pieces increases the total number of inscribed pieces made for people 
other than the kings by nearly thirty percent. The archive provides new first-hand 
information about Shang history and civilization during the reign of king Wu Ding. 
It presents a hitherto unknown group of professional diviners and scribes and at- 
tests to their expertise and collaborative practice over a sustained period of time, 
and offers a meticulous portrayal of the intimate relationship between a father 
(the king) and a mother (the queen) with their adult son (the main character), 
from the subjective viewpoint and advantage of the son. 

Stated here in brief, this new corpus of oracle bones is particularly important 
for its preservation and intactness, the coherent and unified nature of the inscrip- 
tions and the fact that many of the records can be synchronized into integral divi- 
nation sets and timelines that span periods of weeks and months. These inscrip- 
tions record communications that testify to the motivations and preoccupations 
of an important junior member of the Shang royal family. When we meet the pro- 
tagonist in these material documents, he was working tirelessly for the benefit 
and blessings of his own household, while at the same time seeking the pro- 
longed favor and happiness of his father the king, his mother the queen, and se- 
lected near ancestors who resided in his personal memory. 


1.2 The discovery and its contents 


In 1991, archaeologists working in advance of the construction of a road leading 
to the Museum and Park of the Yin Ruins (Yin ) is another name for the Shang 
dynasty) in Anyang, Henan province uncovered a pit of divination bones (H3) in 
the eastern crop fields of Huayuanzhuang village. This site is in the southeast 
corner and within the confines of the moated enclosure of Xiaotun, which is the 
core of a Shang dynasty palace and temple cluster (Figure 1). 

H3 was a1 x 2 meter rectangular pit discovered 1.2 meters below the surface. 
It was 2.15-2.5 meters deep and had foot-holes dug into both eastern and western 
walls for entry and exit (Figure 2). The lower one-third of the pit (0.8m) contained 
1583 turtle shells and cattle bones and was covered with three layers of fill. 
Shortly after the discovery, and in order to meet the demands of the road con- 
struction project, the entire pit was boxed and taken to the local workstation for 
preservation and analysis. š 


8 See ZSKY Anyang gongzuodui 1993; ZSKY 2003; Liu Yiman 1991, 1993, 1998, 2002; Cao Din- 
gyun 2006. 
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Fig. 1: Site map of H3 
Key: (1) Pit H3; (2) Huayuanzhuang village; (3) Xiaotun; (4) Tomb of Lady Hao; (5) Moat; (6) 
Temple-Palace district; (7) Anyang workstation; (8) Huan River 
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Fig. 2: Pit H3 


The shells and bones in the pit had been carefully deposited and were neatly 
arranged in layers. The top of the oracle bone heap, 1.7m from the mouth of the 
pit, was higher on four sides and lower in the middle and mostly consisted of 
small pieces, while the larger and more complete pieces were packed tightly in 
layers below (1.9m to the bottom). Most of the bones were laid flat and stacked 
one on top of the other. The inscribed ones seem to have been consciously placed 
with their verso and non-inscribed sides facing upward in order to protect the 
writing on their recto sides. Shells were also arranged vertically and placed up- 
right on one side in order to wall-in the others. The shells used to create this 
boundary were non-inscribed. 

A total of 689 inscribed pieces were collected from the pit. The large majority 
were turtle plastrons (659); turtle carapaces (25) and a few cattle scapulae (5) 
comprised the remainder. After rejoins, the 2003 official publication included 
color photographs, enlarged sectional photographs, and rubbings and facsimiles 
of 561 inscribed surfaces. After the extraction of reduplications,” further rejoins," 
and the subtraction of inscriptions on verso sides (30), the number of inscribed 
bones totals 529: 511 turtle plastrons, 13 turtle carapaces, and 5 cattle scapulae. 

In addition to the bones found inside Pit H3, eight inscribed pieces (=11 frag- 
ments with 3 rejoins) of what is now recognized as “Huayuanzhuang East type” 


9 HYZ 397B (=553), HYZ 397A (=561), HYZ 477. 

10 These are 428+561, 275+517 and 521+531 (from Jiang Yubin #4 EX); 3954548 and 434+433+529 
(from Fang Zhisong 77 FEFA); 207+210 and 3024344 (from Lin Hongming #k BB); and 432+553 
(from Yao Xuan Hk). 
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writing have been discovered outside of it and in pits mixed with king Wu Ding”s 
divination records. Adding these pieces into the count and the total number of 
inscribed oracle bones of the “Huayuanzhuang East type” is 537." Exactly how 
and under what context these eight pieces found a way outside of Pit H3 is un- 
clear. It is conceivable that they were brought to a northern Xiaotun location for 
consultation and to be tested by the king and his diviners. 

The oracle bone inscriptions from Huayuanzhuang East are generally consid- 
ered to be the third most important collection of Shang oracle bones archaeolog- 
ically unearthed to date, following the 1936 discovery of Pit YH 127 in Xiaotun 
North that yielded 17,096 inscribed pieces, and the 1973 discoveries at multiple 
locations in Xiaotun South that yielded a total of 7,150 pieces, 4805 inscribed. A 
numerical comparison betvveen the largest, Pit YH 127, and the nevvest one, Pit 
H3, places the two on a quantitative par.” The 345 complete pieces from H3 is 88 
more than the 257 complete pieces (after rejoins) from Pit YH 127. Including pieces 
that are half-shells or larger, the ratio is slightly vveighted the other vvay, 514(YH 
127): 430(H3).” 

The ideal Shang oracle bones are those that have come to us unbroken and 
vvith their full context of other shells and pieces. Prior to this discovery, such con- 
ditions have been rare. Although they had become disjointed and separated dur- 
ing their disposal, the majority of the cracked bones from H3 and the inscribed 
divination accounts on them can be linked together in integral divination sets 
that lead to reconstructed timelines spanning periods of weeks and months. 
These reorganized material documents produce what is essentially the most uni- 
fied and diachronically succinct “vveek-at-a-glance” account of daily life in early 
China. 


1.3 The shells and bones 


The plastron (belly) and carapace (back) shells used to make the majority of 
Huayuanzhuang East divination came from two species of turtles, Ocadia sinensis 
(Zhongguo huagui rH Wt š) and Chinemys reevesii (wugui 5448). Both are fresh- 
water turtles extensively dispersed in China, with the latter indigenous to areas 


11 Sun Yabing 2014: 20-21. 

12 A direct statistical comparison cannot be made with the Xiaotun South pieces since those 
were mostly cattle scapulae. 

13 Liu Yiman 2008. 
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in the north including Henan province. A non-Henan origin for the former sug- 
gests that it was tribute or a trade item entered into Shang from outlying areas.” 

In preparation for divination, hollows were bored into a bone’s verso side. 
The number and configuration of these hollows varied depending on the size and 
shape of the bone. There were nine different hollow configurations in the turtle 
shells used to make Huayuanzhuang East divination, and Figure 3 illustrates the 
three most commonly occuring ones. An easy and simple way to distinguish hol- 
low configurations is to first look at the number and configuration of hollows in 
the entoplastron (zhongjia "H Hi), which is the organic space located in the upper 
part of the shell that intersects the central dividing line.” Examples in the Figure 
below show configurations of one, two and three hollows. 


/ 
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Fig. 3: Examples of hollow configurations 


Writing was made on both verso and recto sides of the shells. As a general 
rule of Huayuanzhuang scribal practice, inscriptions on recto sides were divina- 
tion records, and inscriptions on the verso sides were administrative receipts 
(that is, who or what place delivered how many shells/bones), “ although there 


14 A biological study and identification of species, made by Ye Xiangkui, is included ZSKY 2003, 
volume 6. 

15 Sun Yabing 2014: 71-75. A classification of hollow and bridge (jiaqiao HY) types is found in 
ZSKY 2003, volume 6. 

16 For a discussion of Huayuanzhuang East receipt records, see Liu Yiman and Cao Dingyun 
2004, and Adam D. Smith 2008: 262-273. Smith offers tvvo possible calculations that both come 
close to the total number of inscribed plastrons used by the divination practice. He concludes, 
“the contents of the pit of H3 represent a complete snapshot of workshop productivity over a 
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are exceptions in both cases. There are instances of administrative receipts and 
other information written on a recto side but set apart from divination records, 
and there are instances of divination judgments recorded on a verso side. When 
a judgment was recorded on a verso side it was commonly placed nearest the hol- 
lovv(s) burned to make the divination, and intended to correspond to the divina- 
tion crack and its recorded utterance on the recto side. The recording of a divina- 
tion utterance on a recto side next to its corresponding divination crack(s), anda 
judgment on a verso side next to its corresponding burnt hollow(s), shows how 
professional scribes creatively used the divination medium to create symmetrically 
balanced “double-sided” documents. Huayuanzhuang divination records, and espe- 
cially the preface to a divination and the divination utterance, are always found on 
recto sides in proximity to and usually written wrapping around a corresponding 
numbered crack or multiple cracks in a set. A crack with a number or a sequence of 
cracks with numbers plus a record of the divination constitutes a complete divination 
account. 

The obliteration of some administrative receipts by hollow boring proves that 
the writing came first. This implies that shells were sent in without hollows, and 
that specialists attached to or affiliated with the divination workshop made hollows 
in various configurations thereafter. The two receipts in Figure 4 (a-b) were deliv- 
ered from the same point of origin, but the name on the left one (a) has been par- 
tially destroyed by multiple hollows. Other instances are less apparent, as in the 
illustration on the right (c) where the upper left tip of the word “thirty” as a delivery 
count has been nicked off. Evidence suggests that it was the sender, deliverer, or 
possibly a receiver who wrote this information on the shells and bones contributed 
for divination. This interpretation is supported by the variety of different handwrit- 
ing styles and “signatures” that can be detected in these administrative receipts. 


period of time.” Thirteen shells are marked with the notation “30”. Adding these 390 shells to 
five shells each marked “Kan if, ten” and to three shells each marked “Liu $ , ten” gives a total 
of 470. Adding the remainder of quantified delivery notations to this number gives a total of 536. 
Six delivery notations include only names and are without numbers. 
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Fig. 4: HYZ 79 (a) and HYZ 483 (b); HYZ 497 (c) 


Divination cracks were often engraved. It is thought that this was done so 
that the cracks would not lose their visibility in the days following the divina- 
tion.” No analysis has yet to be done on the selection of carved cracks vis-a-vis 
non-carved ones. Divination accounts (including cracks) were regularly filled 
with red or black pigment, and it is conceivable that select content and certain 
designated areas of the shell was color coded.” One divination account (HYZ 
450.2-3) in particular about a provision to the prince while abroad of two turtles 
and one piece of cinnabar suggests that the turtles were for divination and the 
cinnabar was to color in the cracks and the writing. Since Huayuanzhuang East 
diviners routinely performed divination by simultaneously using two shells as a 
set and used red pigment to color in cracks and words, there is every reason to 
believe that this provision was a small travel package of divination supplies. 

Two kinds of perforations appear on shells. The first were repairs to rejoin 
broken pieces made by drilling small round holes on both sides of a break and 
stitching it together with thread. These were the more common of the two and 
could occur anywhere on the shell surface that required it (Figure 5a-b).” Most 
fractures appear to have been initiated by repeated stress cracks that must have weak- 
ened the shell over time. The obliteration of a graph by a repair perforation (Figure 
5b) means the bone had been cracked and accounts inscribed beforehand. Repairs 
presumably were made when the surface became fractured, and the rationale behind 
making repairs was to the keep the documents orderly and intact.” There are no in- 
stances of repaired shells or bones outside of the ones found in Pit H3. 


17 David Keightley 1978: 21-22, n. 93. 

18 David Keightley (1978: 55) states, “Chemical analysis on one red and black specimen taken 
from carved graphs in the Chalfant collection at Princeton showed that the red was cinnabar 
(mercuric sulfide).” 

19 Adam D. Smith 2008: 284-285, Figs. 3.6, 3.14. Liu Yiman 2002: 156. 

20 Adam D. Smith 2008: 285. 
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Fig. 5a-b: Repair perforations: (l) stitching up a fractured lower body (HYZ 205), (r) reattaching 
a fractured bridge and obliterating a graph (top left; outlined) (HYZ 215) 


Asecond kind of perforation was made with two holes punched symmetrically 
into the right and left sides of the shell. This apparently was intended to bind bun- 
dles of shells together (Figure 6), and could have been done for delivery, carry 
and travel, storage, and to keep groups and sets of shells together. Imagining sets 
of inscribed plastrons bound together naturally leads to a connection with the 
word for a book or document, ce qh (İD, which is a pictograph of writing slips (the 
uneven vertical strokes) tied together with string (the circle). Evidence confirms 
that Shang diviners routinely made divinations about a single topic in three-crack 
multiples and simultaneously used multiple shells or bones in sets. Sets were often 
formed with shells and bones of the same size and in some cases were still kept 
together at storage. ” 


21 Li Xueqin (2008: 296-297) cites an oracle bone deposit at Xiaotun (XH 127) where a bundle of nine 
oracle bones in three sets of three carried the notation san ce ce fan san ZIME “Three ce; ce all 
three”. 
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Fig. 6: Binding punches on HYZ 34 


Finally, there are a relatively high number of erasures (129 surfaces). In several 
cases, large areas of inscribed surfaces were scraped clean. On others, some content 
or at least a vestige of writing is often still visible. There are instances where only a 
divination statement was erased but other parts of the record like the preface or a 
judgment remained (see for example, HYZ 1, 54, 68, 88, and 202). It certainly seems 
like keywords were intentionally preserved from erasure. While this apparently was 
the case, I would not readily agree with the conclusion that it was a result of intrigue 
in the palace.” 


22 Zhu Qixiang 2008: 29-44. Specifically, the words for the family head “Zi f” (HYZ 41, 42, 64, 
74, 89, 202, 269, 273), his father the king, “Ding 1 ” (HYZ 72, 77, 90, 189, 203, 256, 301), and his 
deceased grandmother, “bi Geng Wt PE” (HYZ 69, 88, 92, 106, 120, 128, 238, 257, 268, 273), seem to 
have been intentionally preserved. Counter evidence is the preservation of grammatical words. 
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1.4 The script 


The paleography ofthe Huayuanzhuang East oracle bone inscriptions consists of 624 
graphs written with 141 classifiers.” More than 70 of these graphs occur for the first 
time in Shang script.” The script shares general characteristics with Wu Ding-Zu Jia 
period scripts (that is, period I-period IIb oracle bone inscriptions), but there is a clear 
and distinctive style that recommends classifying it as an independent “type”. (For 
this reason, specialists now refer to it as “HuaDong t: -type” script.”) This classifi- 
cation is important because as I mentioned earlier eight pieces written in what ap- 
pears to be Huayuanzhuang-style handwriting have been discovered outside of Pit 
H3. The script is perhaps best described as one that combined archaic influence with 
innovation.“ The Huayuanzhuang East scribes contributed to the early development 
of the Shang writing system, particularly as writing was applied to working in collab- 
oration with professional diviners and recording divination on shell and bone. 

The writing of several high-frequency words in forms once assumed to be 
centuries younger has implications for a current theory that an orthographic ty- 
pology should be the main criteria for periodization.” Huayuanzhuang East pale- 
ography reemphasizes the need to use multiple criteria for dating an inscription. 
In fact, the absolute and relative dating of these oracle bone inscriptions to the 
reign of Wu Ding only uses orthography as tertiary criteria.” 


23 Based on Qi Hangfu and Zhang Xiuxia 2011. Wang Yunzhi (2010: 456-457) counts 572 individ- 
ual graphs inclusive of allographs. Minus 141 graphs that he cannot decipher, he puts the total 
number of decipherable graphs at 431. 

24 Wang Yunzhi (2010: 457) counts 72. 

25 The two seminal studies of orthographic types are Huang Tianshu [1991] 2007 and Li Xueqin 
and Peng Yushang 1996. 

26 Zhu Qixiang 2006: 279-293; Wang Yunzhi 2010: 456. 

27 Dong Zuobin (1933) proposed that orthography and diviner’s names were two equal criteria (amongst 
eight others) to periodize divinations. Chen Mengiia (1956) considered diviner’s names to be primary cri- 
teria, while orthography (in addition to vocabulary and syntax) was secondary criteria; see Li and Peng 
1996: 4-12. Li Xueqin (2016: 18-24) first proposed to distinguish between (orthographic) typology and (or- 
acle bone) periodization, and emphasized that multiple writing styles could be in use at the same time. 
Lin Yun (1984) proposed that orthography should be the sole criteria used to create typologies. While 
there is enough scribal data in the calligraphy and design layout of the divination records to establish the 
Huayuanzhuang East script as its own “type”, the point I am making here is that, in this case, scribal 
typology is problematic as sole criteria to date the corpus. The Huayuanzhuang East oracle bone divina- 
tions do not usually name the diviners responsible for making the divinations. 

28 Prior to this discovery, graphs used to write the words zhan ġ (H) “predict” (twenty-seven in- 
stances), zhen x (Hü) “test” (one instance, 446.8), gui X (79) “day 10/10” (see for instance 416.11) and 
wang + (E) “king” (one instance, 420.4) were all once considered to be post-Wu Ding period inven- 
tions. Amongst these four examples, only the writing of “king” can be somewhat reconciled because 
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Comparisons and associations can certainly be made with scripts from other 
Shang scribal organizations, but the Huayuanzhuang East script as a “type” does 
not neatly fit into a north-south theory of script development at Anyang originating 
from the so-called Shi fifi diviner group scribes.” Disparity between Huayuanzhuang 
East script and scripts used concurrently by other scribes at Anyang perhaps had 
less to do with the pedigree of the patron and more to do with scribal diversity. 
The possibility of regional influences cannot be discounted. 

There are two different types of writing on the Huayuanzhuang East oracle 
bones. The first are divination accounts, and the second are non-divination nota- 
tions. As I previously illustrated, instances where hollow boring on the verso side 
of a shell cut into and damaged words implies that some writing was made prior 
to divination. Notations had an administrative function and usually recorded the 
quantity and sender (or place of origin) of the shells and bones. Analysis reveals 
several different handwritings. This implies that notations, which includes “sig- 
natures” (see for instance HYZ 447 and 226.1), were written either at the point of 
origin, in transit, or upon delivery. Either way, the handwriting of notations is 
dissimilar from the several handwriting styles used to write the divination ac- 
counts. Handwriting analysis of the divination accounts reveals the presence of 
multiple scribes. I extract four handwriting styles, and there might have been 
more. Stated here in brief, detecting scribal identity is not just a rote study of 
graphic forms. It takes style and scribal habits like orientation (design and layout, 
boundary lines, etc.) into account, and combines these criteria to evaluate de- 
grees of proficiency, and as a method to extract identity.” 


of the close proximity in time between the creation of the Huayuanzhuang East divinations and the 
first occurrence of this graphic form in the years immediately following Wu Ding’s death. The other 
three examples are more difficult to account for since all were once assumed to be “standard” forms 
from scribes who wrote more than two hundred years later, at the end of the Anyang period. The word 
zhan occurs twenty-nine times in the Huayuanzhuang East divination records. A variant spelling, É 


which writes “mouth” and not a curved deictic stroke under the base image “ox scapula” (jian A), 
occurs twice on one shell (173.2-3). The word wang “king” occurs twice in the Huayuanzhuang East 
divinations (420.4, 480.3) and is also written in two different ways. Written Å on 480.3, this form, 
which does not have a horizontal stroke at the top, was once considered to be the only way scribes 
wrote “king” in Wu Ding period script. Furthermore, the handwriting on 420.4 and 480.3 is clearly 
written in two different styles and this implies that different scribes wrote them. 

29 Li Xueqin 1992. 

30 Schwartz, forthcoming in the Bulletin of the Jao Tsung-I Academy of Sinology 7 (2020), pro- 
vides a discussion of scribal identity, handwriting styles, orientation and design layout, and 
other distinctive habits in the writing of the Huayuanzhuang East oracle bone inscriptions; see 
Sakikawa Takashi (2011) for a discussion of scribal identity in the Bin ë diviner group inscrip- 
tions (period I OBI). 
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1.5 Divination sets, synchronies, and timelines 


A fundamental task of working with the Huayuanzhuang Fast divination accounts 
is to reorganize the shells and bones by reconstructing sets, and to create timelines 
by linking together dates and interrelated content. The goal is to read the records 
in the chronological order in which they were produced, and as an alternative to 
the order in which they were found deposited in the pit.” Although there were in- 
stances where only a single crack and its associated charge statement was made on 
an issue, the divination records reveal that a more regular practice, and one that 
depended on the importance of the event, vvas to make a sequence of multiple 
cracks and lexically nuanced statements either on a single shell or simultaneously 
over a series of them in a set. 

Shell sets made by multiple diviners on behalf of the Shang kings are a com- 
mon feature of divination at this time.” That the Huayuanzhuang Fast diviners 
consistently utilized shell sets to make divination for a person other than a king 
corroborates that Shang divination vvas indeed a complex and technical practice 
performed by specialists; there were levels to it. It was not at all like flipping a 
coin one time and choosing heads or tails. One charge statement (HYZ 183) about 
animal sacrifice explicitly proposed to “use a second divination” (yong er bu 
Z F).2 HYZ 61-62 (H3: 212rv) has a sequence of two divinations where a diviner 
tested the contradictory results of an earlier divination by another diviner. 

Early divination practice favored making divination in sets of three (retroac- 
tively called san bu zhi = ħi] “divination in threes”). This could be done in one 
of two ways: either by cracking a single shell or bone three times for one inquiry, 
or by making a single crack on each shell or bone over a set of three.”” A corpus-based 


un 


31 Dong Zuobin”s Yinlipu (1945) vvas the first attempt to synchronize hundreds of oracles from 


» cc 


Wu Ding”s reign (period 1) into timelines arranged by topics such as “daytime”, “evening”, 
“weekly”, “monthly”, and “yearly”. He did the same thing for the major cyclical rites (zhou ji Ji) 
2X) of the late Shang kings (period V OBI). Major military events such as Wu Ding and Zu Geng”s 
(periods I-IIa) war against the Shao territory and Di Xin’s (period V) war against the Ren territory, 
as well as royal cyclical rites and other events have also been collated into synchronies; see Xu 
Jinxiong 2001.27: 97-104, Chang Yuzhi 1987, Wang Yunzhi 2010: 367-370, Wang Yunzhi and Men 
Yi 2008, and Wang Yunzhi and Zhang Yi 2010: 97-105. Geographic studies have also routinely 
used synchronies as a guiding principle; see Guo Moruo 1933, Chen Mengiia 1956, Shima Kunio 
[1958] 2006, Zhong Bosheng 1989, and Zheng Jiexiang 1994. 

32 Jao Tsung-I [1959] 2009: 2.65-68. 

33 Song Zhenhao (2010: 635-644) understands this phrase as to use a second shell to divine. 
The commentary to HYZ 183 discusses this in more detail. 

34 The most famous instance is the line in the “Jinteng” Jë chapter of the Shangshu lú that 
reads, F “si — #74 “[The duke of Zhou] cracked three turtles (and) one (divination) after another 
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approach suggests that three-shell sets, which are the highest sustained combination 
in this organization’s practice, were reserved for important events.” Shells in sets had 
a tendency to be matched by shape and size.” A series of Huayuanzhuang East divi- 
nations made over five shells on the topic of the prince’s “ear ringing” (er ming H. 
IIB) or tinnitus must have then been considered of paramount importance.” I focus 
on this particular set of inscriptions in Part II of the Introduction when discussing 
the identity of the main character. 

Divinations with dates and parallel and corresponding content make it possible 
to link accounts extracted from single and multiple shells into chained timelines. 
There is not just a couple of these, but dozens,” some long and some short. Yao 
Xuan’s longest and most complex synchrony (Appendix III), for instance, which 
she collated from nearly 400 accounts on 65 intact or largely intact plastrons, spans 
just over two months.” Synchronies are a unique facet of working with a complete 
and unified corpus that likely did not span more than a couple of years. “” Before 
now, simply nothing like this has ever been available. 


was auspicious.” See Song Zhenhao 1989, 2010: 635-644 and Wang Yunzhi 2010: 118-123. While sets 
of three shells and bones were commonly used in the Shang king’s divinations, more important or 
urgent events necessitated larger odd-multiple sets of five, seven and nine. Shi Yadang (Adam 
Schwartz) (2018) discusses divination made on behalf of the Shang kings in sets of nine. 

35 A few examples are: (1) HYZ 37.20-23€?63.1-3€9195.1-4, (2) 150.3-4£2336.1€2487.1-2, and (3) 
86.1<9150.5<4382. Examples (2) and (3) are three-shell sets pertaining to the same event—entertain- 
ment in the presence of the king, can be linked together through HYZ 150, and lead to the reconstruc- 
tion of a five-shell synchrony. “HYZ 37.20” refers to surface #37, divination account (20) in the ZSKY 
2003 publication. The symbol <> is a convention I use to express “A synchronized with B”. 

36 Wei Cide 2006: 154. Whether or not this holds true for other multiple shell sets can easily be 
tested with the measurements (Appendix I), bridge shapes and hollow configurations in ZSKY 
2003; see Sun Yabing 2014: 308. Takashima (2010: I.13) discusses a five-shell set in Bingbian (34- 
38+385) with plastrons of about the same size. 

37 See too the five-shell set HYZ 6 <> 333 €? 342 €? 481 © HJ 21853. The Bingbian collection 
contains nine five-shell sets, see Takashima 2010: 1.13. 

38 A preliminary study in Wei Cide (2006: 135-154) has reconstructed twenty-two sets from fifty- 
three shells: he lists thirteen two-shell sets and nine three-shell sets. 

39 Yao Xuan 2006: Appendix 2, 405-427. For other smaller chains of synchronies, see Li Xueqin 
2004a, Yao Xuan 2006: Appendix 2, 383-405. Wei Cide 2006: 135-153, Han Jiangsu 2008, Song 
Zhenhao 2004, 2006a, and Adam D. Smith 2008. Adam D. Smith (pp. 287-300) provides the most 
critical evaluation of Yao’s table of synchronies and believes that the longest chain of divination 
records cited above “have been packed a little too densely within a span of 61 days.” 

40 Song Zhenhao (2006b: 2) suggests 5-6 years. Based on the numerous records of illness to the 
main character, Huang Tianshu (2006: 149-156) believes the entire corpus could not have spanned 
only 1-2 years. In contrast, the oracle bone inscriptions from Pit YH 127 are believed to span no 
shorter than a decade and a half (Song Zhenhao 2006b: 1). 


Divination sets, synchronies, and timelines — 19 


What the word synchrony really means within the context ofthe Huayuanzhuang 
divination records starts by taking related divinatory content from multiple shells 
and stringing them together diachronically into timelines. An initial step isolates 
identical content appearing on multiple shells. A principle of coherency, which 
is a term that I use to refer to the frequency of events in both context and word 
and phrase regularity, also has to be taken into account. For example, synchro- 
nizations chaining divination records about rites made for the ancestor cult has 
to be done with a degree of caution since they were highly repetitive. Conversely, 
the occurrence on multiple pieces of low frequency or rare words and phrases in- 
creases the likelihood that there was a relationship between them and increases the 
chances that a secure synchronization can be made. Once a series has been securely 
identified, the remainder of the divination accounts on those shells can be synchro- 
nized into a timeline. The greater density of the inscriptions on the shells naturally 
increases the probability of making further synchronies with more shells. Even 
though it is probably packed too densely, Yao Xuan’s “Big Synchrony” (Appendix III) 
is an apex of this methodology. But there are dozens of smaller synchronies from 
which more complex timelines can be reconstructed. Starting with Table 2 in the fol- 
lowing subsection, numerous examples of sets and synchronies in varying degrees of 
complexity will be presented throughout the remainder of this Introduction. 

While reading the inscriptions, consulting Appendices II and III offers the option 
to read divination accounts diachronically and by topic. Since diviners and scribes 
often abbreviated content that was previously stated more completely, reading divi- 
nations in the order they were produced and locating antecedents not only helps to 
clarify context and meaning, “ but it also leads to a more nuanced sense of how this 
group of diviners applied certain words and phrases.” This, in turn, provides unre- 
stricted access into the craft of early Chinese divination practice and allows for a more 


41 Takashima (2010: I.13-17) uses the term “contextual hierarchies”. I give two examples here. HYZ 9 
and HYZ 234 originally were a two-shell set but the two plastrons were found disconnected in Pit H3. 
HYZ 9.3-4 is a sequence of two antithetical divinations dated to “the evening of Bingyin” that say, 
“(Unhappy] and upset with our lord” and “Happy and not upset with our lord.” HYZ 234.1-2 are two 
divinations dated to this same day and time and the first divination in the sequence has a background 
statement that “Our lord will have words in the ancestral temple”. Without locating the antecedent 
HYZ 234 the divinatory intent and contextual hierarchy of HYZ 9.2-3 is puzzling and can only be related 
to previous divinations (HYZ 9.1-2) on the topic of offering meat viands. A three-shell set example is 
HYZ 480.1<>286.18-19<>363.4. HYZ 286.18-19 needs to be connected to and read after the antecedent 
480.1 in order to know the divination’s subject (the prince) and the context (why and where) behind 
making divinations about what types of jades would be presented to the king. 

42 The technical term zhen Fi “test” and the divination codas kan ij (fh) “happy” and ruo 7 “favor- 
able” are perhaps the most important. See the commentaries to HYZ 2.2-3, 3.10, 5.7, and 6.1. The com- 
mentary to 6.1, in particular, notes how HYZ diviners applied and bundled ruo # + kan fit as a binary 
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refined understanding about how a group of diviners collectively and systematically 
worked through the planning and procedural stages of future events, and how they 
determined the viability of future action and predicted its outcomes. 


1.6 Periodization 


Ceramics recovered from Pit H3 and its surrounding three rubbish pits (H2, H4, and 
H9),” in addition to numerous divination accounts about a living Lady Hao Wtf, 
confirm that the divinations were made and recorded during the reign of king Wu 
Ding. Lady Hao was one of Wu Ding’s three spouses and the discovery of her tomb 
in 1976 makes her one of only two people whose inscriptional identity can be ver- 
ified by archaeology.“ Oracle bone inscriptions made during Wu Ding’s reign 
confirm that she predeceased her husband. 

The issue is to determine which period of Wu Ding’s reign the corpus belongs. 
Although traditional histories give this king a 59-year reign,” there is nothing 
within the oracle bone inscriptions to independently confirm or deny it. While 
most scholars in China follow the traditional dates, there are Sinologists who 
have drastically reduced his reign to less than two decades (1200-1181 BC).“” Even 
though the positions and sequence of the former kings in the royal ritual cycle 
has been basically settled by internal evidence, “’ absolute dates and reign 
lengths for the Shang kings remain still very much inexact and unresolved. Lady 
Hao’s death, which occurred at some point during the second half of Wu Ding’s 


coda that was highly effective (an 80% success rate (16/20 instances)). “Test divinations” occur much 
less frequently in this corpus than they do for instance in Wu Ding’s divination records, and their pat- 
tern of usage and systematic application is clear and easily discernible. The HYZ OBI confirm that: 1) 
divination was a multiple step process; and there were complexities and levels to it; and 2) there was 
a difference between divinations marked with the word zhen Fi and those without it. As a way to dis- 
tinguish between the two at a high-level, I refer to divinations introduced by the word zhen as “test 
divinations” (in Chinese I coin the term zhen buci Fi F ##) and to those without it as “non-test divina- 
tions (in Chinese I coin the term fei zhen buci JFA PAP. 

43 Adam D. Smith 2008: 177, “Their contents were reported as including sherds of utilitarian pottery 
for the cooking, storage and consumption of food, bone artifacts, animal bones (including a number 
used for divination, but without inscription) and charcoal; see Kaogu 93.6: 488-490, ZSKY 2003: 14-17. 
44 ZSKY 1980. 

45 Shangshu “Wuyi” = fk% (Sun Xingyan 1936: 21.103). Chen Mengila (İ1956İ 2004) cites the 
“Lu shijia” chapter of the Shiji that gives him 55 years. 

46 David Keightley 1978: Table 38; Keightley states that his evidence for this absolute date is 
“based on the period I lunar eclipse inscriptions and on estimates of average reign length.” 

47 Chang Yuzhi 2010. 
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reign, only provides an end constraint.“ The Huayuanzhuang East oracle bone 
accounts could have been produced any time prior to that event. 

Assuming the traditional interpretation is followed and Wu Ding did reign for 
59 years, then this number is conveniently dividable into both halves and thirds. 
The excavators of H3 date the pit and its contents based on ceramics to an archae- 
ological-termed phase called Dasikong KAZ I-late Yinxu Br I that is equiva- 
lent to the early period of Wu Ding’s reign (years 1-20). Historians and paleogra- 
phers have pushed the date constraints back to his latter half (years 30-59) based 
on orthography,” people,” and war records.” 

Divinations about war with Shao (4/fl); also written Dao JJ), a territorial 
group located to the west of Shang, first appear in the latter part of Wu Ding’s 
reign and continue after his death during the reign of his son and successor Zu 
Geng. Thereafter divinations about Shao cease entirely. A three-shell set of 
Huayuanzhuang East divinations can be synchronized with a three-shell set of 
divinations made by one of Wu Ding”s divination organizations called the Li J 
diviner group, and Table 2 shows how dates, people, and the subject of the divi- 
nations correspond.” Since it is generally accepted that the earliest group of Li 
diviner records, called “Li diviner type I” or “Father Yi type” 2274,” belong to 
VVu Ding”s late period, the more convincing interpretation at present is that the 
Huayuanzhuang East divinations were likely produced during the middle-late to 
late period of his reign. 


48 For an overview of Lady Hao in Shang oracle bone inscriptions, see Han Jiangsu and Jiang 
Linchang 2010: 312-330. 

49 Zhang Shichao 2006. 

50 Huang Tianshu 2006, Zhao Peng 2007. 

51 Chen Jian 2004. 

52 In addition to the Huayuanzhuang Fast divination accounts cited in the table, 1 have located 
other records vvithin the corpus that vvere related to vvar vvith Shao, see HYZ 429, HYZ 403.3, HYZ 
247.8-9, and HYZ 262.2. For an attempt to synchronize divinations on the war against the Shao territory 
prior to the discovery of the Huayuanzhuang East oracle bones, see Xu Jinxiong 2001.27: 97-106. 

53 Li diviner group oracle records are divided into two main types called Li diviner I and II. Each 
main type has several subtypes: Li diviner I is separated into two subtypes, and Li diviner II into at 
least three subtypes; for a proponent of a fourth, see Zhou Zhongbing 2011: 222-229. The main crite- 
ria for distinguishing between Li diviner I and II divinations is whether king Wu Ding is alive (Li D 
or dead (Li II). “Father Yi” in Li diviner 1 divinations refers to Wu Ding’s deceased father, the 26th 
Shang king Xiao Yi. In Li diviner II inscriptions, Wu Ding has already died and is called “Father 
Ding” by his sons and successors Zu Geng and Zu Jia. Xiao Yi is then called “Ancestor (Grandfather) 
Yi”. For periodization issues of the Li diviner group divination records, see Li Xueqin 2016: 18-24, 
Qiu Xigui 2012: 1.92-139, Huang Tianshu [1991] 2007, and Li Xueqin and Peng Yushang 1996. See 
Wang Yunzhi (2010: 243-277) for an overview and reading selection. 
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Table 2: Synchronization of Huayuanzhuang East-Li diviner group | divinations on war with the 
Shao territory. 


Dates Divination Texts Catalog # 


HERMA, özi GƏ. FEMUR b. A TN 81 
04/60 Tested on Dingmao: His Majesty, allying with Zhi [Ge] to attack the Shao ter- 
ritory, vvill receive [aid]. Divined [at] Ancestor Yi's temple. Fifth month. 


Day THA: Ett 


= 


Day ZRA: UE. TN 81 
08/60 Tested on Xinwei: His Majesty will ally with Zhi Ge to attack the Shao terri- 
tory. 
FRA: ELE RO TN 2605 
Tested on Xinwei: His Majesty will ally with [Zhi] Ge... 
FAR F: AREI. MET HEGAN. HYZ 449 


FA F: PAE EKIH RARAN. 

Divined on Xinwei: Bo Ge has raised a document. It will be His Highness 

himself who rectifies Shao. 

Divined on Xinwei: His Highness is not likely to ally with Bo Ge to attack 

Shao. 

FR b: THES EEA] ER 6 HYZ 237 
Divined on Xinwei: It will be Hao whom His Highness commands to ally 

with [Bo] Ge to attack Shao. 

FAR R: Tur əni. HYZ 275 
FR F: THES [AON BŞH RRA. 

Divined on Xinwei: It will be our lord whom His Highness commands to 

ally with Bo Ge to attack Shao. 

Divined on Xinwei: It will be the Many [Great Wardens] whom His High- 

ness [commands] to ally with Bo Ge to attack Shao. 


Day SHA: Ebb RAT, SLA). ERARI M. Heji 33058 
10/60 Tested on Guiyou: His Majesty, allying with Zhi Ge to attack the Shao terri- 


tory, will receive [aid]. [Divined] at Da Yi’s temple. 


Day THA: Fataki. TN 81 
14/60 Tested on Dingchou: His Majesty will ally with Zhi Ge to attack the Shao 


İterritoryl. 


* Huayuanzhuang East divinations are marked HYZ in the column “Catalog #”; Xiaotun South div- 
inations from the Li diviner group are marked either TN (Xiaotun nandi jiagu) or Heji Jiaguwen 
heji). Interchange of appellations for the king, Wang += and Ding J, are in bold. “Ancestor 
Yi” refers to the 18th Shang king. He vvas king VVu Ding”s great-great-grandfather. 
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Part II: People 


2.1 Preface 


Divinations produced on behalf of an adult son of Wu Ding and Lady Hao natu- 
rally revolved around members of the royal family, members of the prince”s own 
household, and people who served and dealt with both. More than forty people 
simultaneously occur in these divinations and in those made on behalf of or by 
Wu Ding and other royal family members between the middle to late period of 
this king”s reign.” Matching the people whose names occur across the records of 
multiple divination groups can be a useful albeit indirect method to help with 
dating an inscription.” 

There are approximately seventy living people and tvventy-five ancestors in the 
Huayuanzhuang East records.” The main character, his parents the king and 
queen, family members including children, brothers, cousins, aunts, and col- 
leagues, servants, workers and trusted associates occur frequently, while others 
appear sporadically or rarely. The divinations vvere performed and recorded by 
what was essentially a nameless professional group of diviners and scribes. How- 
ever, the prince himself, along with family members and colleagues occasionally 
made their own divinations.” 


54 ZiHua 7 Œ, Trader Zhu Ë si, and Wei # are the best examples. Zi Hua was a member of the royal 
family during the reigns of Wu Ding and Zu Geng, a major provider of goods, and an active participant 
in the war against the Shao territory. (Zi Hua in the Huayuanzhuang East divinations has a “friend” called 
Shao (416.1).) Divinations about the death and burial of Wei in these divinations and synchronizing them 
with divinations about him in late Wu Ding period divinations is a possible linchpin for dating the corpus; 
see Wei Cide 2006: 39-98. Trader Zhu was a trader for both the Huayuanzhuang East prince (102.1, 
264.2) and Wu Ding (Heji 9650, TN 2438); see Han Jiangsu and Jiang Linchang 2010: 462-465. 

55 For an excellent display of how this is done in Shang inscriptions, see Zhao Peng 2007: 198- 
209, and Huang Tianshu 2006: 149-156. In Western Zhou bronze inscriptions, see Edward 
Shaughnessy 1991, 2012: 206-233. 

56 Different totals adduced by scholars rest on interpretation. All scholars agree that there are 
at least seventy living people and more than 20+ ancestors. See Wei Cide 2006: 61-86, Zhao Peng 
2007, 2010, Lin Yun 2007, Gu Yu’an 2009, and Wang Yunzhi 2010: 455. Zhao Peng only calculates 
names, and does not include appellations, titles, or ranks. 

57 There is a prevalent misconception that the Huayuanzhuang divination workshop consisted of ap- 
proximately twenty diviners (ZSKY 2003, Wang Yunzhi 2010: 453). This miscalculation has led to the for- 
mulation of historical inaccuracies concerning the status of its patron and his resources, and the false 
identity of a named “diviner-group”, when the daily divinatory staff was in effect a nameless group of 
specialists. The patron and head of the family did make his own divinations (count still to be calculated), 
and Jin 4 (four certain instances on four shells), Pou ?/l (two instances), Ya Dian 41134 (two instances on 
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The ancestors that received the most ritual attention and worship were those 
in the prince”s personal memory: his grandparents, uncles and aunts, great- 
grandparents, and one juvenile. This last “ancestor”, referred to as “Child (of day) 
Gui”, was perhaps a deceased child of his. 

Individuals and groups of people, including deceased ancestors, can be 
classified as: 

1) The royal family 

a) The main character and patron of the divination and scribal workshop —an 

adult male, son of the king and queen, and head of his own household. 

b) The king and queen, the main character”s parents. 

c) Family members and relatives: his wife, children, brothers, cousins, 

aunts, uncles, etc. 

d) Ancestors. 

2) Staff and entourage, including diviners, scribes, servants, traders, artisans, 
builders, etc. 

3) Performers, including dancers and musicians. 

4) Military officials and personnel. 

5) Business associates, including contributors of divination materials, animals, 
textiles, and other goods. 

6) Captives and slaves. 

7) Non-royal families, allies, and associates. 

8) Territorial groups. 

9) Others. 


one shell), You You H (three instances on two shells), the Blind Music Master ¥ (one instance), and 
others made guest appearances. The inflated number of twenty diviners comes mainly from what I con- 
sider a misreading of a series of interrelated and abbreviated divination accounts on the three-shell set 
205-349-441. (Section 2.10 in the Introduction, about divinations made for Jin, explains how I understand 
this type of shorthand; many of the so-called “diviners” were actually the subjects of divination.) Another 
indication that the high number of professional “daily” diviners in the Huayuanzhuang East divination 
workshop was not this large can be deduced through a comparison with the number of professional di- 
viners in the other workshops at this time. Based on a study of diviner groups by Chen Mengjia (1956: 156- 
205), the most prolific professional divination organization during Wu Ding’s reign, the Bin diviner group, 
consisted of fifteen core-member diviners (not including the king), and the following nine members were 
the most productive: Bin Æ, Ke i, Zheng 37, Gen Et, Wei #1, Gu 74, Pin ih, Yong zk, and Nei IN. (Chen 
notes that membership to this workshop could be understood to have consisted of as many as 20+ divin- 
ers ifincluding non-core and occasional members.) As for divination made for royal family members other 
than Wu Ding, the total number of diviners in the workshop that produced the Zi-group I (= “C type”; see 
Table 1) oracle bone accounts appears to have been just two (not including the patron of the workshop 
and head of the family): Yan 4/7 and Hui q (##); see Shen Pei 2009: 111-113. 
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A list of people is provided at the end of the Introduction (Table 5). 

Hitherto I have referred to the patron-main character of the divinations as a 
prince and the other two central characters as his parents the king and queen. 
This section provides the supporting evidence. The secure identification through- 
out these divination accounts of a living Lady Hao both as the main character”s 
mother and as VVu Ding”s spouse is a starting point to confirm the identities of the 
main character and the person called “Ding 1 ”. Table 2 has already demon- 
strated the interchange of two appellations for Wu Ding, “Ding” and “Wang +” 
(king). A person called “Ding” occurs in other royal family divination records but 
prior to this discovery it was not clear that this word was another designation for 
the king. Huayuanzhuang diviners as a rule also only called their patron by an 
appellation, “Zi -7””, which in addition to its primary meaning of “child”, was also 
a designation for an eldest son and head of a family.” Lady Hao’s identification 
is key because these two appellations, “Zi 7” and “Ding J”, are ambiguous out 
of context and had a wider application. Divination records made for royal family 
members other than the kings also used these appellations, but prior to this dis- 
covery their identities were obscured by the absence of a person with a secure 
identity like what we now have with Lady Hao. 

The appellation “Ding” was not restricted for royal use, although the majority of 
instances in oracle bone inscriptions occur in royal family group divinations in refer- 
ence to the Head of the royal lineage, the Shang kings. This appellation however also 
occurs in oracle bone divinations made for the kings in reference to the Head of other 
lineages and groups of people, and this usage indicates a wider application. Addi- 
tional names for a living Lady Hao like “Majestic Lady Hao”, “Majestic Lady Mother”, 
“Mother, His Majesty’s Lady” and “His Highness’ Majestic Lady” provide compelling 
evidence that she was the main character’s mother and a wife of the king. There are 
instances of a female called solely “Lady”, but an intact shell like HYZ 5 with its inter- 
related and coherent divination sequence confirms that it referred to Lady Hao as 
well. Once the identity of the main character is revealed to be an adult son of a living 
Lady Hao and Wu Ding, the next issue is to try and identify which of the king’s chil- 
dren this prince might have been. Finally, I offer evidence to support my statement 
above about the meaning and usage of “Ding” as a designation. 


58 Lin Yun 1979, Zhu Fenghan 2004a: 39-60, Liu Yuan 2007, and Chen Guangyu 2009: 164-173. 
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2.2 Comparison between the organization of royal households 
in the Huayuanzhuang East and Zi-group divinations 


Scholars have long known about divinations made for people other than the Shang 
kings. Amongst these types of divinations, those made for royal households are the 
largest and best understood. Table 1 lists other sets of divinations also called “Zi- 
group”, and this means that the main character, like the prince in the Huayuanzhuang 
East divinations, was also only referred to by the appellation “Zi 7”. One method to 
establish the identity of kings and patrons of other Shang divination practices is to 
use divination records about ancestor sacrifice to determine generations of ancestors 
and to reconstruct ancestor hierarchies. Since this has already been done efficiently 
for the Zi-group (Table 1: Lin Yun’s “C type”; hereafter “Zi-group I”) divinations, a basic 
understanding of the generation and identity of that main character is additional crite- 
ria to identify the generation of the main character in these divinations. 

The amount of Zi-group I divinations is significantly less than the nearly 2500 
individual Huayuanzhuang East accounts, and the inability to reconstruct divi- 
nation sets and timelines makes contextualizing it difficult. The number of peo- 
ple in the two sets is approximately the same, but the absence of Lady Hao and 
important royal relatives, regional allies, high-ranking officials, and groups of 
specialized workers indicates that the Huayuanzhuang East main character had 
more power and authority, stronger networks, and a higher status. 

Zi-group I divinations often mention nuclear and extended family members, and 
people in their employ. The family members and people who received the most con- 
cern were the head of the family “Zi f”, his spouse, brothers and cousins, various 
females, and servants and workers.” Based on our knowledge of divinations of this 
kind we should expect to see similar divinations in the Huayuanzhuang East records. 
Family members and those who served the house can be partially reconstructed from 
a set of nineteen divinations made in a three-shell set (HYZ 205-349-441). Trusted 
servants like Da K and Fa #£, who handled the prince’s daily affairs, appear through- 
out the accounts and had a variety of responsibilities and tasks. 

The Zi-group I ancestor list outnumbers the Huayuanzhuang East ancestor 
list by approximately ten members. Most importantly for our discussion here is 
how the “temple-day” names and generational tags of ancestors determine the 
generation and identity of the main character in both sets. A “temple-day” name 
was fixed at death through divination and refers to the particular day of each week 
that an ancestor, at a minimum, received worship and offerings. New ancestors 


59 Jiang Yubin 2006: 48. 
60 Li Xueqin 2008: 60. 
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often required the living to update references to older ancestors by adding vvords 
and numbers to distinguish them as the number of deceased people expanded.” 

The most frequently worshipped ancestors in Zi-group I divinations were 
called Fu % “Father”, which means that these ancestors were one generation as- 
cending from the perspective of that main character. The four temple-day names 
that occur in combination with and after the word “Father”— Father Ha (day 
1/10), Father Geng (day 7/10), Father Xin (day 8/10) and Father Yi (day 2/10)— 
match the temple-day names of ancestors of the Father-generation in Wu Ding’s 
divinations. This implies both that the king in Zi-group I divinations was Wu 
Ding, and that the main character was a brother or more likely a cousin (Table 3). 
Divination accounts made for this brother or cousin of Wu Ding further reveal 
that he was of adult age and had already established his own family. 

Ancestor lists reveal that the age difference between the main characters of 
the Zi-group I divinations and Huayuanzhuang East Zi-group divinations was 
generational (Table 3). The main character of the Zi-group I divinations was one 
generation older. The method used to determine this is the same that was done 
above, that is with a focus on ancestor hierarchies, although as I mentioned earlier 
the Huayuanzhuang East records provide a more secure starting point by repeat- 
edly divining about a living Lady Hao. The ancestors of the Father and Mother gen- 
eration in the Zi-group I divinations equal the ancestors of the Grandfather and 
Grandmother generation in the Huayuanzhuang East divinations. This implies 
that the main character of the Huayuanzhuang East divinations was a son or 
nephew of the king, Wu Ding. 


Table 3: Comparison of ancestor designations in Wu Ding’s and Zi-group divinations. 


Divinations of Ancestor designation 

Wu Ding Ancestor Father Yi Mother Father Father Father 
Ding Geng Geng Jia Xin 

Zi-group | Father Yi Father Father Father 

Geng Jia Xin 

Huayuanzhuang Ancestor Ancestor Ancestress Ancestor Ancestor Ancestor 

East Zi-group Il Ding Yi Geng Geng Jia Xin 

(HYZ) 

Shang Ancestor Xiao Yi Xiao Yi’s Pan Yangjia Xiao Xin 

king/queen Ding (K26) spouse Geng (K23) (K25) 
(K 21) (K24) 


61 Adam D. Smith 2010: 3-5. 
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2.3 Zi f as the patron of the divination practice and the main 
subject in the divinations 


Zi Ý is easily identified as the main character in the Huayuanzhuang East records 
because this person occurs as the subiect of a divination statement far more than 
anyone else. This same person was also the only one with the authority to make 
formal predictions on divination cracks (text introduced by the word zhan 5 
“read a crack > predict”), and the only person other than the king who issued 
commands (ling 4). The following instances show how the main character ap- 
pears as the subject in divination statements on a variety of themes: 


O TH F: YTETHMƏVUT. H. UJE. — 354 
Divined on Renshen: Zi (Our lord) will go to hunt from the old location. Used. 
Caught four deer. ı 
D ER p: FROME ART. Mo - 373 
Divined on Jimao: Zi (Our lord) will present large jade tablets brought from 
You to Ding (His Highness). Used. ı 
3) b, A: THE. - 53.25 
Divined on Gui, tested: Zi’s (Our lord’s) ear ringing is without harm. ı 
(4) TWh: REEFS. FSA: RA, CMR. Meo 103.2 
Divined on Dingmao: Rain likely arrives by evening. Zi (Our lord) read the 
crack and said, “It should arrive; it will be gone tomorrow, day Wu.” Used. 
6) ZAY, BIHAR, FHL. - 161.2 
On the evening of Yihai, sacrifice (to) Ancestor Yi one black cow (and) Zi (our 
lord) will pray. 1 
(6) ER F: EE PGR), Fo — 420.4 
Divined on Gengxu: It being the king’s command (that) I call to banquet, (it) 
will be favorable. : 
(7) ¿L F: Té, FIP RH). H. — 34.11 
Divined on Yisi: Ding (His Highness) arrives; Zi (our lord), [in the courtyard], 
will raise (jades). Used. 1 


Ancestor worship, sacrificial offerings, health and well-being, dreams, the weather, 
hunting, ritual performance, war, and the submission of goods and contributions are 
central themes of Shang divination as a practice. The syntax or word order of an ora- 
cle bone divination statement conveys who was the subject of the divination and lan- 
guage indicates whether a divination was for someone or about them. In four of the 
six examples above, “Zi” was the first word of the divination statement, and this is 
one of most common types of word-ordering in the corpus, with another being like (5) 
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on the topic of ancestor sacrifice, where the initial clause was without a defined sub- 
ject and the diviner's patron governed the final clause about prayer. A third type of 
syntax, like (7), first stated background information as a circumstance, and then ad- 
dressed specific information that the diviners vvanted to decide. In these instances, 
the subject of the divination governed a later clause. 

There are divinations, like in the following examples, where a person other 
than Zi was the divinatory subject. 


(8) >F: TAB. — 28.10-11 

3 F: TH, 5065105. — 
Divined on Xin: Ding (His Highness) is not going to cross the river. : 
Divined on Xin: Ding (His Highness) is going to cross the river and hunt from 
the eastern edge. 

(9) ex F: Meh hah. AA. - 63.4 
Divined on Xinhai: It should be Fa who has audience about/with Lady Hao. 
Not used. 1 


The use of negatives and other adverbs indicate whether a verb was considered to 
be controllable or uncontrollable,” and whether the topic being divined about was 
a subjective preference or an objective impartiality (to a degree). Although Ding 
was the subject in (8), the use of the stative, non-modal negative bu ^` “will not/is 
not going to” (and elsewhere non-stative, non-modal fu #2), and not the modals wu 
ZJ “should not” or wu JF “must not”, means that divination was being done about 
the king and not for him. When divination was done on behalf of someone (a “cli- 
ent”), diviners used negatives and other adverbs that denoted control and prefer- 
ence like wu ZJ and hui ££ “it should be”. Divination (9) was about Fa, one of the 
prince’s servants, but it was still made on behalf of Zi and something that he could 
control and ultimately decide. This particular divination indicates a preference for 
Fa to do something and was part of a longer sequence that suggested alternatives. 
The occurrence of the first person singular pronoun (yu 4) in (6) means that 
Zi made the divination, and confirms that he took orders from the king. In the 
same logic, the repeated occurrence in other divination utterances of the desig- 
nation “Zi”, and not a first person pronoun, implies he was not the diviner of 
those divinations, for if he was, and as a rule, he would not have referred to him- 
self in this way. In divinations without a defined subject or in divinations where 
the designation “Zi” is absent, it is uncertain who the diviner was. Perhaps Zi was 
the diviner or perhaps he was not the diviner but the implied subject; perhaps he 


62 Takashima 2010: II.28. 
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vvas both the diviner and the implied subiect, or perhaps he vvas the diviner and 
the implied subject was collective (“we” 

As in example (4), Zi was the only person with the status and authority to 
make formal predictions. This was directly related to his position as head of his 
household and attests to the fact that he judged and determined the course of 
action for himself, those in his household, and for those who served him. 

The Huayuanzhuang East divination records need to be read with fore- 
knovvledge that all of the divinations about Zi were for him, and the divinations 
concerning Ding, Lady Hao and others vvere about them but for Zi. Ultimately Zi 
endorsed all the results of his divination practice. This is the reason 1 refer to Zi 
as the patron of the divination practice and the protagonist in these divination 
accounts. The diviners who made divinations on his behalf entirely represented 
his interests. Divinations vvere based on the patron”s motivations and preoccupa- 
tions, and constantly pursued his benefit and advantage. 


2.A The appellation “Zi”, his identity as a member of the royal 
family, and the probability that he vvas the son or nephevv 
of VVu Ding and Lady Hao 


As I mentioned earlier, “zi” is a word that in addition to having a root meaning of 
“child” vvas also used in a social context at this time to denote the head of a fam- 
ily.” From the perspective of the prince”s staff and family members with lower 
status “zi” meant “lord” or “master”.”” From the perspective of his father and 
mother it meant “son”. Diviners, scribes, and family members of lower status did 
not call their patron and the head of household “child” or “son”, fust like the king 
and queen did not call their son “lord” or “master”. Perspective is key to under- 
standing hovv appellations vvere applied in different linguistic and social con- 
texts. I show how this works later in a discussion about a five-shell set on the 
subject of “ear ringing” (tinnitus). (Example (3) cited in the previous section be- 
longs to this set.) “Zi” as an honorific appellation for males continued after the 
Shang period and its usage is well attested in Pre-Qin sources in reference to one’s 
teacher, one’s master or lord, and as a term of respect to address men in general. 


63 Lin Yun 1979, Zhu Fenghan 2004a. 
64 Compare the interchange of the terms Zi -f'/Jun Æ “lord” in the Shang period bronze inscrip- 
tion Xiaozi Sheng you |` T8 Fİ (JC 5394). 
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In Shang divination records approximately 120 people had names that were 
preceded by the designation “Zi”. “Zi” meant “child” or “prince” from the per- 
spective of the kings, and in reference to royal children. The reason a bare “Zi” 
without any name following it was never employed as a regular practice in divi- 
nations for or by the kings about their children is because they had many of them. 
When referred to individually, royal children were usually called “child X”. The 
title duo zi £ F “Many Children” was how children were referred to as a group, 
and this designation presumably continued to be used once they had established 
their own households.® The term duo zi Z F occurs once in the Huayuanzhuang 
East divinations and seemingly referred at least to the twelve “Zi” that appear in 
the accounts:, the main character (Zi Rong), Zi Jin, Zi Xing, Zi Pou, Zi Hua, Zi Zeng, 
Zi Yu, Zi Guo, Zi Hu, Zi Bi, Zi Sheng, and Zi Mei. There was also a group of people 
called “Yong duo zi it F” (HYZ 409.32) that once met with Lady Hao. They were 
likely a coalition of family heads from this place, but it is uncertain what their 
relationship was to the royal family. 

The main character and patron of the Huayuanzhuang East divinations was 
the only person diviners called “Zi” without a proper name following it. Other 
family members called “Zi + name”, like the eleven “Zi” mentioned above, were 
probably brothers and cousins that in some cases had already established fami- 
lies and households of their own. Within their respective households these men 
would have also presumably been called “Zi” by their staff and lower status, and 
not “Zi” plus their name as they are referred to in these divination records. The 
same logic implies that the main character of the Huayuanzhuang East divina- 
tions would presumably have been called “Zi” plus one of his names in divina- 
tions for or by the king and for or by the heads of other royal family households. 
A method to extract the identity of the Huayuanzhuang East main character is 
therefore to look for evidence in the king’s divination records and see what con- 
nections can be made. 

Several interpretations on the identity of the main character have been put 
forth to date. While the majority opinion now appears to accept that he was a 
member of the royal family and either a son or nephew of Wu Ding and Lady 
Hao, skeptics somewhat defensibly point to the inability to match all of the 
Huayuanzhuang ancestors to ancestors in Wu Ding’s divinations as an indication 
that a royal affiliation is incorrect. But the majority of ancestors do in fact corre- 
spond to previously known royal ancestors, and they also line up rather well with 
the “near” ancestors in Zi-group Set I divinations. 


65 Liu Yuan (2007: 307) calculates 124. 
66 Zhu Fenghan 2004a. 
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There are scholars who propose the protagonist was a male of the same gen- 
eration as Wu Ding, which means he would have been of the same generation as 
the protagonist in the Zi-group I divinations.” This interpretation suggests that 
he traced his ancestry back to a former king but was no longer in the direct line 
of rulership. Others have proposed he was a high-ranking official with an uncer- 
tain blood relationship to the king.” 

There is enough evidence amongst Huayuanzhuang East divinations on an- 
cestor worship to trust that the main character was in fact a generation younger 
than both king Wu Ding and the main character of the Zi-group I divinations. The 
ancestors who received the most ritual attention are called “Ancestor”—“Ances- 
tor Yi”, “Ancestress Geng”, “Ancestor Jia”, “Ancestor Geng” and “Ancestor 
Xin”—and these temple-days plus kin-generation designations perfectly match 
the same five ancestors called “Father” and “Mother” in Wu Ding’s divinations 
and in Zi-group I divinations. Ancestor Yi and Ancestress Geng were worshipped 
and sacrificed to jointly in the Huayuanzhuang East divinations, and this implies 
they were husband and wife and that they were Wu Ding’s parents, the 26" Shang 
king Xiao Yi and his spouse, “Mother” (Mu) Geng. In the Huayuanzhuang East 
divinations Ancestor Yi is also called “Near Ancestor” in a prayer text to be spo- 
ken by the main character (HYZ 161). This reference makes it clear that he was of 
the prince’s grandfather-generation and not an older more distant ancestor. The 
prince’s blood grandparents received the most ritual attention. Nearly half of all 
divinations on ancestor worship and sacrifice concern his grandmother Ances- 
tress Geng. The ancestors that occur the most after his grandparents were the 
prince’s uncles, who were kings before his grandfather, and his great grandfather. 

The striking absence of ancestors from the father-generation in Huayuanzhuang 
East worship suggests that the main character’s father was still alive. Coupling 
this with fact that Lady Hao was alive and called “mother” and repeated accounts 
of the intense and intimate relationship between “Zi”, Ding and Lady Hao natu- 
rally leads towards the assumption that Lady Hao and Ding were his parents. A 
possible single reference to a “Father Bing” and sporadic sacrifice to a “Mother 
Wu” (one of Wu Ding’s other spouses) and a “Mother Bing” indicate that neither 


67 Zhu Fenghan 2004b. Zhu’s starting point is the occurrence in the Huayuanzhuang East divi- 
nations of an ancestor called “Elder Brother Ding” JJ” (236.3-7). An ancestor called by this des- 
ignation also occurs in Wu Ding’s divinations and for Zhu this implies the main character of the 
Huayuanzhuang East divinations and Wu Ding belonged to the same generation; he proposes 
they were cousins. 

68 Li Xueqin 1998a; Han Jiangsu 2008. 
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of these ancestors one generation ascending were his parents.” Assuming the 
main character was the son of Wu Ding, the absence of an ancestor called Father 
Ding or Mother Xin, which was Lady Hao”s temple-day designation, means that Wu 
Ding and Lady Hao were both still alive. The divination accounts make it certain 
that they vvere. 

A divination account like the following from HYZ 331 illustrates what I mean 
when I say that there was an intense and familiar relationship between the pro- 
tagonist, Ding, and Lady Hao. 


T 
I 


TUR. FHA. — 3311-2 


(10) Æ F: EWYHEHF, THF 
KOR, +; 

Divined on Xin: The Majestic Lady Mother said, “Son, His Highness said “Our 
son will likely have sickness.” (Our lord/I) really might have (sickness). 12 
(Our lord/1) should sleep, (for it) will be favorable. 


Divinations for and by Shang kings often tried to predict the health and vvell-being 
of themselves and others,” but the complexity of embedded communication be- 
tween three people in this divination is unique. A straightforward way to explain 


69 Yao Xuan (2005: 40, note 1) questions the reading of “Father Bing”. Ifthis reading were invalidated 
then there would be no instances of ancestors from the father-generation in these divination accounts. 
70 See, for instance, the test divination (Heji 20975) by Wu Ding about the state of his own health 
in Figure 11. An example ofa royal divination about the health of a non-royal person can be seen 
in the following divination by one of Wu Ding’s trusted diviners (Heji 3946rv) about a man called 
San Feng. The king’s prediction was complex in that he forecasted a date of departure, but also 
forecasted that if San Feng did not come it was because he had sickness and had not recovered. 


RA RA: REK. 

A: SER, 
EGA: MAH, BT. TAH, AREAK. FRI LCR). 
At wuyin [15/60] day divination, Gu tested: San is expected to come. 

(He) tested: San is not expected to come. 

The king prognosticating says: As to Feng [of San], anticipating he will go out, make it bea 
ding day. If on day ding he does not go out, (then) Feng [of San] is anticipated to have sick- 
ness, [which] one shall not anticipate he will remove [i.e., from which he will not recover]. 
(Translation after Serruys 2010: 1.135-136) 


The prognostication sentence Feng qi you ji RHA JX in this divination account is parallel with 
Wu Ding”s utterance Zi qi you ji THA in HYZ 331.1. Predictive statements introduced solely 
by the word yue Fl “said”, in the form “Name + yue” and without the technical term zhan +4 
preceding it, are not infrequent in the Huayuanzhuang East divination records; see 60.7, 108.6, 
125.1, 157.7-8, 267.2, 271.1, 490.9. 
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the relationship between them is that Zi 7 was the son of £f} (Majestic Lady 
Mother) and Ding J (His Highness). The king’s statement, transmitted to the prince 
via his mother, ” is quite likely to have originally been a kingly divination and prog- 
nostication. What happened as a result and what makes divinations made by peo- 
ple other than the Shang kings exceptional is that the prince’s diviner, or perhaps 
the prince himself, then applied the king’s prediction and made a series of divina- 
tions based on it. The first, 331.1, tried to determine its validity, while the following 
one, 331.2, proposed a remedy to avoid it. This second divination reveals that the 
prince took the king’s communication very seriously and with caution.” The sense 
of the word “Zi” in this particular divination is what I meant above when I spoke 
about the importance of perspective. Another way to understand the two instances 
of “Zi” is “our lord”, with the nuance being that the prince’s diviners took the 
queen’s speech and “translated” its content for use in their own divinations.” As I 
alluded to earlier, based on the form of Wu Ding’s divination records it is almost 
certain that “Zi” in the king’s utterance above would have been called by another 
name when the king’s diviners did their divinations. The next section provides a 
clear example of this. 

In addition to divinations that read like those of the “family kind”, the main 
character was often concerned about the effects of his actions on the king. He 
seems consistently preoccupied with the king’s mood towards him, and anxious 
about the king’s safety and well-being while away from him. 


71 A sequence of similar communications is portrayed in the Zhou period literary text Cheng wu 
Te (Awaking in Cheng) (Qinghua 1, strips 1-2; Li Xueqin 2017: 10). The story opens with King 
Wen’s queen, Tai Si, having a dream about their son, Fa (i.e., the future king Wu). Waking up 
startled, she immediately tells the king about it. The king “did not dare to predict” what the 
dream meant, and called for their son. Specialists then performed a complex series of rites de- 
signed to protect them and to ensure that the dream was auspicious. 

72 Let us assume that word of Wu Ding’s prediction once reached San Feng in Heji 3946. Based 
on the divinatory form of Huayuanzhuang East 331, Feng’s diviner, or perhaps Feng himself, 
would have also divined to determine its truth. Assuming the divination first stated the context, 
it would have been to the effect of: “X [the king’s dispatch] said to Feng, ‘His Majesty said that 
you, Feng, will likely have sickness, and if so, be prepared not to recover immediately.’” The 
divination statement itself, made in response, could plausibly have been something like the 
prince’s. A notable feature of Huayuanzhuang divination practice was making divinations to test 
previous divination results and to validate the truth of other people’s statements and forecasts; 
see 410.2, 351.5, 257.20, and 59.2. 

73 This would then be construed as: The Majestic Lady Mother said to our lord, His Highness 
said that our lord would likely have sickness. (Our lord/I) might really have (sickness). 
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(11) HER: GIFS (080 , The Hİ. - 487.1-2 
ih: ZI, CH). Tht FAA: Ae. H. TH -- 
Divined on liayin: On Yimao, if our lord practices “Shang”, His Highness vill 
be happy. Used. ı 
Divined on liayin: On Yimao, if our lord practices “Shang”, His Highness will 
be happy. Our lord read the crack(s) and said, “There is fault.” Used. Lord Bi. 23 
(12) ETH, 4, J] fue 183.7 
Going to dance will be favorable; His Highness will be happy. 
(13) Ah, (Egg: TOR EF Aİ, Thi. 1961 
Divined on Bingwu, at Lu: If our lord calls the Many Commanders to contrib- 
ute jade circlets, His Highness will be happy. 
CARE F: ARMED, TIRK) fi. — 255.7 
Divined on Wuyin: Zhou Long reports You”s (jade delivery). His Highness is 
not going to be upset, (but) happy about it. p 
(15) PF, Tati. — 60.2 
On Jiazi, His Highness willa arrive and spend the night.: 
(16) T F: FRA. “TT. — 38.4-5 
Eb: TRIPP. HERRE). — 
Divined on Ren: Our lord should contribute antelope (and) cattle to His Highness. : 
Divined on Ren: His Highness, hearing that our lord has called to [inspect] 
the (enemy) warriors, is not going to become upset. 1 


Numerous divinations are about if and when the king would arrive to the prince’s 
location, spend the evening, and participate in ritual activities. Long sequences 
of divinations prepared and planned for how the king would be received. The 
prince also stayed with Ding for periods of time and divinations made during these 
stays were concerned about whether the prince’s departure would upset him. 

Comparable to the circumstances surrounding example (10) above, the prince 
had divinations made about Ding’s well-being as well. 


(17) TREO. — 155.5 

His Highness’ minor affliction will not have... 1 
(18) FAS, CRo — 349.19-20 

FB, TTR. — 

Our lord had a demon dream; there will be no misfortune. ı 
Our lord dreamt. His Highness will have no misfortune. : 


(Or: Our lord dreamt of His Highness. There will be no misfortune.) 
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(17) indicates that Ding was already having trouble of some kind. Although the 
inscription is not complete and it is missing a fuller context, the prince seems to 
have been aware of Ding’s distress and made his own divination in response and 
in order to determine if it would escalate and persist, or whether there was no 
need to worry about it further.“ Divinations were also made by the prince’s divin- 
ers about whether Ding would continue to worry about their master’s health. 


(19) Ch: TROD TPR. - 69.6-7 

u F: JA&AMRKOS) T PR. - 

Divined on Ji: His Highness, until its end, will be upset about our lord’s ill- 
ness. ı 

Divined on Ji: His Highness, until its end, is not going to be upset about our 
lord”s illness. ı 


This divination sequence suggests that Ding was simultaneously making his own 
divinations about his son”s sickness. Divinations like (17) and (19) have led to my 
understanding of the king”s utterance in example (10) as the result ofan earlier div- 
ination prediction. 

m the chained sequence in example (18), the prince had a nightmare and 
Ding was implicated in it. Divinations followed to ensure that neither the dreamer 
nor those in or implicated by the dream would be negatively affected. (See the 
three-shell set 349-441-205 for the other people involved.) Although there are no 
judgments attached to these records, hypothetically speaking a negative judg- 
ment might have been cause to report it to Ding, just like how Lady Hao informed 
him that Ding predicted he would get sick. 

Examples like those adduced above attest to the complexity of Shang divina- 
tion. Divination by the kings about family members and subjects, and divination 
by royal family members about the king and queen added a special dimension to 
communication and social interaction. It reveals the importance of divination 
culture and suggests a preoccupation with chance and prediction at the highest 
levels of Shang society. The next section, on the identity of the prince, builds off 
this discussion. 

In summary, the divination accounts confirm that the person called only by 
the designation “Zi” was the patron of the divination practice and a member of 


74 See the translation and commentary of HYZ 155 and 156 (=155 verso) for more details. One 
HYZ divination account (HYZ 56) states that the prince was planning to make an exorcism rite 
for Ding to ancestors of the prince’s grandfather generation. These “grandfathers” were almost 
certainly the former kings Pan Geng and Xiao Xin. See Table 3. 
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the Shang royal family who was one generation younger than king Wu Ding. He 
was almost certainly the son of Wu Ding and Lady Hao. What the divinations do 
not make explicit is which son he was. Wu Ding”s diviners made divinations about 
childbirth, and there are records of Lady Hao”s pregnancy. How many children Wu 
Ding fathered and how many children he had with Lady Hao are unknown. The 
more sons he had means the less of a chance we have to make a secure identifica- 
tion. There seems to be, hovvever, enough information in these divination records 
to endorse that he was Zi Rong T ẸK Gö) in the king’s divinations.” 


2.5 The hypothesis that the prince was Zi Rong F£ in the 
divination records of Wu Ding 


The Huayuanzhuang East divinations contain a five-shell set with a total of five div- 
inations in seven cracks on the problem of “our lord’s ear ringing” (Zi er ming fH. 
HE). The number of shells or bones used to make divination about a single issue 
in Shang oracle bone divination reveals its degree of importance or urgency. In 
the Huayuanzhuang divination practice five shells was the highest count used to 
form one set, and this implies the prince’s tinnitus was one of the most serious is- 
sues that these diviners encountered. Oracle bone divination about ear problems 
was rare, but one well-known Wu Ding period divination account confirms that it 
was taken seriously and could warrant large-scale sacrificial measures.” Dates in 
the prefaces to this set of Huayuanzhuang East divinations make it relatively 
clear that all five shells were in use at the same time and that the entire event 
spanned no shorter than what must have been an intense twelve-day period. 

Based on the formula by which scribes recorded prefaces in these divination 
accounts, the records can be divided into two subsets. One group records prefaces 
in a sixty-day count in the form ganzhi bu F3 F “Divined on day X/60”, and the 
other in a weekly ten-day count in the forms of gan bu F F “Divined on day X/10” 
and gan bu zhen F PA “Divined on day X/10, tested”. 


75 Yao Xuan (2006: 40-55) first proposed the theory that the main character was Zi Rong in Wu Ding’s 
divinations. The following sections provide additional support and endorse this interpretation. 

76 HYZ 39.21€953.25-26 450.1€9275.5€2501, Heji 21384 is a “Huayuanzhuang East type” or- 
acle inscription found outside of Pit H3 and it can be synchronized into this set. Ban Gu’s Hanshu 
yiwenzhi lists a divination manual on sneezing and ear ringing called Various Predictions about 
Sneezing and Ear Ringing VE H-IB 98 14; see Li Ling 2013: 192. 

77 Heji 22099 [Wu 4--diviner group] records an exorcism for ear ringing and the sacrifice of 158 
sheep; see Yu Xingwu 2009:220. 
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Subset A: 

(20) “Ek 5, EOKA GH): TEREA (GƏ, TOR. — 450.1 
Divined on Renxu (day 59/60), at...Lord Pou: Our lord’s ear ringing means 
(or: is a sign that) there is blame, (but) there will be no (risk) reaching (the 
point of) affliction. 12 

(21) RA F: THE. 275.5 
Divined on Guiyou (day 10/60): Our lord’s ear ringing means Gui-day child” 
is doing harm. ı 


Subset B: 
(22) J F: FEREC. — 5011 
Divined on Ding: Our lord’s ear ringing is without harm. 1 
(23) BEA: (VERO Hub, PIR. — 39.21 
Divined on Geng: Do not make rite to dispel our lord’s ear ringing, (for) there 
will be no minor affliction. ı 
(244) F, A: FHMC. — 53.25-26 
bh, A: FRCS. - 
Divined on Gui, tested: Our lord’s ear ringing is without harm. ı 
Divined on Gui, tested: Our lord’s ear ringing is without harm. > 


An interconnection undoubtedly exists between these divination accounts re- 
gardless of how the ones with partial dates in Subset B are positioned within the 
synchrony. No other records of tinnitus in this corpus make it certain that the 
divinations made over these five shells originally formed a set. Example (21) is 
from HYZ 275, which was part of another divination set (a three-shell set) about 
war with Shao discussed earlier and arranged in Table 2. (Day Xinwei 8/60 was 
two days earlier than Guiyou 10/60.) Example (24) is a type of divination that I 
call a “test divination”. When a divination utterance was preceded by the word 
zhen Fi “test” it represented an advanced decision-making stage of the divination 
process and served to make a definitive test or final check of an antecedent. (24) 
seems to have tested divinations (20) and (21), neither of which produced a result 
when made earlier the same day and the day before. But as far as the records 
show neither did the two test-divination cracks. The following divinations made 


78 The spirit Guizi is more commonly called Zi Gui 3%. The appellation “Zi” means that this 
person died while still a juvenile. Gui, the last day of the ten-day week, was this ancestor’s tem- 
ple-day. Child Gui was the only juvenile spirit in the HYZ ancestral cult (twelve instance in total; 
four instances on HYZ 409 and four instances on HYZ 181). I propose that he was a deceased 
child of the main character. Wei Cide (2006: 79-80) comes to the same conclusion. Section 2.10. 
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by Wu Ding”s diviners at a separate location, and on what appears to be the same 
matter, did in fact get a positive result. 


T 
I 


(25) ] F, AA: DECRG. EEE: 15. GOH. Heji3187r 
A: RPE, WR: 

Fat, FRAO RG). 
Divined on Ding,” Ke tested: Do not make an exorcism rite for Zi Rong’s 
[ear]®°... The king read the crack and said, “Lucky. Rong will not have...” 
Tested: Make an ale libation to Mother Geng, (and he) will profit (> improve). š! 
(Tested): To Ancestress Ji make an ale libation, (and) lord Rong will profit (> 
improve). 


This sequence of divinations comes from a nearly intact plastron (Heji 
3187r-GuoBo 28; Figure 7). The divination account with the king’s prognostication 
was written along the left side of the shell in two columns of large calligraphy and 
colored in with cinnabar. Based on the smaller calligraphy on the right hand side 
of the shell, the account in large calligraphy was written for display purposes.” 
The style of handwriting is what scholars refer to as “Bin # [diviner] type I”, and 
this means that it was produced during the middle to early-late period of Wu 
Ding”s reign and likely at a location in the north of Xiaotun.® The test divinations 


79 1 follow the transcriptions in Yinxu jiagu keci moshi zongji, p. 91 and Yinxu jiagu keci leizuan, p. 
109, and not the transcription in Zhongguo Guojia bowuguan guancang wenwu yanjiu congshu Jiagu 
juan 2007: 145 (the same as Jiaguwen heji shiwen) which reads one missing graph in between Ding 
(day 4/10) and the verb bu F “divined”. The color photograph in Zhongguo Guojia bowuguan 
guancang wenwu yanjiu congshu Jiagu juan (2007: 16) makes it clear that no graph was missing. 

80 I agree with Liu Yuan (2007) who reads this graph as H- “ear”. The top of the graph is visible 
in Figure 7. 

81 The graph transcribed here Şş is written © in oracle bone script. Liu Yuan (2007) tentatively 
reads it as the ancestral form of yin š ‘earthworm’(?); he thinks it means to worsen. I follow the 
reading of Wang Yunzhi (2010: 555) as luo , which apparently was a type of reptile. (Traditional 
definitions say “dragon”.) This graph ought to be a simplified form of the more pictographic Ee 
(Heji 35255 İLi-diviner typel) and fa (Western Zhou Geng Ying you Pb PI). In the Geng Ying you 
AmE] bronze inscription this graph plus “cowrie” writes the word ying jm “profit, win”; see 
definitions in Axel Schuessler 2007: 575. 

82 See David Keightley 1978: 41, fig. 12; 46, n. 90. 

83 Sakikawa Takashi (2011: 292) refers to this more specifically as (Bin) “Transition 2 type ijk 
2 $i”. The orthographic type of handwriting referred to as “Bin” derives from the name Diviner 
Bin, who based on statistics was Wu Ding’s most prolific diviner. Oracle bone scholars refer to 
orthographies by diviner name because of the absence of named scribes. A “Bin type” inscription 
means the handwriting of a divination account either where Bin or another diviner in his “group 
AH” was the diviner. 
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were made by a known and trusted diviner of the king named Ke.” Earlier I said 
that the king and his diviners would not have referred to one of the king’s chil- 
dren solely by the appellation “Zi”, and here is good evidence to support that in- 
terpretation. Diviner Ke calls the king’s son “master/prince Rong”, whereas the 
king calls him “Rong” without “Zi” in front of it. A further comparison between 
these two sets reveals a correspondence in both form and content. 

As is somewhat expected concerning an emergency about their master’s own 
person, the prince’s diviners appear to have been considerably more active and 
cautious than the king’s diviner. The king, on the other hand, and presumably 
once he learned what was happening, wanted to remedy the situation and to see 
instant improvement. The use of a specific divination coda by the king’s diviner 
conveys this quite directly.” 

What we have here is another episode where divination was used to try and pre- 
dict the fortunes of others. Missing in the scenario presented earlier about Lady Hao 
passing on a divination judgment to her son was the king’s actual divination about it. 
Read against the five-shell set cited above, I propose that this was precisely the cir- 
cumstance that led to the divinations about Rong on Heji 3187. 

There are several starting points to make a connection between the two sets. 
The first is the correspondence between the names Zi Rong and Rong in the king’s 
divinations and the toponym Rong in the Huayuanzhuang East accounts. Rong was 
one of two toponyms in the Huayuanzhuang East divination accounts that occurred 
the most. Second, is how the dates in the preface are recorded in a ten-day count 
and not in a sixty-day one. The Huayuanzhuang East divinations regularly used 
both ten-day and sixty day counts, but the ten-day count was rare in Bin I scribal 
practice. Third, is the parallel language between the divination statements “35(Z) 
KORT HI” and “ZJ GOHİET”. The first two graphs were variants that 
wrote the same word (an adverbial negative), and the predicate verbs that followed 
them were synonymous. Both diviners posed their utterances in a negative mode, 
and this implies that neither desired to resort to exorcism. The prince’s diviners ap- 
pear to have not gotten an answer, but the king got the answer he wanted, and sub- 
sequently had his scribe display it in large, bold calligraphy. 


84 This is the same diviner who made the divination about San Feng cited in footnotes 70 and 
72. Diviner Ke was a diviner in the Diviner Bin 1£ group. (Serruys calls him “Gu”.) 

85 The word ying jÁ does not occur in the Huayuanzhuang East divinations. These diviners did 
not use it in their divination practice. 

86 For example, none of the examples of Bin I divinations collected in Huang Tianshu [1991] 
2007 or Wang Yunzhi 2010: 166 include it. The mode of gradual abbreviation in the preface how- 
ever is an attested habit of the Bin-group scribes. 
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Fig. 7: Wu Ding period “display inscription” of divination about Rong’s ear (illness); Heji 3187 
[Bin I type]. 


The other two divinations by Ke on behalf of the king focused on which female 
ancestor to direct ale libations in order for the afflicted to recover. The first proposition 
was to direct it to the king’s Mother Geng fF}, and the second proposition was to 
make it to the king’s Ancestress (Grandmother) Ji WH =. Divinations about making ale 
libations to these same recipients occur in the Huayuanzhuang East divinations. Ale 
libation (guan #Ë) was an integral part of daily worship events and the platform to 
make ritual announcements and reports (gao #7). Reports covered a variety of issues 
but most commonly concerned urgent matters like sickness and dreams, when exor- 
cism as a remedy had either been postponed or abandoned. When announcements 
like this were made in the Huayuanzhuang East divinations, it was usually by the 
prince to his Grandmother Geng (i.e., the king’s Mother Geng); and when exorcism 
was required, joint rites were performed to the prince’s Grandmother Geng together 
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with Geng’s mother-in-law, Ancestress Ji, who was the prince’s great grandmother 
(i.e., the king’s Grandmother Ji). 

A fourth starting point is that both Zi Rong in Wu Ding’s divinations and the 
Huayuanzhuang East prince were often sick and injured. In fact, amongst the 
royal children Zi Rong is perhaps best characterized by his illnesses.” Illness and 
death comprised the majority of divinations made on behalf of or by the king 
about Zi Rong (10/19 instances). Two divinations (Heji 13874r) specifically in- 
quired into whether “Zi Rong will recover from this illness”, while most of the 
others were like Heji 3187, on whether exorcism was needed for him to heal. The 
only illness ever mentioned was to the ear. 

In addition to the king’s divinations for Zi Rong about directing exorcism rit- 
uals to Mother Geng and Ancestress Ji on Heji 3187, Father Yi, Ancestor Ding, 
Mother Bing, and Elder Brother Ding were surveyed as alternative recipients (or 
targets). Father Yi and Ancestor Ding, Wu Ding’s father and grandfather, were 
the Huayuanzhuang East prince’s grandfather and great grandfather. The corre- 
spondence of ancestor names across the two groups of divination accounts fur- 
ther lowers the odds in favor of Zi Rong in the king’s divinations and “Zi” in the 
Huayuanzhuang East divinations being the same person. 

The Huayuanzhuang East prince suffered from a variety of illnesses and in- 
juries to his head, ear, mouth, tooth, stomach, and shoulder. As I mentioned ear- 
lier, the simultaneous use of a set of five-shells to make divinations on a single 
topic implies that the issue was of maximum concern. Ear ringing and ear illness 
rarely occurred in Shang oracle bone divinations and two of the three people that 
had it were Zi Rong and the Huayuanzhuang East prince. Since both were one 
generation younger than Wu Ding, members of the royal family, and either one 
of his children or nephews, the odds that Zi Rong was the Huayuanzhuang East 
prince seems the lowest amongst the possible choices.5” 


87 Liu Yuan 2007. 

88 Liu Yuan 2007. 

89 Dong Zuobin (1933) once made the conceivable assertion that Zi Rong was a son of the direct 
line and the future king (K29) posthumously called Zu Jia 4H! “Ancestor Jia”. In the same vein, 
there is no reason not to at least entertain the possibility that Zi Rong could have been the future 
king (K28) posthumously called Zu Geng #H3¢ “Ancestor Geng” (Liu Yuan 2018: 96). Zu Geng and 
Zu Jia were two of Wu Ding’s sons. 
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2.6 The prince and the place Rong 


The toponym Rong Łk GE) occurs thirty-five times on twenty shells and was a 
place of concentrated activity for the main character. The divination accounts 
suggest that the prince, under the king”s command and along with other mem- 
bers of their clan, sieged and subdued Rong. After doing so he settled there and 
took it as a stronghold. I propose that the name Zi Rong in Wu Ding”s divinations 
was related to and a result of this victory. Oracle bone records firmly attest to an 
association between names and places, and especially names that occur in the 
formula “Zi Y + name”. Nearly 50% of the 185 examples of “Zi + name” in Shang 
oracle bone and bronze inscriptions correspond to places.” 

Divinations about the toponym Rong can be divided into five categories: 
1) The submission of Rong (157, 294) 
2) Construction works (294, 416.12<+286.11, 419) 
3) Visits by family members (37, 63, 195, 294) and an important ally (108) 
4) Ritual activity (81, 195, 248, 286, 474, 490, 491, 493, 421) 
5) Weather (103) 


The synchronies 157—294 and 37.20-23-963.1-3-—195.1-A (x581.1-5248) are particu- 
larly significant. The first divination sequence details events related to the prince 
taking control of Rong along with a brother or cousin and other members of “His 
Highness’ clan-based military unit”. An announcement was then sent to the king 
that reported the state of affairs, the group's vvell-being, taking up residence, and 
plans to build constructions in his name. The second sequence tells of plans and 
preparations made in advance of a visit by Lady Hao, sacrificial and worship events 
for the prince’s grandmother, and the death of Wei ££ mentioned earlier. The dates 
in the list above all correspond and the divinatory content is interrelated. Table 4 
attempts to collate and reconstruct a unified timeline of events. 


90 Zhang Bingquan (1988: 301-350) has made the most comprehensive study of the correspondence 
between people’s names and place names. These statistics are from Song Zhenhao 2010: 442. 


44 — Part ll: People 


Table 4: The “Rong” synchrony 


Date of 
divination 


Day 36/60 


Day 38/60 


Day 45/60 


Day 48/60 


Divination record 


== F: 


Tük m, ARER. Mo 


Divined on lihai: Our lord, staying overnight in Rong, at dawn will kill 
some pen-raised cattle (for) Ancestress Geng. Used. 1 


Per, Yulia az. FE: ROR. FCA). - 

On Gengzi (day 37/60), sacrifice (to) Ancestress Geng some pen-raised 
cattle that are at Rong. Our lord said, “(This) crack, still not yet [said of 
the proposed sacrificel.” Our lord trusted (it). 1 


se mh: 


T 


WEFT AGO. TE: FROL. 


Divined on Xinchou: Tomorrow, Ren (day 39/60), our lord should lead 
[Zhong] Zhou into Rong. Our lord said, “Is not likely....” [Trusted]. 1 


RE F: 


I W DEF EARR E (GR) o 


Divined on Wushen: Should carry in offerings (to) Ancestress Geng in 
Rong’s eastern guesthouse. Used. ı 


DE = 


, WMR, ELER. RABI. 


On Guichou (day 50/60), carrying in offerings (to) Ancestress Geng, 
should sacrifice (to) Ancestress Geng some pen-raised cattle. At Rong. 123 


eK 


: FREGATE). Hi. 


Divined on Xinhai: Our lord will lead Lady Hao to enter into Rong. Used. 1 


FZ 


Divined on Xinhai: ae lord will dispense Lady Hao some large jade tab- 


lets. Going to Xuan, at Rong. 12 


EK 


: PG LT att. ERR). 


Divined on Xinhai: Call Wei to face and have audience about/with Lady 


Hao. At Rong. Used.: 
: BAA. 


“ex 


Divined on Xinhai: It should be Ru men. Used. 1 


HYZ # 


267 


108 


248 


195 


91 Itis possible that the graph in this inscription was intended to be read as two words: read 
up in combination with Ren £ as Renzi £F, day 49/60; and read down as the subject, “our 
lord”. As such, yi Renzi z: +-f- would then be, “upcoming Renzi (day 49/60).” 


Day 49/60 
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sex F: YOLLUNMİEEA FID, FPS AED IEG LT ais, AT 63 
+. tl gə, 

Divined on Xinhai: When our lord leads Lady Hao into Rong, our lord will 

call the Many Defense Regulators to have audience about/vvith Lady 

Hao, (and) dispense (to her) ten tapestries. Going to Xuan. 1 

Ab: Rea, WMT. A. 1123 GƏ. 

Divined on Xinhai: Fa will dispense Lady Hao three tapestries, (and) Wei 

will 257 Lady Hao tvvo tapestries. Used. Going to Xuan. : 

32 F: REAP mir. Z 
Divined on Xinhai: It should be Fa who has audience about/with Lady 
Hao. Not used. 1 


EF b: FRALAKCOMRGIT. THH 
HAET TOFFIK. 

Divined on Renzi: Our lord should report that Rong is already under control 
(to) His Highness. Lord Zeng reported (it), saying, “His Highness’ clan-based 
military unit is safe and residing (in) stations next to the main gate. Your son 
(or: Our lord) shall (< expects to) build His Highness’ school in Rong.” 

EF F: FRG), SGD XAK ECƏ [T], F. 

Divined on Renzi: Our lord will wait; do not report that Rong is already 
under control to [His Highness], (for it) will be favorable. : 

EF F: FET, SONA T], 

Divined on Renzi: Our lord houses in Rong; do not report it to His Highness. 1 
EF F: FARE T YO) T RGD. 

Divined on Renzi: Our lord, on a Bing day, should build His Highness’ 
school in Rong. 1 
EF F: FUR N T RKE) Ss a 5 GHA) -- 37 
Divined on Renzi: Our lord willlead Lady Hao into Rong. Dispense (to 

her) three large jade tablets. Going to Xuan. ız 

EF $ FU TFA “Gö. TIF Tu r İmir, PEA JN o 

Divined on Renzi: Our lord will lead Lady Hao to enter into Rong. Our 

lord will call the Many Traders to have audience about/with Lady Hao, 

(and) dispense (to her) eight tapestries. 1 

EF F: fD O T RAO, FES IED IECE) GET tlt, BET. 

qel OR). smn 

Divined on Renzi: Our lord will lead Lady Hao to enter into Rong. Our 

lord will call the Many Defense Regulators to have audience about/with 
Lady Hao, (and) dispense (to her) ten tapestries. Going to Xuan. 12345 


I 


um (AGE. F 294 


EY F: Fo Hit 2, LOT RE G). 81 
Divined on Renzi: When carrying in (offerings) (to) [Ancestress Geng’s] 

altar, bestow them in the eastern guesthouse. Used. 1 

ET F: İLL, TATR EG). 490 
Divined on Renzi: When carrying in offerings (to) Ancestress Geng’s 

altar, bestow them in the eastern guesthouse. Used. 1 
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Day 50/60 


Day 51/60 


Day 52/60 


Day 57/60 


Day 59/60 


Day 06/60 


SST bh: UIONE JH. 
Divined on Guichou: Should carry in offerings (to) Ancestress Geng”s 
[altar] in Rong”s eastern guesthouse. Used. > 

Zil, pA, PLZ. Hi. 
On Yimao [day 52/60], sacrifice boars (and) offer aromatic ale (to) An- 
cestor Yi. Used. 123 

ZH bh: ek TH. JHH. 
Divined on Guichou: Sacrifice feed covvs to Ancestor Jia. Used. > 

ZW, READER, ALE— 

On Yimao, sacrifice (to) Ancestor Yi some boars (and) offer one bowl of 
aromatic ale. 1 


Bh: FROME, # 


Divined on Jiayin: Our lord will meet (his) Aunt’s children at Lady Hao’s 
(location), (for it) will be favorable. 123 


LI D: FAR. AAA. 
Divined Yimao: Our lord, on a Bing day, will invite (others). Not used. 12 
ZI b: WALE, FRA, ONE. A. 


Divined on Yimao: In sacrificing (to) Ancestor Yi some pen-raised cattle, 
our lord should do it himself; (he) ought not invite (anyone else). Used. 12 


LI F: AZIZ. A. 
Divined on Yimao: It should be white pigs (to) Ancestor Yi. Not used. 1 
Pim b, A: HE. 

Divined on Gengshen, tested: Shackled (prisoners) will die. 12 

ER F: ERDGAS 
Divined on ae At Rong, buy Wei. Used.: 
I E HAI Ge) F H 
In Xiang, bury Fi Not used. ı 


DE F: [FIRER OHRT, 27. 

Divined on Jisi: [Our lord] should report (that) [Rong] [is] already [under 
control] (to) His Highness, (for it) will be favorable. : 

RE BO). — 

Wait, do not report (it). 1 


GE b: #JKOR), RAN. FHE: EBRD DADO. He 
Divined on Jisi, at Rong: Geng day is not going to rain. Our lord read the 
crack and said, “It should rain; rain will not carry on into the evening.” 
Used. ı 

GE F: ÆR), HW. FHA: OVEN, A. GWA 
(iti). FA. 
Divined on lisi, at Rong: It is likely to rain. Our lord read the crack and 
said, “If it rains this evening, (consider it) favorable. Ji day rain is not 
likely to carry on into the next day, Geng.” Used. 1 


195 


37 


294 


294 


37 


294 


195 


157 


103 
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This synchrony has been reconstructed with divinations from twelve shells and 
centers around the event of “leading Lady Hao into Rong”. Divination records are 
arranged chronologically and span thirty-one days, from day 36/60 through day 
6/60. Alternative reconstructions are possible, and it is also possible that more 
divination accounts can be included. A revievr of all the divination records in- 
cluding Rong and Fu”,” which are the two places that occur with the most fre- 
quency, reveals that diviners had a tendency to make divinations about Rong 
during the latter half of the vveek (days 6-10), and divinations about Fu” during 
the earlier half of the vveek (days 1-5).” 

Events and plans that occur in the collated set of “Rong divinations” contrast 
quite drastically from events and plans that happened at other locations. Interpre- 
tations vvill surely vary, but 1 propose that the follovring events took place. Rong 
was taken by military force under the prince”s command and along with other royal 
family members and clansmen. There were prisoners and deaths. An ally of the 
prince, Wei #, appears to have died in action and his burial was planned. Once 
under control, the prince started to stay overnight in Rong. He made sacrificial of- 
ferings to his ancestors, and with an emphasis on offering rites for his deceased 
grandmother. A member of the royal family was sent by the prince to report to the 
king about the status and safety of clan members who participated, and about the 
construction of a school to be made in the king”s name. The prince took residence 
in Rong. Lady Hao, other family members, and an important ally (Zhong Zhou) 
were accompanied into Rong and received with an audience and ceremonial gifts 
by the prince, military personnel, and select members of the Many Servitors and 
the prince”s entourage. Ancestral spirit tablets were arranged in new places of wor- 
ship and sacrificial offerings were made both with local and imported stock. Addi- 
tional construction vvorks vvere undertaken, and these included building and re- 
pairing guest residences, a tower, and an ancestral temple.” 


92 This place is written in several different ways, including 2 m), ú and $. The symbol * af- 
ter “Fu” means the reading is uncertain. In transcription I use Ë$]. 

93 Divinations about Rong and Fu” occur on the same plastron (437), and although dates are 
missing it is still suggestive that these tvvo locations vvere not far from one another. Fu” occurs 
with You (H = Xun 48) on another plastron (363), and Xun’s probable location in the vicinity of 
VVenxian, Henan provides a hint as to the location of Fu”. Wu Ding’s divination records imply that 
Fu? was no more than a three day journey to Gu JE (gë) (Heji 24347), and based on Eastern Zhou 
sources oracle bone scholars often propose that Gu was located in the area of Xingyang, Henan 
Z% Ë (northwest of Zhengzhou). The section below on the location of Rong discusses 
Huayuanzhuang East geography in more detail. 

94 Although missing locative clauses, I am assuming here that verb phrases in other divina- 


== 


tions about construction work like “build ancestral temple fE 2” (292) and “build guesthouse 
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Furthermore, a series of weather divinations (HYZ103; Figure 8) was made at 
Rong and recorded in large calligraphy. This type of “display inscription” is un- 
common in the Huayuanzhuang East divination records, although there was a 
tendency for scribes to write locative clauses—“at Place”, in handwriting that 
was larger than the other words in the same account. All of the divinations on the 
intact HYZ 103 were made on one day and the form in which the inscriptions were 
vvritten reveal the importance of this location to the prince. 


Fig. 8: Divinations about the weather in Rong (HYZ 103) 


TE Pr (££?” (113) were also related to the relocation and building program in Rong. 292, for exam- 
ple, mentions using the same item (41) given to Lady Hao as a gift upon her arrival in Rong 
(376300195), 


HEP) a8 AST 


When building the ancestral temple, it should be a large number of tapestries. 2 


437 also mentions “continuing to completion” and “tapestries” and is dated Gengshen (day 
47/60). It is likely that this record should be synchronized into the timeline. 416.12, dated Jiawu 
(day 31/60), is a divination about completing the construction of “Rong’s guesthouse”. 
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2.7 The location of Rong 


Late Shang and early Western Zhou bronze vessels inscribed with the name 
“Rong” are well attested,” and a cluster has been discovered near Mt. Cang Æ I! 
in southern Shandong.” This does not mean that Rong in the Huayuanzhuang 
East divination accounts vvas here, but it does provide a conceivable starting 
point. The divinations about where to bury Wei in Table 4 (HYZ 195) suggest that 
Xiang ¥ was not far from Rong, and based on Eastern Zhou geography Xiang 
might have been located in the area of modern day Puyang, Shandong.” Ge # 
(Sİ) is another place with a possible southwest Shandong connection.” Bronzes 
inscribed with this name were discovered in a late Shang-early Western Zhou 
cemetery in Yanzhou, Shandong.” 

Even though the evidence presented above suggests that Rong and a couple 
other places might have been located in the east, that is, east of Anyang in Shan- 
dong province, there is just as much evidence, if not more, that Rong was in fact 
in Henan province, to the west of Anyang, and in the area of Wenxian in, 
Qinyang |, and Xiuwu 145. A starting point is the place called Qin $}, which 
almost certainly is to be associated with the Qin River #7k."°° Secondly, are the 
numerous divinations and notations concerning war with Shao A. The Shao 
territory was located west of Shang and in the area between Jiyuan, Henan ir) Ed 
WR and Yuanqu, Shanxi ılı P448 H. Thirdly, there are many references to the 
main character at a place called You fi (=Xun 55), which according to Eastern 


95 Yin-Zhou jinwen jicheng shiwen 4: 380. 

96 Li Xueqin 1999. The bronzes Li refers to are inscribed Pi? (Rong #%) and not i , which is the 
only way this place in the Huayuanzhuang East records was ever written. Li suggests the two 
graphs were variants and I agree with him, although both graphs do occur in the Huayuanzhuang 
East divinations. fi occurs once and means “warrior” (HYZ 38); * most frequently occurs as a 
place name, but it also occurs once as a verb and presumably meant to strike or battle (HYZ 116). 
Obviously we have to allow for the possibility that these two graphs wrote different words, and 
this would then mean that bronzes inscribed Pi8 are not related at all to the place Pk, and that 
Pà did not write the word rong FR. We also have to allow for the possibility that f{# inscribed on 
bronzes was not, in every instance, a name but meant something else, like “warrior”. 

97 Yu Xingwu 1979: 133. 

98 See GuLin bubian #3182: 783-785 and the commentary to HYZ 252 for the reading of Ge. 

99 Li Xueqin 1998: 91. 

100 The area spans between Qinyang city Yù tat in northwestern Henan, and Qinyang county 
vb EZ in southwestern Shanxi. HYZ 85 records a divination about plans to build a tower here. 
101 See Table 2; HYZ 429, HYZ 403.3, HYZ 247.8-9, and HYZ 262.2. 

102 Shirakawa Shizuka 1955; Lin and Sun 2010: 93. 
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Zhou sources was located not far from Wenxian,!% in addition to him being at 
several other places in southwestern Shanxi, most notably Tang }#.* HYZ 36 rec- 
ords “entering Shang” and “being at You fili”, and this not only implies the two 
places were close in distance, but also suggests that a western border of Shang 
was in the vicinity of Venxian.” Although a more detailed study is needed, I take 
the position here that Rong was to the west of Anyang and in this general area. 


2.8 The prince’s age 


There are two competing theories about the prince’s age. The first takes account of 
his repeated illnesses and proposes that he had already reached middle age. The 
second focuses on the habitual rate of divinations about “practicing/training” (xue 
£>) and suggests that he was between the ages of 15 and 20. Nevertheless “practic- 
ing” in advance of a performance does not imply age, and besides, xue also 
meant to instruct.’ The prince had several children, played a lead role in ancestor 
worship,” issued commands to other royal family members and to military person- 
nel, had strong relationships with elite lineages, and his access to abundant im- 
ports, commodities, and large numbers of livestock and horses. These all suggest 
he was older than a teenager. 


2.9 Ding J 


A man called Ding, with his name written cz (J), was the person who interacted 
the most intensely with the prince. Occurring over 200 times, this figure pos- 
sessed entitlements that hitherto have only been associated with Shang kings. He 
was said to be in the royal domain, decided who would take part in a military 
expedition against Shao, issued commands to the prince, and was the only one 


103 See the commentary to HYZ 36. 

104 See the commentary to HYZ 312, 53 and 26. 

105 “Shang”, meaning the Shang territory (royal domain), occurs four times in the Huayuanzhuang 
East accounts. Two of these instances mention to “enter Shang A Fi”. Aside from HYZ 36, the 
other occurrence is 176, which has a postface that the prince was at Ye. Iread jeg as Lu Jë and 
agree with Li Ling (ShangBo 2 commentary (2002: 286)) that it was northeast of Mt. Song li. 
106 Both Serruys (1986: 213) and Takashima (2010: 1.124) (for Bingbian 22.5-6) give “instruct”. 
Yang Shengnan (1982: 381) defines it as “to train”. Keightley (2012: 348) translates it “instruct, 
learn”. HYZ 473.1 has the phrase xue Qiang “596 “instruct Qiang”. 

107 Specifically as the invocator at sacrificial rites to near ancestors and in performing exorcism 
rites (most notably for his father the king (HYZ 56)). 
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with the status to host (bin #%) the most important ritual events for the high Shang 

ancestors. He allocated to the prince control items like prisoners from different 

camps and special grain reserved for ancestor vvorship. Conversely, Ding vvas the 

main outlet for the prince”s upvvard flow of export tribute and the main recipient of 

his contributions, the person to whom the prince reported, and the recipient of re- 

peated invitations to feast and drink and to watch music and dance performances. 
Two points emphasized earlier clinch the fact that Ding was the king: 


1) Ding was often paired with Lady Hao, who was one of Wu Ding”s spouses. 
Lady Hao was specifically referred to as his wife. 
2) Thesynchronization of a series of war divinations against Shao (Table 2). 


2.9.1 The meaning of the appellation Ding “2 (J) 


A man named Ding occurs in royal family divinations and in Wu Ding”s divina- 
tions in reference to men from other lineages, but prior to this discovery its mean- 
ing and context was unclear. The interchange of the appellations Ding J “His 
Highness” and Wang £ “king” in Table 2 confirms that, in this case, both referred 
to Wu Ding. (An interchange of “His Highness” and “king” also occurs in the 
same divination account (HYZ 480).) The word “king” + occurs tvvice as an inde- 
pendent word in the Huayuanzhuang Fast divinations. It also appears in a liga- 
ture fused with “Lady fir” as a designation for the “Majestic Lady” Hao £ tf, 
who was also called “His Highness’ Lady” (Ding fu J bú). Here I address what a 
meantas the designation for a living man and what word the graph wrote. To date 
there are four interpretations and none have garnered a general acceptance. 


1) Ding was a birth day. 

2) The “Yi-Ding system” hypothesis. 

3) Q wrote the word bi # “disc, circlet”, used as rebus for pi Jf “lord”. 

4) Ding was phonetic loan and substitution for di #7 “g-d; eldest son of the direct 
line of the royal lineage”. 
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2.9.2 Ding as a birth day and the “Yi-Ding” hypothesis 


The simplest yet most deceptive interpretation is that 23 was the same word as day four 
of the ten-day week. "5 The graph C1 occurs most frequently in the Huayuanzhuang 
East accounts in the following usages: 1) as day four of the ten-day week; 2) as day four 
of the ten-day week and in combination with a kin designation to form a temple or day 
name (miaohao /#i3/riming H 44) for ancestors; 3) as the name of a living man. 

Shang ancestor names usually consist of two parts: a kin designation such as 
ancestor, father, mother, elder brother, plus a tiangan, which was one of the ten 
celestial signs that formed the “trunk” of the calendrical system.” Prior to the dis- 
covery and study of Shang oracle bones at the beginning of the 20" century, a pop- 
ular interpretation followed Ban Gu’s (32-92 AD) statement that Shang people were 
given posthumous day-names corresponding to the tiangan day of the week on 
which they were born."” Dong Zuobin (1895-1963), who was one of the first scholars 
with access to these primary sources, suggested the converse, namely that these 
designations were days that corresponded with death days rather than birth days.” 

K.C. Chang (1931-2001), unconvinced with either the birth or death day inter- 
pretation, proposed a new interpretation based on the uneven distribution and 
apparent popularity of certain days in ancestor names versus others. His statisti- 
cal analysis of Shang period bronze inscriptions strikingly revealed that 86% 
were even-numbered. Because of its sheer originality, it is worthwhile to cite here 
Chang”s “Yi-Ding system” (Z J fil) hypothesis, 


All of these hypotheses are based on the principle that association of an individual with a 
day-sign vvas an accident—the accident of birth, death, or other life event...The fact of the 
matter is that this association cannot have been based on such accidental associations. If 
it had been, the occurrence of the ten day-signs in a population would show a statistical 
randomness. But in fact it is anything but random...It is clear that from the above that the 
naming of the Shang kings (and heir spouses and their subjects) was not based on such 
accidental events as the birth day, the death day, or the order of ascension. My hypothesis 
is that the royal lineages vvere organized into ten ritual units, named after the ten gan-signs 
(day-signs). Kings were selected from various units and were named posthumously accord- 
ing to their day-sign units, which also regulated the rituals performed to them.'” 


108 Zhu Qixiang 2006, Cao Dingyun 2006. 

109 K.C. Chang 1980: 168. 

110 Ban Gu, Baihutong H YERE (Discussions at the White Tiger Pavilion), “Xing ming 4”: “The Yin 
people named children according to their birth days”; cited in K.C. Chang 1980:169, n. 30. 

111 Dong Zuobin 1945. 


112 K.C. Chang 1980: 165-189. 
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Explaining the king as a “ding” unit male seemed plausible and it vvas an appealing 
alternative to the birth/death day interpretation in its time. There are however recog- 
nizable problems with it and it is simply no longer viable.” First, the organization of 
Shang royal society into ten ritual units regulated by the ten gan-signs and overseen 
by a group ofelders is completely without supporting evidence. Second, if kings were 
selected from various units that alternated vvith each successor to the throne, then 
our knowledge of the Shang king list as it is recorded in traditional historiographical 
works like the “Annals of Yin” in the Shiji would be much harder to understand. For 
example, it would be impossible to know what the relationship was, if there was any 
at all, between kings and their heirs. Thirdly, Shang period bronze inscriptions record 
a husband and wife as having the same day-name. '“ This upsets one of the basic 
foundations in Chang’s theory, namely that “ritually recognized spouses did not have 
the same gan-signs as their husbands.”"” 

K.C. Chang’s conclusion is nevertheless useful to invalidate the birth/death 
day interpretation. The disproportionate balance that 8.6 out of 10 of the ancestor 
designations on Shang bronze inscriptions are even-numbered days makes either 
statistically unbelievable. 

The most convincing explanation of Shang day-names is Li Xueqin’s theory 
that the Shang divined their temple-names at death (or just before)."” Li proved 
this beyond the question of a doubt in his 1957 review of Chen Mengjia’s Yinxu 
buci zongshu by collating and reconstructing a set of funerary divinations about 
the death of king Zu Geng’s queen. The synchrony reveals that upon her death 
the queen was given a day-name (gui 22), which corresponded to the day she be- 
gan to receive sacrificial vvorship."” Divination decided temple days and selection 
was subjectively motivated by preference. 


2.9.3 Ding J as substitution for di #7 “g-d; heir of the direct line of the royal 
lineage” 


Qiu Xigui, based on earlier work by Shima Kunio, suggests “there was a good 
chance” that the graph ding J was used as a substitute to write the word di 7i7."8 


113 For critical reviews of Chang’s theory, see Zhao Cheng 2006 and Qiu Xigui 2013. 

114 See the Father Ding Mother Ding dagger T & Y”X in the Shouyangzhai collection (Li 
Xueqin 2010: 13-16). 

115 K.C. Chang 1980: 177. 

116 Li Xueqin 2008:60. 

117 See Hefi 23712, 23718, 23719, 22559. 

118 Qiu Xigui [2005] 2012: 1.516-523; Shima Kunio [1958] 2006. 
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(#7 is the ancestral form of di # “base and receptacle of a plant or flovver”."”) In 
the oracle bone inscriptions di 7# has three generally accepted meanings: 1) as 
the name for the highest power in the Shang pantheon of deities; 2) as an honor- 
ific and posthumous designation for deceased kings of the trunk lineage used in 
combination with a tiangan (like Di Jia 7 FF and Fu Yi di £ Z. 77); and 3) as a verb, 
read di fi, which according to later ritual literature was performed in the summer 
once every five years and only to the supreme progenitor of the royal line.’”° 
Against this, Qiu suggests di 77 was also a designation for the living and proposes 
that ding 1 was used as a phonetic substitution in order to prevent confusion 
with its meaning as a deity and as a posthumous title. Qiu then associates di 7 
to its cognate di ‘ij “heir”. Even though the graph di 4 does not occur in Shang 
script, Qiu cites one oracle bone divination (Heji 30390) to support that it was 
originally written with the graph di 77." 

Several notable scholars have since accepted this interpretation, ”” but there 
are reasons to question it. The first is the uncertain assumption that di “ir could 
refer to the living, since it conflicts with traditional definitions:”” 


RF ih... FRA o 
When the Son of Heaven dies...finished burial (he) is called di.”" 
BR FART.AZ MLZ EAH. 
When (the king) is lord over the sub-celestial realm (he) is called the Son of Heaven...having 
erected his temple and set up his spirit altar (or: spirit tablet), (he) is called di “7.5 


The term wang di +77 occurs in Shang oracle bone inscriptions and Hu Houxuan 


and others, including Qiu himself, explain it as meaning the deceased father of the 
reigning king. Di 77 also occurs in isolation and in reference to the king”s de- 
ceased father.” In Western Zhou bronze inscriptions di 7 and its variants ë: and 


Şi occur in ancestor designations like chi/di kao 1£ /7*§ and di mu "EP, and in 


119 Luo Kun 2010: 67-72. 

120 The parameters of which recipients could receive di-sacrifice in oracle bone inscriptions are 
not clearly defined. In Western Zhou bronze inscriptions recipients could be multiple near an- 
cestors of the trunk lineage (father and grandfather). 

121 Qiu Xigui 2012: 1.126, and Song Zhenhao 2010: 450. 

122 Chen lian 2004, Yao Xuan 2005: 21, Zhang Yongshan 2006, and Song Huaqiang 2009. 

123 Qiu Xigui 2012: 1.521. 

124 Da Dai Liji KAB EU, “Gao zhi” # (Wang Pinzhen 1983: 183). 

125 Liji #280, “Qu li xia” HH? F (Ruan Yuan 1980: 1260). 

126 Qiu Xigui 2012: 1.521. 

127 Heji 35931. 

128 Yin Zhou jinwen jicheng 4129: “ H #43”; Yin Zhou jinwen jicheng 4038; Wenwu 1997.12: 31. 
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each case, these terms referred to a deceased ancestor but never to a living person.!2 
In addition, the fact that the graph di + was used to write compounds severely weak- 
ens the notion that it was restricted in any sense and needed to be substituted.”” 

Two oracle bone divinations from the He {*J-diviner group contain both the 
graphs ding Q and di %#. This straightforward evidence seems to prove that 
these two graphs wrote different words and were not interchangeable. 


(26) TT. b, WA: RaQ, Bete], ZA. Jiyi 548 
Divined on Dingchou, Fu tested: We elas over (unstated object) (at) 
the gate of Q Ancestral Temple, making announcement to Di Jia together 
with Di Ding will receive disapproval. 

(27) 5, HAA: MTO, EH. Xubian 2.18.9 
Divined, Fu tested: Di-sacrificing at 9, should make it pen-raised cattle. 


Di Jia and Di Ding were posthumous designations used by king Kang Ding (K31) for 
his father Zu Jia (K29) and his grandfather Wu Ding (K27). Example (26) makes it 
clear that di “ir was an appellation for deceased kings of the trunk line and that €2 
meant something else. In example (27), both di #7 and OG occur again together. Di 
#f is clearly a verb and Cis either a place or the name of the recipient. I return to 
discuss the phrase “€ 3” in (26) later, and all I will say here is that there is no 
reason to read it as a substitution for Di zong ‘ii /2/i7r£ “ancestral temple of the heir 
of the trunk line”.”1 

The graph Shima reads as “ding 1” in example (27) and suggests was a loan for 
di “6? “G-d” is almost certainly incorrect. In fact, of the thirty-six examples adduced 
by Shima there is not one that does not make sense read either as the day of the week 
“Ding”, and as a reference to the deceased Wu Ding or to another Ding-day ancestor, 
or not as ding J at all, but as the ancestral form of another word, beng Yi “temple” 
(from fang 77 “square”).”” (Later definitions of beng as a verb say that it means to 
make ritual offerings at a temple or just outside of its gate.) 


129 A recently discovered early Western Zhou bronze inscription called Yinggong ding REA 
contains the ancestor designation Wu di ri ding HV H T and refers to King Wu, heir of the trunk 
line, day name Ding; see Li Xueqin 2010. 

130 Adam D. Smith 2008: 208-209. See Jiagu wenzi gulin #1132-1135 and #1070 (an allograph of #1135). 
131 Song Huaqiang 2009: 134. 

132 Liu Yuan 2009: 131-160. 
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The verb-noun phrase “Bl” in the following divination sequence is a pro- 


posed alternative to “Bl! 4” (approach the ancestral temple), and proves beyond 
the reason of a doubt that Q also wrote the word beng ti: 


(28) 460%); EVAR. Heji 34372 [Li III 
ACH), Ha TH. 
K(f), — F. 
“dü, =F. 
GE), =F. 
Praying, approach the ancestral temple. 
Praying, approach the 9, coming to Shang Jia. 
Praying, (make it) one head of cattle. 
Praying, (make it) two head of cattle. 
Praying, (make it) three head of cattle. 


The recipient of the prayer is clearly stated to be Shang Jia (K1), and this invali- 
dates that 9 should be read di Ñ “G-d”. While there is still debate about when 
to read (as beng 7 and when to read it as ding J, there is a lack of compelling 
evidence to read it as a loan and graphic substitute for di 77. 

In summary, Qiu’s hypothesis rests predominantly on dubious examples 
once adduced by Shima Kunio to argue that the graph ding J was used as a pho- 
netic loan and graphic substitute for di 7/7 (both as a noun and as a verb). (Shima”s 
argument was that the Shang used J to write 7 “G-d” and that Ding was the 
precursor to the Zhou’s tian K “G-d in Heaven”.) The problem with reading ding J 
as di ïf is establishing a starting point to demonstrate this exchange. It remains 
possible that the Shang used the graph di 7 to write the word di ‘ij “heir”, but 
there is no proof that the graph ding J was a loan to write the word di “ir, nor any 
that the graph di Ñ was somehow restricted for use. Qiu’s hypothesis is conceiva- 
ble but unconvincing due to a lack of evidence to support it. 


2.9.4 © is the ancestral form of bi # “jade circlet”, read as a phonetic loan 
for the word pi FE “ruler” 


Li Xueqin has proposed that as the name of a living person — was not the graph J 
but rather the ancestral form of bi #2 “jade circlet”, and suggests to read it as a pho- 


netic loan for the word pi J “ruler”.12 This interpretation can easily be tested as both 


133 Li Xueqin 2004b. 
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the words bi ££ and pi FF occur in the Huayuanzhuang East lexicon. The following 
divinations from HYZ 275 (Figure 9) and HYZ 490 (Figure 10) confirm this interpreta- 
tion is incorrect. 


Z R: EIF s €(T), fit. 

IBZ BRT (RE), (Tie - [pictured] 
Divined on Yihai: If calling the Many Traders to see Ding (His 
Highness), (it) will bring happiness. 1 

Calling the Many Traders together with subordinates, Ding (His 
Highness) will be happy. 1 


en, FELCH) Hü plaza aza (T) Fle - 
On Jimao, Zi (Our lord) will present pointed jade tablets brought in by You together with 
thick serrated jade circlets (to) Ding (His Highness). Used. 123 


Fig. 10: HYZ 490 


Divinations on HYZ 275 were made in preparation for Ding’s arrival to the prince’s loca- 
tion and were propositions about who would participate and what items would be pre- 
sented to him. The conjunction ta 28 in the second divination connects nouns and this 
means that both the “Many Traders” and “pi ii” served the prince. The occurrence of 
pi EE in this context confirms that the word had yet to acquire its later meaning of “rule, 
ruler” and therefore invalidates Li’s argument. Huayuanzhuang East scribes wrote pi 
EE with the components |! and 34 but without O “non-serrated jade circlet”. Immedi- 
ately under pi Fi in Figure 9 is 21, and these graphs next to each other is the best evi- 
dence to illustrate that 9 wrote a different word. 

Divinations on HYZ 490 concern what jades to contribute to the king, with 
some being from a recent delivery. ££ “jade circlet” is written in this instance with 
the pictograph is) and its shape illustrates that it was of the serrated kind. The 
other type of jade circlet in the prince’s stock was a non-serrated circlet. “Serrated 
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jade circlet” was written elsewhere as a pure pictograph (HYZ 180.3) and does not 
include the element 7 like it does here. Immediately to right of bi #2 is Q , and 
this further proves that the latter wrote a different word altogether. 


2.9.5 Anew interpretation: Ding J as “crown of the head”, “Head” 


Ding O (J) isa pictograph of a nail(head) (ding ẸJ). 7“ The earliest graphic forms, 
like œ (oracle bone (Jiabian 2329)) and © (oracle bone (Yibian 9083)), depict a top 
profile, while later forms, like * (Warring States brush and ink (Baoshan, strip 4)) 
and | (Warring States seal from the state of Yan 3%), evolved to depict a side pro- 
file. Graphic semblance and phonetic congruity led to it being used to represent the 
“forehead” (ding ECE) and “crown/top of the head” (ding TE/dian EE), since a 
top profile of the nailhead resembled the shape of a person’s head and a side profile 
of the nail resembled the shape of a person's head and neck.!> 

Ding J is phono-semantic in tian K “crown of the head”, which in Shang-West- 
ern Zhou script was written B (oracle bone (Heji 17985)) and 1 (Early Western Zhou 
bronze (Tianwang sui < T ` Ë:)),” and both words are etymologically related to other 
words that mean forehead/crown of the head, and by extension, the top. Tian K in 
its primary sense first occurs in illness divinations from the Shi diviner group BH (in 
the so-called large or “fat” script), who were the earliest organization of Shang oracle 
bone divination specialists at Anyang.’” In the following example (Figure 11), king 
Wu Ding himself made a divination about illness to the crown of his head, 


Bill F], TE: FRR. 
[Divined] on Gengyin, His Majesty: The crown of my head will not be 
sickened. 5 


Fig. 11: Heji 20975 


134 Tang Lan 1981. 

135 Ye Yusen 1934. For ding E /#ñ, see the Shijing (Book of Odes) poem “Feet of the Unicorn” 
(Lin zhi zhi $$% Bk; Mao #11): BZ E, İli AZE. “The forehead of the lin! You majestic kins- 
men of the prince!” (Karlgren 1950: 7). 

136 Peter Boodberg (1937): “The dot on top of À in the old graphs for XK...is, in our belief, ‘pho- 
netic-etymonic’ and stands for the archaic word now represented by dian FF ‘forehead,’ ‘top,’ 
the -ng variant of which is reflected in ding JH ‘top or crown of the head’< tieng J.” 

137 Wang Yunzhi 2012: 140-147. 

138 Yu Xingwu [1979] 2009: 439-441. 
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Perhaps the most cited instance of tian meaning “forehead” in Classical Chinese 
occurs in the line statements of hexagram Kui W% “Cross-eyed” in the Yijing, 


We: LAKE). 
Six in the Third: Its man with a (branded) forehead and a clipped nose. 


Ding C ( J ) as representing the crown of the head also occurs in an early 
spelling of the word mian 4% “give birth”, which in Shang script was written in 
two ways: ($ and T. The second form adds J and depicts the crown of the child”s 
head. ?? Another example is f° “child”, written in early script as E; The shape of 
the child's head in the writing of zi and ding in the writing of mian match. 

As an appellation for a living person, the etymological relationship between 
ding J (JR), ding #ñ, dian AH, and tian X< suggests it meant crown of the head, and 
by extension, Head and top male. Warring States and Han script continued to use 
both ding J and šJ to write ding TË “crown of the head”, and lexical wordbooks 
from this period like the Erya JÈ contain definitions for fish anatomy like “The 
fish’s pillow, call it ‘ding’” Kii J, which is a evident play on image arche- 
types. The tiangan designations Ding (day 4/10), Yi Z (day 2/10), and Bing W (day 
3/10) used to define parts of a fish—the tail, intestines, and head—appear to have 
derived by matching the shape of the graph to the part of the fish it resembled.” 
The bone of a fish’s head was called “ding” because the same sound also meant top 
of the head, and because the graph’s “image” resembled it. 

In translation, I use “His Highness” when J referred to the Shang king, and 
“Head” or “Chief” when it referred to leaders of other lineages or groups of men. The 
advantage of this new reading is that it can be applied to the top male of a group irre- 
spective of pedigree. Reading ding J as di ## and explaining it as the eldest son of 
the direct line of the royal lineage (t) implies that it was restricted for use by anyone 


139 Zhang Yachu 2001: 11. The first form is composed of two hands, depicting an opening mo- 
tion, plus pen/womb; the second form adds 7 inside of the womb. Mian # in Warring States 
script was written = (Guodian Ziyi, strip 24), € (Guodian, Liude, strip 28), and zəl (Baoshan, 
strip 175). By this time in the evolution of the script the head of the child evolved into the entire 
child F, the “womb” was abbreviated or changed in shape, and the two hands were omitted. 

140 For instance, J was used to write ding JH as late as the Western Han; see the Yijing’s hexa- 
gram text Da guo Aj “Great Surpassing” from Mawangdui. Wen Yiduo (2016: 495) notes that 
the graph ding 1 was used to write the word tian K in the Han period Yijing weft text Qian Kun 
zao du üz 32 E (Boring the degrees of Qian and Kun). Wen ingeniously proposed that ding was 
not a phonetic loan for tian but rather an abbreviated and simplified way of spelling it. 

141 The Erya associates a fish’s intestines to Yi and a fish’s tail to Bing. In ancient script Yi Z 
was written ? and resembles the shape of the intestines, while Bing Jj was written f and re- 
sembles the shape of the tail. 


60 — Part Il: People 


other than the kings. Yet ding 1 also occurred in oracle bone divinations made on 
behalf of the kings in reference to the Head of other lineages and groups of people. 

Below are eight instances where J occurs in combination with ren À “per- 
son”, and after a lineage name or the name of a group of people: 


Huang Yin ding ren HATA (Heji 3096-3099) 

Huang ding ren HIJA (Heji 22) 

Yi ding ren #T A (Heji 32803rv, Minghou HH1£ B2442) 
Shan ding ren #T A (Heji 137) 

Meng ding ren @ J A (Heji 32212, Yingcang 2428) 

Qi ding ren TTA (Heji 13720) 

Zhi ding ren we J A (Yibian 8893) 

Yi ding ren BT A (Heji 6476) 


In each of these instances the word preceding J is the name of a lineage or a col- 
lective term for a territorial group. The names Huang Yin/Huang/Yi referred to a 
single lineage.“ Reading J as “Head” or the top male of X-lineage/X-coalition is 
suitable in every instance. À. “person” either meant a person or people of the Head 
of X-lineage, or it was a measure word for J . (Heji 6476 writes it as a ligature üb 

Perhaps the most informative example of 1 with this meaning occurs on Heji 
3096 (Figure 12): 


Ab, A: ATADOS. ETXE). Heji 3096 
[Bin III] 

Divined on Bingvu, tested: Yu, a female of the Huang-Yin chief, 
is not going to die suddenly; at the Head”s house there will be a 
child. 


Fig. 12: Heji 3096 


The word 1 in this divination undoubtedly had the same meaning as it does in iso- 
lation and in reference to a living person in the Huayuanzhuang Fast divination rec- 
ords. The reason Ding occurs in isolation in the Huayuanzhuang Fast divinations is 
because the patron and Ding were family, a lineage name in front of it would have 


142 Qiu Xigui 11983) 2012: 1.196. This lineage name originated vvith the Shang minister Huang 
Yi, also called Yi Yin. 


Ding 7 — 61 


been redundant and unnecessary. Hypothetically speaking, when other lineages re- 
ferred to Wu Ding they probably referred to him as wang “king” if they were under his 
mandate, but conceivably could also have called him “Royal lineage name/name of 
territory (Shang Fi) + Ding J”. As with the appellation Zi 7, J was clearly not re- 
stricted for use amongst the Shang royal family. Oracle bone inscriptions mention a 
group of the Huang lineage called “#2 -” (Huang’s Many Sons > Family Heads 
(Heji 3255)), and this corresponds with “i J ” (Huang’s “Head”) and “677 J” 
(Huang-Yin’s “Head”) in the list above.“ The lineage structure of Huang with a top 
male as “Head” and many adult children as family heads f° is precisely the situation 
that we see in the Huayuanzhuang East divination records—the main subject in the 
divinations was a family head and one of Shang’s “Many Children” “7-7”, and “Ding” 
-J was the designation for the head male. 

The phrase “Ding’s house” J X in Figure 12 was apparently an abbreviation of 
“Huang-Yin Head’s house” F J 26, and it is parallel with the phrase “c ancestral 
temple” mentioned earlier. In addition, the noun phrases “Ding’s school” J Jy (HYZ 
294.1) and “Ding’s guesthouse” J $% (HYZ 384) occur in the Huayuanzhuang East 
divination records and undoubtedly were named after the living Shang king Wu 
Ding. A comparison with these terms suggests that “OG ancestral temple” meant 
the ancestral temple of the lineage’s top male. In Jiyi 548 this would have been the 
Shang king Kang Ding JE J (K31), Wu Ding”s grandson." 

m summary, Ding J meant “Head”, or as I translate it in these royal family 
divinations “His Highness”, when it was used as an appellation for a living per- 
son. Wen Yiduo’s proposal to read ding as an abbreviated spelling of tian XK is an 
appealing interpretation. Tian in the Shang language of Wu Ding’s period was 
used in its primary sense, as a noun meaning “crown of the head” or “forehead”, 
and this usage is attested in received Classical literature. It first occurred as a 
modifier, synonymous with da Á “big”, for deceased ancestors in royal family 
inscriptions that also date to Wu Ding’s period. Later descriptions of the great 
settlement at Anyang from accounts that date towards the end of the Shang con- 
tinued to use it in this way. It was not until the Western Zhou period that tian < 


= 


143 Heji 3255r reads, Fİ: PR##2Z fiHE, ATAF “Tested: Call Huang’s Many Family Heads 
to let out cattle, to have for (or: to make offerings to) Huang Yin.” I already mentioned that there 
was a collective group of people called Yong duo zi iif “Yong’s Many Family Heads” in the 
Huayuanzhuang East divinations. 

144 The issue is more complicated than this. Oracle bone inscriptions also mention “Ding gate 
TF” (Heji 13602), “Yi gate Z F']” (Heji 13598-13600) and “Jia (gate) H(FT)” (Heji 13598, 13602), 
and this implies that these tiangan words were either the temple days of ancestors or functioned 
like numbers (1, 2, 3, etc). Yet another alternative interpretation is that œ} wrote beng ti. 
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took on a derivative meaning of the “sky” (< what is at the top) and became dei- 
fied (Heaven). However, Western Zhou language did continue to use a word vrit- 
ten with the graph ding J to designate the Head of a lineage or a group of peo- 
ple.”” It was not a word confined or restricted for use solely by the royal family in 
reference to the kings. As for the exchange of ding 1 and wang + that appears 
in HYZ 480, it is comparable to the substitution between tianzi KS “Son of 
Heaven” and wang + “King” that occurs throughout Western Zhou bronze in- 
scriptions. “€ 


2.10 Other people: family members and staff 


2.10.1 Lady Hao iF 


As I stated earlier, naming conventions alone underscore that Lady Hao was the 
king’s spouse and the main character’s mother. Throughout these divination ac- 
counts she was alive and well. 

While contact and communication between the prince and his mother the 
queen appears to have been less frequent than it was between the prince and his 
father the king, the divination records attest to them having a close and caring 
relationship. Hao often spoke directly with her son, and on occasion relayed mes- 
sages, some of the personal kind, between him and her husband (331, 290, 286). 
The prince, in turn, made announcements on specific topics to her (211, 3, 220, 
371). He personally led Hao into his new stronghold at Rong and welcomed her 
with alarge-scale gift offering and ceremony that included attendance and 
presentations by military officers, personnel, and staff. He also accompanied her, 
at the king’s command, to plant wheat (475), and met with guests who came to 
see her (294, 409, 492). These examples indicate a concern for her well-being and 
security. 


145 For a usage designating the Head of a group of field workers during the Western Zhou pe- 
riod, see the inscription Ji Ji fangzun = 4h Jy & (Wenwu 2003.9), and the comments of Li Xueqin 
2003. It is only starting with Western Zhou bronze inscriptions and in literature that putatively 
dates to this historical period that a word spelled with the graph zheng iE had the meaning of 
“leader, director”. Zheng iE is the ancestral form of zheng {iE “march to regulate, march to correct 
> correct; appropriate”. Shang language in the period after Wu Ding’s reign (i.e., period II OBI) 
first used zheng in the phrase zheng yue 1E H , the “regulating month,” which was another name 
for the “first month” (yi yue — H); see Keightley 2012: 360-361, and GuLin, no. 0821. 

146 Edvvard L. Shaughnessy 2007: 845-877. 
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Gifts and tribute from the prince to Lady Hao differ from what the prince gave 
the king. Whereas the prince presented the latter with aromatic ale, salt, a variety 
of colored jades (for instance thick and serrated circlets, and tablets of various 
shapes and sizes) and gems (beads), ear ornaments, cowries, meat and fish, sanc- 
tified meat, and sent in livestock, tools, and vveapons, Hao was given textiles like 
imported patterned belts (451), tapestries, and dagger-axe tassels (288). The 
prince only ever presented her with one kind of jade (chu HI “large jade tablet”). 

Hao, atleaston one occasion, was responsible for overseeing the importation 
of Qiang = people (220, 265, 215). Of these three instances, the information on 
HYZ 215 is the most valuable, for it confirms that the process was documented. 


2.10.2 Zi Rong”s family and household 


The divination records mention the prince”s spouse and children. His spouse was 
referred to both as “our lord’s spouse” (Zi pei f+-ñu(#u)) and “spouse” (fu (iE)), 
but she rarely occurred in the divinations (six instances on three shells).”” As far 
as the divination records show, her main responsibility was to meet with Lady 
Hao, her mother-in-law. One sequence of divinations proposed to dispatch and 
task her, in substitution for her husband, vvith requesting millet for sacrificial 
rites (379), on another occasion, she reported an affair related to textile produc- 
tion (220.6). 

The prince appears to have had four children. They were referred to as “big 
son” (da zi KF) (480.3), “middle son” (zhong zi F(4#) +) (349.10), “small son” 
(xiao zi /|\-¥-) (353.2), and “third small son” (san xiao zi =/)\) (205.5). Each was 
mentioned just once. Both the eldest and youngest sons took part in ritual activ- 
ities (480.3, 353.2). The existence of four children produces a question. Where was 
the second small son? The hypothesis proposed here is that he was dead and the 
juvenile spirit called Child Gui (zi Gui 38). 


147 Of these six instances, three are recorded on the same shell surface (HYZ 5.2, 4-5). The other 
instances are 220.6, 379.1 and 441.2. The phrase Ge pei skfid(42) occurs on HYZ 41.1, and as I 
understand it, it referred to Ge’s spouse; for Ge, or Zhi Bo Ge jit {H 5%, see Table 2. For the meaning 
of the word fic(4<) in Shang oracle bone inscriptions as “spouse”, see Zhao Lin 2018: 129-130, 
and the commentaries to HYZ 5 and HYZ 139.1. 
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2.10.3 The “Many Princes”: Brothers and Cousins 


It is difficult to determine whether the people called by the formula “zi f. + name” 
vvere the prince”s brothers (and in one case (290.10) perhaps a sister), cousins, or 
conceivably even children and nephews. Zi Hua ££, Zi Pou ËI, Zi Yu F, Zi Zeng 
3, Zi Guo fili, Zi Bi ##, Zi Mei 48, Zi Sheng Jr, Zi Hu XY, Zi Xing Fİ, and Zi Tin £, 
in addition to the main character, Zi Rong, form the group referred to in these 
divination accounts as the “Many Princes” (duo Zi £ f°) (430.1). Jin and Xing 
appear to have been younger than the main character,” while Pou, Hua, and Yu 
seem to have been of the same generation as him. There is not enough infor- 
mation about the others to make an evaluation. The issuing of directives and 
vvarnings to the others and taking a lead role in communal ritual action (invoca- 
tions) for ancestor vvorship suggest that Zi Rong had the highest status amongst 
the group. 

The roles and circumstances of the “Many Princes” in Zi Rong”s divinations 

can be summarized as: 

Hua was mostly concerned with business and procuring horses (288.5<>493.1), 
and he had arelationship with people from the (enemy) Shao territory (as sug- 
gested from the name of his aide). He was the only person whom Zi Rong chose 
to substitute him in ritual activities (ale libation; 416.6), and this suggests that 
his status vvas the highestamongst the other royal males of his generation. 

Hua (449.3), Pou (449.4), and Yu (237.12-13) participated in sacrificial and of- 
fering rites to near Ancestors as part of Zi Rong”s ancestor vvorship. The 
context of these divinations suggests that the four men were cousins. 

Pou vvas present for Zi Rong”s divinations about his tinnitus (450.1), and he 
had the authority to handle affairs in the absence of Zi Rong (370.1). 

Zeng accompanied Zi Rong in battle and was entrusted by him to report about 
it to the king (294). 

Hu was associated with music and zither performances (130), and Bi with 
dance (380, 336.1). 

Xing (illness) and Guo (injury) were only ever mentioned because Zi Rong 
needed to perform exorcism rites for their recovery. 


There is not enough information to say anything substantial about Zi Mei and Zi 
Sheng. 

Statistics indicate that, amongst the group of the “Many Princes”, lin (39 in- 
stances) had the closest relationship with Zi Rong. At the very least, he received 


148 Lin Yin 2007. 
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more divinatory attention that the others. Based on the frequency by which lin oc- 
curred both as a diviner and as the subiect of divinations, he seems to have been 
either living in the prince”s household or nearby to him. Zi Rong vvas often con- 
cerned about his vvell-being, and from time to time Jin made guest appearances as 
a diviner. Like Zi Rong’s spouse, Jin also went to request millet from Lady Hao 
(218.1-2), and this perhaps implies that he was also a son of Lady Hao and Wu Ding. 
At the same time, he was conspicuously never present for ancestor worship, or for 
ceremonies that involved high-level gift giving and feasting. His role appears to 
have been mostly confined to family and household tasks. 

A notevvorthy feature of divination records where lin was the subject is that 
charge statements appear to either have been intentionally omitted or abbrevi- 
ated (2.3-4, 75.7, 80.2, 90.8, 140.2, etc.). There is one instance, however, where 
corresponding dates from a reconstructed multiple-shell sequence provides an 
important clue about the information which the diviners and scribes usually left 
out, 


Bh: FIRE, CREK). 247.14 [plastron] 
TZ R. FRE). — 55.1 [carapace] 
Divined on Dinghai: If lord Jin goes off, there will be no calamity. 1 

Divined on Dinghai: Lord Jin. ı 


Rejoining these two records suggests that 247 was used before 55. This is because 
the former divination account contains a grammatically coherent charge state- 
ment and the latter does not.” An example like this demonstrates how diviners 
and scribes abbreviated or omitted subsequent divinations in a set where a com- 
plete or more contextualized “antecedent” account had already been stated (and 
recorded). Diviners and the scribes who worked collaboratively with them must 
have known exactly what abbreviated charge statements like these meant. Link- 
ing these two accounts together further recommends that the other accounts 
about Jin in this abridged formula also concerned his well-being. 


149 As listed in Appendix I, 55 and 247 were also in use for divinations about other issues. These 
two shells, which formed a small two-shell set for divinations about Jin, were also part of a larger 
four-shell set including 255 and 352 for divinations made on day Jichou, two days after Dinghai, 
about sacrifice and an exorcism performed by the riverside. 
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2.10.A Staff 


A difference betvveen the Huayuanzhuang Fast divination accounts and those 
made by and for other members of the royal family aside from the kings was the 
size of Zi Rong”s staff. Staff and attendants who reported to and took orders from 
the main character can be divided into groups of people whose titles were pre- 
ceded and modified by the word duo Z “many”: duo chen Z E: “Many Servitors” 
were staff and attendants who handled daily affairs; duo gu Z Ë “Many Traders” 
handled stock, appraisals, and the supply of goods; duo yu £ ##I(#2)1E (TE) “Many 
Defense Regulators” were military personnel (37.22, 63.2; two instances); duo yin 
ZF “Many Commanders” were administrators, but also participated in hunting 
and sent in goods (113, 355, six instances); duo wan £ 71 “Many Dancers” were 
associated with music and dance (206, 226; two instances); and duo gong Z T. 
“Many Artisans” (duo gong Z `) were skilled workers (324; one instance). 

These groups were not under the sole authority of the Huayuanzhuang East 
prince, but rather appear to have been specialists and staff who served the royal 
family and were under the command of the king and family heads. The “Many 
Servitors” (401), for instance, was comprised of the prince’s servitors—“(Our) 
lord”s servitors” F Œ (290), and the king’s servitors —“(His) Highness’ servitors” 
J E: (75). A group associated with the Many Servitors, called the duo jie chen Z 
#(NE “Many Great Servitors” (275 + 517), might be understood as a select 
group of the best ones. On one occasion, for which diviners used a three-shell set, 
Zi Rong performed an exorcism rite to ensure the protection of the group as a col- 
lective whole (53.21<9181.8<0488.3). 

The most trusted members of the prince’s staff were Fa #, Da K, You You 
A, and Ji Nai %75, but also included Suo* zl, Xi” fil], Dao #4, Zhi Fi and others. 
Staff were called on to undertake tasks related to divination, preparing and provid- 
ing food and drinks (139, 178€7376), feasting and banquet preparation and service, 
procuring commodities and human capital, delivering animals (85, 113), killing an- 
imals, ritual presentation and gift-giving to the king and Lady Hao (63, 475, 480), 
the hunt (416), the prince’s transportation, and entertainment. On one occasion, Da 
fell ill and the prince performed an exorcism for his recovery (299, 766478). 

Wei {ii is a rather unique figure in the divinations. The prince once dispatched 
him west on a mission, and he had a personal audience with Lady Hao. One par- 
ticular divination account (290) implies that Wei was appointed by the king to 
safeguard his son, and indicates he was not considered one of the prince’s servi- 
tors. Like he did for Da’s sickness, Zi Rong performed exorcism rites for ailments 
to Wei’s eye(s) and shoulder. 
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The word gu Fi, which is cognate with jia fi, means “trade”, “appraise”, and 
“price”. The graph is spelled with a cowrie and this suggests an association with 
currency and exchange. Later sources state that specialist gu Fi were present for 
ritual events and official visits, especially for the exchange of gifts, in order to 
oversee the items to be given and to inspect the value of the goods in return.”” 
Traders in the Huayuanzhuang East oracle bone inscriptions had a comparable 
role (37, 275, 290), although the most important services that they rendered to the 
prince concerned the supply of goods and the horse trade. The only traders men- 
tioned by name were Zhu 52 and Bing if (249.19). Trader Zhu is known from Wu 
Ding’s divination records and was mentioned earlier. 


150 See the “Pin li #8” chapter of the Yili (#8 and Zheng Xuan’s # % (127-200) commentary; 
see also Wei Cide 2006: 157. 
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Table 5: People in the Huayuanzhuang East oracle bone inscriptions (selection) ** 


people characters pat 


Din 


Living The main Zi Y “(Our) lord” — the protagonist, family head, and 


royal family, who most likely was Zi Rong f- İk Gö) in Wu 


ron of the divination organization, a prince of the 


g”s divination accounts. 


Din 


king; the protagonist”s father. 


g J “His Highness” — Wu Ding iÑ J , the 27th Shang 


Lady Hao t, spouse of Wu Ding; the protagonist’s 


mother. 
The Many Zi Hua = GB), has an aide, Shao JJ}. 
Princes Zi Pou FFI Gil); has a spouse (275.1) and a child, Qu 
duozi27— | (351.3). 
brothers and Zi Yu ff ; has an aide Mu #5 (21.1). 
cousins Zi Mei F4 
Zi Bi "EH 
Zi Sheng FER (Bt) 
Zi Hu FRY 
Zi Guo TËR 
Zi Zeng f- 
Zi Xing f M 
Zi lin <£ 
The protago- His spouse, called “our lord”s spouse” F M(t). 
nist”s family Big son KF 
members Middle son (PI £ 
Small son J f 
Third small son = ` 
The Many The protagonist”s Da K 
Servitors duo servitors (Zi chen Fa Š% 
chen £F: TE) Ji Nai [%5 
You You HA 
Dao 1 
Zhi Fi 
Suo* FA 
xi” [fll 


Wu 


(Ding chen T En) Ao #X 


SHE 


Ding”s servitors | Wei = (fi), assigned to Zi Rong. 


151 Based on Lin Yun 2007 and Zhao Peng 2007. This list does not include names on adminis- 
trative receipts (except for Liu) and does not include lineage or place names that modified com- 


modities (for instance “Xun’s cattle #4 


E” (474.9), “Mang”s pigs T” (313.2, 324.3) and “Bing’s 


bows 1472” (37.16-17)). For a listing and discussion of Huayuanzhuang East administrative re- 


ceipts, see Liu Yiman and Cao Dingyun 


2004, and Sun Yabing 2014: 273-276. 


Other people: family members and staff — 69 


The Many 
Traders duo gu 


zA 


(mainly associated with the horse trade, butalso with 
keeping and inspecting stock and making appraisals) 
Trader Zhu Ë W 
Trader Bing # 


People associ- | Dun 3 
ated with the Geng* li 
horse trade”? Shao//İ1 
Huo k 
The Many Lapidary Qiang 33, builders 
Artisans duo 
gong Z T. 


The Many Commanders duo yin Z: 
The Many Defense Regulators duo yu zheng 4 1E (1E) 


The Many Dancer Jia AR 
Dancers duo 
wan Z J 
Musicians Blind Music Master ¥ 
Zither players 27 
Chime players (females) 232 
Military Ya Dian ur Bi 
officers Archer-lord Dian f&2⁄4153 


Ya-generals "E 
Lesser Servitor Jr: 
Archers $} 

Officers SE 
Zhong Zhou Jal, 54 a close associate of the protago- 
nist; has consort named Sid. 

Zhi Bo Ge ük fH"ik, ally of the royal family in war against 
the Shao territory; has spouse (“Ge’s spouse”). 

Zhou Long ft", associated with jade deliveries to the 
king. 

Liu & / Ê, producer and exporter of textiles (belts); also 
contributed turtle shells. 

Yin 5], an ally of the protagonist held abroad in captivity. 


Friends, allies, 
enemies 


152 It is uncertain if these four names were lineage or personal names. It is also uncertain if they 
were part of Zi Rong’s daily staff and entourage, if they were traders/appraisers, or if they were 
business associates who dealt in the horse trade. Shao, for one, might be the same person who 
was called “Lord Hua’s aide”, and might have been from the (enemy) Shao territory. Huo appears 
elsewhere reporting about the prince losing his eyesight. 

153 Lin Yun (2007) suggests that Ya Dian and Archer-lord Dian referred to the same person who 
held different administrative positions over time. The alternative of course is that it was two dif- 
ferent people from the same lineage or place. 

154 75.9 implies Zhong Zhou became one of the protagonist’s servitors during the period of time 
these divinations were made. 
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Zhang Bš, visited Lady Hao, and had an exorcism per- 
formed by Zi Rong. 


He fJ, enemy. 


Shao /İİİ / “II, enemy territory. 


The 
Ancestors 


Male Shang Jia EH, Shang king 1 
Da Yi KZ, Shang king 7 
Da Jia KA, Shang king 9 
Da Geng KBR, Shang king 11 
Xiao Jia /NH), Shang king 12 
Ancestor Ding # J , the protagonist”s great grandfather, 
Shang king 21 
Ancestor Jia #1, the protagonist’s uncle, Shang king 
23, Yang Jia $5 
Ancestor Geng 7H. %, the protagonist’s uncle, Shang king 
24, Pan Geng BJ 
Ancestor Xin 4, the protagonist’s, Shang king 25, 
Xiao Xin JJ > 
Ancestor Yi 4H. Z, the protagonist’s grandfather, Shang 
king 26, Xiao Yi “SZ 
Child Gui f-2Š, the protagonist’s second youngest child. 
Geng HE, a Captain [ii during Wu Ding”s early to early- 
middle years; referred to posthumously as “Geng, Father 
Ren 1420” in Wu Ding”s divination accounts. 
Unclassified male Ancestor Bing #14 
ancestors Ancestor Wu }H JX 

Elder Brother Ding 5d J 
Female Ancestress Bing 4k, spouse of Da Yi. 


Ancestress Gui 4428, spouse of Zhong Ding, Shang king 
15(?) 


Ancestress Jia 4t 7, spouse of Ancestor Xin, Shang king 
19(2) 


Ancestress Ji 4t F, spouse of Ancestor Ding; the protag- 
onist”s great grandmother. 


Ancestress Geng 4t Pi, spouse of Ancestor Yi, the protag- 
onist”s grandmother. 


Mother Wu FÈ, spouse of Wu Ding, Shang king 27, the 
protagonist”s aunt. 


Unclassified Elder Sister Ancestress Ding Witt 
female ancestors T 


Elder Sister Geng IE 


Ancestress Ding at T 


Second Ancestress Bing Wt 


Mother Bing 4 


Translation 


Conventions and Symbols 


Transcription of the Huayuanzhuang East inscriptions is based primarily on ZSKY 
2003 and Yao Xuan 2005 (2006), with corrections by Sun Yabing 2014. 

Text and translation for each inscribed oracle bone piece is arranged consecu- 
tively, and the numbers for each piece and each divination account follow their 
listing in the six-volume ZSKY 2003 publication. Any reordering of divination ac- 
counts continues to use the ZSKY 2003 sequence numbers. The abbreviation HYZ 
before each piece number stands for HuaYuanZhuang 7ElelİE. A single piece with 
writing on both the recto and verso sides is listed sequentially but with two different 
catalog numbers in ZSKY 2003. (The excavation numbers for instances like these 
however are the same and differentiated by the letters r (recto) and v (verso); see 
Appendix I.) My edition arranges instances like these together and uses a hyphen 
in between the catalog numbers in order to indicate that two individual catalog 
numbers are the recto and verso sides of a single piece. The first occurrence in the 
translation is HYZ 19-20. 

Each individual inscription is first provided in modern Chinese transcription 
and then followed by an English translation: 


Chinese transcription: TS 
English translation: Divined on Jia: His Highness will issue a command. ı 


Chinese transcription: E b BEF (Ma FEE) 
English translation: Divined on Renshen: After calling to eat, our lord should go hunt. Used. 12 


Only text in translation is punctuated, and the punctuation used in the translation 
informs the reader about I understand the language of the primary text. Citations of 
inscriptions and excavated texts in the commentary, however, are punctuated and 
presented in a loose transcription style, which means that loans and modern equiva- 
lents are usually left unmarked. In both the transcription and translation, numbers 
in subscript usually refer to the number of a crack; no commas are placed in between 
these numbers. In the second example above, the numbers ; in subscript mean that 
two cracks were made for this single divination statement. Although “crack num- 
bers” were engraved next to their associated crack on the shell/bone, it is standard 
transcription practice to render these numbers at the end of a divination account. 

Dates in the translation are not marked with corresponding numerical equiv- 
alents; for instance, the day “Jiazi” Ħ F is not marked with [1/60] after it. A sixty- 
day calendar is provided for reference. 
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74 — O Conventions and Symbols 


Graphs, vvords, and phrases are explained in the commentary at their first 


occurrence. 


Appendix I lists raw data for each inscribed piece. Appendix II lists synchro- 


nies, parallel content, and links between individual pieces. 


SYMBOLS 


o 


more than one graph missing (in transcription) 
one graph missing (in transcription) 

text missing (in translation) 

reconstructed 

read as 

equals 

glossed 

or 

yields 

derived from 

error for 

separating divination accounts on the same bone 
tentative reading 

synchronized vvith 


Table 6: Sixty-day ganzhi cycle 


1 2 3 4 5 6 7 8 9 10 
Jiazi Yichou Bingyin Dingmao Wuchen lisi Gengvvu Xinvvei Renshen Guiyou 
To a Ay ae TOR RJE CE Pe YA +H A 

11 12 13 14 15 16 17 18 19 20 
Jiaxu Yihai Bingzi Dingchou V/uyin limao Gengchen Xinsi Renvvu Guivvei 
R ZX WF ; RE EW AR ŞE EF RR 

21 22 23 24 25 26 27 28 29 30 
Jiashen Yiyou Bingxu Dinghai VVuzi Jichou Gengyin Xinmao Renchen Guisi 
AB WR TR RT CH KRH zəl “Ex ZE 
31 32 33 34 35 36 37 38 39 40 
Jiawu Yiwei Bingshen Dingyou Wuxu lihai Gengzi Xinchou Renyin Guimao 
f ak WN i R ux RF H EN Z ýp 
41 42 43 44 45 46 47 48 49 50 
Jiachen Yisi Bingwu Dingvvei Wushen Jiyou Gengxu Xinhai Renzi Guichou 
k CE WF A ya AH gök *#⁄2 +f ZH 
51 52 53 54 55 56 57 58 59 60 
Jiayin Yimao Bingchen Dingsi Wuwu Jiwei Gengshen Xinyou Renxu Guihai 
8 Zİ Ale TE RF K KH “Fi FR RA 


HYZ1 


11 TU 


Divined on Ren ... 


12 FOX 


Divined on Gui...have... 1 


13 26 NZ - 


Divined on Gui...1 


14 £ FJ — 


Divined on Gul...: 


1.5 2 N3öFFL1 — 


Divined on Gui: Announce by written record’... 


16 Z 5 - 


Divined on Gui...2 


1 həq is written ce/shan Jf “bound writing slips” over kou O “mouth”. “Mouth” either signifies a 
container or pit (then as a combined meaning), or it is a symbol indicating the word is different 
from but a characteristic of #}, that is, what writing slips were used for: to write on, and by exten- 
sion, to record information and to make announcements. This word usually occurs in divinations 
about performing exorcism/protection rites. Jao Tsung-I (1959: 139) defines it, š#šu PEB eJ, BÀ 
#44 “It means to record the quantity of sacrificial animals on writing slips as an offering 
announcement to the spirits.” Yu Xingwu (1979), on the other hand, reads it as a phonetic loan for 
kan İK “to chop”. In English translation, Serruys (1974: 55 and [1982] 2001: 18.198c) translates “to 
announce by written record [sacrifices of X to Y]” and “to put (something) on record; a promise of 
sacrifices to be offered”, and Keightley (2000: 29-30, note 44) translates it as “pledge”. The “regis- 
tering” of Qiang captives on HYZ 215 confirms that one function was to register a quantity of 
animate things. 215 further confirms: 1) this word occurs outside of the context of exorcism rites; 2) 
it is unnecessary to read it as a phonetic loan for another word. The meaning of this word on 215 
and its meaning in exorcism/protection rites were unquestionably the same. The highest count of 
animals recorded in the HYZ OBI is 105 cattle (HYZ 32). The Shuowen jiezi lists a word spelled jit 
over El and defines it as gao ff “announce; report”; while this is basically correct, it can be fur- 
ther refined. 149.4 contains both the words fF and 7, and this implies that they were two differ- 
ent kinds of announcements: the first oral and the latter written. The phrase ce meng Fš “an- 
nounce a dream by written record” occurs on 29.1 and 289.6. This implies JF included more than 
just a list of sacrifices to be offered. It could also include information about why an exorcism was 
needed. 
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76 — HYZ1 


17 ARTA ` 


Divined on Jia: His Highness will issue a command. ı 


18 H RK ECE - 


Divined on Jia: Should”...Ancestress Geng. 1 


` 


19 AFOOT - 
..our lord...takes a position’...road.* 2 


1.10 29(27)a [2 - 


Do not take a position...: 


1.11 — 


2 Qi # is a pictograph of a “basket” and the ancestral form of qi Ft. Shang scribes used this 
graph as a rebus to write a modal adverb. Classical commentary often glosses it as jiang /£, which 
is an adverb marking anticipated future action, see Zhang Yujin 2002: 51. Keightley (1999) ex- 
plains it: “The modal particle qi £, which appears in a large number of oracle bone inscriptions, 
expressed uncertain expectancy; its precise meaning—which was related to the core meaning of 
expectation (qi JJ) in its senses of volition, future hope, and future uncertainty—varied with the 
divination environment.” Serruys (1974) discovered that in two contrastive sentences (an antithet- 
ical pair) of which one is affirmative and the other is negative, the one with gi marked the unde- 
sirable evenint or action. Serruys (1982; cited in Takashima 2010: II.13) summarized his under- 
standing as, “to reconcile the use of qi marking the undesirable event or action, and the later use 
of qi for an optative (‘the hoped for and desired’), one can only assume a stage or context where qi 
expresses a more ambiguous and uncommitted outlook as far as the future outcome is concerned, 
expressed in verbs such as f.i. ‘to anticipate’, which according to circumstance can be shifted toa 
pejorative aspect: ‘be prepared for, be ready for’ (something undesirable and dreaded), but also in 
the course of the development of the language into the other direction, ‘anticipate’ in the sense of 
“hope for’...gi in certain conditions seems to denote a sense or uncertainty, unconcern or equal 
possibility, or even implying a marked probability.” 

3 Yu Xingwu (2009: 276) reads the verb li 37 as the ancestral form of li fi, and defines it as linli iff 
yik “supervise; attend”. I read it as the ancestral form of wei Í “to take position, stand” (see 
Tunnan 341). Oracle bone inscriptions have the grammatical construction “DJ... yr...” (Lead A and 
position (them) at B). See HYZ 50.1-2 and 312.3. 

4 See Song Zhenhao (2010: 309-347) for a discussion of Shang roads. It is also possible to read 
47 as a verb, “to march”; see 211.1-2: 47 “report the march” and 401.12: IFFfT “call out to 
march”. 

5 55 is an adverbial negative equal to wu 77 (Serruys 1974: 37). 


HYZ2 — 77 


1.12 OFZ 


..our lord should... 


1.13 AIE 


... butcher‘ three... 


HYZ 2 


2.1 KF hA (HE) ETE — 
Divined on Wuzi, at Lu:’ If our lord shoots with bow and arrow, (it) will be 
favorable.’ ; 


6 Mao İH most commonly occurs in divinations about sacrificial rites for ancestor worship. Its 
graphic form appears to depict two pieces of meat on the bone separated into two equal halves 
(Schuessler 2006: 362). Wang Guowei ([1917], cited in Jishi 14.4343) reads it as a phonetic loan for 
liu $) “kill”. It occurs, in a divination that is unrelated to sacrifice (it is about working with jade), 
as a compound verb in combination with fen 4) “to divide” (HYZ 391), and this confirms once and 
for all that the meaning of JJ in a sacrificial context also meant to divide and cut apart. In these 
types of divinations I translate it as “butcher”, which in English has a derived meaning of to cut 
apart (< to halve and quarter). For Mao/Liu as a lineage name, see HYZ 23 and commentary. 

7 = : This place was an important and strategic location. HYZ scribes wrote it in three ways: 1) 
with three “mouth” elements + whole deer with antlers lu Jë; 2) in the abbreviated form (176), 
which reduced the whole deer to just the eye with antlers; 3) whole deer with antlers and without 
any “mouth” elements (196.6). Wu Ding’s scribes wrote it as deer head with antlers and only two 
mouths $ (HJ 32979 [Li F£), and deer head with antlers and without any “mouths” Aw 8219 
[Bin £)); see Xin Jiaguwen bian 544, 547, 548, and HJ 5129, HJ 8219, HJ 8229, HJ 32979, HJ 33053, 
and HJ 33103. I propose to read all of these allographs as being equivalent to Lu r? (RB) “Deer”, 
which was the site of a royal settlement built during Wu Ding’s reign (HJ 13505 [Bin #]) and likely 
located southwest of the Shang capital (Anyang, Henan)—an eight day journey at the most, see Li 
Xueqin 1985-1992: 161-166, and HJ 7814rv. Zheng Jiexiang (1994: 73-75) locates it in the area of 
modem day Xiuvvu, Henan MIIBA. A place called “Deer” XÆ) occurs in the Warring States 
manuscript Rongcheng shi XIRI (ShangBo 2) as one of the Nine Kingdoms (strips 45-47) ap- 
peased by the future Zhou king Wen X£, who at that time was still serving the last Shang ruler. 
Li Ling (ShangBo 2 commentary 2002: 286) locates it to the northeast of Mt. Song, Henan. HYZ 176 


78 — HYZ2 


2.2 ET AACE) EF o9(2J)EP FT ZA — 
Divined on Wuzi, at Lu: Our lord ought not shoot with bow and arrow, (for) 
in that will be favorable.’ ı 


23 K f: (S) - 
You” tested:" (about) Lord Tin.”: 


provides evidence that 5 was close to Shang Fi, but it is unclear whether this “Shang” refers to 
the temple-palace complex at Anyang or to the Shang royal domain as a whole. Activities at this 
place included sacrificial ancestor rites, archery, commands to high-ranking officials and servitors 
concerning contributions to the king and the procurement of goods. It also seems to have been a 
depot for the prince’s horse trade. 

8 Ruo € (47) depicts a kneeling figure with both hands raised in the air by his head. It com- 
monly occurs as a divination coda, and when it does I follow the Erya’s RM definition as 
“favorable” (shun JI; synonymous with hui ££) or “good” (shan ##; synonymous with ling $ 
(=ling 32), jia 3%, and cang "HÜ. Sun Yirang ([1917], cited in Jishi 6.2056) understands this 
usage as being synonomous with ji 7 “auspicious, favorable, good”; see HYZ 3.2 commentary. 
(The Erya, “Shi gu Fii”, also lists xiang ## “auspicious” and ruo # as synonyms.) 

Æ was the most frequently used divination coda in HYZ divinations, the coda being the 
answer that diviners wanted to get. There are 124 instances on 74 pieces, and the phrase “wang 
bu ruo PR” in divination statements like FEAA “Our lord will not have anything unfa- 
vorable” (113.23) and FH CPE “Jimu will not have anything unfavorable” (139.1) implies 
that it meant “good”. Rain is judged to be #% (103.6), and this presumably meant that it was a 
good thing. A divination (331.2) made in response to whether the prince would fall ill wanted to 
know if sleeping as a remedy would be ruo, “good”. Reading the coda Æ in a divination like 
331 as meaning anything other than “good” or “favorable” (for the subject) seems inaccurate; 
see Qiu Xigui [1973] 2012: 5.8. Occasionally, however, and like it does in divinations for the 
Shang kings, this word has the sense of “agreeable” or “approve”; it occurs in 401.12 about 
whether or not a group of people would comply with a kingly command. It is also used as a 
noun (you ruo A77) and opposite the verb zuo Z: “contrary” in a divination about the effect of 
a prayer (361.1). See the commentary to 6.1. 

9 +24 is comparable in form to the coda yu zhi li TZ A(jia 38) “in that will be excel- 
lent/auspicious” (196.2-3). (Ruo # and 77 are the only two words ever used in this formula.) As 
it does in this divination, the phrase often occurs as the alternative second option in an anti- 
thetical pair and was expressed in the negative mode. “That” is a demonstrative pronoun that 
indexes the alternative of “not shooting”. An alternative reading is reflected in the transcrip- 
tions of the ZSKY Editors and Zhu Qixiang (2006) who take Z as an object pronoun that refers 
to the toponym recorded in the preface, and parse it TIF, # “Our lord ought not shoot 
in that (place), (for it) will be favorable”. Statistics are against this interpretation, as only 2 /11 
instances in which this phrase occurs contain a place name in a previous clause. 

10 You )) (Misa pictograph of tvvo right hands, and its combined meaning is “assist” (verb) 
and “friend” or “aide” (noun); see 21.1 and 416.1. Here the word likely refers to the person 
otherwise called by the name You You HZ. The name HÆ is also written HX. (X (single 


HYZ 3 — 79 


24 KAFR(&) - 
You tested: (about) Lord Jin.” ı 


HYZ 3 


3.1 W Fk AAMT kati Tr (nea — 
Divined on Bing: VVu”" has unhappy women.” If our lord reports (it) to La- 
dy Hao, (it) will be favorable. ı 


3.2 HAİ R T AEGEE) - 


Divined on [Bing]: His Highness will not continue to be upset.” 


right hand) and /£ (doubled right hand) were interchangeable in early script.) See 300. This 
divination account includes the name of the diviner, the verb zhen “test”, and the subject of the 
divination. The divination utterance has been omitted; see Section 2.10 in the Introduction fora 
fuller explanation. You You and Jin occur together elsewhere (455.3). 

11 Zhen Fi is etymologically related to words that mean “right course of action, correct” zheng 
JE, “to fix in place” ding E, “directly facing” dang i, and “authenticate” zheng i (Serruys 
1974, Jao Tsung-I 1959: 70-71). In Shang divination records and in non-divinatory documents, 
the word zhen carried with it a seal of authority (Schwartz 2016, David Nivison 2018: 17-21). For 
the definition of this word as “test”, see Paul Serruys 1974 and David Nivison 1989. Footnote 20 
summarizes how the HYZ diviners used “test divinations” in their practice. 

12 ĝisa phonograph composed with the classifier fire Kk + the phonetic jin 4. Huang 
Tianshu (2006: 452) reads it as a variant spelling of jin £ “metal”; see 314 and HJ 23573. 

13 This same four-word divination account occurs again on 152. Perhaps these two pieces were 
originally a set. This type of abbreviated divination acccount occurs elsewhere and most nota- 
bly in the form “test Fi +subject’s name”, see the three-shell set 441-349-205. What differs here 
is the addition of a diviner’s name before Fi. Based on the two-shell set 78-464, which reads: Fİ 
£ “Tested: Xian” (78) | RA 47%" “Tested: Xian is not going to die” (464), I propose that 
abbreviated divination accounts like the two above about Zi Jin likely concerned whether or 
not something bad would happen to him. For some reason Huayuanzhuang East scribes often 
abbreviated divinations about Zi Jin. 55.1-2 is another instance, and placing it back into a set 
with 247 reveals the kind of language that was likely omitted. This seemingly apotropaic and 
elliptical form for divinations that concerned the well-being of family members occurs else- 
where in Shang oracle bone scribal practice; see HJ 22258 and Jiang Yubin 2006:48. See too 
footnote 20. 

14 The reading of this graph and what word it intended to write are uncertain; see Zhao Peng 
2007: 295. 

15 Reading this graph as you H follows Chen Jian 2010. Huayuanzhuang East diviners used 
this word opposite kan fii(fil) “happy”; see 9.3-4. I follow Yao Xuan (2006: 177) who reads it 
here a loan for chou ll or zhou #t| “sad”. The verb phrase # FH (ti) is comparable to # AT? 
(H) FT “Report to His Highness that men are not unhappy” (494). It is significant that reports 
about women were made to Lady Hao, and reports about men were made to the king. 


80 — HYZ3 


3.3 TAA aU) - 


His Highness will continue to be upset. ı 


3.4 TAL GE) RCE) - 


His Highness will not continue to be upset. 1 


3.5 REID RE — 


Sacrifice” (to) Ancestress Geng (some) bulls. 1 


3.6 O REZAT (IR) - 


Divined on Ji: It should be pigs to Ancestress Geng. 2 


3.7 bh REF KC) = 


Divined on Ji: It should be cows to Ancestress Geng. 3 


3.8 Pe BEH - 


Divined on Geng: In five days, lord Guo” will recover.” ı 


16 23 (HD is an early writing of yu £ (Yao Xuan 2006: 171-181). It occurs twenty one times on 
thirteen plastrons. The Xici zhuan ##*ÍË defines it in combination with you Æ “worry, upset” as 
“regret and distress”, and says j #, Z2% “Regret and distress are images of (being) wor- 
ried and upset”. In 255.8, it occurs opposite the word kan fi (ii) “happy”: R F: FRESH, T 
SRECE), RIUM) “Zhou Long reports You’s (jade delivery). His Highness is not going to be upset, 
(but) happy about it”. In 300.1-2, it occurs opposite the more general term ji 7 “auspicious; 
good”. The Warring States literary manuscript Yin zhi F £ (Yin’s Arrival) has a later example of 7 
as meaning “good” ##: iz El: “f, WHA Hak” (Tang said (to Yi Yin), “Come forth! You ought to 
have good intentions (or: a good report)” (Qinghua 1, strip 1). 

17 Sui EGR) is the ancestral form of gui i!) “stab, cut”; see Jishi 2.490, citing Tang Lan. Wu 
Qichang ([1938] 2008: 23-34) explains that sui is a pictograph of an axe, makes a connection 
with its cognate yue $ “axe”, and proposes its verbal usage meant to cut or kill with an axe. Yu 
Xingwu (2009: 67-68) provides examples of the model-image behind the graph”s pictographic 
form. David Keightley (2012: 339) translates this word into English as “cut” and concludes, “In 
ritual contexts, the Shang word refers to the cutting or chopping up of sacrificial victims.” That 
this word was a kind of cutting procedure can now be verified by the verb + direct object clause 
sui/gui zhen (BAROR) “chop-cut raw meat” (HYZ 496.1). In Huayuanzhuang East sacrificial 
rites gui is paired with suan #Ë “libate ale” (HYZ 318), and these two procedures appear to have 
formed the basic composition of weekly ancestor worship. In summary, a minimal definition 
of $£ word means “chop-cut”, but it within the language of performing sacrificial rites for 
ancestor worship it seems to have referred specifically to the “ritual cut” or “sacrificial cut”. As 
a procedure it followed sha #& “kill”, which was likely the cut that stunned or rendered the 
sacrificial animal lifeless and unable to move. 


HYZ 3 — 81 


3.9 Pi us GÖL (23 - 


Divined on Geng: Do not make an exorcism, lord Guo will recover. : 


3.10 *% MEMEZ aa 


Divined on Xin, tested:*° Going” to Dark Bird,” the sick are not going to die. ı 


18 Guo W (H) is a pictograph of the “scalp” (Lin Yun 1998: 148). The identification is mainly 
based on the early Western Zhou bronze inscription Da Yu ding Ku which spells the adverb 
huo ik as Tİ + ik (=f). In the HYZ OBI it is a person's name. Guo occurs on a total of four 
shells: here, 181, 273, and on 409. A rule of coherency recommends they all originally formed a 
set. 273 reveals the ailment was an injury suffered from a fall. 
19 (Z) is a compound pictograph that either writes the word miu 2 “twist, wring” or niu 
#H / 4H “twist, tie”. HYZ script uses it as a phonetic loan to write the word chou # “recover, 
heal, be cured”; see Yao Xuan 2012, cited in GuLin bubian, 852-855. A variant spelling (44.1) 
adds the phonetic zhou "r, yet another Shang scribal variant adds the phonetic you Él (HJ 
9019v, HJ 9284) and not “ir. On 241.11, it occurs opposite of “die” (si ?E). Outside of divinations 
about illness and injury, this same graph was also used as an adjective modifying jade tablets 
(286.18); in this instance, it was used as a phonetic loan to write the word jiao W “shiny and 
white”. 
20 It is immediately striking that only 125/2452 individual divination accounts (5%) on seventy- 
six surfaces (15%) either directly record or can be “covered by” the technical term zhen Fi “test, 
certify”. The stark minimalism of these hard statistics indicates an enormous disparity with divi- 
nations produced by Anyang-based diviner groups working for the Shang kings where it is rec- 
orded with a mesmerizing regularity. The regulated and limited usage of divinations introduced 
by this word in the HYZ OBI indicates a fundamental difference between divination for the Shang 
kings and divinations for other people, including members of the royal family. A corpus-based 
approach to these divination accounts detects a refined and complex multi-step divinatory prac- 
tice at work; there were levels to it. There was a difference between divinations introduced by the 
word zhen and those without it. I reject the hypothesis that a divination account without the word 
zhen in the preface should be understood and read as though it were there (Jao Tsung-I 1959: 70). 
It is also inaccurate to refer to all divination statements in the HYZ corpus as zhenci Hi “test 
statements” (Li Xueqin 2006: 198), since statistically such a low percentage actually were. 
Introducing a divination statement in HYZ divination practice with zhen “test” had two 
main applications: 1) to verify the results of an earlier divination (446.15-21, 181.31-35, 123 + Jiyi 
561, 446.8, and 61); and 2) to find out the right course of action as it concerned mortality, 
health, and well-being. 56/125 (45%) instances of “test” divinations were of this second type, 
and amongst these, 44/56 (79%) of divinations specifically inquired into whether or not an 
animate subject (human/animal) would die or have something bad or calamitous happen 
(examples are 53.25, 241.11, and 321.5). 64/125 (51%) of test divinations were in an abbreviated 
shorthand and only recorded the word zhen and the name of a person. There is debate about 
the orientation of this set of inscriptions and whether they should be read “zhen + name”, or in 
the reverse as “name + zhen”. Test divinations about the person called Xian # in the two-shell 
set 78.2-3 and 464.1-2 strongly suggest that “zhen + name” is the more accurate reading, at least 


82 — HYZ3 


3.11 > F Fb RGR) — 
Divined on Xin: Our lord will not be afflicted by it.” ı 


3.12 £ FT 446 AT — 


Divined on Ren: By day Yi continue to rest (with) His Highness.” : 


3.13 £ Ff IL (GE)/K - 


Divined on Ren: Our lord should continue to rest. > 


3.14 F FHEAE J ACES) - 


Divined on Ren: If our lord goes to hunt, His Highness will not be upset.: 


3.15 E£ hTERT Hmi 
Divined on Ren: Upon finishing the call to eat,” then. ı 


316 £ Ff— 


Divined on Ren: Our lord will issue a command. 


for those names that occur in the three-shell set 441-349-205 (previously mentioned in footnote 
13). 

21 Jao Tsung-I (2005: 21) reads wang fi: as “to direct” (=[FJ), as in direct a prayer to the deity 
Dark Bird so that Er (he reads guo #} as er Ifil) would not die. 

22 A: I follow Jao Tsung-I (2005: 21) who reads this graph as a ligature that writes xuan niao Z 
Bi “Dark Bird”. An alternative reading is that it is a phonograph with either xuan (from Z) or 
zi/ci (from 4%) as the phonetic component. Dark Bird Z É was the anthropomorphic progenitor 
of the Shang people. The Shijing (Mao 303) poem “Dark Bird” Z É says, Kar Z SMM, 
ERETT “Heaven commanded Dark Bird to descend and engender Shang, to reside in Yin 
land vast and far-reaching”. Jao suggests the dark bird was a swallow (yanzi #%-f-) and that the 
central area of its cult following was in southwest Shanxi (modern day Anyi, Shanxi ilı yü 7£ E). 
This localization accords with the numerous Huayuanzhuang East divination account which 
appear to record the prince just east of this area, in and around modern day Qinyang, Henan fr 
FAO. 

23 Considering the fact that this divination was made on the same day as the one preceding it, it 
seems likely that #38 refers to # “sickness”; Yao Xuan’s commentary to this inscription suggests 
to read it in the context of 446: #23 F| JX “Our lord will not be afflicted (with) eye sickness”. 

24 I read xiu Ding (RT as though the preposition yu F has been omitted; the phrase xiu yu 
Ding IRF T occurs on 53.8; 409.29-31 and 181.1-2 are parallel divinations and these three shells 
originally formed a set. 

25 $: Based on a comparison with the parallel phrase hu shi IF: “call to eat” on 35 and 286, 
the graph gui E£ “tureen” here and on 14 and 16 should be read shi Ẹ (Shen Pei 2006a).HYZ 
scribes wrote the phrase IF as a ligature. Yu ji hu shi TEL “Upon finishing the call to 
eat” has a lexical converse yu zuo hu shi FE} “Upon starting the call to eat...” (16). 


HYZ 4 — 83 


3.17 İt“E İL T-Y402 A) - 


If residing in the northern room(s),” there will be no body sickness. 7 ı 


HYZ 4 


4.1 HU ALAA) A CS) Hö 
On Jiayin,” sacrifice (to) Ancestor Jia one white boar, offer one bowl of ar- 
omatic ale,” (and) raise” sacrificial items originating from the west.” , 


26 Shi % is variously defined as a room, house, residence, and hall. It was likely a multifunction- 
al space that was used to dwell, handle affairs (as an “office”), eat, and perform ritual and sacrifi- 
cial events. Oracle bone inscriptions add directional modifiers such as Fj 2 “southern” (HJ 806), 
TH zz “central” (HJ 27884), and RZ “eastern” (HJ 13556v); see Song Zhenhao 2010: 36-37. 

27 ats I suspect this graph is a ligature that spells ji shen Jk4 “sick body”; Qiu Xigui (11972) 
2012: 1.11) cites HJ 13668r: A £5 FT? Z, “Tested: Perform exorcism rite for the sick body to 
Father Yi.” Xin Jiaguwen bian 431 lists it as a variant form of han 3€ “cold” (see GuLin bubian, 
755-757) ). If applied here, the divination would be translated, “If residing in the northern 
room, there will be no coldness (or: no one will be cold).” 

28 As I understand it, Jiayin was the day of the sacrifice and not the day of the divination, alt- 
hough the two need not have been mutually exclusive. Divinations that start in the forms “date + 
sui pö” and “date + yi Er”, with sui/yi as predicate verbs, rarely included the word bu “divined” in 
between the date and the verb. See 132.1-3. Divinations in this complex form, that is with multiple 
independent clauses, are common, and it is important to note that modal qi $% never occurs, 
unlike as it does in front of the word yu #8 “exorcise, defend”, in divinations about performing 
sacrifice. This implies that there was no subordination or dependency in the initial clause and that 
the clauses were equal. These types of divinations were proposing a ritual package. 

29 You chang LŽ: The verb #Z, composed of an altar classifier and right hand, only ever takes £ 
as its object. The verb phrase you chang X Ë8 also occurs, but it does not occur in the same divina- 
tion formula that $L usually occurs in, that is, in a ritual package with sacrifice, and often 
including prayer or announcements and a cereal offering; compare 392.1; see too 276.2,4, 354.3-4 
and 149.10 for a clear distinction between the two. In a majority of the instances, I read KE either 
as verb + object “add (> have 4) aromatic ale” , or as conjunction + object “and aromatic ale”. 
Chang \ is usually quantified but never occurs with a measure word, whereas in divinations for 
the Shang kings, bronze inscriptions, and in received literature it is commonly measured with you 
Pi “bucket” and sheng Ft. It appears that # measured itself; Karlgren (GSR 719a) says “the graph 
is a drawing of a bowl”. 

30 Parallel syntax (416) recommends that the graph # “tureen” is an abbreviated writing of 
deng & “to raise” (Shen Pei 2006a). Other Shang scribal practices wrote & with two hands 
underneath # which depicts a “raising” (> offering) action. Chen Mengjia (rpt. 2004: 529) 
suggests that the offering of grain referred to taking newly harvested grain and first presenting 
it to the ancestors in the temple for them to try; Zhu Fenghan (2002: 89-94) agrees. 


84 — HYZ5 


4.2 P EHH) P KS — 
On Jiayin, sacrifice (to) Ancestor Jia one white sow. ız 


4.3 Z lk HQH) Z AR (2) A pi HQH) F 4IL(ZE) 
On Yimao, sacrifice (to) Ancestor Yi one white boar (and) raise sacrificial 
items originating from the west. Continuing from Ancestor Jia.” 1 


44 ZY HO Z AEC) BGS AGE) FILE) - 
On Yimao, sacrifice (to) Ancestor Yi one white boar (and) raise sacrificial 
items originating from the west. Continuing from Ancestor Jia. 2 


HYZ 5 


51 ZZ Aa — 
Divined on Yihai: Wait,” (for) in that (it) will be favorable. 12 


= 


31 The prepositional phrase zi xi ji [=] H VEZS is parallel to PET 5 J Æ “glutinous millet from His 
Highness” (48 and 416). This makes it clear that Z£ is a noun and that the directional word 74 is 
where the sacrificial items originated. The reading of 2 as referring to “sacrificial items” broadly 
defined, is after Chen Jian 2004. An alternative reading is to take 4% as the ancestral form of ji PR 
“a kind of millet” (Panicum miliaceum, not glutinous). The reason is because in this corpus the 
direct object of deng &, aside from 28, is always a grain type, with the most common being shu 4 
“glutinous millet”. The Mu Tianzi zhuan RTA, Chapter 2, has the following passage: “On 
Xinsi (day 18), we entered into the Caonu people’s games, and they feasted the Son of Heaven on 
the bank of the Yang River (17K), and then contributed 900 feed horses (shi ma ££ 15), 7000 cattle 
and sheep, and 100 cartloads of grain (ji mi 1679.” Wei Cide (2006: 154-155) makes the connection 
between divinations in this formula with a grain-offering rite (zi 48) recorded in Pre-Qin received 
literature. 

32 Zhang Shichao (2008a) determines that the word yan ZE is related to the offering list, be- 
cause the items offered to Ancestor Jia on his fixed day of worship in divination account (1) are 
the same as those offered to Ancestor Yi a day later. That no ancestor ever was ever recorded 
“continuing ZE” on Ancestor Jia’s day presumably had to do both with the fact that his cult day 
was the first day of the week, and that he was the most senior amongst his brothers. In Zhang’s 
interpretation this notation means that what was offered for one ancestor was continued exact- 
ly the same way for another later in and during the same week. Based mainly on 363.3, Sun 
Yabing (2014: 115-16) suggests reading these sentences as notations about what actually took 
place . Either way, this sentence does not seem to be the focus of the divination. Rather it ap- 
pears to be documenting ritual procedures. I see a comparison in this HYZ divination formula 
with Tunnan 738: þa HE YE ix BE. “bat, TZ (HO. He | 55(W)KE “If Yang Jia’s service 
(=what we did and offered him) is continued (for) Pan Geng (and) Xiao Xin, His Majesty will 
receive blessings. Auspicious. | Do not continue (it).” See too 311 and 237.11: BexE#1Z “Sacri- 
fices will continue (for) Ancestor Yi”. 


HYZ5 — 85 


52 AX bw) TAC) LOE) F SCE) — 
Divined on Yihai: It should be our lord”s spouse” who is dispatched to His 
Mafesty”s Lady” Hao. ız 


53 LZ HA - 
Divined on Yihai: It should be... ı 


5.4 BRS) Ac (ac) KUPA CE RA) 
It should be (our lord’s) spouse who is dispatched to address His Majesty’s 
Lady. 


5.5 RCA) 2H) Lİ - 


It should be (our lord’s) spouse who is dispatched... 1 


57 AX bh RLM) — 
Divined on Yihai: His Majesty’s Lady will be happy.” ı 


5.6 ¿Z MAIM) - 
Divined on Yihai: Will be happy. ı 


33 Reading fik as a phonetic loan for dai #* follows Qiu Xigui 2012: 1.160-166. This word com- 
monly occurs as the first word in the second divination of a paired statement and in the one 
phrased in the negative mode (26.3-4 and 157.1-2). 

34 Lin Yun (2007) and Zhao Peng (2007: 295) both think Pei İİ is a person's name, and this is 
certainly possible. I propose to read it as a loan for fei 42 “wife”; Gao Heng’s (2010: 338) Yijing 
commentary to the initial line statement of hexagram Feng “Abundant”: “yu qi peizhu i&H 
ACE”, says, UL uu, Was “Pei TİL should be read as fei 42; fei W is just like qi # ‘wife’”. 
id occurs in Shang OBI meaning “wife”, for instance Yingcang 1864: RE F, +; RETH 
“Crack making on the gengyin day [27], His Majesty [tested]: I will make a burnt offering to his 
consort.” (Translated by Takashima 2010: II.53.) The compound noun “zi Pei” is comparable to 
Ge pei RHEE) “Ge’s spouse” on 41.1. See too 139.1 commentary. 

35 i : I follow Wei Cide (2006: 130-131) who reads this graph as a ligature composed of zhou # 
“broom” (“fu t “Lady”) over wang = “His Majesty”. This type of ligature writing in reference 
to a wife of Wu Ding occurs elsewhere in the OBI; see HJ 32764 [Li I diviner type], which writes 
the name Lady Jing %ẸJF as a ligature. 

36 Huayuanzhuang East scribes use the graph {| (yan fii) to write the word kan fit “happy”. At 
an early stage in the development of the Chinese writing system the graph š[, which depicted 
the image of a channel (hang 17) full of water, was used to write both the words yong 7k “full of 
water; eternal” and yan {jj “full of water; extensive”; see Qiu Xigui [1993] 2012: 1.378-386. 
Reading this graph as {ji throughout these inscriptions is confirmed by its appearance oppo- 
site the words chou HH(İİV “ED ”sad, unhappy” and yu # (J) “upset” on HYZ 9.3-4. 


86 — HYZ5 
5.8 LAAM) - 
Yihai,” will be happy. 1 


59 AX BERİ - 
Divined on Yihai: Will arrive in a week... 


[ 


5.10 ¿Z b CE ir X (44) SESE) f EME GA CN) TE SCE ir 
Divined on Yihai: His Majesty’s Lady Hao will have service.” Our lord, it 
being when he (or: she) rests with His Highness, will address His Mafesty”s 
Lady Hao. ız 


5.11 OSA A AE ba) - 
...today address His Majesty’s Lady Hao. 2 


5.12 DFA A(z ta) 
...Our lord will address His Majesty’s Lady Hao. 


5.13 BCE) A (Eda) - 
It should be our lord who addresses His Majesty’s Lady. ı 


5.14 HERF ERE) - 
It should be our lord who addresses His Majesty’s Lady. 1 


5.15 AS ha EDIE | 


Divined on Bingzi, at Fu:* Say (I/our lord) shall perform (music). ı 


37 Based on divinations before and after it in this sequence, the word F “divined” appears to 
have been omitted after the date in the preface. 

38 In Shang oracle bone inscriptions the phrase “you shi # 3?” is associated with ritual activi- 
ties for ancestor worship, in addition to providing services to the king and being charged by 
mandate to do so. See 288.12. 

39 (ID: The reading of this graph as Fu” is uncertain; the transcription follows Li Xueqin 
(2008: 208-210) and is based mainly on Bin scribal types which write it a 24347). Shang 
scribes write it in several different variantions (Zongbiao 2786) and the toponym is well attested 
in the OBI. Some scholars suggest to read it Duan if, but David Keightley (1978:81, note 94) has 
called this into question. Zhu Fenghan (2004b: 216), on the basis of HJ 24347 [Chu th diviner 
type], locates it north of modern day Xingyang, Henan 7 a 2 Ë. 


HYZ 6 — 87 


5.16 KE bh ONEI ER) - 
Divined on Guisi: Our lord dreamt of shooting with bow and arrow; “° re- 
porting it, it will not (spell) affliction. ı 


HYZ 6 


6.1 FRY po ACH) RHE BI (OB) tes HG) ZA Cit) A H G) - 
On the evening of Jiachen, in sacrificing (to) Ancestor Yi one black bull, it 
should be our lord who prays, (for it) will be favorable (and) Ancestor Yi 
will be happy.” Used.” Carved (one black bull)”” (for) the Yi-day rite.”” : 


40 ifi: This graph is written with two hands underneath a bow and without an arrow. I read it 
as a variant of she 4} “shoot with bow and arrow (verb); archer (noun)”. 59575 East 
scribes wrote }} in several other variations: Ñ 7, two hands under a bow with arrow; “% , right 
hand under bow with arrow; and B only bow and arrow, without hands. See 264.4. 

41 The pairing of the words ruo # and kan fit as a coda in the formula “ruoı, kan?” is a character- 
istic feature of the Huayuanzhuang Fast divination practice and statistics show that it was highly 
effective. Divination statements using in this formula produced a positive and desired ansvver in 
sixteen out of twenty instances (including HJ 21853+JingJin 17 2993), it was the most accurate 
divination formula in the entire corpus (80%). Moreover, it does not occur in divination records 
from any other Shang divination practices. Together “ruo:, kan?” meant that the topic/action of 
the divination would be favorable and cause happiness for the doer (the subject, and here ex- 
pressly stated to be Ancestor Jia). When no expressed subject is recorded, I understand it to be the 
main character and patron of the divination practice, “(our) lord”, who governed it. 

42 Li Xueqin (2006: 198) and Qiu Xigui (12003) 2012: 1.457) read yong H] “Used” and bu yong Pr 
“Not used” as judgments. Hu Houxuan (1940) first proposed that H1/ “Fİ was an abbreviation of 
¿H/22 45 H] “This was applied”/ “This was not applied”, and coined the term “statement of 
application” (yong ci Jf; see too Qiu Xigui [1988] 2012: 1.321-322). Hu determined, based on the 
fact that these words were commonly found written along the side of a divination crack and apart 
from the divination statement, that they were judgments about whether or not to use that particu- 
lar divination crack, and as an extension it meant whether or not to use the proposed divination. 
Keightley (2012: 366) states, “It served as a reading of the crack”, and classifies it as a “notation”. 
In addition to yong/bu yong occuring immediately next to the divination crack in the bone and 
apart from the rest of the divination account, this notation also occurs at the end of a divination 
account. When it does, and when there is no formal prediction (in the Huayuanzhuang East 
divinations introduced by Zi zhan yue “TH Fl “Our lord read the crack and said”), then yong/bu 
yong immediately follows the divination statement. When there is a formal prediction, then with 
one exception, it is recorded after it and before a verification, if there is one. Huang Tianshu 
([1991] 2007: 340) explains that in these instances yong/bu yong marked whether or not the divina- 
tion statement was actually carried out. He points out that if it were a judgment then the control- 
lable verb yong should be negated by wu 7) and not by bu 7. This point is correct, but in order to 
have carried out something proposed in a divination statement the crack would have first needed 


88 — HYZ6 


6.2 ZT bMAH OMT AYORA DAA AIC) (A) 48 n 
Divined on Yichou: (As for) the best” sickles,“” our lord should bring and 
contribute (them) all altogether,” (for it) will be favorable (and) bring hap- 
piness. There will be a Piao“ visitation.“ Used.” 1234 


to have been judged usable, and by extension, also judged to have been auspicious or favorable. 
Bu yong has to be read in the past tense, but must have originally referred to a judgment or evalu- 
ation. (The occurrence of “Used” after the divination statement and before a formal prediction on 
259.1 provides strong evidence to support it.) Qiu proposes that these notations (12003) 2012: 1.457) 
were written on the bone after the divination statement but before the verification, and before the 
issue mentioned in the divination charge was put into effect and carried out. That it was a judg- 
ment on a divination crack can be supported by an example like what occurs with the three 
cracksequence on HYZ 80: . The divination account only recorded crack numbers and the 
word yong, and yong occurs directly over the vertical crack numbered crack three. This type of 
inscription implies that scribes first recorded crack numbers and a crack judgment before the rest 
of the divination account. As for the judgment “Used” above crack three on 80, either crack three 
was the one evaluated as being fit for use, or the scribe estimated how long the divination account 
including the preface and the diviner’s utterance would be and wrote the crack judgment above 
the vertical crack of crack three as an end point. 

43 Reading this graph as a phonetic loan for gua Til“carve” follows Zhao Ping’an 2017. Previous- 
ly the reading most oracle bone scholars followed was zhe ®“to rip apart, dismember”, first 
proposed by Yu Xingwu (2009: 167-172). 

44 The Yi-day rite was one of three regulated ritual cycles (Yi ri = A/wh, Ji 25 and Rong Z (2) 
performed over the course of one calendar year. Two additional rites, Xie {ij and Zai 4, were incor- 
porated into the Ji 4% cycle for total of five major sacrificial rites. These three main cycles formed the 
foundation of the Shang king’s ancestral worship activities and effectively led to the codification of 
an event-based royal calendar that was basically equivalent to one calendar year; for a discussion 
and reconstructed calendar of the Yi-day rite from the king’s divinations, see Dong Zuobin 1945 and 
Chang Yuzhi 2010. Here 58 H l| is an event notation; compare 428 + 561 which records Rong gua JZ 
yil as an event notation. 

45 ĝis written sui A (Æ)“jade tablet” over “mouth” (another interpretation is that the mouth 
depicts a “container” (Tang Lan fj, rpt. 2016)). As a modifier for items like tools, jades, bows, 
and sacrificial animals, ji #7 means “hard, solid” or “strong”, and by extension, “top-quality”; it 
does not mean “auspicious” (Qiu Xigui [1988] 2012: 3.416-418). Qiu Xigui reads adj. ji 4 as the 
ancestral form of ji {# “solid, strong”, the sense of which derived from being one of the character- 
istic features of this type of jade tablet. (Qiu thinks the “mouth” component in this compound 
graph functions the same way it does, for instance, in the spelling of JIF; see HYZ 1.5 commentary.) 
Wang Guowei (1959: 2.8b-10a) first proposed a connection between ¥ and jia HI “first”, and this 
is why I translate it “best”. The idea is that the superior hardness or strength of the material was 
considered to be of top-quality. 

46 `: The reading of this graph as the ancestral form of yi XII “sickle” (=lian $j) follows Qiu Xigui 
2012: 1.72-76. 


HYZ 7 — 89 


63 ZH hA 
Divined on Yichou... 


64 LH AH « 
Divined on Yichou. Used. : 


6.5 TRIA - 
Lord Tin tested.: 


HYZ 7 


71 J pk AGH) Tý ü— ob” - 
On Dingyou, sacrifice (to) Ancestor Jia one ewe, (offer) one bowl of aro- 
matic ale, (and) our lord will pray. At Lu. ı 


7.2 8(B)—-*T—AGD AA ke - 


It should be one sheep for two Ancestors.” Used. Entered in from Lu.”: 


47 y : This graph occurs in Wu Ding period divinations, and based on syntax it appears to 
have the same meaning as you X%/#; see GuLin 3350. I propose to read A.W as a compound 
adverb, juyou F.A “altogether”. 

48 The graph transcribed as m (7 , image taken from 333) is likely a variant of ÉZ (¥ , image 
taken from 267). The addition here of zhou “r “broom” in the person's hand is a phonetic indica- 
tor. The reading follows Lin Yun (11994, 1998], cited in GuLin bubian, 16-18) who explains the 
image as a man with his hair blowing back in the wind, and interprets it as the protoform of #4 
“heavy wind”. OBI records “there will be heavy winds”you piao #3; see HJ 7571, 11446, and 
4557. I read Piao £ as a place/lineage name and ffi as a verb. (Although I read it as a verb, it is 
also possible to take X (#) before £ as a noun prefix, “the”.) Lin Yun (1998: 174-183) locates it in 
the area of Tangshan, Hebei TrT-İk yıl and western Liaoning. Wu Ding’s divination accounts 
record a Piao Bo EZ7fH (HJ 6987), and the king being at Piao (HJ 767v); see too Lin Huan and Sun 
Yabing 2010: 463-465. 

49 David Nivison (1996: 274) reads # as de 1” (=##) and defines it as a “show of force”. Paul 
Serruys (İ1982) 2001.18: 197d) reads it the same way and explains it as, “Latin visere, to go and see— 
an official visit to dispense awards or punishments.” The word occurs again on 123.5, and from that 
divination we can deduce meanings of examine or check on. See too GuLin 2250-2256, and Soran 199. 
50 Five turtle plastrons were used simultaneously about this issue: HYZ 6<>333<9342<481 and HJ 
21853; the last one was discovered outside of pit H3. The crack notations 123, on this shell are 
continued 567s on 333. 

51 The identity of these “two Ancestors” is not stated, but a comparison with 196.4 implies 
that it referred to Ancestor Jia and Ancestor Yi. 


90 — HYZ7 


7.8 İL = 


Cow. 2 


73 GAARA 


Divined on Jihai, at Yong”... 2 


74 DORTE = 


Do not shoot with bow and arrow, (for) in that will be favorable. > 


7.5 RF ZC GA - 


Divined on Gengzi, at VVo:” [Ancestor]®...1 


7.6 Tök ba RM (AH - 
Divined on Dingwei: If new” horses are inspected by the Trader, ” the one 
on the right vill be used.: 


52 RuziLu A yl also occurs as a verification on 196, 428-561 and 490. See Sun Yabing 2014: 
113-114. “Entered in” referred either to the place from where the sacrificial animal came from, 
or to the movement of the diviner”s patron. 

53 “2.:This compound graph is comprised of two squares (=enclosures) surrounded on all four 
sides by water. Song Zhenhao (2006a: 81) reads it yong š, but ES (Ëf), which already has a 
water (> river) signifier in its composition, seems perhaps more accurate. The zhouwen ë x 
form of & in the Shuowen jiezi is Fi, which resembles the HYZ form; the Shuowen jiezi defines it 
as a “moat” (si fang you shui {J 7K). The divination sequence on this shell confirms that this 
place was not more than three days (inclusive) from Lu jij. Other divination sequences connect 
it to Ning }, which according to later sources was west of Xiuwu, Henan; see 467.2. This divi- 
nation can perhaps be reconstructed on the basis of 467.4. 

54 A receipt notation (470) records a delivery of five shells from this place. On 467 the HYZ 
prince was at three locations on three consecutive days and the last of them was this place. If 
the localization of Ning }¥¥ west of Xiuwu, Henan can be accepted, then Wo must have been 
nearby. 

55 Fora possible reconstruction, see 467.6. 

56 Tread xin if here as meaning “new”, mainly based on 259 where it modifies “filly” and is used 
as opposite jiu #š “old”. $f occurs however as a toponym on 11 and 168, and is a location for horse 
trading— for instance 168.1: LA ARS +s “Likely will have tradeable horses in Xin.” 

57 I follow Li Xueqin (1984) in reading this graph as jia/gu Fİ. In Zhou bronze inscriptions this 
word has several usages: 1) read as the ancestral form of jia (FA, noun: “price, appraisal”; 2) as a 
verb, “trade, exchange”; 3) as a noun: “trader, appraiser”; 4) as a place/lineage name. An alter- 
nate reading is zhu HF “to store, stock” (see Jishi 6.2141). In Pre-Qin literature, like the “Pin li” 48 
chapter of the Yili (#8, traders or appraisers (ĦA) accompanied their patrons on official visits 


HYZ 9 — 91 


77 Yok BĞLT F(A - 
Divined on Dingwei: As for new horses to be inspected by the Trader(s), the 
one on the right will not be used.” : 


EP iS 


710 LWY TEM A — 


Divined on the evening of Yimao: Our lord ought not go to hunt. Used. ı 


7.11 CY AFKE 


Divined on the evening of Yimao: Our lord ought not drink (or: provide 
drinks).” Used. 


HYZ 8 


8.1 LAF 


...lour lord] will pray. 


HYZ 9 


9.1 AY AACE) -=u 
On the evening of Bingyin, make (or: provide) meat viands® from one cow 
that is at the new house.” 1234 


and were present for gift-giving and gift-receiving ceremonies. Their main role and responsibility 
was to oversee and appraise the value of goods. 

58 In this antithetical pair the word qi TE occurs in the first divination statement and not in the 
second. Paul Serruys’ “rule of qi FE” (see commentary to 1.8) proposes that the use of qi in one 
statement of an antithetical pair marked the undesired result. David Nivison (1996: 270-271) re- 
futes this saying, “It should be noted that Serruys’ observation works only in paired statements 
just one of which contains qi; in many such pairs, qi is used in both, or in neither; and the rule 
that marks something disfavored fails completely in other contexts.” Following Serruys’ rule, the 
diviner did not want the horse on the right to be used; see 367.4-5. On the other hand, if qi + 
marks anticipation, then the first statement would be what the diviner was expecting to happen, 
and not necessarily the undesired result. The coda bu yong PA (and not 77/H) implies that the 
decision was out of the diviner’s control. This divination pair, dated day 44/60, can likely be 
synchronized with all seven statements on 367, which is dated to day 60/60 of the following week. 
59 Paul Serruys (1986: 219) reads yin & “to drink (wine)” or yin “to give drink”. 


92 — HYZ9 


9.2 TY HAE) RIC -= 
On the evening of Bingyin, make (or: provide) meat viands from one cow 
that is at the new house. 12; 


— 


93 WAS bOI TT - 
Divined on the evening of Bingyin: [Unhappy] (and) upset with our lord.: 


9.4 Wik hE TƏT - 


Divined on the evening of Bingyin: Happy (and) not upset with our lord.: 


60 The Erya defines it as yi yao ye È, Ath “It is viands”, see Karlgren, GSR 21; Paul Serruys 
(11982) 2001: 37.419d) explains that yi É “graphically shows ‘sliced meat’ displayed in two layers 
on ‘a sacrificial stand””, and defines it both as “sacrificial meat viands” (noun), and 
“put/killed/displayed (?) on ancestral stone tablet” (verb). A noun usage on 34 means “viand 
tray”; as a verb, I translate it “to make (or: provide) viands”; see the late Shang bronze inscription 
Zuoce Ban yan {jt {xiii (JC 944). The recipients of viand offerings could be either living or de- 
ceased; for the former, see 34.4, 480.3 and the Western Zhou bronze inscription Ling gui £4 (JC 
4300-4301). 

61 A Wu Ding period receipt (HJ 9445) records a delivery of oracle bones from this place; see 
too HJ 40578. Modifying the noun ci Tü, I read xin #f like I do when it modifies “horses” (HYZ 
7)—“new”, and not as a toponym, although this reading cannot be ruled out. “New” construc- 
tions were commonly referred to as such in Shang-Western Zhou inscriptions and in early 
received literature, for instance “new settlement” $? Ek and “new great settlement” JIKE in 
the “Shao gao” Hii, “Luo gao” titi, and “Kang gao” i chapters of the Shangshu in 
refererence to the new eastern capital at Luoyang. Shang inscriptions record “new temple” #f 
SE (HJ 13547, Zuoce Feng ding fETI 248 (JC 2711)), “new room” šJ (HJ 13563), “new sleeping 
chamber” #14 (HJ 24951; Leizuan 973a), and “Que”s new homes” #22 (HJ 28001). The occur- 
rence of a “new R” recommends the existence of an older one; compare “new/old fillies” on 
259. 


Ci YE is the early writing of ci Ji “to stab”. Yao Xuan (2006: 149-152) suggests that the word 
here is a type of construction (she guesses it is a temple or a similar building), and I agree. This 
view is supported by a variant in Shang script adding “roof” ”” (Tunnan 662). The variant 
spelling matches the word ci/zi Pi “house, lower/side room” listed in the Guangyun. 

The syntax “AERE” is comparable with 267: BEULEETERK(FR)ZE “Sacrifice (to) Ancestress 
Geng pen-raised cattle that are at Rong”, but different from 282: 24: mür “Make viands from 
evve(s). At Fu”.” In the word order and grammar of the first two sentences the locative phrase acts as 
an adjective modifying the sacrificial animal type, which is the direct object of the verbs yi and sui. In 
the last example “ewes” is the direct object of “make viands”, and the locative clause is a postface 
that recordes either the location of the divination or the location where the rite was carried out. 


HYZ 10 — 93 


9.5 ZR b Asi (EHIH - 
Divined on Xinwei: From Wei,” go to hunt. Used.: 


9.9 ZR Rz = 
Divined on Xinwei: Wei, go... 2 


9.6 YA PASE EGE) = 
Divined on Xinwei: From Wei, go to hunt. Used. ; 


9.7 AR had) Hİ - 


Divined on Xinwei: Will make a catch. Used. ı 


9.8 FAR F&a) DE - 


Divined on Xinwei: Will make a catch. Three...[deer] two. 2 


HYZ 10 


i 


10.1 ZA bP AEA CE) EI A(R) Y BOF ASA AEECA) — 
Divined on Yiwei: Our lord spends the night at Fu*. The entire even- 
ing...from...Our lord read the crack and said, “Will not [catch] (anything).” 1 


10.2 ZA PFA IS EIA SI) 
Divined on Yiwei, at Fu*: [Day] Bing [is not going to rain]. Our lord read the 
crack and said, “It should not rain.” Trusted.” 


62 The graph is composed of zhi ul: “foot” on top of fu + “earth”. It is not seen elsewhere in 
Shang-Western Zhou writing, but the Houma convenant texts (HMMS 16:3 (222) has a 
similar graph written È that Zhang Jie (2006: 32) reads wei 3 “contrary”. 
63 '{]writes the word ¥ “trust”; see Qiu Xigui 2012: 1.449-460. I further agree with Qiu that fu 
and bu fu 227 “not trusted” were judgments. (He calls them fu ci 28% “statements of 
truth”.) The HYZ OBI also have the prognostications wu you fu “Ef “must not be trusted” 
(252.3) and ci fu 2X77“trust this” (173.3). Scholars previously read this graph as spelling the 
word yu fil “defend” or “lustrate”, but in HYZ script there is a clear distinction between the 
two: 

162). Bisz, carapace); JJ (252); Í] (259); Ë azə) 

ED: 114); Hop) B29) 
Exactly what word |! wrote is still unknown, but there is a graph written Fin the Shanghai 
Museum copy of Black Jacket #4 (ShangBo 1) that resembles it. $€ occurs in a phrase that in 
the received Liji š š version of the text has fu 7. Several different graphs are used in Han and 


94 — HYZ12 


10.3 Ki AF 


It might rain. Not used. 


HYZ 11 


11.1 [P7995 (AVECE) XA) ER A] 
[Ji] Nai“ ought not go, [having (a problem) with the sole of his foot*,© (for 
it) will be favorable. Used.] 


11.2 ae — 
[Meaning unclear] posts”, will sound the drums”. 12 


11.3 BRO) F(A) BEA — 
As for the hunt, it should be Xin where it stops. Used. 12 


HYZ 12 


121 FA. 
Our lord tested. 1 


Pre-Han literature to write the word “trust”. 7 occurs as a judgment term in the Book of 


Changes, and commentators routinely gloss it xin {4 “trust”. (F is written with the loan fu f£ 
“return” in the Mawangdui Yijing.) The Warring States manuscript called Divination Story” b $£ 
(ShangBo 7) uses biao X as a phonetic loan for fu 2, and fu * is written with the phonetic 
loan biao ££ (the sound element is FE) in the Warring States manuscript Great King Jian Stops 
the Drought YUK EH (ShangBo 4). See 267.2 and commentary. 

64 *;: This graph is a compound formed with F “child” and R “arrow”. A variant in Shang 
script wrote it with “adult man” X and not with “child” . Yu Xingwu (cited in 2009: 319-321) says 
that this word is synonymous with but different from ji JR “sickness; make ill”. Paul Serruys (1974: 
91, n. 5) says, “this is a case [concerning these two graphic forms] of originally two different 
graphs for two different usages, merging into one graph for both (probably related) words: ‘to 
have sickness, be sick,’ and ‘to inflict pain’”. Elsewhere (16.1) Ji Nai is just called Nai 74; see too 
391.8-9: “Nai’s horses”. 

65 The text in brackets has been reconstructed based on 473.2; see the commentary to that 
divination account for the reading of BE. 

66 Reconstructed maps of Henan province during the Shang-Western Zhou periods (see 
Zhongguo wenwu ditu ji, Henan fen ce rH EN 31 hh lizm ej 2} Ht, p. 10) locate Xin in the vicinity 
of a place named after the Yellow River (He j#]) and Han ™/%, which was near Qinyang öl, 
and Jiyuan W, Henan. The evidence comes from records of a military expedition by Wu Ding 
(HJ 16242). A man called Han Huangfu EH ‘4% is well known from a set of Western Zhou bronze 
vessels, see Chen Mengjia 2004: 250-254 (#177). 


HYZ 13 — 95 


HYZ 13 


13.1 FRAC) PPA (nl — 
On Jiawu, sacrifice (to) Ancestor Jia one boar, (and) our lord will pray. At 
Fu*.1 


13.2 GABA) ZRF MACE — 
On Yiwei, sacrifice (to) Ancestor Yi some boars, (and) our lord will pray. At 
Fu”. 


13.3 HOERA) HET RGH)Z I ` 
Do not stop from praying,” should it be that® which is used for Ancestor Yi. 
Used. 1 


13.4 RSTO CALA — 
It should be our lord who prays, to sacrifice (to) Ancestor Yi one sow. Used. > 


13.5 J ERLENT J ED] - 


On Dingyou, sacrifice (to) Ancestress Ding one sow. At Fu*.: 


67 Si E is etymologically related to yi © “to stop”. Edwin Pulleyblank (1995: 115) says, “as a verb 
yi LL means “stop, finish (~{5)’...It also has various uses as a grammatical particle. Its earliest use 
as a preverbal particle seems to be as an intensive adverb before adjectives in the sense of “very,” 
“excessively,” “too,” a usage that is already found in the pre-classical language.” Although there 
are instances in OBI where E spells si TE “sacrificial rites, ritual year”, this reading does not work 
in these divinations. Qiu Xigui (2012: 1.225-228; [2010] 2012: 1.553) reads E as a particle when it 
occurs in combination with and after the negative 55(7J). Following Qiu, the initial clause would 
be proposing not to pray. Although there are instances, like HYZ 391, where 57(/7/) ŞA appears to 
be the negative proposition of an antithetical pair (“do/not do”), there has to be a lexical differ- 
ence between f-59(2J)E14m and Fi) “Our lord should not pray” (214). Li Xueqin (2005) 
takes it as a full verb, “to stop”. 55()E regularly occurs in Huang # diviner (Period IVb-V) 
records in isolation and this seems good evidence that E is a verb and not a particle. Further- 
more, 59(77) E. on 324.2 is followed by a noun, “mares”: GK F: 55(7) ESHA 4. The phrase 
“3(2))4 E” on 286.11, if the word order is correct, also suggests it is a verb. 

68 The demonstrative pronoun zhi Z “that/those” occurs eighteen times. Here it ought to refer 
back to the boar mentioned in the preceding divination. This seems certain from a comparison 
of other instances where zhi indexes an antecedent noun, as in 299.2: F#4, Biy) 
”(As for) the prime cattle, it should be those which are killed”, and 475: ZE h: #2, H(GB) 
ZT, 3HT “(As for) the pointed jade tablets, it should be those which are given to His 
Highness, (along with) five ear ornaments.” 


96 — HYZ14 


13.6 EKEREGE — 


On Yisi, sacrifice (to) Ancestor Yi (one) evve (and) our lord will pray. At Fu”. > 


13.7 LERH LÍ- rə (DE = 


On Yisi, sacrifice (to) Ancestor Yi one ewe (and) our lord will pray. At Fu”. : 


13.8 ORA 


... sacrifice... 


HYZ 14 


14.1 ZA bP Aa aq GR ə 08) emi 
Divined on Yiyou: Our lord has an outing to Qin’s® southern hills. If using 
a net to trap pigs,” there will be capture. 12345 


14.2 LE F RHEE) ma 
Divined on Yiyou: Not likely to capture any. 12345 


143 GA bP PIM ARMS RC GE) = 
Divined on Yiyou: Our lord, by the following day Bing, searches Qin’s 
southern hills for pigs and will make an encounter. 1234 


14.4 A(WA HE ək — 


Taking men, (our lord) will encounter pigs. ız 


14.5 Z.F EFONDRE CCE) THE) 
Divined on Yiyou: Will go after the call to eat. Hunting strong-armed, (our 
lord) will encounter pigs.” 12 


69 This toponym is almost certainly associated with the Qin River jij], which is one of the 
main tributaries of the Yellow River and flows north to south from southern Shanxi into north- 
province, it passes through places like Qinshui }i7k County (Shanxi) and Qinyang 78% (He- 
nan) before pouring into the Yellow River at Wuzhi it (Henan). Oracle bone divinations 
record fishing at the Qin river yù, and crossing it to hunt. A variant form writes it phonetically 
as Xin (6, without a classifier; see Yu Xingwu 2009: 361-367, and Sun and Lin 2010: 102-103. 

70 Chen Jian (2009: 135-159) reads this graph, which depicts two hands netting a pig, either as 
the verb zhao ™, or as a ligature writing two words, zhao shi ŒX. The latter reading seems 
better here on the basis of divinations later in the sequence, like (3) and (4). 


14.6 IAR) — 


Do not hunt strong-armed. 12 


14.7 HOME OO) SCS GE) — 


HYZ 15 — 97 


Will encounter Qin deer. Our lord read the crack(s) and said, “Likely will 


encounter some.” 12 


14.8 — 


HYZ 15 


15.1 AT - 
..His Highness. 1 


15.2 bE 


Divined on Geng ... 


15.3 ZA 


...at Ru.” 


54 FRA 
lord Jin... 


71 Yao Xuan (2005: 77-78) reads Jz , a compound composed of a hand holding a stick & next 
to a tiger Jë (phono-semantic), as a variant form of bao iB; see Qiu Xigui 2012: 3.3-5. Bao ilik is 
an early form of bao Æ. An early meaning of illi seems to have been to fight a tiger with one’s 
hands (>strong-armed), as it the Lunyu’s “#7” (fight a tiger with one’s hands and cross a 
river without a boat). Here, however, the object of the hunt appears to be pigs and not tigers. 

72 In Pre-Qin script the graphs ru A “to enter” and nei VN “inside” (na 4} “place into, take in”) 
vvere interchangeable. As a lineage name and toponym, perhaps A should be read Nei IN. The 
origin of the place/lineage name À also perhaps derived from the confluences of water “enter- 
ing” the Yellow River from both the Wei and Luo rivers. In the Huayuanzhuang East divination 


accounts, Ru/Nei is at most a two-day journey from Lu 


fg. A person called Nei IN was an im- 


portant diviner during Wu Ding’s reign; see Jao Tsung-I 1959: 484-504. Notable divinations 


made by Nei are the “Names of the Four Directions and Winds” pY 


and settlement building (HJ 13505, Yibian 3212). 


77 FL inscription (HJ 14295), 


98 — HYZ16 


15.5 AFR) - 


...lord Jin. 1 


15.7 H - 


15.8 H — 


15.9 H - 
Used. 2 


HYZ 16 


16.1 Yi Tı GERB (BO) 777 (BR) T E(fE) (Ip) E (e) HR 
Divined on Bing: When our lord goes to Yong to make the killing,” Nai will 
offer drinks; at the start of the call to eat, then (our lord) will return.” : 


I 


16.2 Yi F f (HOUR E XCAR Fl (EUR BP - 
Day Bing divined: Our lord, going to Yong,” will say there is a request (or: 
need), will say (our lord) goes to Yong. : 


73 Reading By as sha # follows Chen Jian 2012, cited in GuLin bubian, 459-464; see too Qiu Xigui 
[1973] 2012: 5.8. Yu Xingwu (2009: 161-167) reads it as the archaic form of chi İli “to disembowel”, 
and Paul Serruys (2010: 1.106-107) follows him, translating it as “to dismember”. In terms of pro- 
cedures and preparation for ancestor vvorship and sacrifice, the fact that sha precedes the “sacrifi- 
cial cut” (:(B%4|)-sacrifice) provides additional support for Chen’s reading; see 265.7 and 401.15. As 
in other traditions, the size and weight of the sacrificial animal usually required killing it, often by 
stabbing, before sacrificially cutting it (see Scurlock 2006: 30-31). Other cutting procedures such 
as butchering and carving followed it, see 286, 241, and 316. For allographs, see 76.1 and 226.7. 

74 The grammatical construction +/€...%4 “upon starting...then” is parallel to B...%4 “upon 
finishing...then” (3, 241, 286), and JH... “upon returning from...then” (149). Pulleyblank 
(1995: 78) calls #4 the “old form” of the particle /3. #4 is also used in a grammatical construc- 
tion with the adverb xian Fe “first”, 5¢...24 “first...then” (154). Huayuanzhuang East scribes 
delineate between # and 75. The former only occurs as a particle and the latter only occurs to 
write the name of a person, Ji Nai. 


HYZ 18 — 99 


HYZ 17 


17.1 Hijo AGA) AAP — 
On Hachen, sacrifice (to) Ancestor Jia one pen-raised cow (and) our lord 
will pray. ı 


17.2 Z EH GE) ¿Est pa 
On Yisi, sacrifice (to) Ancestor Yi one pen-raised cow (and) [uncertain 
namel” will pray. 1 


HYZ 18 


18.1 HE 
East 


18.2 


West 


18.3 Hi 
South 


18.4 JER 


[Unclear meaning)” 


75 A parallel divination occurs on 53.1, but in that divination account the adverb qi #£ occurs 
in between the subject, Zi, and the verb wang “go”. 

76 The syntax “subject + you qiu AK + yue El”, with the word yue as an integral part of the 
divination utterance can be supported by 286 and 384.1. Qiu >K is glossed in Classical commen- 
tary as suo wu #4) “search for things”, de 14 “obtain”, qu WX “obtain”, and wu #% “to focus 
on”; see the citations listed in GXHZ, 1221. The request here was presumably either related to 
killing the animals for the feast (16.2) or procuring viands. 

77 Itis uncertain how to read this graph and what word it intended to write. Xin Jiaguwen bian 
724-725 lists it under gui 3 “turtle”, and Xin Zongbiao 3966 lists it as an allograph of zi F. 
Neither of these interpretations is supported vvith any evidence. As the alternative choice to 
“our lord praying”, it seems that this person was a ritual specialist. 

78 Perhaps this is a variant spelling of “north” bei JL. 


100 — HYZ21 


HYZ 19-HYZ 20 


19.1 AY - 


...Will not...1 


19.3 H 
Used. 


19.4 Z.P£ 
Yi, Geng” 


20.1 97005) AZN 
Ni® contributes six. 


HYZ 21 


211 ZZ b AFP RIB X (4) 22 HE - 
Divined on Yihai, tested: Lord Yu’s® aide Mu, having a return, is not going 
to die.®; 


79 These two days of the week are written along the edge of the upper left hand side of the 
shell. There are divination cracks near it. ZSKY 2003 reads Ø K (uit) HL, confusing what is 
obviously Yi Z, “day 2/10” for the graph bi K (4t) “Ancestress”. Zhu Qixiang and Yao Xuan 
both read ZL] B: L]. All of these transcriptions add symbols that indicate missing words, but 
this is unnecessary, since it quite straightforward that no content is missing or has been 
erased; the scribe only recorded Z PË. Yi and Geng, days 2 and 7 of the ten-day week, should 
either be read as dates, or as shorthand in reference to Ancestor Yi and his spouse Ancestress 
Geng. 

80 Wu Ding period divinations record Ni as a marriage partner of the royal house (Yibian 
8896). 

81 “h: Yu Xingwu (2009: 180-181) identifies it as the ancestral form of yong iif, but Huayuanzhuang 
East scribes write that word with a different graph \3: (see HYZ 16 commentary), and this suggests 
it wrote a different word altogether. For the reading of yu Y, see HYZ 294.1 commentary. On 
237.12-13 this person presents sacrifice to Ancestor Jia (Yang Jia), and the absence of him present- 
ing anything to other ancestors might imply that he was a grandchild of Yang Jia and a cousin of 
the Huayuanzhuang prince. 


HYZ 23 — 101 


21.2 TH LTD FARE) bas 
Divined on Dingchou: Should make an exorcism rite (for) our lord's going 
to hunt to the Lesser Altars.”? Used. 1 


21.3 CZERAGH)Z ARIA) — 
On Yisi, sacrifice (to) Ancestor Yi (some) white [wild boars]** and have (> 
add) a (cereal) raising. ız. 


HYZ 22 


22.1 AMICI) Fi 
Pou tested. 5” ; 


82 Compare this syntax with 321.3. 

83 The “lesser altars” (xiao shi //N) refers to collateral ancestors not of the direct line, see 
Chang Yuzhi 2010: 360-375. The grammar of this sentence is “verb + direct object + dative 
preposition + indirect object”, and the direct object is a nominalized verb phrase: “Our lord’s 
going to hunt”; it refers to an event yet to happen. This inscription is important for it confirms 
that least one application of making a yu -rite was as protection or defense aimed at future 
events taking place outside of the house, and not solely to extract and dispel illness or injury. 
29.1 records a protection rite for horses stemming from a dream. 

84 Zhi “wild boar” is reconstructed on the basis of 29.5 and 296.7. 

85 Yu Xingwu (2009: 394-396) identifies this graph as an early form of pou I| “to dissect, split 
open”. Pou here ought to be the same person otherwise called “lord Pou” (449); see too 450. 
The orientation of this inscription so as to correspond to a divination crack that has trans- 
gressed the central dividing line appears to confirm reading it in this direction, with Pou as 
diviner, and not A J, with Pou as the subject of the divination. 

86 ZSKY 2003 understands this word as a lineage name, and suggests it was a receipt notation. 
This same word occurs in the exact same position on four other shells: 60, 146, 318, and 396. I 
agree that this word is a name, and not a verb or another grammatical word, but the fact that it 
was written on the left bridge of the recto side and not on the verso side, in addition to there 
not being any other receipt information, opens up the possibility that it might have had a 
different meaning. Shells were commonly arranged in sets and diviners regularly used multiple 
shells for a single divination sequence. The higher the shell set the more important the event, 
and five was the highest count in this corpus. Mao’s name was recorded on precisely five sepa- 


102 — HYZ 24 


23.2 CE F f. eG) ACE) EX() HI 
Divined on lisi: Our lord will banquet, ”” (and) carry in Shang Jia’s 55 (meat 
offering).”” Used. 


HYZ 24 


24.1 H — 
Used.: 


24.2 H — 
Used. ı 


rate shells and this leads to the hypothesis that either these originally formed a set, or that each 
shell “signed” with this name could have been the top shell of a bundle or additional multiple- 
shell sets. Aside from the occurrence of the name Mao here, the other names appearing in a 
similar manner were Ding ff (one instance, 249) and Zhen İlk (three instances, 119, 173, 367). 
The existence of multiple scribes (I count at least four) leads to the tentative hypothesis that 
these words might have been the names of scribes. 

87 Ñ: The graph appears to depict a man holding a component that resembles the graph used to 
write the word bing Vİ “base, stand” (But this same graph also can be used to represent a hunting 
trap; see Xinbian, p. 195). Jao Tsung-I (1959) reads it na # “enter in, take in”. Shima Kunio (2006: 
615-616), based on variants like ij (HJ 27840), which resembles the graph used to write the word 
wu #Ë “dance”, defines it as a type of rain-dance, and the ZKSY 2003 editors and most recently 
Sun Yabing ([2014] cited in GuLin bubian, 51-52) follow it. Zhang Yujin ([2010] cited in GuLin bubi- 
an, 49-51) focuses on the combined sense of a man holding a table/stand and reads it as an early 
form of feng Æ “carry in > offer” (558), with Vİ functioning as a phono-semantic component. 
Other scribal schools wrote it in various ways: i (H/5281) 1? (HJ5250) # (HJ12743) R (HJ27834) 
and (HJ27830). (Another graph, 17 (HJ 12505), has the same components but a different orien- 
tation than the others, and it is unclear whether it is a allograph or whether it wrote a different 
word.) The conventional reading is that it wrote the word yan ¥% “swallow”, to be read as a pho- 
netic loan for yan % “feast, banquet”. Yao Xuan’s transcription has “*3%”, which means the 
reading is uncertain. There are fifteen occurences of this word in the Huayuanzhuang East 
divinations. 

88 Yao Xuan reads H here and on 338 not as tian H “field > hunt”, but as the graphically 
similar Shang Ha EF (Shang king 1). 338 records: FÆ h, TH, HCE). A. £ 
“Divined on Jiachen: Our lord will go the viand-offering service, (and) carry in Shang Jia’s 
(meat). Used. Cooked”; see too 487.3. 

89 2 : Chen Tian (2007:1-7) identifies this graph and its variant ü as the protoform of qian bö 
(68528) “to drag, lead forward” (Shuowen jiezi: 5| fil). Warring States forms & add the phonet- 
ic chen Et. Ritual texts like the Yili 832 use this word in specific reference to leading in sacrifi- 
cial animals with a rope (usually cattle). 


HYZ 26 — 103 


243 H - 
Used. 2 


24.4 OBA 
„announce... 


HYZ 25 


25.1 £ Os BARATA 


Divined on Gui ...command...see...lord... 


25.2 A baba 


...Ancestress Ji... 


25.3 DR] AGB) Za) ERLAR) — 
...İsacrificel (to) Ancestor Yi some small pen-raised sheep, some boars, and 
have (>add) (or: there will be) a (cereal) raising. 12 


HYZ 26 


26.1 H RAZ) 
[Requested] from Jia...”° 


26.2 TH EH 
Our lord should exit to make (or: provide) meat viands. Not used. : 


26.3 (A) (7) A 
Wait, do not... 


26.4 FR SFR EH - 
Divined on Jiaxu: Our lord should exit to make (or: provide) meat viands. 
Not used. 2 


90 Reconstructing qi “ after the toponym Jia Ë is based on HYZ 63. In receipt notations, the 
graph qi (is a loan for qi Z “requested” (or perhaps qi fiz “received”). Shen Jianhua 
(2008:80-82) locates Jia east of Linfen, Shanxi ıl PE MY TH. 


104 — HYZ 26 


26.5 RPI) E FH - 


Wait, do not exit to make (or: provide) meat viands. Used. : 


26.6 AR K (HL) EFL AL Š ES - 
On Bing, sacrifice (to) Ancestress Geng some rams, offer aromatic ale, 
(and) report the dream. ı 


26.7 W (ly L M BS) - 
On Bing, sacrifice (to) Ancestress Geng some rams, offer aromatic ale, 
(and) [report] the dream.” 2 


26.8 FE F PSE LR) (dn 27 A — 


Divined on Jiashen: Our lord should present” Lady Hao...ı 


26.9 HE bf BEER) ACI AR £8 SLR) J H — 
Divined on Jiashen: It it should be minced pork together with fish that our 
lord presents to His Highness. Used. ı 


91 Synchronizing this divination with 314.4-6 confirms day Bing Jj was an abbreviation of 
Bingzi WW (day 13/60), two days after Jiaxu (day 11/60). I have reordered the sequence of 
these divinations based on this reconstructed timeline. 

92 Jian/xian Ji, “see, appear, have audience (about/with)” occurs thirty-nine times on twenty- 
four shells. Outside of the HYZ OBI, scribes used the graph Yi both in its primary sense (as in, Fou 
qi lai jian wang tH: Vi “Fou will likely come to see His Majesty” (HJ 301)), and as a phonetic 
loan for xian À “present” (as in, Bi jian bai niu Œ h. H # “Bi presented one hundred head of 
cattle” (Qianbian 7.32.4)); for a summary, see Yao Xiaosui, GuLin 625: 609 and Qiu Xigui [1998] 
2012: 1.444. Fi, in the HYZ OBI appears to have also been used in both ways. It is to be read as it is 
written and in its primary sense, for instance on 37.4: L\— & i, J “Bring one bowl of aromatic ale 
to see His Highness”), 102.3: — FEF, fe Fi “The second divination crack has fault, it has been 
seen (or: it has appeared)”), and 202.7-8: “İt ET, pal) “When our lord sees His Highness, 
bring salt”. Reading it as a phonetic loan for Ek makes more sense when it takes a commodity as 
its direct object. In the divination 26.9, and in 92.2, 453.2 and 249.20, the direct objects are food 
and drink; in 37.3 and 490.1-4 the direct objects are jade, and on 451.3 its subject (or prepositioned 
direct object) is a type of textile (belts). 226.1 records the receipt JJ ZX (KA) — “Dancer Jia presents 
one”, and the number “one” refers to the turtle shell that the inscription was written on. Reading 

bü in these cases as “see”, “show”, or “appear” (> make appear) seems inaccurate. Fú also occurs 
in a syntax followed by the preposition yu F, in the grammatical construction “jian yu hi F+ 
person”— as in Zi hu Duo Jia jian yu Fu Hao “TH ££ Yi Vi ¥ ttg (37.21); in this case, I read it as 
“have audience about/with [person]”. (I use “about” not in the sense of “on the subject of” or 
“concerning”, but rather to indicate movement in a particular space.) 


HYZ 28 — 105 


26.10 ÈT h-F RARE) AT Ze - 
Divined on Wuzi: Our lord will set out one tray of meat viands, (for) in that 
will be favorable. ı 


26.1 KF HİÇ Er FZE - 
Divined on Wuzi: Our lord will set out two trays of meat viands, (for) in 
that will be favorable. ı 


HYZ 27 


27.1 J& F 4 ERREURS — BEDE om 
Divined on Geng, at Lai: Sacrifice (to) Ancestress Geng three rams and 
have (> add) two bowls of aromatic ale to deliver the exorcism,” announce 
by written record (sacrifice of) one hundred and five head of cattle.” 3, 


HYZ 28 


28.1 A F fe (MRE) Gt BEE (VE) t 
Divined on Bing: It will be Ya Dian” who makes (an exorcism for) our 
lord’s tooth.” 


93 I read zhi £, not in the temporal sense of “arrive”, but as zhi SL “deliver, send off”. HYZ 56 
uses it + direct object in the phrases: “zhi £+ ram one” and “zhi 24 ram one + recipient.” Zhi yu 
480 also occurs again on 409. Wu Ding”s and Wu Ding period royal family divination accounts 
insert the name of the person who was exorcised in between the words zhi # and yu #2, for in- 
stance HJ 22046: Jš F: s pe, FE | RE: BEMLTAR “Divined on Wuzi: 
Deliver, for our lord’s exorcism (to) Elder Brother Geng, Qiang, pen-raised cattle || Divined on 
Wuzi: Deliver, for our lord’s exorcism (to) Father Ding, white pigs” ; HJ 22049: JF b: # 3848 
SK, AB “Divined on Wuwu: Deliver, for the consort’s exorcism, cloth to Father Wu; (her 
illness) will get better and she will recover”; and HJ 13740 [Bin 1£-divinerl: 42 “To (de- 
ceased) Lady (Hao), deliver Wu’s exorcism.” 

94 This divination can be synchronized with 32 and 320.6. These two cracks numbered 3, imply 
the existence of 12, yet none of the inscribed shells or bones from Pit H3 can be linked with it. 

95 Ya ut was one of the most powerful Shang military ranks; see David Keightley 2012: 348- 
349. Dian 34 is the early writing of Zheng Ë. As a lineage and place name it almost certainly is 
to be associated with modern day Zhengzhou, Henan (Shirakawa Shizuka 1957). 284.3-4 rec- 
ords a person called Hou Dian f£?4.Lin Yun (2007) thinks Hou Dian and Ya Dian refer to one 
person who over time held two different official positions. 


106 — HYZ 28 


28.2 Yi F E(MfE) SE EVE) f ki 
Divined on Bing: It will be a Lesser Servitor” who makes (an exorcism for) 
our lord’s tooth. 1 


28.3 Vi F EOE) ir (i) if E (IE) - 
Divined on Bing: It will be Lady Hao who makes (an exorcism for) our 
lord’s tooth. 1 


28.4 Vi Ë TEVEOT-T E(HE) SCR) Bs — 
Divined on Bing: His Highness will be upset about our lord, (and this) 
means (he) himself will (make an exorcism for our lord’s) tooth.” ı 


28.5 Yi F J RETF GED) AE 
Divined on Bing: His Highness will be upset about our lord’s advancing 
from the middle.” ı 


28.6 KK F 7\<4> GA) f Bi Ka) Bea T J JH 
Divined on Wu: If making ale libation today (for) lord Xing (to) Ancestress 
Geng,’ report (it) to His Highness. Used.” 


96 = (chi 16): depicts an open mouth with teeth, and the word's primary meaning is “tooth, 
teeth”. I read chi #4 in its original meaning. This sequence of divinations appears to be about 
whom amongst the king”s most trusted people, and perhaps the king himself, would ritually 
exorcise the prince’s sick tooth. An alternative is to follow Yu Xingwu (2009: 221-222) who first 
noted that # has a derived sense of “friction” (HASARA... £ s Ms aS 2 38) and a 
general sense of “difficulty”. Paul Serruys (2010: 1.171, L.278-279) follows this and translates 
both as “friction” and as “difficulties”: HAt “Anticipate that there will be [a case of] 
someone bringing difficulties” (Bingbian 47.7); and #232 Z. #4 “It is Father Yi sends down (or: 
It is that Father Yi will send down) friction” (Bingbian 114.3); see too Yingcang 886. If read this 
way then fE F tä “cause our lord friction” is a causative construction comparable to the phrase 
zuo Zi jian YE FR “cause our lord distress/affliction” (75.1-2). 

97 For a discussion of the rank and duties of xiao chen /|\f, see Yu Xingwu 2009: 308-311. 

98 The graph fuses xin š: and mu Á and writes zhen 3. = is an alternate form used to write 
the day Xin “(see HJ 32572v: “Ancestor Xin”). Yao Xuan’s transcription reads it as gin 3%. 

99 You cong zhong HM: I read HH as a verb and as writing the word di itl “to advance; to 
walk” (see Axel Schuessler 2007: 579). // is a preposition, “from”. rH in this instance ought to 
be the directional “middle”, and likely refers to a military formation, although elsewhere it 
occurs in the name Zhong Zhou Jl); see 102, 321. T ÆT +H tt is grammatically equivalent 
with Jil) T FSH “His Highness will be happy about our lord practicing “Shang”” 
(150.4). An alternative is to read FH JÁ as a compound preposition. 


HYZ 28 — 107 


28.7 J& F RODICE CİD BE - 
Divined on Wu: Wait, do not make ale libation (for) lord Xing (to) Ances- 
tress Geng. 1 


28.8 IZ Fr [J - 


Divined on Wu: Our lord should report to...: 


28.9 J& FU] — 


Divined on Wu... 


28.10 ¥ F TA — 


Divined on Xin: His Highness is not going to cross the river. 1 


100 Ñ; is composed of you fi “ale vessel” + Z (=liquid). There are instances outside of the 
Huayuanzhuang East inscriptions where scribes write it Fİ and without Z (see HJ 19838 [Shi fii 
diviner], Yingcang 2443 [Li FE diviner], Tunnan 2626 [Li FE diviner] and HJ 37840 [Huang # 
diviner]). Zhu Fenghan (2002: 87-94) concludes the word that this graph writes rhymed with Fi, 
and its combined meaning (@&) was pouring out ale. He also studies the syntax “fj + animal- 
type” and concludes it was an abbreviation of: to make an ale libation and to kill (or offer) a 
sacrifice. Jao Tsung-I (1959: 152) reads fiZ directly as writing the word jiu ii, and says that its 
verbal sense is to present ale. The graph you {2 now occurs frequently as a variant spelling of Tü 
on Warring States bamboo manuscripts and this confirms that they are phonetically compatible; 
see Xincai Geling A3.34, A2.14-13, 0.542, and A3.304. Since scribes in early China show the tenden- 
cy to exchange “Ji” and “82”, and since “Tü” is a commonly used loan in Western Zhou bronze 
inscriptions and Warring States bamboo manuscripts for jiu W (e.g., Yu gui 1⁄8 E£: “ERE H GE, 
J@ JT 16 4)” (The king feasted and drank ale. Yu provided service without eol and Xincai 
Geling A3.148 + A3.86: “8 (i) R” (ale and food)), it seems rather direct to read “JZ” as “W” with 
the following meanings 1) as a noun, “ale”, 2) as a verb, “to make libation with ale”. However, at 
least one spelling of “8” in ata huan East script is written with the “liquid” inside of the 
#i-vessel and not outside of it. W: “7” (HYZ 53) and “JZ”: 47 occur on the same shell, and this 
implies either that they wrote two different words, or that the noun usage was written with the 
first form and the verb usage with the second form. In summary, jf depicts pouring liquid (ale); 
you Yi functions both as a signifier and as the phonetic value. 226.6 records guan #Ë “ale liba- 
tion” and you together (fE#RBZ), and this confirms these two ritual procedures were alike. As I 
understand it, both words meant libation, but their application was different. Qiu Xigui (12000) 
2012: 1.471-472) points out that ff was performed as an initiation to a larger ritual event or ritual 
cycle. Takashima (2010: II.176) has determined that it was done outside (this differs from #Ë which 
appears to have been made inside; a variant spelling adds ROOF ””) and before the sacrifice and 
its disposal. Liu Yuan (2004: 110, note 1) proposes that while jf? originally depicted pouring out 
ale as an offering, in oracle bone inscriptions it already had a derived meaning of to make offer- 
ings in a general sense. Liu suggests it has a similar meaning to you A (ff) “offer”. See 226 and 
286.21-26. 

101 Shen Pei (2006b) notes that liu 7N is a scribal error for the graphically similar jin 4 


108 — HYZ29 


28.11 >£ h J ë ABİ - 
Divined on Xin: His Highness is going to cross the river and hunt from the 
eastern edge. ı 


HYZ 29 


29.1 AR bE CHE) BLS FS FB (BD) 1 Ey -- 
Divined on Bingyin: When making an exorcism rite, it being for the trader- 
inspected horses to Gui Child,” it should be one human beheading, one 
head of cattle, (and) one bowl of aromatic ale that are announced by writ- 
ten record (as sacrificial offerings along with) the dream.” Used. > 


29.2 ARRAGOA RA —— 


On Gengyin, sacrifice (to) Ancestor...one cow (and) [name] will pray. 12 


29.3 RA b CAT — 
Divined on Gengyin: It should be our lord who prays. Not used. > 


29.4 3K hb FIFE) BB) WY = 
Divined on Jihai: In the courtyard: hold up” large jade tablets” (and) arc- 
ended jade tablets.'°° Used. 2 


102 >Š f seems to be another way to refer to the juvenile spirit T$; see 214 for another occur- 
rence of % F. This inverted writing is similar to Zu Jia #14? “Ancestor Jia” also being called Jia 
zu HA “Jia-day Ancestor”. 

103 This divination account is proposing to make an exorcism/protection ritual over a certain 
set of the protagonist’s horses because of a dream that he had. Both the dream and future 
sacrificial offerings (as a pledge) are to be announced in writing to the juvenile spirit Guizi in 
the hope that no calamity would befall the horses or the dreamer. See the parallel divination at 
289.6. 

104 Takashima (2010: 1.35-46) says cheng ff) depicts a hand (JÑ) picking up an object 
(#4), perhaps a weight. It occurs meaning “raise, lifted” for example in the Western Zhou peri- 
od bronze inscription Zha Bo gui YETH3£: FEA + Fh.) 5 SE BER “Zha Bo ten times raised the 
bow without wasting an arrow” (=he hit the target each time). Schuessler (2007: 185) makes a 
connection with its cognate cheng 7 “to lift up, hold up, set forth, present”. 

105 H: is the ancestral form of chu HI (Chen Jian 2007). A variant form E} adds you X as the 
sound value. The Shuowen jiezi defines it as + “jade”, and the Erya as Bš fF 
“a jade tablet as large as eight cun”, see 195.1 and 198.12. 


HYZ 31-32 — 109 


29.5 Z ER HR R) Z Hek CEC) AGB) LATT) - 
On Yisi, sacrifice (to) Ancestor Yi one white wild boar (and) have (>add) a 
(cereal) raising; Ancestor Yi will be happy. ı 


HYZ 30 


30.1 BIEGI EL-I EHI - 


....Ancestressl Ji one sow, at Fu. 2 


HYZ 31-32 


311 4 rA 


Divined on Wu... 


31.2 ARAR- A 


...Sacrifice...one ewe... 


31.3 A WH k aW EA 


... butcher ...Ancestress Geng... 


32.1 R PIE) ğəz E. ik) ALA ZEGA EAE - 
Divined on Geng, at Lai: Sacrifice (to) Ancestress Geng three rams and add 
(> have) two bowls of aromatic ale to deliver the exorcism; announce by 
written record (sacrifice of) one hundred and five head of cattle. 1 


32.2 £ hR RE Ry A — H EE (htt) BE -= 
Divined on Geng, at Lai: It should be five rams and two bowls of aromatic 
ale that are used to deliver the exorcism (to) Ancestress Geng. 123 


32.3 BE FA (CE) ERA) ELD ar (BD hit) BE -= 
Divined on Geng, at Lai: It should be seven rams [that are used to deliver] 
to the exorcism (to) Ancestress Geng. 123 


106 Tentatively following Yang Zhou (2009a) who reads this graph as zhang (š) “jade 
tablet”. I use “arc-ended jade tablet” as a translation for Fi, and as a way to differentiate it 
from =E “pointed jade tablet”. 


110 — HYZ34 


32.4 BE GE GE BFL BA) bat) BE — 
Divined on Geng, at Lai: It should be five rams that are used to deliver the 
exorcism (to) Ancestress Geng. ız 


HYZ 33 


33.1 AF PRM) - 
Tested: (for) Lord Sheng.” ; 


HYZ 34 


34.1 I Tuz BE (AR) eas — 
Divined on Xinmao: When our lord sets out meat viand trays, it should be 
dark red antelope. Used. ı 


34.2 250 bh (DOA - 
Divined on Xinmao: When our lord sets out meat viand trays, it should 
be...Not used. 1 


34.3 Fee AH) PAE BY - 
On Jiachen, sacrifice (to) Ancestor Jia some pen-raised cattle (and) offer 
one bowl of aromatic ale. > 


34.4 FR J #k— TR ACR)FREIAIF X -= 
On Jiachen, make (or: provide) (for) His Highness meat viands (from) one 
cow. His Highness arrives in the late afternoon to us, the Yi-rite [day] for Da 
Va.” Used. 12 


li 


34.5 Hz F TE) M(A)F AGH) Z əz — 
Divined on Jiachen: By a coming Yi day,” have for (or: offer to) Ancestor 
Yi some pen-raised sheep. Used. ız 


107 For the reading of this graph as sheng İZİ see Peng Bangjiong (cited in GuLin bubian, 936). 
This person's name also occurs in the three-shell divination set 349<9441<9205. 

108 This divination has parallels at 169, 335.2 and 420.2. See David Keightley (1978: Appendix 
1, note e) for an explanation of the ascension of Da Jia (K9). 

109 The next Yi day would have been Yimao Z ýp, day 52/60. 


HYZ 34 — 111 


34.6 LE F< EGE) ZR — EGB) EGE) Tİ —— 
Divined on Yisi: Sacrifice (to) Ancestor Yi some pen-raised cattle (and) of- 
fer one bowl of aromatic ale. Continuing from Ancestor Jia."° His Highness 
arrived. > 


348 LE F T FRA - 
Divined on Yisi: His Highness arrives; our lord will hold up a small amount. 
Used. 1 


34.7 LE F f Ki5 (8) AA 


Divined on Yisi: Our lord will hold up a large amount."" Not used. 1 


34.9 LE bTAF RDA — 
Divined on Yisi: His Hees arrives; our lord will (be the one who) holds 
up (jades). Used. 12 


34.10 ZE F J [&#] f95(2J) 8 (88) 451 — 
Divined on Yisi: His Highness [arrives]; our lord should not stop from hold- 
ing up (jades). Not used. > 


34.11 ZE F J SFP CODED 
Divined on Yisi: His Highness arrives, our lord, lin the courtyard], will hold 
up (fades). Used. 1 


34.12 LE RFF 0201 8.88) AA 
Divined on Yisi: Our lord, in the [chamber], will hold up (jades). Not used. : 


34.13 RE bh pe AH) PAF - 


Divined on Wushen: Sacrifice (to) Ancestor Jia one pig, one ewe. ı 


34.14 DA F 28 HER” 0 £ BES BOLT FAR - 
Divined on Jiyou: On the next day, Geng[xu], our lord will call the Many 
Servitors to banquet and see (or: have audience about/with) His Highness. 
Used. Not all."”: 


110 Sun Yabing (2011a: 111, n.6) emends ZE after +H 
111 XÀ here is an adverb. The same usage occurs in da sui Kk (BI) /xiao sui Np (BE) at 228.2-3. 
282.3 confirms that X refers to the amount of jades to be gifted and means more than one. 


112 — HYZ36 


HYZ 35 


35.1 “EH F f''l:(@) FMD) A Pe) UE - 
Divined on Renshen: Our lord will proceed to the fields from the old loca- 
tion."” Used. Caught four deer. : 


35.2 EH KEEFUE) FEE) HA -- 


Divined on Renshen: After calling to eat, our lord should go hunt. Used. > 


HYZ 36 


36.1 T RACE) RIO) - 


Divined on Ding, at You: Likely hunts to the east. 1 


36.2 T FH: 
Divined on Ding: Likely two (people). ı 


36.3 ASEMRGF)A tai AE) - 


Is not likely to hunt entering Shang." At You. "6 ı 


112 *% here is an adverb, “all”. It means that not all of the prince”s servitors were called. 

113 For the reading of suo PF, see GuLin bubian, 957 (citing He Jingcheng 2008). 

114 4 (1H) is composed with tree (classifier) + you HH (phonetic): “pomelo/grapefruit tree”. On 
88 it is written with jing yi “high mound; elevated structure.” Shang scribes write it in several 
variations, and scribes working with the Nameless-diviner and Huang-diviner groups add the 
sound element xun $+: Şö (HJ 30526) Şö (HJ 28941). The graph in Warring States script omits 
the tree classifier and writes it with the double phonetic # + HH as 34 (ShangBo 1, Kongzi Shi 
lun {LT aati, strip 16). The Zuozhuan (Duke Zhao, year 23) records a place called Xun 23) that 
Du Yu’s commentary says was in Gong county, Henan | j #24. See GuLin bubian, 365-368 
(citing Wang Ziyang 2013); for a paleographic study of the graph you HH and associated words 
written with it, see Chen Jian 2010: 1-89. 

115 The identification of ¥ as You #1(#$) implies that the phrase “enter Shang” A fi refers to 
the Shang territory (or royal domain) and not the temple-palace complex at Anyang. See HYZ 2 
commentary on the toponym Lu ja. “Entering Shang. At You” further suggests that the western 
border of the Shang was at or near Wenxian, Henan. The area along this border was a main 
area of activity for the HYZ prince. 

116 That a person outside of the direct control of the prince is the subject of these divinations 
is implied by the use of the adverbial negative bu //, which expresses a stative-eventive uncon- 
trollable action from the diviners perspective. When a divination takes the main character or 


HYZ 37 — 113 


36.4 T hGH) — 
Divined on Ding: Might cross the river to hunt. > 


36.5 T RAR — 


Divined on Ding: Will not hunt. > 


36.6 Jam BF He - 


Might go up river to hunt arriving in Fen. 1 


r 


36.7 FERROS) 
Might not hunt.: 


HYZ 37 


37.1 KE (Ea) F AGA) - 
Divined on Guiyou: It should be variegated bulls that are sacrificed (to) Jia- 
day Ancestor(s). Used. 1 


37.2 SH bE) a) tte HGH =- 
Divined on Guiyou: It should be variegated bulls that are sacrificed (to) Jia- 
day Ancestor(s). Used. 2 


373 Ell KAENI - 
Divined on Jimao: Our lord will present large jade tablets brought by 
You*"” (to) His Highness. Used. 1 


37.4 AC) BRT - 


Take one bowl of aromatic ale to see His Highness. Used. ı 


37.5 SE bh FHA) ED) PRC) JH 
Divined on Guisi: When our lord has the meal delivered,5 it should be 
white jade circlets that are dispensed’? (to) His Highness. Used. 1 


someone under his control as the subject, then as a rule, diviners use the controllable adverbial 
negatives 7) and Hf. 
117 This name occurs also on 255 and 490; all the divinations about this jade delivery can be 
sychronized. 


114 — HYZ37 


37.6 FE bh A (AE) ETRIE 
Divined on Jiawu, at Lu: If our lord shoots with bow and arrow, (it) will be 
favorable. ı 


I5 


37.7 PES ( FT ZA — 


On Jiawu, do not shoot with bow and arrow, (for) in that will be favorable. : 


37.8 J Be AGH) P-R ŠIE- 
On Dingyou, sacrifice (to) Ancestor Jia one ewe (and) offer one bowl of ar- 
omatic ale. At Lu. ı 


37.9 T pe A) PER (ED a 
On Dingyou, sacrifice (to) Ancestor Jia one ewe (and) offer one bowl of ar- 
omatic ale. At Lu. 2 


37.11 E (EDİL MS AL) A 


It should be cows and aromatic ale (for) Ancestor Jia. 1 


37.10 DR bACENAEDT A AAA 
Divined on Jihai, at Yong: If our lord shoots with bow and arrow, (it) will 
be favorable. Not used. 


37.12 Hi J E (HL) BEF BL (ZED fe = 
On Jiachen, sacrifice (to) Ancestress Geng one ewe (and) offer aromatic ale. 
At Lu. 2 


118 A variant spelling of this graph in Shang and Western Zhou script substitutes the ale 
vessel for a food vessel and adds the sound value wang £t (see HJ 30956, HJ 34573, HJ 36525 
and JC 5985). I read it fli, which the Shuowen jiezi says is a variant of xiang ff, and the Erya 
defines as “to deliver food to the fields”/“offer food”. For a discussion of the phoentic relation- 
ship and loaning between # and $£, see Yu Xingwu 1979: 154-156 and Zhou Zhongbing 2018: 
68-74. 

119 Ding Shan (1989: 126-127) identifies this graph as the ancestral form of zhao “to start (~ 
YA), initiate (== MH)”. This high-frequency word commonly occurs in the Huayuanzhuang East 
divinations as a transitive verb that only takes commodities (including meat) as its object. In 
Wu Ding’s divinations it usually occurs in receipt notations, and based on that usage, Fang 
Zhisong (2007: 37-53) explains it as meaning zhisong #U& “to deliver”. Like with the verb 
cheng #4.(4#) “raise, lift up”, zhao 2# usually occurs in contexts where the main character 
presents items in the immediate presence of the king. I use “dispense” as meaning to take 
goods from the prince’s stock and hand over or deliver to someone else. 


HYZ 37 — 115 


On Hachen, sacrifice (to) Ancestor Jia one bull, one ram. At Lu. 3 


37.13 FRAGE EH (AE B= 


37.14 LE bA CE) EF A = 
Divined on Yisi, at Lu: If our lord shoots with bow and arrow, (it) will be 
favorable. Not used. 12; 


37.15 ZLE k7”(ZƏ iə ( A) ə GECE) = H 


Divined on Yisi, at Lu: Our lord should not be slov to receive bovvs (at) 


sunrise.” ; 


Hanı 


37.16 UNAUA - 
It should be Bing”s bovv” that is used to shoot. 1 


37.17 BED) vq (W) S HAH 
It should be Bing”s bow that is used. Not used. : 


37.18 NF BK STZ - 
Divined on Bingwu: Our lord should shoot Ji’s bow,’” (for) in that will be 
favorable. : 


37.19 ÈE URI HNH - 
Divined on Wushen: It should be Ji’s bow that is used to shoot birds. Used. : 


37.20 EF hFE T GETA TEOR GSE EE) BRC) —= 
Divined on Renzi: Our lord will lead Lady Hao into Rong.” Dispense (to 
her) three large jade tablets. Going to Xuan.™ 12 


120 Huang Tianshu (2006: 449) understands chu ri HH H as being equivalent in meaning to ri 
chu H tH “sunrise” (HYZ 426). The alternative is to read chu as a verb, “exit”, and ri as “day- 
time”. 

121 Bing pj modifies “bow” and means the bow was either produced in a place called Bing or 
submitted by Bing. Inscribed bronzes with this name have been discovered in Shilou-Lingshi, 
Shanxi ıı PAA (Kaogu 1990.7). Song Zhenhao (2010: 468-477) offers an alternative 
interpretation, and takes Bing, which appears to depict a stand or base, to mean a crossbow. 
122 There are two possible readings here for the compound ji gong )& 3: 1/) like Bing in the 
previous divination, it is the name of the manufacturer or place the bow came from; 2) it refers 
to a type of bow. Song Zhenhao (2010: 468-477), following his interpretation of crossbow, 
explains it as a fast bow. See HYZ 40. 


116 — HYZ37 


uy 


37.21 EF bP AW TOMIA FOOT POHE LF its (80) EPR) BT — 
Divined on Renzi: Our lord will lead Lady Hao into Rong. Our lord will call 
the Many Traders to have audience about/with Lady Hao, and dispense (to 
her) eight tapestries.” ı 


37.22 EF Ff. AD) Gi AF ABO FF) AGEGE b nr (es) PR 
Coyun.” 

Divined on Renzi: Our lord will lead Lady Hao into Rong. Our lord will call 
the Many Defense Regulators to have audience about/vvith Lady Hao, (and) 
dispense (to her) ten tapestries. Going to Xuan. 12345 


37.26 B()= A - 
It should be three people.””: 


123 * depicts a man holding a dagger-axe or 5 ge X. Li Xueqin (1999) reads it rong 
E. The more commonly occuring form of rong Pi? depicts a man (X) holding a dagger-axe in 
one hand and a shield in the other; this graph occurs on HYZ 38. The form collected in the 
Shuowen omits the “man” and keeps the weapons, which were the characteristic feature of the 
word’s meaning as “warrior”. h on HYZ 116 is used as a verb “to strike, attack, battle”: “Ji 
(Nai) ought not strike.” The question is whether h is a “shieldless” variant of Fig and whether 
or not it should be read FK. In discussing the meaning of ge X as a verb, Keightley (2012: 188, 
n. 52) says, “K.C. Chang (1980:196) describes the five chariot pits found south of building Yi Z, 
7 in sector C: each pit with one chariot; three men to each chariot; the middle man was a “driv- 
er, carrying a whip,’ the one one the left was a ‘striker, carrying a ge-halberd,” and the one on 
the right was an archer, ‘carrying bow and arrows.” 

124 : ZSKY 2003 editors transcribe this graph as 2ë and read it as the word nao #Ë. However 
nao in yimayansıdang East script was written differently (at least by one of the scribes); see 
the commentary to the word rao 52 on 161, This graph ought to refer to the same place that 
other Shang scribes write asil (HJ 18918), {$ (HJ 3286r), and iğ (Tunnan 857). I agree with Zhan 
Yinxin (2006: 272-281) who reads it xian/xuan #& “to hang”. (1 is written T$ with head “hang- 
ing” down in Western Zhou script (and in the Zhouyuan OBI it also occurs as a toponym)). 
GuLin bubian, 295-296, cites the interpretations of Xu Baogui 2010 and Shan Yuchen 2012. Xu 
focuses on the “rope” (“fu 3) binding what he says is a monkey’s head to a post, suggests to 
read it 4 “baboon”, and believes it is a spirit; Shan on the other hand reads it as the ancestral 
form of xiao R “owl”. 

125 Han Jiangsu ([2006], cited in GuLin bubian, 615-617) reads #T as fu # “axe”, and then 
explains # as a phonetic loan for fu ili “screen, curtain, tapestry”. Twenty-three of these items 
are being proposed to be gifted to Hao: ten from military personnel, eight from the prince’s 
traders, and five from the prince’s servants Fa and Wei. The same item occurs again in divina- 
tions about building an ancestral temple (292 and 437). 


HYZ 38 — 117 


37.23 BA bw FTF AGHA - 


Divined on Guichou: Sacrifice: some feed cows” to Ancestor Jia. Used. 2 


37.25 ZINA CA) CARL — 
On Yimao, sacrifice (to) Ancestor Yi some boars (and) offer one bowl of ar- 
omatic ale. ı 


37.24 CU ETSƏ HS AAD AAA - 
Divined on Yimao: It should be white pigs (for) Ancestor Yi. Not used. : 


HYZ 38 


38.1 Z bE) PRA CUO REO | 
Divined on Yi: If making an exorcism rite (for) [our lord’s sick] shoulder (to) 
Ancestress Geng, announce by written record (sacrifice of) thirty... 1 


38.2 + hEMF DRA EC) BE = 
Divined on Ren: If making an exorcism rite (for) our lord’s [sick] shoulder 
(to) Ancestress Gen, announce by written record (sacrifice of) three pigs. 


38.3 T bY) FPR CU) HER - 
Divined on Ren: If making an exorcism rite (for) our lord’s sick shoulder (to) 
Ancestress Geng, announce by written record (sacrifice of) three pigs.” 1 


126 I have reordered the sequence based on other divinations in this set (including HYZ 63) 
that are clearly deciding who to call on to see Lady Hao. Both Fa and Wei are mentioned (63) 
but diviners want to know if another person should be added. 

127 For shi & as “feed”, see Qiu Xigui 2012: 4.390 and HYZ 4.1 commentary: “feed horses” shi 
ma fE. “Feed cow” ought to refer to the cow’s nutrition, but the alternative is to take R asa 
verb and in coordination with sui “sacrifice”, “Sacrifice and feed cow(s) to...”. The “Pin Li” EHS 
chapter of the Yi Li 8&3ë distinguishes between & and xiang ££ “feast”. The former was a strict 
beef cattle offering with no ale, whereas the latter included offerings of both meat and ale; see 
Yang Tianyu 2007: 248, and compare what is included in a feast ££ for a different ancestor on 
321.4. 

128 In the divination sequence (1)-(3), there is a decrease in the quantity of the sacrificial 
animals “pledged” as the week progresses, and this seems to have to do with the daily condi- 
tion of the ailing shoulder. As the shoulder continues to heal on its own the urgency of making 
an exorcism with a high number of sacrifices lessens. David Keightley (2012: 282) calls the 


118 — HYZ 39 


38.4 EhFRABEFTT - 
Divined on Ren: Our lord should contribute antelope (and) cattle to His 
Highness. ı 


38.5 + F J ET POPRRIRI EURE) - 
Divined on Ren: His Highness, hearing that our lord has called [to inspect] 
the (enemy) warriors,!2 is not going to become upset. 1 


38.6 HB?E -= 


Nan is not going to die (on inspection). >; 


38.7 ?£ —-=m 
Will die. 1234 


HYZ 39 


39.1 HEALT EADE — 


It should be sows to Ancestress Ji. 1 


39.2 25022) (t) EE - 
Raise (cereal) (to) Ancestress Ji,”' and pair wild boar with it. ı 


sacrifices associated with these types of Shang charges a “bargaining, wait-and-see posture”. It 
is equally possible to read the Ren day divinations before the Yi day divination, that is, first day 
9 and then day 2 of the following week. This would then mean that the daily condition of the 
protagonist’s ailing shoulder has worsened since the number of sacrifices increases; compare, 
for example, the divinatory sequence of HYZ 1 which appears to start on a Ren day (9/10) and 
continues through Jia (Day 1/10) of the following week. 

129 Oracle bone inscriptions have the phrases wang rong #3% “watch warriors from afar”, and hu 
wang FB 57 hu mu IF AIT “call to watch from afar/keep an eye on X-territory”, Western 
Zhou bronze inscriptions frequently use the word rong É in reference to an enemy. See Yao Xuan 
2006: 178-179. 

130 I read Nan fi here as a person's name (Lin Yun 2007); see 270. J more commonly occurs 
in these divinations as a direction word, and not a person's name; examples are 144.2: Fi = 
X(A)# “South, in three days there will be arrival”, 290.4: HO=W X (44) £ Bj “From today, 
in three weeks (thirty days) there will be arrival south” and others (47.1, 159.1-2, 264, 290.5, 
455). The divination here was presumably related to divination before it. 

131 This is the only occurrence of the syntax “verb-deng € + ancestor name”. In the HYZ OBI 
the verb deng is usually takes a cereal type as its direct object. 


HYZ 39 — 119 


39.3 BCS) E. (tit) ORE = 


Raise (cereal) (to) Ancestress Ji, and pair wild boar with it. 2 


39.4 Zk K (at) BEL Š — 
On Yi, sacrifice (to) Ancestress Geng some bulls and add (> have) aromatic 
ale.: 


39.12 Zk, (İD Pap X - 
On Yİ, sacrifice (to) Ancestress Geng some bulls and add (> have) aromatic 
ale. 2 


39.5 Z. KİD Bir - 


On Yi, sacrifice (to) Ancestress Geng some bulls.: 


39.6 FB) FL KD PE - 


It should be ewes (to) Ancestress Geng. 1 


39.20 ET(5) FL (Mu) - 


It should be ewes (to) Ancestress Geng. > 


39.7 GE Æ - 
It should be pen-raised sheep. ı 


39.8 F(R) — 
It should be cattle. : 


39.9 Ne — 
Butcher some pen-raised sheep. ı 


39.10 Z.E2 — 
On Yi...: 


132 Zhang Bingquan (1957: 2.1.348) explains you É as a pair ËË; it functions here as a verb, “to 
pair”; see 267.4-6, 10: “Ac#—” . Shen Pei (2006a) reads it as a phonetic loan for hui/hai fi 
“meat sauce” > caus. “to make something into a meat sauce” (Shuowen jiezi: VN). Fang Zhi- 
song (2007: 18-37), based on receipt notations, determines that one meaning of É as a verb is 
to “submit, hand over”. On HYZ 316 the phrase you ruo RF is another way of writing you ruo 
LAE: EF F oa eE] “Divined on Renzi: If killing and cutting apart (sacrifice), there 
will be favor.” See 179.2 and 338.1-3. 


120 — HYZ39 


39128 - 
On Yi... 


39.13 TY F H (AR) SRK (Mit) BE - 
Divined on Bing: It should be longhaired pigs (for) Ancestress Geng. ı 


39.14 BRL BE — 


Make sacrifice (to) Ancestress Geng. 1 


39.15 (AIRF (H) J — 


It should be boars for Ancestress Ding. ı 


39.16 W F GR) T (8) T= 


Divined on Bing: It should be boars for Ancestress Ding. : 


39.17 IZ Ff HSE TIAA) T BEC) - 
Divined on Wu: If our lord gets Hu”” by dawn, it will not cause His High- 
ness to be (upset?).””: 


39.18 © PREGATI E (ath) Be - 
Divined on Ji: Should make the ale libation (for) lord Xing (to) Ancestress 
Geng. ı 


39.19 Z BE) PENS KL) BE — 


Make evening sacrifice of some small sheep tomorrow (to) Ancestress Geng. ı 


133 £ depicts an adult man X with his mouth facing upward. Zhang Yachu (2001: 542) inter- 
prets it as the ancestral form of hua IB “make noise”. (Hereafter I call this person “Hu” in order 
to avoid confusion with another person named Hua Œ.) This person ought to be the same 
person called lord Hu €) elsewhere (113). On 130 Hu is associated with music and zither play- 
ing. As such, perhaps “getting Hu by dawn” in this divination concerns an upcoming musical 
performance. 

134 It appears that a word is missing after zuo fE. In causative verb constructions, Huayuanzhuang 
East diviners use fE in the phrases zuo jian (ESR “will cause affliction/trouble” and zuo yu {EE 
“will cause (to be) upset”. 

135 This divination can be synchronized with five other plastrons: 286253€2113€?181€?2409. 
It is associated with Heji 3187 [Bin I]. 


HYZ 41 — 121 


39.21 BE PSONN T HR To JS (FR) - 
Divined on Geng: Do not make rite to dispel our lord’s ear ringing, ”” (for) 
there will no minor affliction. : 


HYZ 40 


40.1 RA — 


Jiwill make a contribution.”” : 


HYZ 41 


411 B£ kART RE) LJ] 


Divined on Geng...take shelter"! with Ge”s spouse...”? 


41.2 — 


1 


41.33 Bi F [JJ 


Divined on Geng... 


41.4 AFA 


tO... 


41.5 J FO = 


. report that our lord... 3 


136 Both rang # and yu were sacrificial rites designed eradicate misfortune (FRIR Z). It is 
uncertain, however, if #Ë, like #, could also be made for protection; see the commentaries to 
21.2 and 53.19. For “ear ringing” HI or tinnitus as an illness (or as symptom of an underlying 
condition), see Yu Xingwu 2009:220. 

137 Ti is either to be read here as a name, or less likely as “the sick” (HYZ 4). “Ji’s bow” JR 5 on 
HYZ 37 (see 37.18 commentary) means that the bow came from Jr. Perhaps the divination is 
about whether or not Ji’s bows will come in or be contributed. 

138 Following Yao Xuan (2006: 134-155) who reads this graph as a phonetic loan for bi JE. 

139 Ge HE is the name of Zhi Bo jik{H; see 237, 275, and 449. A corpus-based approach to im- 
plies that this divination record was related to war against the Shao territory. Yao Xuan reads 
akt as two people, Ge and Pei, and says this divination is inquiring about whether Zi f° will 
take shelter with either Huo or Pei. Since I read fit as {Œ “spouse” and Tit as “Zi’s spouse”, 
this leads me to read uki here as “Ge’s spouse”. 


122 — HYZ 42 


41.6 1 - 


.... 


41.7 ATA 


...Our lord... 


HYZ 42 


azı EÈ rul 


Divined on Ji: Our lord... 


42.20) NIZ - 


...divined...2 


42.3 — 


1 


42.4 Z z 


„women. 


42.5 AFA 


...Our lord... 


42.6 © h7 EZ 


Divined on Ji: Our lord will exit from... 


427 EEE” - 


...Ya-officer(s)...report...our lord. ı 


HYZ 45 — 123 


HYZ 43 


43.1 FERI - 


Divined on Geng: Our lord’s affliction will reach...””: 


HYZ 44 


44.1 FRIEGE MAAR - 


Our lord”s (illness) is not going to persist; (he) will have recovery." 


44.2 Wk (4) - 


Still will not have (recovery). 1 


HYZ 45 


45.1 AW 
Day Bing...sheep. 


45.2 RORA 


Day Geng...sacrifice... 


45.3 F 22 MB = 


Sacrifice ten small pen-raised sheep and add (> have) aromatic ale. : 


45.5 JH x 


140 Compare with 155.5: J /) #1: [A “His Highness’ minor affliction will not have...”. 
141 The word chou ® in HYZ script is usually spelled A. but here it is spelled Á , adding the 


= 


phonetic zhou ¢ (©); see HYZ 3.2 and commentary. 


124 — HYZ 49 


HYZ 46 


46.1 (HP) HE - 
Call to use horse(s). 1 


HYZ 47 


47.1 Hi 
South 


47.2 36 x HİL— GDU - 


On Guihai, make (or: provide) meat viands (from) one cow. At... 


HYZ 48 


48.1 SARE SIL-AA A THA) ——= 
On Guihai, sacrifice (to) Child Gui one ewe (and) offer the millet from His 
Highness. 123 


HYZ 49 


49.1 J [Allie & (it) PE SN IRE) -= 
On Ding[chou], sacrifice (to) Ancestress Geng one boar (and) split open the 
cranium.” 123 


49.2 Y Ape 6 (al) BER SN BY) = 
On Dingchou, sacrifice (to) Ancestress Geng one boar (and) split open the 
cranium. ız 


493 TARAG SIRE) = 
On Dingchou, sacrifice (to) Ancestor Yi one black cow (and) split open the 
cranium. 2 


142 The Shuowen jiezi lists xin |x| “skull” and xin İF “cranium” as variants. The Liang % dyn- 
asty (543 AD) dictionary Yupian + fa lists xin JF and İli as variants; see GuLin bubian 958 
(citing Shi Bing IEF). 


HYZ 51 — 125 


49.4 T H AH) Zk VİCE T HGH)J — 
On Dingchou, sacrifice (to) Ancestor Yi one black cov (and) split open the 
cranium, two (pieces for) Ancestor Ding. ız 


HYZ 50 


50.1 JZ TT — 
Divined on Dinghai: Our lord will position on the right. 12 


50.2 J Z Ff T (Ze) — 


Divined on Dinghai: Our lord will position on the left. 12 


50.5 GA bP HEE) Aa — 
Divined on Yiwei: If our lord goes to hunt, (it) will be favorable. Used. 1 


50.3 ZA AFR AMER 808) 4 = 
Divined on Yiwei: If our lord hunts from (or: following) Wei to search for 
pigs, (he) will make an encounter. Used. Did not (encounter) pigs.’ 123 


T 


50.4 GA F f EH BiG AZORE GE) aa ua 
Divined on Yiwei: If our lord hunts, it should be pigs that (he) seeks, (and 
he) will make an encounter. Our lord read the crack and said, “Should 
make an encounter.” Not used. ı 


T 


50.6 GA h FEE) BR) BOR FA - 
Divined on Yiwei: When our lord goes to hunt, should it be deer that (he) 
seeks, (he) will make an encounter. Used. : 


HYZ 51 


511 SF — 
Small ale cup. ”” : 


143 The verification bu shi ^Z has omitted the verb gou X, which occurs in the divination state- 
ment. HYZ 289.5 has a comparable syntax. 

144 This intact shell contains only this single-word inscription. See the commentary to 312 for 
an illustration of the graphic difference between # and shang fij “an ale vessel; cup”. 


126 — HYZ53 


HYZ 52 


52.1 El RU 


...divined... 


52.2 HY 


On Jia... 


5233 Z hA 
Divined on Yi... 


HYZ 53 


53.1 Vi Ff tl: (ƏsE (BDI LARE EGE) EE) — 
Divined on Bing: When our lord goes to Yong, say there is a request (or: 
need); say (he) goes to Yong. ı 


53.2 È hW ED RAG FY) - 
Divined on Wu: Make an announcement by written record (of sacrifices) 
(to) Ancestress Geng along the riverside in Ba.”° ; 


53.3 È hH E UDRAGDTFIGR) - 
Divined on Wu: Make an announcement by written record (of sacrifices) 
(to) Ancestress Geng along the riverside in Ba. 2 


145 “7 (YA) is composed with Fi “head” under 7k “water”. In front of the preposition, yu F, the 
word it writes has to be functioning as a verb. The graph’s composition looks similar in form to 
pin YE, which in Western Zhou bronze script was written 3? . YE means “along the water; water- 
side” > “near” (=i). 

146 YZ is composed with /“ (phono-semantic) + X right hand, depicts pulling up roots, and 
writes the word ba J “uproot”. This word is also the name of a song and dance (181, 293, 474). 
A place written with the variants M and 4 occurs in a series of Wu Ding period war inscrip- 
tions (HJ 6834r); see translation and commentary of Takashima and Serruys 2010: I.92-96; 2.34. 
The war-divination accounts imply that Ba was close to the places Fou íf, Zhou Fi, Xian Z, 
and Que #, which all seem to have been located in the area of northwest Henan and southwest 
Shanxi. Chen Mengiia (1956: 294) reads Fou as a phonetic loan for Tao [J and locates it in 
modern day Yongji, Shanxi ilı 747k}; Shirakawa (1957) locates Que in the vicinity of Wenxian, 
Henan ji] Pj gm W. The lineage name Xian frequently occurs in Eastern Zhou period covenant 
texts from Houma, Shanxi il: yu ZE. 


HYZ 53 — 127 


53.4 È F UF KE (at) BEA (ZE) 5] AGR) - 
Divined on Wu: Make an announcement by written record (of sacrifices) 
(to) Ancestress Geng at Yin from Ba. 1 


53.5 Iz MİF EC) BEA (742) 5] AGR) - 
Divined on Wu: Make an announcement by written record (of sacrifices) 
(to) Ancestress Geng at Yin from Ba. 2 


53.6 Ik PTERA - 
Divined on Wu: Our lord should line up ”” female [dancers] in rows and 
make announcement by written record (of sacrifices)... 1 


53.7 È F f eq (f) 22 LA ic (at) BE - 
Divined on Wu: Our lord should line up female dancers in rows and make 
announcement by written record (of sacrifices), two head of cattle, (to) An- 
cestress Geng. 1 


53.8 È FT:2 H EHikGE FT - 
Divined on Wu: By (some point) tomorrow, day Ji, [continue] to rest with 
with His Highness. 1 


53.9 J& ELO CEE - 


Divined on Wu: Take ale” to have cups*”? (at) Deadvvood”.””: 


147 The graph spelled here lj appears on 87 and 247 written \ and without the water classifi- 
er. Both are variant forms of ” and write the words jit “overflow”/i “increase” respectively 
(Yao Xuan 2006: 176-184). This word occurs as a verb in Shang oracle bone divinations taking 
the name of a song and dance or a musical instrument as its direct object. Examples from 
outside of the Huayuanzhuang East divinations are %46 (HJ18801, 26789-90) and ##k (HJ 
15805, 18824, 23717, 26763-69, White 1267-68); Qi +É “pray, abundant” is the name of a song 
and dance, and tao #kis a type of drum. Furthermore, a comparison can be made with the 
phrases “xue “# ‘practice’ song/dance” (487, 33, 150) and “zou 2 ‘perform’ song/dance” (150, 
86, 382) in this corpus. In Classical literature ji is an attested phonetic loan for yi ff “row, line 
up in/form a row”; see Guxun huizuan, p. 114 (and entry 18), citing Lunyu “ /\ (ft Fi EIA EE” 
(Eight rows of dancers in the courtyard), and He Jingcheng (2019: 1-9). 

148 8 depicts liquid inside a vessel you Fi (phono-semantic) and writes the word jiu 3 
(as anoun). 
149 s is composed of two “trees” K written on the inside of jue Ë$ “ale vessel”. The most 
comparable HYZ syntax is PLA 38 < (Vi + Ni + V2 + Nə) (14.4), and a comparison recommends to 
read it as a verb and the word that follows as its object. In the next divination it comes after the 


“ ” 


ale 


128 — HYZ53 


53.10 Jk PREDI — 


Divined on Wu divined: Should have cups?” (at) Deadvvood”.: 


53.11 È bP EI) REA E - 
Divined on Wu: Make an announcement by written record (of sacrifices) 
(to) Ancestress Geng at Bing." ı 


53.12 € RE(SOZT LUDE - 


Divined on Ji: It should be pigs for Ancestress Geng. 1 


53.13 L F (ee k UDE - 


Divined on Ji: It should be wild boars (for) Ancestress Geng. 1 


53.14 € bh (BSE F EC) BE - 


Divined on Ji: It should be cows for Ancestress Geng. 1 


53.15 Gh (BF ED BR - 


Divined on Ji: It should be cows for Ancestress Geng. 2 


53.16 EL RET) FF L(A BE 


Divined on Ji: It should be pen-raised sheep for Ancestress Geng. 


53.17 © F EGA) KE 
Divined on Ji: Should libate ale and make an exorcism rite (to) Ancestress 
Geng. 


53.18 ChE) TEC RST - 
Divined on Ji: It should be His Highness who [does] (it); lord Xing will seek 
(or: go to) His Highness. ı 


modal adverb qi ZE, and this supports it be read as a verb here. I read it as a variant of jue Ë$; 
see 449.4. 

150 161: In early script the determinative “tree” can be written with one tree or reduplicated 
with multiple ones. The graph in the middle is shen HB, and it is likely the sound element. The 
Shuowen lists shen Til and defines it as “deadwood” À H ë. 

151 Peng Bangjiong (1981) locates Bing ihi near modern day Jinzhong, Shanxi Wii. 


HYZ 53 — 129 


53.19 © PEE) EE) KUDE - 
Divined on Ji: It should be lord Xing who directs (offerings to) Ancestress 
Geng.!2, 


53.20 E h FÈ ADAG) — 


Divined on li: In the guesthouse, make the killing(s). ı 


53.21 © hE) nA EE KA 
Divined on Ji: It should be the Many Servitors’ exorcism that is directed (to) 
Ancestress Geng. 


53.22 E h ELA) KODIR - 
Divined on Ji: It will be auspicious to have (something for) (or: to make of- 
ferings to) Ancestress Geng. ı 


53.23 RK RAR - 


Sacrifice (to) Ancestress Geng some white wild boars. ı 


53.24 361 bh FS TT Elz] - 
[Divined] on Gui: Our lord dreamt. Our lord, in matters of good fortune, has 
İdelay”1.””: 


152 The verb wang fi: in the Huayuanzhuang Fast divinations has two usages: 1) it most com- 
monly occurs in its primary meaning, as a verb “to go”, as in 4:1 “Our lord will go to hunt”; 
2) in divinations about ancestor vvorship and rites, and particularly in combination vvith the 
word “5 “exorcise, protect”, it appears to mean “to direct (to)” or “send off (to)”, as in Hi Ba EE 
utc “It should be Dian’s exorcism that is directed (to/at) Ancestor Ji” (162), and pölBE—, 
FE “Sacrifice (to) Ancestor Geng one cow; lord Bi”s exorcism will be sent off” (209); see 
too 302 + 344. Jao Tsung-I (2005: 21, cited previously in the commentary to HYZ 3.10) glosses 11: 
as xiang Vl “direct towards”. Yu Xingwu (2009: 154-160) reads fi: in divinations like these as a 
phonetic loan for rang # “exorcise, dispel”, and says it is a synonym of #2. Huang Tianshu 
(2010: 100-107) reads yu wang #244: as a verb compound meaning “exorcise”. The problem with 
Huang’s interpretation is an example like 427 which separates the words: (i: j#2% “Send 
off/Direct Wei’s exorcism (to) Guizi”. í} in this example takes a double object; the direct object 
ought to be the noun phrase “Wei’s exorcism”, and the indirect object is recipient of the exor- 
cism, Guizi. (The alternative reading, “Go to Wei (i.e. his current location) and perform exor- 
cism (to) Guizi” is also possible.) One of the prescriptive goals of divinations on the topic of 
performing exorcisms is trying to determine whether it is necessary to even do so, and assum- 
ing it is, to next determine which ancestor was thought to be causing harm or which ancestor 
could help aid the recovery of an illness or provide protection. 


130 — HYZ55 


53.25  hAF RIC RS) - 
Divined on Gui, tested: Our lord’s ear ringing is without harm. 1 


53.26 55 F AF HIS T PE (8) = 
Divined on Gui, tested: Our lord’s ear ringing is without harm. > 


HYZ 54 


54.1 BH — 
Day Xin...Used.: 


54.2 


HI 


54.3 =: FJ 
Divined on li... 


54.4 H 
Used. 


HYZ 55 


55.1 TZ hd - 
Divined on Dinghai: (about) Lord Jin. ı 


55.2 TZ RFRA) 
Divined on Dinghai: (about) Lord Jin." 1 


55.3 KE - 
..go to the Wan River and make the exorcism.” 1 


153 Schuessler (2007: 594) defines yuan % as “slow, delay” (related to huan 4%). 

154 Divinations (1)-(2), dated Dinghai, are almost certainly abbreviated accounts of 247.14: T 
Ab: Fase, TK “Divined on Dinghai: If lord Jin goes, there will be no calamity.” If this 
synchronization is indeed correct, and the matching dates strongly imply that it is, then all of 
the other instances of divination records in the simple form of “preface + 42” should be read 
as though they were abbreviations of divinations about whether or not lord Jin would encoun- 
ter any harm while abroad. 


HYZ57 — 131 


55.4 O A ED LF da GE n 
On Jichou, sacrifice (to) Ancestress Geng one cow; our lord will go to the 
Wan River and make the exorcism.”” , 


HYZ 56 


y 


T 


56.1 EH FJ (E) TF ALG BEEBE] — BE A EEL ALD HD) T 
iH À TE 
Divined on Xinchou: Make an exorcism rite (for) His Highness to Ancestor 
Geng, (and) deliver one [ram] and announce (sacrifices of) Qiang, one per- 
son, (and) two head of pen-raised cattle by written record; deliver one ram 
(to) Ancestor Xin to make an exorcism rite (for) His His Highness, (and) an- 
nounce (sacrifices of) Qiang, one person, (and) two head of pen-raised cattle 
by written record. 


HYZ 57 


57.1 FİK — 
Tested: (about) Fu.””: 


155 Zhan Yinxin (2006: 207-208) equates this river with the Yu ij. The Shuowen says it comes 
out from the west of Zhao ï (southwest Shanxi). 

156 Divinations (3)-(4) form a four-shell set along with 247<9255<9352. 255 records the recipi- 
ent of the exorcism as being Xing #. The process of ritual action described here is not two 
detached and unrelated events, a sacrifice and an exorcism, but rather that a sacrifice with ale 
is to be incorporated as the offering for the exorcism performed thereafter. This can be support- 
ed by a divination like 302 + 344: CAB ZAM —, myr UE, which uses the topic marker 
wei Mİ to introduce an explanatory sentence putting focus on and emphasizing that the offer- 
ing proposed in the initial clause was for an exorcism ritual performed to protect a hunt led the 
king; see 27, 32, 214 and 113. 

157 It is also possible that the direction of this inscription be read RA “Fu tested”. Wu Ding’s 
son Xiao Ji Z: š, once hunted at a place called by this name; see HJ 21546 and Yingcang 1822. 
Yibian 2267 records the delivery of divination materials by Fu at Lu /E Jš (written with two deer 
but equal to Jš), and this suggests that this lineage was active in the vicinity of this place; for 
other variant spellings of Lu RE, see HYZ 2.1 commentary. 


132 — HYZ59 


58.2 FA - 


583 H - 


59.1 ER F fu) pu :-(4EJHH2 Hİ 
Divined on Xinwei: If our lord, also on highland, goes to hunt, (it) will be 
favorable. Used. 1 


59.2 EH F Hë k s AK CK/ RD REKKE) - 
Divined on Renshen: Losing eye(sight). Huo’s words said, “It might per- 
petuate.” It really might perpetuate .””: 


158 Yao Xuan interprets mu H in its primary sense of “eye” and suggests that a word like 
“brightness” HH (= H HY “eyesight”) has been omitted after sang #2 “lose/losing, cease to have”. 
Her transcription is H ë| |<BJJ>. She suggests “water” refers to a therapy to prevent the loss of 
eyesight; see Qianbian 2.4.3 and 4.12.7, and the comment of Takashima 2010: II.585. However, if it 
was indeed a therapy (ablutions), then it would have been a controllable action. Yet the negative 
used in divination (3) suggests it was uncontrollable. Sun Yabing (2014: 164, note 3) reads 7K as 
qian 15. “mistake, fault, protract/perpetuate (said of illness)”. Evidence is adduced from a connec- 
tion between 7K here and the graphically similar chuan JI| “river” in the following antithetical 
(yes/no) royal family group divination about illness: TX F: MAR, FSAI | J Z F 
A: WAX, HIII “Divined on Dinghai: Ru has illness. In the present second month (it) will not 
protract; Divined on Dinghai, tested: Ru has illness. It might protract” (HJ 22098 [Wu diviner 
group]). Variant forms of yong zk “perpetual, perpetuate” and {it “overflow” were written with 
both JI] (W) and 7k (7.7) in Shang and Western Zhou script, and 4/7 is the ancestral form of and an 
attested phonetic loan for fü. Huo is the name of a person (HJ 20245; White 449; Jao Tsung-I 1959: 
25), and yan yue {El introduces his direct speech; compare 351.5: Pr FP CS Pr A. TH. 
. In both instances a diviner is trying to determine the truth of a statement (likely the result of 
an earlier divination) by someone else. 


HYZ 60 — 133 


59.3 TH BAS fü2k(k/tüu) FG) IAS AK (k / u) - 
Divined on Renshen: It will not really perpetuate. Our lord read the crack 
and said, “It will likely not perpetuate.” 1 


HYZ 60 


60.1 9p 
Mao.” 


60.2 PFT EACE) - 


On Jiazi, His Highness will arrive and spend the night. ı 


60.3 Z.H H RES M(A)AICH) - 
On Yichou, a horse from the trader has a cut (> is damaged).””: 


60.4 CRAJ FU - 
Likely without (any) cuts (> damages), the trader”s horses. 1 


60.5 KARI KADHI - 
It will be the left horse that likely has a cut (> is damaged). 1 


60.6 L(A) MA) RICH) - 
The right horse likely has a cut (> is damaged). 1 


159 See HYZ 23 and commentary. 
160 {kj is grammatically equivalent to zi Ding shu J 48 “millet from His Highness” and zi 
xi ji H PGS “sacrificial items from the west”. 

(Zi) is written with right hand + knife + pig. A Huayuanzhuang East variant written 7/ 
omits the right hand. The reading of bao/bo ül “peel, cut, injure” follows Chen Jian 2007. özl 
“Peeling” is the name and main theme of Hexagram 23 in the received version of the Yijing. 
Although similar in form, this graph appears to be different from Yİ “to castrate, geld”; for a 
study of the latter, see Qiu Xigui 2012: 1.1-6. k] means “pare” on HYZ 228. 81.2, 239.3-5 and 358 
are also related to this divination sequence. Based on these three shells with interrelated con- 
tent, the following timeline can be reconstructed: Yichou is day 2/10; 81.2 is dated day 4/10 and 
the divination utterance is identical to (6) in this sequence; 239.3 is a divination made on day 
10/10 of this same week, and the divination inquires into whether or not to behead a new black 
horse that has been injured. Additional divinations, at 29.1 and 289.6, perhaps also belong to 
this set. Those parallel divinations are dated day 3/10 and concern performing an exorcism rite 
for horses. 


134 — HYZ 63 


60.7 BAGH M(AVEFAR (AE - 
It is likely that a horse from the trader will die. Our lord said, “Likely have 
a death (or: deaths).” 1 


HYZ 61-HYZ 62 


I 


61.1 KI brea OCA) AAR - 
Divined on Guimao, Ya Dian tested: Use our lord’s prognostication that 
said to obey [the divination].*“ , 


61.2 KI hansi A AO) hH 
Divined on Guimao, Ya Dian tested: Use our lord’s prognostication that 
said to end the divination.’” 


61.3 ARK) - 
On Hachen, sacrifice (to) Ancestress Geng one pen-raised pig. 1 


62.1 ACK) 
Obey [it].1° 


HYZ 63 


63.1 BRAG) 
Requested from Jia. 


161 The graph transcribed here as zhou #+ “boat”+ ren À “person” also occurs on 380 and 490. 
The graph’s composition matches a guwen TX: form “ŞA” of fu AR(AK) listed in the Shuowen 
jiezi and defined there as JJ] “use”; Shi Bing (2010, cited in GuLin bubian, NO34: 909-910) reads 
HR as a phonetic loan for fu % “repeat”. Zhu Qixiang (2006: 972) reads it qian hil “initial, pro- 
ceed ”, and Sun Yabing (2014: 125-130) reads it FF( FE) “arise” (but meaning something like not 
good or inauspicious). Fu JR is the alternative choice to zhong bu ££ F; this verbal use of zhong 
has the same meaning it does for instance in HJ 14209: 7 752822 Pà, “G-d is not going to put an 
end to this settlement”. 

162 This divination made by Ya Dian is testing which of the two contradictory prognostications 
should be followed. The inscription on the verso side is the judgment. For a comparable divina- 
tion outside of the Huayuanzhuang East corpus, see HJ 94. Yao Xuan (2006: 54-55) has a discus- 
sion. 

163 Both 380 and 490 write #)(HR) F”obey the divination (/divination crack)” . 


HYZ 64 — 135 


63.2 EA TOLDUHİBEA KO Te ZPD IE (HE) LF FO FP) 
ar TEE ERG) — 
Divined on Xinhai: When our lord leads Lady Hao into Rong, our lord will 
call the Many Defense Regulators to have audience about/with Lady Hao, 
(and) dispense (to her) ten tapestries. Going to Xuan. ı 


63.3 FA b PROM) m (niə — EOR m Girə — FE) SEG) - 
Divined on Xinhai: Fa will dispense (to) Lady Hao three tapestries, (and) 
Wei will dispense (to) Lady Hao two tapestries. Used. Going to Xuan. 1 


63.4 FA h(E LT a (Bu) f AH - 
Divined on Xinhai: It should be Fa who has audience about/with Lady Hao. 
Not used. 1 


63.5 RH F&a J ALA) PH 


Divined on Guihai: Sacrifice feed cows to Ancestor Jia. Used. 


63.6 LI h(E) AR AGE) He ZN Hİ —- 
Divined on Yimao: It should it be white pigs (to) Ancestor Jia <Yi>.!% Not 
used. 12 


On Yimao, sacrifice (to) Ancestor Yi one boar (and) offer one bowl of aro- 
matic ale. > 


HYZ 64 


641 MEW - 
...should... 1 


644.2070 


....Our lord... 


643 F F Sl 


Divined on Ren....Gu... 


164 “Ancestor Jia” is almost certainly a scribal error for “Ancestor Yi”; see 37.24-25. 


136 — HYZ 66 


64.4 36 hA 


Divined on Gui... 


HYZ 65 


65.1 G — 
Day Yi. 


65.2 Vi — 
Day Bing.’® ; 


HYZ 66 


66.1 — 


66.2 


HI 


66.3 FED 


Divined on Jia... 


66.4 H - 
Used. 1 


66.5 XARA 
On Gui...should... 


66.6 ACA OERA 


... not having contribution...should... 


66.7 121 “5—L1 


..one head of cattle... 


165 It is significant that the crack with the even-numbered day of the week Yi, day 2/10, is on 
the right side of the shell, whereas the crack with the odd-numbered day of the week Bing, day 
3/10, is on the left side of the shell. 


HYZ 69 — 137 


HYZ 67 


67.1 LZY BRAGA) ZB ft 
On the evening of Yihai, sacrifice (to) Ancestor Yi one black cow (and) our 
lord will pray. > 


67.2 LZY RHOI) Z RITH =m 
On the evening of Yihai, sacrifice (to) Ancestor Yi one black cow (and) our 
lord will pray. 3, 


673 H KC Dow = 
On Jichou, sacrifice (to) Ancestress Ji one wild boar. 123 


67.4 —— 


123 


HYZ 68 


68.1 H — 
Used. 1 


68.2 H - 


68.4 H 
Used. 


HYZ 69 


69.1 È Fl E GOA A te A 


Divined on Wu...Ancestress Geng...cow... 


69.2 J& TA 


Divined on Wu...our lord... 


138 — HYZ 70-HYZ 71 


69.3 È RRO EÇİD BELİ 


Divined on Wu: Should...Ancestress Geng... 


69.4 Co% A 
On /i....aromatic ale... 


69.5 - 


2 


69.6 Ah J X(AS) HACE) FTI - 
Divined on Ji: His Highness, until its end, will be upset about our lord’s ill- 
ness. 1 


69.7 TH Ta - 
Divined on Ji: His Highness, until its end, will not be upset about our lord”s 
illness. ı 


69.8 ¥ HUO - 


Divined on Xin: Our lord...cattle...: 


69.9 TRA FRU 
Our lord should...cattle black... 


69.10% h 


Divined on Gui... 


HYZ 70-HYZ 71 


701 2 ce 
Three head of pen-raised cattle. 12 


702 SINE —- 
Three small pen-raised sheep. 12 


70.3 27 
Three head of pen-raised cattle. 


70.4 HE —- 
Five small pen-raised sheep. 123 


70.5 f Ë 


Our lord tested (it).!% , 


711 # 
Feng!” 


HYZ 72 


721 J 
His Highness 


722 ATA 
..His Highness... 


72.3 — 


72.5 J 
His Highness 


72.6 BTA 
..His Highness... 


HYZ 73 


73.1 17 — 
March. ı 


HYZ 73 — 139 


166 As I understand it, and following the ZSKY Editor's sequence, divination (5), “Our lord test- 
ed”, is a test on the previously unsuccessful divinations before it. None of the previous four divi- 
nations produced a judgment (> result), and the sense here is that the patron of the divination 
organization stepped in making a test divination to try and settle it; see HYZ 191 for another in- 
stance. A less compelling and alternative interpretation is that this single divination was unrelat- 


ed to the others on the shell. 
167 Zheng Jiexiang (1994: appendix 5) locates Feng in modern day Fengqiu, Henan J F# J! 
see also 172 (=171v) for a second delivery receipt from this place. 


HA 


140 — HYZ75 


73.2 47 — 
March.'® , 


HYZ 74 


741 OFB - 


...Our lord. 1 


742 2 EL 


Divined on..., tested: Our lord... ı 


HYZ 75 


75.1 È Ff (IE) T(E) ECE) Fu (R) - 
Divined on Wu: Our lord making His Highness’ servitors lay down (or: stay 
down) is likely to cause our lord trouble.’ ; 


75.2 È Ff (IË) J EUR bE PE) Fu (SR) — 
Divined on Wu: Our lord making His Highness’ servitors lay down (or: stay 
down) is not going to cause our lord trouble. ı 


75.3 È F£ ` 


Divined on Wu: Our lord will issue a command.ı 


75.4 J& b-FIECE)] = 
Divined on Wu: Our lord [will do) (it). > 


75.5 JR F TÆMME) = 
Divined on Wu: Our lord will do (it). > 


168 Compare 211: gao hang 1517 “report marching”, and 401: hu hang IFFİT “call to march”. 
169 Yan /, (JB): The graph is composed of yan F (ik) “flag” + kou Hİ. The “mouth” element 
likely indicates that the graph should not be read as “flag” but as a characteristic of it (see HYZ 
1.5 commentary). The Shuovven jiezi says j, should be read yan { “lay down”. Divinations (1)- 
(5) in this sequence appear to concern military action. See 28. 


HYZ 76 — 141 


75.6 È F B (RE) R E fk KA) EFAS) - 
Divined on Wu: It should be five pen-raised sheep that are butchered to 
make beheadings (to) Ancestress Geng; our lord makes the exorcism. ı 


75.7 UL hid - 
Divined on Ji: Lord Jin. 1 


75.8 26 bh POR (A) F 


Divined on Gui: Zhong...rests, something will be given!” (to) our lord. 


75.9 £ TE] - 


Divined on Gui: Our lord [will make] Zhong [his servitor].!71 


HYZ 76 


76.1 ZIREN) CHARA BRE) PLD = 
On Yimao, when sacrificing (to) Ancestor Yi some pigs that have been 
killed,” it should be our lord who prays. Used. 2 


76.2 LI hAAWEDAF EF WR MB (ADR --- 
Divined on Yimao: If making an exorcism rite (for) Da’ to Gui child, an- 
nounce by written record (the sacrificial offerings of) one boar and aro- 
matic ale. Used. Has sickness. ız: 


170 $4 is written upside down. 

171 Zhong 'H likely refers to the person elsewhere called Zhong Zhou rİ" yil (102), although 
conveivably it might also refer more broadly to the Zhong lineage. This divination account 
implies that Zhong Zhou became a member of the group called Zi chen FE “our lord’s servi- 
tors”. During Wu Ding’s late period, and concurrent with the date of the HYZ OBI, members of 
the Zhong lineage served the royal family as diviner, Lesser Servitor (xiao chen ’}\ E) and hunt- 
ing guide (quan Ñ, literally “dog”); see Jao Tsung-I 1959: 783-786 and HYZ 28. 

172 For İl G) as a variant of sha 14 (5%) “kill”, see Chen Jian 2012, cited in GuLin bubian 459- 
464; see too 16.1 and commentary. HJ 28398 writes it with reduplicated pigs i ; see the com- 
ments of Zhu Qixiang (2008: 291). In this instance, # is the direct object of sui JR “sacrifice”. 
The same word is written at 226.7 with water buffalo tg substituting pig/reptile. 

173 Li Xueqin (2008: 186) locates Da in the vicinity of Qinyang, Henan | Pj yù. Da was one of 
Zu Jia’s diviners (period IIb OBI); see Jao Tsung-I 1959: 811-841. 

174 Yimao is day 52/60. This divination has a parallel on 478, and is related to 299.5: JÈ JK F: 
KA}, T:3£ “Divined on Wuchen (day 5/60): Da [has] sickness. It will not prolong.” 


142 — HYZ78-HYZ 79 


HYZ 77 


7.1 AFL) 


On Bing, our lord... 


77.2 OAH) 
..spend the night... 


773279 
...His Highness... 


77.4 6 
On Ji... 


HYZ 78-HYZ 79 


781 HU? 
Tested... 


78.2 A FAE — 


Tested: Xian!” is not going to die.: 


78.3 AF 
Tested: (about) Xian.’ 


79.1 FRAZ) 
Requested (from) Zhen.” 


175 Jao Tsung-I (1959: 565) transcribes this graph as xian/xuan {%. This shell together with 464 
forms a two-shell set. A person with this same name was one of Wu Ding’s diviners, and this 
raises the possibility that he was also one of the HYZ diviners; see Jao Tsung-I 1959: 565-571. 

176 The rest of this divination utterance has been omitted. See commentary to 55.4 for a fuller 
explanation. What has been omitted was either the same divination statement as the previous 
one, or its converse, something like “Xian might die”. 

177 This delivery receipt ought to be equivalent in meaning to H {%(Z) “Requested from Jia” 
(26). FF is composed of mu 7K + xin 37 + an element that resembles the graph ding T. Mu K (clas- 
sifier) + xin >£ (phonetic) spells either zi FE “catalpa” or zhen 3£/3E (74) “hazelnut”. 440, 444, 
and 483 are all receipts from this place. 


HYZ 81 — 143 


HYZ 80 


80.1 Eh AEE) TRH — 
Divined on Gui: Our lord, reporting (progress of) the guesthouse to His 
Highness, should take fields.”” : 


80.2 Hd - 
Divined on Jia: (about) Lord Jin. ı 


80.3 CARD - 
On Jihai, sacrifice... 1 


80.4 


Used. 123 


HYZ 81 


81.1 EF F FeO) (EG) Be) BLA) T REGA 
Divined on Renzi: When carrying in (offerings) ” (to) [Ancestress Geng’s]'®° 
altar, bestow them in the eastern guesthouse."”" Used. 


178 Gao guan yu ding “FE fi J has a parallel grammar with the phrases #747 J and 47 Fii 
on 211. 113.28 records the building of what is presumably this guesthouse. 82.1 records making 
offerings in (Rong’s) eastern guesthouse. 

179 % depicts two hands holding a portable table (for viands). Seal script "3 adds “meat” and 
omits one of the hands. In the Shijing the word jiang /İF has the specific meaning of to carry and 
bring forward sacrificial offerings; see the poems “Wo jiang” $x (Mao 272) and “Chu ci” #8 7% 
(Mao 209). Jao Tsung-I (1959: 670) says that jiang i means to carry in the carcass of the sacrifi- 
cial animal on a serving table. An alternate interpretation for the verb phrase #452 is “carry in 
(and set down) Ancestress Geng’s spirit tablet”. This divination record is part of the “Rong” syn- 
chrony reconstructed in the introduction (Table 4). 

180 Reconstructed from 490.12. 

181 Both Zhu Qixiang (2006: 974) and Song Zhenhao (2010: 36) read this graph as a variant of 
gong È “palace”, and take ffl PE E as a noun phrase. This seems incorrect. First, there are no 
instances of a noun phrase “ancestor name + 7; “altar/spirit tablet” + = ‘palace’”. Secondly, 
the graph itself does not at all resemble any known variants of gong =, which depicts a roof + 
two enclosures (one on top of the other). Followed by the preposition “in, at” and taking the 
object “eastern guesthouse” implies it is a verb. This divination contains two clauses, the first 
starts with jiang jf, and the second starts with this word. I suggest the graph is gong T. (writ- 


144 — HYZ 82-HYZ 83 


81.2 T IAE LAIAR] - 


On Dingmao, there will be a horse (or: horses) that is/are [cut (> damaged)]. 1 


81.3 FH KUL) RAL A (FE - 


On Renshen, sacrifice (to) Ancestress Geng one sow. At Rong. ı 


81.4 RAH MART HI 
On Guiyou, there will likely be black horses with light brown manes in- 
spected by the trader. ı 


81.5 At RIT EHI - 


Divined on Bingzi: Ge’s foals will be inspected by the trader. 1 


81.6 =F — 
Sheep. 1 


81.7+8 — 


12 


HYZ 82-HYZ 83 


82.1 [J — 


82.2 J — 


82.3 ADKINS] - 
...also [rain]. 1 


82.4 DAO - 


...also is not... 1 


82.5 El — 


.... 


ten (ñ on HYZ 324), to be read here as a phonetic loan for gong Fi; see Guo Moruo [1933] 1983: 
340 and VVang Ziyang 2013: 286. 


HYZ 85 — 145 


82.6 >: NEZ 
Divined on Xin ...: 


83.1 FAD 


Ni contributes six. 


HYZ 84 


84.1 EAH (A GST TU Hİ - 
When Qiang are entered, it should be females who will hull grain’ that are 
used, (for) it will be favorable (and) bring happiness. Used. 1 


84.2 +3 @& == 
[meaning unclear] 2182 


84.4 J) — 
Nai. 1% 


HYZ 85 


85.1 HAF) EUERE) — 
Should call to build Qin”s tovver” (in) the north. : 


85.2 FO 
Our lord... 


85.3 KENE H FP PRCT) - 
To end Xiao Jia’s day (of worship service), ”” our lord will call to hunt. : 


182 The reading of this graph as chong # follows Huang Tianshu 2006: 403. Axel Schuessler 
(2007: 189) defines it as “to hull grain”, but its meaning here is uncertain; perhaps it should be 
read chong Jë “smash”. Yan İT depicts a female with hairpins and is the ancestral form of zan 
$% “hairpin”; the Shuowen jiezi defines it as ji ££ “skilled”. See HYZ 458. 

183 Combined by Sun Yabing 2011a: 230, note 4. 

184 Sun Yabing 2011a: 230, note 4. 

185 El Yao Xuan (2006: 96-97) reads this as a ligature combining the toponym it: (=?b) “Qin” 
and Œ (= tai 22) “tower”. Reconstructing the dative preposition yu F is based on 502: 2M 
“Tower in the south” || J-4Jk “In the north”. 


146 — HYZ 87 


85.4 öl PET RII) - 
Sacrificing [two] sheep by day Geng, [report] (that) [Fa] [will come] (with 
them). 1 


85.5 pK =F TRG ESR - 
Sacrificing two sheep by day Geng, report (that) Fa comes (with them). 2 


HYZ 86 


86.1 Ae F 4L(0F)28 8 aA ma 
Divined on Bingchen: Continue to perform “Shang”,”” (for it) will be favor- 
able. Used. 12345 


86.2 CE PRADHAH - 
Divined on lisi: Should make (or: provide) meat viands of [ewe]...Used. ı 


HYZ 87 


871 TE PFA GAENT H 
Divined on Dingsi: Our lord will line up (to dance to) “55 “Voyful”,”” (for it) 
vvill be favorable (and) bring happiness. Used. 


87.2 PiH Ff w (B) H AN Bš! 6) 
Divined on Gengshen: Our lord will line up (to dance to) “Shang”; during 
the day it will not rain. Trusted. 


186 Xiao Jia was the 12 Shang king. The appellation xiao /İ“ before his day-name is because he 
is younger than Da Jia KH, the 9" Shang king. 

187 Shang Fi is here the name of a song and dance or a suite of songs and dances; see Song 
Zhenhao 2010: 477-500, and Yao Xuan 2006: 146-148. 130 has 25 ff “Danced (to) “Shang””. 

188 The parallel between yi Lai öZ ül and yi Shang afi in this divination sequence recom- 
mends that yy was also the name of a song and dance. See the commentary to HYZ 53.6-7 for 
the reading of yi mm as a loan for yi {ff “row, line up in/form a row”. 

189 4} commonly occurs in divinations for the Shang kings on the topic of childbirth, and 
seems to indicate the birth of boys; see HJ 21071. In these instances Dong Zuobin ([1948], cited 
in Soran #1610) reads it jia 3% and defines it as “lucky”. See 288.2-3 and 480.5 for 3 as a verb. 
Zhang Shichao (2008b) suggests a ceremonial performance of song and dance called by this 
name was related to Lady Hao’s childbirth, but this cannot be substantiated with any evidence 
from other divinations found in Pit H3. 


HYZ 88 — 147 


87.4 FR |?) 
It might rain. Not trusted. ı 


87.3 PiH ETMS RAURA (nu) H 
Divined on Gengshen: It should be the present day Geng to line up (to 
dance to) “Shang”, (for it) will be favorable (and) bring happiness. Used. 


HYZ 88 


88.1 Hi hA 


Divined on Jiayin ... 


882 Z F.A 1 Z (zt) 
Divined on Yi: Our lord will contribute...(to) His Highness. At... 


883 Z RA 
Divined on Yi... 


88.4 Yi bY 


Divined on Bing... 


88.5 Yi İLL - 
Divined on Bing: Should... 


88.6 Yi PECHI =F (BO KAA = 
Divined on Bing: İlt should bel three head of cattle that are killed (for) An- 
cestress Geng. > 


88.7 Vi RE J R.) š: 
Divined on Bing...Ding, should...Geng. 


88.8 J "EH MOOD - 
Divined on Ding...day kill...cattle...: 


88.9 Ch eA) k UDE 


Divined on Ji: It should be...Ancestress Geng. 


148 — HYZ 88 


88.10 FFE K. (Ik) HELP ə MCA) CE) 
On Jiazi, sacrifice (to) Ancestress Ha one ram, announce by written record 
(the sacrificial offerings of) three small pen-raised sheep and one stand.?””: 


88.11 H! F (EKA FA 


Divined on Jia: It should be Dao's!?! exorcism!2...Jia!%... 


88.12 H KO B AmA 


Divined on Jia...Zhi!%...exorcism... 


88.13 Hi F [JJ 


Divined on Jia... 


88.14 Z, H bh A (LE) 5 CHIEF) KCB) ETT EROR) 
Divined on Yichou, at You: [Our lord], having a demon heart (> a bad feel- 
ing in his heart), should rush!” at once’ to the border.” 


190 ¥ : Qiu Xigui (119801 2012: 1.38-39) identifies this graph as writing the word zhi & “to set, 
place, arrange”. He explains that the bottom part of the graph is a “stand” and the top part is 
the phonetic zhi Z or IE. Variant forms include “ (HJ 30693, etc.), which adds left and right 
hands above the phonetic (IF), and a simplified torm E (HJ 23603), which omits the “stand”. 
In Shang oracle bone and bronze inscriptions (see JC 9894) this word regularly occurs as a verb 
that takes drum or bell as its object, for instance HJ 30693: T: EJE (GA) =i (69 TEEI “Should set 
bell(s) and drum(s) after cutting apart (the sacrifices).” Here it is a noun followed by a quantifi- 
er. © likely refers to a music performance and means to set a drum or bell to be played at or 
after the sacrifice. This divination can be synchronized with 455.1; see also 409. 

191 Dao 1&: See Yu Xingwu (2009: 382-387) for the identification of this word. Dao is the name 
of a person, and the person who will be exorcised. The same person occurs again on 92.1, 
which is a divination also dated to a Jia day. Dao is likely one of the prince’s servitors, and on 
this particular occasion will to take an active role in preparing for and providing service during 
the king’s visit and banquet. Perhaps the context of this divination was to first exorcise him in 
advance of his coming into contact with the king, and to make sure his service was without any 
errors; for a possible comparison, and one recorded post-factum, see HYZ 28.6 and 290.7 com- 
mentaries citing the Western Zhou bronze inscription Yu gui 1⁄8 EZ. 

192 I follow Zhu Qixiang (2006: 976) who reads this graph as a variant of yu “1. 

193 The graph Ħ is still visible in the rubbing and photograph and refers to Ancestress Jia 
mentioned in the preceding divination. 

194 Zhi appears only in this fragmented divination account. Based on the divination about Dao 
just before it in the sequence, the context seems to be that an exorcism is also planned for Zhi; 
it further suggests that, like Dao, he is another member of the protagonist’s servitors. 


88.15 J F. 


HYZ 89 — 149 


KODE A 


Divined on Wu: Do not [kill] one sheep... 


88.16 AT B kK (4T A 


..day Ding...Ancestress Ding... 


88.17 O F 


AJH 


Divined...Ding. Used. 


HYZ 89 


89.1 DFA 


...Our lord... 


89.2 1 TL/İN2£ - 


...five small pen-raised sheep...: 


89.3 ORSTA — 
...dispense (to) His Highness...1. 


89.4 = 


195 UB: Following the adverb fang 77 this word has to be a verb. Although it is unclear what 
word the graph writes, the movement classifier + “horse” as either phonetic or phono-semantic 
suggests a general sense of moving swiftly. 

196 The adverb fang Jj is synonymous with the classical use of dang ££, which is equivalent to 


xian zai R4 


E “now, at present” in modern Chinese (Yu Xingwu 2009: 217-219). 


197 I follow Wei Cide (2006) in reading xu PR as a scribal error for the orthographically similar 
graph shu J “frontier”; see also 249. 


1 


50 — HYz 90-HYZ 91 


HYZ 90-HYZ 91 


9 


9 


9 


9 


0.1— 


1 


0.2 EXA EÇİDPEE = 


Should have (for) (or: offer to) Ancestress Geng...3 


0.3 H kii MUA - 


Do not have (or: offer)... 


0.4 ORA 


...sacrifice... 


90.5 Z PECH) J EDİ - 
Divined on Yi: Inviting”” His Highness, bring large jade tablets.: 


9 


9 


9 


9 


0.6 WAT TH ` 


If large jade tablets and [noun (unclear meaning)] are contributed to His 
Highness, (it) will be favorable. : 


0.7 DHE) ba RO 


...eXOTCİSm, some small pen-raised sheep (to) Ancestress Geng... 


0.8 f ($) 
Lord Jin. 


T 


0.9 £ Ff: 


Divined on Gui: Our lord should... 


198 The graph is composed of zhi 1k+ mu Á, with shu YE, written sideways, as the sound 
element. In HYZ script it is written in two variant forms: -5- (topped with À) and = (topped 
with !H), and the latter is likely a simplification of the former; see Chen Jian 2004. It is used 
both transitively and intransitively; as a transitive verb, the only object it takes is the king, 
Ding T. This word occurs in the early Western Zhou bronze inscription Rongzhong fangding 28 


fl 


HAS (Wenwu 2005.9: 64): 5841 


Hu Hou.” 


Hi WAHE “Rongzhong invited the sons of Rui Bo (and) 


HYZ 92 — 151 


90.10 27 
..His Highness. 


91.1 7 A+ 


Liu contributes ten. ” 


HYZ 92 


HE 


92.1 H TECGƏOXARTMH 
Divined on Jia: It should be Dao who makes preparations (for) His High- 
ness. Used. 1 


92.2 H! F -F() Z Bi SLC TA — 
Divined on Jia: Call the Many Servitors to present sanctified meat from the 
Yi-day rite (to) His Highness. °% Used. 1 


923 DK GR 


...Ancestress Geng...1 


92.4 — 


1 


199 Sun Yirang (1904: 1.17) and Ye Yusen (1934: 1.62-63) read ¥ as gao %/hao Hë > hao R. 
Tang Lan (1939: 44-45) says it is a pictograph of a lizard, but Zhang Bingquan (cited in Ken-ichi 
Takashima 2010: II. 363-364, n. 5) refutes it. HYZ 252, 450, and 451 write what is definitely the 
same word but in a more elaborated and pictographic form 55. It also occurs in Shang and 
Western Zhou bronze inscriptions written E Eh. Ding Shan (1988) interprets it as a dragonfly 
(İB) and reads it as the original form of 4&, given the pronunciation liu in the Shuowen jiezi. 
(The evolution of the spelling of the hind part of this insect from something resembling “TH” to 
“liu 7\” is perhaps a phoneticization.) Although it is uncertain which word this graph is meant 
to represent, there is a lot of information about this lineage/place in oracle bone inscriptions. 
Numerous shell deliveries come from here, the highest count being fifty, see HJ 1076v, HJ 
3979v, H/ 9220v and H) 13338v. HYZ 399 and 436 record deliveries from here. The prince ac- 
quires embroidered belts made here (451), and on 252 the prince gathered at this place with 
men for an event that included archery and music. See also 450. 

200 This divination is the same as 453.2; the latter has the dative preposition yu F “to” before 
“His Highness”. 1)” is the object of the verb Fi(ö), and this recommends that is a noun and 
refers to the Yi-day rite. The phrase ik?” means to present the king with sanctified meat from 
the animals that vvere recently sacrificed and carved for this ritual. See the discussion of Yao 
Xuan 2005: 372, note 1. This type of redistribution of sanctified meat ought to have been differ- 
ent from “contributing meat” AW (113, 237, 490). 


152 — HYZ 95 


92.5 FbhA ORO 
Divined on Jia: At...should... 


92.6 + NİL” (EÖL2 


Divined on Ren: Should call... 


92.7 + rA 


Divined on Ren... 


HYZ 93 


93.1 H — 
Used. ı 


93.2 BTR - 
Will offer ale in jue-cup to Child Gui.” ; 


HYZ 94 


94.1 =+ 
Thirty” 


HYZ 95 


95.1 EH KFORCE F at) BEE ALIF EH E -== 
Divined on Renshen, at Yang:*? If making an exorcism rite to Ancestress 
Geng, announce by written record (the sacrificial offerings of) ten pen- 
raised sheep [and] ten bowls of aromatic ale. Used. At Lai.”” 12; 


201 ZSKY 2003, Zhu Qixiang, and Yao Xuan all read 3% E “Day Guisi: Will offer ale in jue- 
cup.” 

202 The receipt notation “Thirty” (shells) is also recorded on 158, 225, 250, 287, 348, 357, 360, 
389, 438, 462, and 497; 12 sets of 30 shells equals 360. None of these receipt notations are 
marked with a point of origin or any other delivery information. 

203 Lin Huan and Sun Yabing (2010: 122) locate Yang near Pang Jf, which they locate around 
Hancheng, Shaanxi PRU dk ^i, but there is scant evidence in support. In Wu Ding’s divina- 


HYZ 99 — 153 


HYZ 96 


96.1 220 
...command... 
96.2 — 
1 
96.3 — 


HYZ 97 
97.1 ZY EÜL— EA - 


On the evening of Yimao, make (or: provide) meat viands (of) one ewe. At 
Ru.:i 


HYZ 98 


98.1 HE CE (A): 
If making a purchase, it should be the stallion(s).””” 


98.2 HCH) X (A) SL 
It should be the mare(s). 


HYZ 99 


99.1 — TU. 
Thirty...1 


tions this place was the location chosen as a meeting point for Lady Hao #% and the duo fu £ 
tt “Many Ladies” (HJ 2658); for other records of Lady Hao at Yang, see HJ 5111 and HJ 39562. 

204 This verification means that the exorcism was made at Lai. The divination about it was 

made at Yang. 

205 Yao Xuan’s transcription reads X as Æ “right”. 


154 — HYZ102 


99.2 .m1İATT - 


..contribute to His Highness. 1 


993 — 


HYZ 100 


100.1 £//(32) — 
Joyful.” 


HYZ 101 


101.1 —-=m 


1234 


HYZ 102 


1021 £ FR BS XU) LI RJE _ 
Divined on Yi, tested: Trader Zhu, ”” having mouth (sickness), is not go- 
ing to die from it. ı 


206 Perhaps to be associated with 480.5. But see 87 too. 

207 Trader Zhu occurs in Wu Ding’s divinations from both the Bin and Li diviner groups; see 
HJ 9650, Tunnan 2438 and Tunnan 1047. As the name of a lineage, Jao Tsung-I (2010: 11) reads it 
Peng 57 (in Warring States script = writes the word 37 (Baoshan, strip 1)) and suggests it was 
west-northwest of Shang and close to Zhou Jš] (sw Shanxi) and the Horse Territory F377 (cen- 
tral west Shanxi); see Yingcang 2425, HJ 6 and Zhouyuan OBI H11:20 and H11:117. See too Han 
Jiangsu and Jiang Linchang 2010: 463-465. 

208 I read the phrase you kou # H as an abbreviation of you kou ji @ 1K “there is/have mouth 
sickness”; see 149.8, 220.2 and 247.6. In the HYZ OBI the word “illness” is often omitted but im- 


HYZ 103 — 155 


102.2 Z F A Hal (A) FE — 
Divined on Yi, tested: Zhong Zhou, having mouth (sickness), is not going 
to die from it. ı 


102.3 Z F A= ALERE OE) BLS (CA) RC EIN) - 
Divined on Yi, tested: The second divination crack has fault, ”” it has ap- 
peared (or: been seen).”” Presently, having a heart that is terrified,”" there 
will be no misfortune.”” , 


HYZ 103 


103.1 TW hili“ T 2 - 
Divined on Dingmao: Rain is not going to arrive by evening. ı 


103.2 TH Fi PY FOC) RAR T Ek HI 
Divined on Dingmao: Rain likely arrives by evening. Our lord read the 
crack and said, “It should arrive; it will be gone tomorrow, day Wu.” Used. 


103.3 OE F hj 4 ZEGE) 


Divined on İisi: Rain will not continue. 


I 
T 


103.4 OE F RI LCE) f f2 4) IE (26) (66) HJH - 
Divined on Jisi: Rain will likely continue. Our lord read the crack and said, 
“It should continue to end the day.” Used. 1 


plied; for instance, the phrase Zi shou ji $1 “Our lord’s head illness” on 446.5, is written FP 
“Our lord’s sickened head” on 304, but is abbreviated 78 “Our lord”s head” and without the 
word “sick Jr” on 446.6. For an alternative explanation that it means misfortune caused by 
speaking inaccurately or saying something that one should not have said, see Li Xueqin 2009: 1-4. 
209 Qiu >K is a pictograph of an earthworm and the ancestral form of qiu Xk (Qiu Xigui 2012: 
1.274-284). Shang scribes use it as phonetic loan for jiu 4 “fault, error”. 

210 For jian hl as a technical term referring to the “appearance” of a divination crack, see 
Shen Pei 2008: 66-74. 

211 jy also occurs on 114 and 156v. Western Zhou scribes use this same graph, w, as an alter- 
native form to write the word gui #4 “demon” (in the noun compound “Demon territory” 
Guifang %77 on the Liang bo ge 1X. (JC 11346)), and this confirms that gui is the sound 
value in the OBI form. “£ -ùH ought to be equivalent in meaning to “# “445” on 88.14. 

212 For the reading of İhlas an early form of li Bš, see Song Huaqiang, cited in GuLin bubian, 
545-550. Qiu Xigui (cited in GuLin bubian, 539-540) reads it as a loan for you Æ “grief, sorrow”. 
213 The double F here is a scribal error. 


156 — HYZ 105 


103.5 BE ZOƏ BUT GƏ El 


EEDS RA 


Divined on Jisi, at Rong: Geng day is not going to rain. Our lord read the 
crack and said, “It should rain; rain will not carry on into the evening.””” 


Used. ı 


103.6 DE FERK) 


ET C 


HESY 


Rİ 


NA 


mi. 


H 


TEZE 


[T] (il) 


jJ = 


Divined on Jisi, at Rong: It is likely to rain. Our lord read the crack and 
said, “If it rains this evening, (consider it) favorable. Ji day rain is not likely 
to carry on into into the next day, Geng.” Used. ı 


HYZ 104 


104.1 RB - 
Day Geng...2 


104.2 = 


2 


HYZ 105 


105.1 T RU — 


105.2 £ BA 


Divined on Ren ... 


105.3 — 


Divined on Ren ...: 


214 Si Fil is a phonetic loan for si i] “inherit, carry on” (Yao Xuan 2006: 119-124). 


HYZ 106 — 157 


105.6 + 2 
Divined on Ren ...(male animal?) ... 


105.7 Dao 
...kill ... 


105.8 — 


1 


105.9 £ Nİ — 


Divined on Gul...: 


105.10 Hİ — 
Used. 1 


105.11 — 


1 


105.12 FA 
Used. 


HYZ 106 


10617 NE (Wp — 
Divined on Yi...Ancestress Geng...: 


106.2 J El 7H/(£9 TE ELİ” ET - 
..day Ding...make an exorcism rite for Officer””...behead...announce by 
written record...Child.”° , 


106.3 J RU . 
Divined on Ding...: 


215 I read yu F as a dative preposition and Shi 'Ë as a rank; see HYZ 114. An alternative read- 
ing is that it is a place name and the preposition was locative. The name Shi occurs on receipts 
(133, 231); see 150 as well. 

216 The words “behead” and “announce by written record”, which often occur in exorcism 
divinations, suggest to read (las #Ë “exorcise”. Although content is missing before T, based 
on other exorcism divinations the recipient might be the deceased spirit Guizi %7. 


158 — HYZ 108 


106.4040 


«ram... 


106.5 Hi — 
Used. ı 


106.60 LH RD - 
...Ancestress Geng...1 


106.7 D KG 


.. Ancestress Geng... 


106.8 + TH Ss (FE) (ROFL KMD REA CA I TH — 
Divined on Ren: By sunrise, kill some cows (for) Ancestress Geng (and) 
contribute the tongues” to His Highness. Used. ı 


HYZ 107 


107.1 95(Z)AN — 
Do not submit (anything). 1 


HYZ 108 


108.1 FH. h FRR EOSIN- 
Divined on Xinchou: Our lord is still not likely to catch wolves. Trusted. ı 


108.2 35 11 PAGE) IZI — 
Divined on Xinchou: It should be today to pursue wolves. 12 


108.3 35 11 ATSA — 
Divined on Xinchou: By tomorrow pursue wolves. 12 


217 a composed of “arrow” shi /R inside a case, and writes the word han kÉ “tongue; (arrow) 
case”. (FĀ is a cognate of han 7 “what is inside the mouth” > “to contain”.) $£ in its primary 
sense of “arrow case” occurs on the Xiaochen Qiang l`: Rš bone document (HJ 36481rv). Here, 
as the object of ru “to contribute” and in the context of killing cows, it should be read “tongue” 
(Yao Xuan 2016: 106-110); Shuowen jiezi: K, tht. RIB}, WAAN, £ “Han means the 
tongue. It is a pictograph...the graph han JP is a common form of han PK; it is spelled with A 
(meat/flesh classifier) and +.” 


HYZ 111 — 159 


108.4 3: TI KEÇİR 206) 
Divined on Xinchou: If pursuing wolves, (we) will make a catch. ı 


108.5 TI F REIR HEIL HB) — 
Divined on Xinchou: If pursuing wolves, (we) are not likely to make a catch. ı 


T 


I 


108.6 $ H MIEE-T İL ETL FAT EA HƏƏ 
Divined on Xinchou: Tomorrow, Ren, our lord should lead İZhongl Zhou 
into Rong. Our lord said, “Is not likely ....” [Trusted]. 1 


— 


HYZ 109 


109.1 Ff FOR ROTH - 
..divined: Our lord will call the right...go first to Fu. Used. 1 


HYZ 110 


110.1 RE PEO - 
Divined on Wushen: Should...2 


110.2 Pim bh Slee — 
Divined on Gengshen: Yin will likely die.” 2 


110.3 RF Bu - 
Divined on Gengshen, tested...: 


HYZ 111 


1111 FA - 
Our lord tested. 1 


218 Yin occurs as a place name on 53 in association with several place that were likely located 
in southwestern Shanxi. This divination can be synchronized with 118, which takes place 23 
days later. A person with the name Xi Bo Yin ({445| (HJ 20086 [Zi “T”-divinerl) occurs in Wu 
Ding period royal family group divinations. 


160 — HYZ 113 


HYZ 112 


112.1 TL”) 


Five weeks. 


HYZ 113 


113.1 “7 ££ (5 EE - 


Lord Hu”s”” catch will be sent.” : 


113.2 FREE (HE) FH EZ — 


Lord Hu’s catch is not going to be sent. 1 


113.3 FRYE (HE) I E - 


Lord Hu’s catch is not going to be sent. 2 


113.4 FR ££ (6) 75 E = 


Lord Hu’s catch is not going to be sent. ; 


113.5 AEG) J 
Invite His Highness. ı 


113.6 95(A) GH) J — 


Do not invite His Highness. : 


113.7 Hy (RD) “7 AEG) T — 


Kill pen-raised sheep, (and) then invite His Highness. ı 


113.8 AGH) T - 


Invite His Highness. 2 


219 Xtand & are almost certainly variants writing the same name; for the latter, see 39.17. 5 
occurs again on HYZ 130 as a contributor of zithers (/zither players) for a musical performance 
hosted by the prince and attended by Ding. 

220 B: The graph”s form reduplicates chen El (## initial ££-rime) and adds a grass classifier 
protruding out from the top. Perhaps it is a variant of El (416). As a verb, Yu Xingwu (2009: 27- 
28) reads if as zeng HB “send, gift”. The negative fu 3Ë in front of it means it is functioning as a 
verb and is the result of “capture”. It also indicates that the issue being divined about is out of 
the prince”s control. 


HYZ 113 — 161 


113.9 7/(77 ARGH) J - 


Do not invite His Highness. 2 


113.10 Z KIA) NCR) - 
Divined on Yi: His Highness had a demon dream; there will be no mis- 
fortune. 1 


113.11 J (A) (PE) — 


His Highness had a demon dream; (there will be an) attack” in the fields. ı 


113.14 ZHE J (ŒE) AA A 


(There will be) much opposition in the fields,”” (we/they) can do well.” ; 


113.12 A F FZ 3: [H(2) — 


Divined on Bing, tested: The Many Commanders™ will have no misfortune. 1 


221 B depicts a right hand holding a type of weapon, and there is a fire element at the top. I 
take it as a variant form of *| "p (HJ 26631), which is written with a right hand holding an element 
that resembles the graph xin ¥ and triples “fire”. As for the difference in what is in the right 
hand, a comparison can be drawn with variants of long HE “dragon” written both as B (HJ 
4654) and Bö) (HJ 27021). In early script, writing a signifier once and reduplicating it can have 
the same meaning. Yu Xingwu (2009: 88-89) first identified ve as the ancestral form of xie “5, 
and % is synonymous with fa 18 “to attack”, as in the Shijing, “Da ming” KHH(Mao 236): 4X 
“Kif “attack Great Shang”, and Cao Bo fu WH% (JC 4631-32): BODRA “Attack Fan- 
yang”. Ma Ruichen’s (1777-1853) Tongshi ii## commentary to the Shijing line says that “£ 
should be read as a phonetic loan for xi #2 “attack.” 

222 7 (Æ) is a pictograph of the left hand. I read it here in its derived sense, “contrary”; duo 
zuo ZZ is a noun phrase, “much opposition”; for Æ as “contrary”, see 361.1 and GuLin bubian 
249-253. Zhouyuan OBI use the coda IXI(EE)HET”/£ “Would that it be correct and without oppo- 
sition” (H11:82). 

223 EK İH) is a pictograph of a cattle scapula; “shoulder” is the word's primary meaning. In Old 
Chinese it is used as a rebus to write a word that means “can” or “be able” (Shuowen jiezi: y, 
ft). Oracle bone inscriptions use the verb phrase jian xing H Fİ(FU)/ke xing vü Fİ, as in bine 
HADAR “Lady Hao will be able to recover from this illness” (HJ 709r) and Hi y MAIR 
“Ya-officials can recover from this illness” (HJ 13754); see Qiu Xigui 2012.1: 473-484. Here “JA 
a” is comparable to “jx #1/5¢ Fİ”. As it does elsewhere in the corpus, ruo # means shan # 

“good” or jili F] “favorable”. 

224 Duo Yin Z F are administrators. Dong Zuobin (1936:122) explains F as being equivalent in 
meaning to jun 4 “leader, ruler”; see too Li Xueqin 1983. The group of people referred to as the 
Many Commanders occur several times in the HYZ OBI: once they were summoned by the 
protagonist to contribute jades to the king (196); and another time, they were summoned to 


162 — HYZ 113 


113.13 AZ FCEH) 


Tested: The Many Commanders will have no harm. ı 


113.17 İİİ WFE K GDE RCDD] FOOD A 
Announce by written record (sacrifice of) forty head of cattle (to) Ances- 
tress Geng; would that”” prayers about the hunt be favorable.” 


113.15 MZ FUTE (HK): = 
(Our lord/I) will be in person” (for the registration rite of the) Many Com- 


manders’ forty head of cattle (to) Ancestress Geng. 22 3 


hunt for pigs. Both instances take place abroad. The activity being spoken about here is a royal 
hunt including the king. 
225 A), a pictograph of the cranium, is used in its original sense on 125. When this graph 
occurs as a sentence-initial I agree with Edward L. Shaughnessy (Xia Hanyi) (1989, 2012) who 
reads it as a phonetic loan for si Ë, “to hope, (optative) would that”. Shaughnessy notes that one of 
its distinguishing features is to introduce the final proposition of a compound divination charge; for 
other instances, see 395+548.10, 401.12 and 409.12. It occurs frequently in Zhouyuan OBI, for in- 
stance: KIBA iE (H11:1), KICH) ET A (H11:82) and XI (IH) T ZE(H31:3). It is important to emphasize 
here that divinations with this sentence-initial were not questions. (Shaughnessy says they were 
wishes.) 
226 Sis listed in the Shuowen jiezi: Ë 28, PEACE “Pronounced hu. (The graph) bai is from 
this”. This graph occurs in compounds used to write the words zou 2£, bai YE and bi Ë. (71 
occurs in Western Zhou bronze inscriptions as a phonetic loan for bai H.) Ji Xiaojun (1991) 
suggests it is the ancestral form of 78, which the Shuowen jiezi says is “read like tao 15”, since 
TE and dao ## “pray” had the same pronunciation, and since the word usually occurs in divina- 
tions about the harvest, hunting and rain, Ji proposes to read it as ##. (The Shuovven jiezi de- 
fines ## as rok im “Announce matters (to the spirits) to seek good fortune”.) See 409.9. 
227 Gİ (=mian Hi) is a deictic pictograph graph that uses Ef “head” as its base image and adds 
a curved stroke running from the forehead down to the nose to indicate the “face”, mian Hi; see 
Yao Xuan 2005: 132. The word appears two more times in the corpus: at 195.2: "FTA GL an; 
and at 226.7: iti. FAL: MOA, £ Fy). In the former, and before the verb 
jian/xian İd, I read it as a verb, “to face”, although alternatives are to take it as a compound 
verb with Fü, “see, have audience (with)”, or even as an adverb, “in person”; in the latter, the 
ZSKY editors read the graph after [fi as Qiang ë (noun), and if this can be trusted, it recom- 
mends that it was functioning as a verb. (I8l3 would then be parallel with [fi # here.) The 
phrase “mian bu sheng Il 4 JF” occurs in the “Pinli” J## chapter of the Yili (##, and Yang 
Tianyu’s commentary (2007: 256) says, “IM is just like di YT”. The “Pinyi” 258 chapter of the 
Liji 4950 also has the sentence “Bin simian sidi ZA HM”, and Lu Deming’s Shiwen commen- 
tary glosses fil as jian ii “to see, be admitted to (private) audience”. 

The sequence of divinations above stem from (10)-(11). The king had a nightmare about 
potential misfortune on an upcoming hunt and it implicated the Many Commanders. The 


HYZ 113 — 163 


113.16 RT FAT] - 
Fifty head of cattle will be contributed to His Highness. ı 


113.18 —FP FA - 
Thirty head of cattle will be contributed. 


113.19 =TAA= 
Thirty pigs will be contributed. ı 


113.20 WR Cia) AAR) FE - 


The Cutters” will hunt strong-armed,”” (for) in (that) will be favorable. ı 


113.21 AAW — 


On Bing, contribute meat. 1 


113.22 (ZAN — 


Do not contribute meat. ı 


13.23 Ob ET CAE - 
Divined on Ji, tested: Our lord will not have anything that is not favorable. : 


113.24 APR MARE HBB) Ay = 
Divined on Geng: Lord Xing has illness.” Our lord will...it should be from 
Bing (or: starting at day Bing). 3” 


prince, as as result, is trying to determine is how to lower the odds that the hunt would go 
smoothly and that no participants would have calamity or injury. Here he pledges a forty count 
of cattle and will say a prayer; divinations (16), (18) and (19) propose different quantities and 
different animal categories. 

228 The meaning of this divination account is not entirely clear but the sense is that the prince 
proposes to putting forty head of cattle on account on behalf of and for the protection of the 
Many Commanders. Ancestress Geng is the identified recipient, cattle are the objects to be 
offered, and the Many Commanders are the people identified as potential victims on the up- 
coming hunt. 

229 Bis a phonogram composed of a right hand + quan 7R “spring” (phonetic). It is almost 
certainly a variant of ə (Tunnan 1111). Huang Tianshu (cited in GuLin bubian, 518) reads it 
duan Ñ] “cut”. # is an ancient form of tuan/zhuan šJ “cut, dismember”. An alternative read- 
ing is that it is the name of a tribe. 

230 $R: For the reading of bao ili, see the commentary to 14. This graph replaces “tiger jë” 
with “pig 26”. On 363 it occurs as transitive verb with K#K “large wild animal” as its object. 


164 —— HYZ 114 


113.25 4 FA =. >É >ë HJ T 


m the evening use five sheep, (and) on day Xin then use five pigs.: 


113.27 ROM) — FE KUDE - 
It should be three head of cattle to Ancestress Geng. 2 


113.26 FACE) a (WEF E u 
Transfering five head of cattle, make ale libation, (and) Fa will take [new- 
bornsl””by day Geng. 4 


113.28 HE (E) E (ECER = 


Should build a guest residence east of the fishing area. : 


HYZ 114 


14.1 hFSHR) FeAl (A) E - 


Divined on Bing: Our lord should strike fear into defense officers” in Sui.” 1 


14.27 F FIORT RENEE - 


Divined on Bing: Our lord ought not strike fear into defense officers in Sui. ı 


231 An alternate reading is “Our lord has recovered from this illness.” 

232 The transcription follows Sun Yabing 2011a: 36, note 2. “Starting from Bing” perhaps 
should be explained as starting (a ritual action like exorcism rites) from Bing-day ancestors. 
The problem is the missing graphs after F and before 8. 
233 As a modifier for livestock “sheng *#E” means newborns, just as the oracle bone phrase 
sheng yue “£ H means “new moon (/month)”. The phrase yi sheng VŒ. “take newborns” 
occurs on 488.2. 

234 fil SE is often read 43, and explained as officers or servicemen who handled various 
sorts of affairs “£4 MH EH ET”. (Xu Jinxiong (2001: 12. 212-218) defines it WEAR TREZ 
E2”.) People called ffl£ occur frequently in the Shangshu, and Yang Junru (2005: 237) explains 
the term as, “officers who handle affairs for regional lords mM K#4PLFA St E”. In the Shijing 
(for instance “Song gao” YA) (Mao 259)), the Mao commentary glosses fil as REŻ F “an 
officer who handles affairs”. The graph Ti) is most frequently used write the word # “de- 
fend, exorcise, protect” in divinations about exorcism rites and sending troops to “defend the 
border” yu fang ‘i(#2)77. Since officers called ‘i £ were clearly associated with military affairs 
(see for instance HJ 28089r, HJ 1075rv, HJ 1078, and HJ 4203), I propose to read fil as “de- 
fense officers” W) E. 
235 As the object of the preposition yu F and before the compound noun 4 E, $£ is a modifier 
and a place name. The phrase “yu Sui yushi FEX E” (prep. + place name + title) is grammati- 
cally parallel with zai Qiao mu 7£154 “Herdsmen at Qiao” (HJ 32616, HJ 35240). 


ilini 


HYZ 116 — 165 


114.3 EW RACE) & QH) fu UE 


Divined on Jimao, at You: If our lord enters Jiu*,”* (it) will be favorable. 


114.4 = 


2 


HYZ 115 


115.1 GA NE — 
Divined on Yivvel...: 


115.2 ¿Ep AGA) ZEEE KAN - 
On Yisi, sacrifice (to) Ancestor Yi pen-raised pen-raised cows; smear the 
blood?” (of) small pen-raised sheep to Ancestress Geng. 1 


115.3 FF BE pe HQE) Tk: E GH) Z, >z FI (A) BE 32 BRL) P A) (İD Un - 
On Jiayin, sacrifice (to) Ancestor Jia some cows; sacrifice (to) Ancestor Yi 
some pen-raised sheep, (and) white pigs; and sacrifice (to) Ancestress 
Geng some pen-raised sheep. (To) Ancestor Jia, (we) smeared (cow's) 
blood, chopped,?5 and butchered (them). 2 


İ 


115.4 A(R) = 
It should be...: 


HYZ 116 


116.17k77 (77 RACER) - 


Ji ought not strike.””: 


236 Tunnan 866 calls this place a “territory” (fang 77), which means an area outside of the 
Shang royal domain. 

237 For this reading, see Yu Xingvvu 2009: 23-25. 

238 Wang Tao (2007: 547) reads this verb as pi 55 and translates it as “stripping up” (= to flay). 
See also 493.7-8. 

239 Ti refers to Ji Nai (1:74; see 11.1. Xİ, here is a verb. I follow Li Xueqin (1999) in reading it as a 
variant of rong JK. 


166 — HYZ 120 


HYZ 117 


117.1 ALE) - 
Might continue to be sick. 1 


HYZ 118 


I 


118.1 EF MERS ERNER EE) - 
Divined on Renwu: If Yin dies while being in imprisonment,” there is not 
likely to be a dispatch. 2 


HYZ 119 


119.1 İK 
Zhen24 


HYZ 120 


120.1 Ø#0 — 
...Cattle... 1 


120.2 Z NIZ EUDAR 


Divined on Yi...Ancestress Geng. 


120.3 A be - 
Divined on Bing... 2 


120.4 TBAB 
On Ding...enter... 


240 Compare Qianbian 7.19.2: ÆJ “Qiang at Dun’s prison”. 

241 There is no divination crack near this word, and this suggests it was a notation of some 
kind. ZSKY 2003 reads it as a name, and explains it as a delivery receipt. The same notations 
occur on 173 and 367. There are similar examples with the names Mao Jl) (23, 60, 146, 318, 396) 
and Ding ff (249; on the verso side is the notation “30”). These three words only occur on the 
recto sides of turtle plastrons and are not written close to any divination cracks. Perhaps they 
referred to people—scribes or diviners, who were associated with the divination workshop; see 
23.1 and commentary. 


HYZ 122 — 167 


120.5 2 #0 — 
...Cattle...: 


120.6 U] FA 
...our lord... 


120.7 BAZ tA 
... twenty black... 


HYZ 121 
121.1 3 


[reading uncertain]22 


HYZ 122 


122.1 J LE (HE 70 FE (ACA) CE 
On Ding...our lord, also, will be happy about builders” İrequestedl”“ 
(from) His Highness’ Majestic Lady.” 


122.2 (427 AMA) 56 (ER) - 


Jin, our lord,” tested: Will likely have affliction. : 


L. «6 


242 This graph resembles later spellings of shang [ “above”. A word with a similar graphic 
form occurs on a Zhou period dagger-axe (ge X): “HIZI (JC 10996). Here it is most likely to 
be interpreted as a delivery receipt. It is the name of the person or place that sent the shell in. 
243 Soran 4174 lists various readings put forth by scholars over the past hundred years: kou 7, 
zai SZ, sou &(4#) and pu $£. David Keightley (2012: 64-65) suggests Ë and translates it as 
“servant, follower, groom”. He says that a group of men called by this name formed a branch of 
the military. I follow the interpretations of Wang Entian and Shi Bing (cited in GuLin bubian, 
498-500) that this word refers to a type of worker, and more specifically that they are associat- 
ed with construction work; see 286 and commentary. 

244 “34 Both the ZSKY 2003 transcription and Yao Xuan’s transcription have a symbol here 
indicating one missing graph. Nearly all of the graph’s form remains in both the rubbing and 
photograph, and it seems rather straightforward to read it qi “\(/Z) “request”. Delivery receipts 
write qi “tas Bil (444) and ZZ (483). 

245 Another interpretation is to read J “Eli separately as “His Highness (and) the Majestic 
Lady”. 

246 Another interpretation is to read < as a reverse writing of f-<> “lord Jin”. 


168 — HYZ124 


HYZ 123 + liyi 56127 


123.1 Pt R, ACHR, A: HT. = 
Divining on Gengshen, (it) was uttered, “Day Ji is likely to (risk) reaching 
(the point of) affliction.” Tested: It is really likely to. ı 


123.240 RB. — 
It is not really going to reach (this point). 1 


= 


123.3 $ ER KEÇİD BERK = 
In the late afternoon of Xinyou, sacrifice (to) Ancestress Geng one black 
cow (and) our lord will pray. 12 


123.47 Fü pk KW) BERK TH = 
In the late afternoon of Xinyou, sacrifice (to) Ancestress Geng one black 
cow (and) our lord will pray. 123 


123.572 bh FH (BO Ba ECORV) AI Kt) BE) -= 
Divined on Xinyou: Our lord shall kill some black cows. It being for an ex- 
amination (or: site visit) that he goes, it will not rain. Used. Ancestress 
Geng...” 123 


HYZ 124 


124.1 È PAAA = - 
Divined on Wu: On Bing, add (or: have) two sheep. ı 


124.2 HNX (E) - 
On Bing, add (or: have) (something). 1 


124.3 GM - 
It should be one small boar. ı 


247 Refoined by Mo Bofeng 2009. 
248 Compare this to HJ 299: RE h, FH: £, Tñ, T< “Divining on VVuyin, Zheng 
tested: Making killings, the king will examine (them), (for) in that will be favorable.” 


HYZ 124 — 169 


124.4 X MDEA) - 
Divined on Wu: Do not [add (or: have)] (anything). 1 


124.5 55(Z) X(A) = 
Do not add (or: have) (anything). 2 


124.7 M BA ız - 


Divined on Wu: Our lord will contribute two bows. 1 


124.8 È Z5 UT HA - 
Divined on Wu: Two bows brought for our lord to hunt will be favorable. : 


124.9 IZ TS” İKT) - 
Divined on Wu: Our lord has dreamt of his image, there will be no afflic- 
tion. “9; 


124.10 fe KO — 
Our lord has dreamt of his image... ı 


124.11 Fe KH a CA) BY ER - 
Our lord has dreamt of his image. Use bulls, announce it, (and) have aro- 
matic ale (for) Ancestress Geng. ı 


T 


124.6 È MIF] La 
Divined on Wu: [To] the Many Mothers, Xing should... 


124.12 K (ñit) ok (b) 


Ancestress Geng”s fault. 


124.13 — 


a 


249 $ is composed of ye A “head”, an element on top of the head that appears to be a feath- 
er, and qiang 7| “bed”. Song Zhenhao (2006: 12, cited in GuLin Bubian, NO33: 907) interprets 
the “feather” as an abbreviated spelling of hui # and reads the graph as a variant form of hui 
$ “recover” (said of illness). (J£ is written ŞS” (HJ 13861) by other Wu Ding period scribes.) Shi 
Bing (2010, cited in GuLin bubian, NO33: 908) interprets the “feather” as a decorative element 
and proposes the graph is zhuang jk “shape, image”, which in Warring States script is written 
with ET and A as £ (Guodian, Laozi, strip 21). The classifiers ET and A were interchangeable 
in early script; for instance, the Shuowen jiezi lists Hii as the zhouwen form of EA “jaws”. 


170 — HYZ 125 


124.14 Æ HAGAI — 


Divined on Xin: Should invite His Highness. 12 


124.15 95(Z) GH) T — 


Do not invite His Highness. 12 


124.16 Fb H GREK) TAT) —- 
Divined on Ji: Tomorrow, if (contributing) thick (jade circlets), His High- 
ness will be happy.” > 


HYZ 125 


i 


125.1 T F f&8 X (4) X Ca ARFOR ARTA TART REFER - 
Divined on Ding: Our lord commanding, (on) day Geng, to make offerings 
to the Mothers,”” will call to search for skulls (from amongst) the lord of 
Suo”s men.”” Our lord said, “It will not be by day Wu, (but) it will likely be 
by day Ren (that) men (are found).” ı 


250 K is likely a graphic variant of g, which on 178 occurs in combination with and before 
lang Ff “beads”; on 490.2 a graph written 7 occurs in combination with and before bi £ “jade 
circlet”. I read all three graphs as writing the same word. The syntax here seems to be missing a 
verb after the adverb/modal particle qi. The element Z in Western Zhou script is used as the 
sound element to write hou J “thick”. Reading JZ makes sense as an adjective on 178 and 490, 
“thick jade”, and a rule of coherency recommends to read it the same way here. 

251 ZSKY 2003 reads P£ as a personal name, and as the object of ling 4 “to command”: “com- 
mand Geng, calling (him)...” This is possible, as the name Geng does occur on a delivery receipt 
(362). Hovvever, it seems straightforvvard that the fudgment is concerned vvith days of the vveek 
and the days mentioned there appear to be responding to day Geng in the charge statement, 
this syntax can be compared with Jiabian 243 (= HJ 20462): JH F: ESEJ “Divined on 
Wushen: The king commands, on day Geng, to pursue (men from the) Territory”; Qu Wanli’s 
commentary says that JR in this divination refers to day Geng. 

252 Perhaps this word is related to the oracle bone graph zy, which is usually explained as a 
variant of yin Jt “commander, lord” (Jao Tsung-I 1959: 307). Oracle bone inscriptions record a 
group of people called “Many 57 £/”, and Jao Tsung-I interprets it as another way of writing 
“Many Yin 4297”, Takashima (2010: II.241) says it is an official title. Wu Ding’s divination 
accounts record a person called Elder (HZ, see Sun Yabing and Lin Huan 2010: 438-49. The 
use of skulls/heads ancestor worship (for instance HJ 28092: Hah HI, EB “using 
skulls of the Wei territory to Ancestress Geng, the king will host”) is almost certainly associated 
with beheading ceremonies (see Yibian 5395). 


HYZ 128 — 171 


125.2 FA — 
Our lord tested. ı 


HYZ 126 


m 


126.1 AXE 
Tested: The horse (or: These horses) might die. ı 


< 


HYZ 127 


127.1 F(t) — 
Happy. > 


127.2 Á — 
Not. ı 


127.4+6 HiT (fil) =m 
Happy. 34 


127.3+5 SAIMN) -= 
Not happy.” 23 


HYZ 128 


128.1 DK (İD Pi H - 
...Ancestress Geng...Used. 1 


128.2 [] — “F 
...two head of cattle. 


128.3 £ NE XHA 
Divined on Ren...have... 


253 The transcription and reordering of this sequence follows Sun Yabing 2011a: 149. 


172 — HYZ132 


HYZ 129 


19.1 É - 
Our lord tested. 1 


HYZ 130 


130.1 C9 FARBAS r (8) AT (Gl) PE i — 
Divined on Jimao: Our lord using our zither players”” will be favorable; not 
solely using Hu’s will bring happiness. Danced to “Shang”. ı 


130.2 H(A) Ries AS HI — 
Only Hu’s zither players. Not used. ı 


HYZ 131 


131.1 T.H — 
Our lord tested. ı 


HYZ 132 


132.1 Piy həz A Be K (m) BES FE GED BEAT m) HJ - 
Divined on Gengxu: On Xinhai, sacrifice (to) Ancestress Geng some ante- 
lope (and) one cow; Ancestress Geng will be happy. Used. ı 


132.2 FAB 6 (HL) BERS th mayı do - 
On Xinhai, sacrifice (to) Ancestress Geng some antelope (and) one cow (for 
our lord’s) tooth exorcism,” and return.” 


254 For the identification of "Ras se š “zither”, see Xu Baogui 2006: 155-172, cited in GuLin 
Bubian, NO35: 910-911. The writing of it with X “adult man” suggests that it actually means 
zither players; see 374.4. The phrase “er se Z3” in the “Yan li” #8 chapter of the Yili (4:78 
means two zither players and not two zithers. 

255 The HYZ prince was almost certainly the recipient of this tooth exorcism, since he was the 
only person in the HYZ OBI who is ever recorded having had a toothache; this divination is 
associated with 163 and 395.7, and perhaps also 28 and 284.4. On 163, an exorcism rite for a 


HYZ 135 — 173 


132.3 FA we İD BERK wa (İİ - 
On Xinhai, sacrifice (to) Ancestress Geng some antelope (and) one cow (for 
our lord’s) tooth exorcism, and return. 2 


HYZ 133 


133.1 BA 


Shi contributes.” 


HYZ 134 


134.1 “ELA — 
Make...: 


134.2 “EZ A — 
Make...Ru. > 


HYZ 135 


135.1 H 
Used. 


135.2 ek NE (İD RB 
Divined on Ji...Ancestress Geng... 


135.3 H] — 
Used. 1 


B40 
...divined... 


toothache vvas also directed at Ancestress Geng. 395.7 announced the prince”s toothache as 
part of a sacrificial rite to another female ancestor, Ancestress Wu 4X. 

256 For the meaning of gui Fl as “return”, see “call men to return” IF A Fir (249) and “return the 
horses” İr İb (412). 

257 A late Shang-early Western Zhou period cemetery belonging to members of the Shi S: 
lineage was discovered near Tengzhou, Shandong ilı REJI; see He Jingcheng 2007: 149-155; 
A009: 346-348. 


174 —— HYZ 137-HYZ 138 


135.5 5 
Divined on Xin: Our lord should... 


135.6 OFF 
...to Child... 


135.7 L] - 


cool 


135.8 BEENA - 


.. Carve...1 


135.9 + bh 
Divined on Ren... 


135.10 EH 
Day Ren... 


135.11 DATO 
...enter (and) announce... 


HYZ 136 


136.1 J ABEL (HL) Ts - 


On Dingwei, sacrifice (to) Ancestress Ding one wild boar. ı 


136.2 AVEO — 
... position, (for it) will be favorable... 


HYZ 137-HYZ 138 


137.1 P(E) RS — 


On Bing, go [unclear meaning]. ı 


137.2 BEGE E 
Do not go [unclear meaning]. 


HYZ 139 — 175 


137.3 F(A) UNAS 


Let it be the mouth of the islet that is used to [unclear meaning]. 1 


137.4 25/72 GEDAN - 
When Qiang are entered, it should be Ru’s that Ji Nai [uncertain meaning]. 
Used.: 


138.1 F 
Kan, ten. >? 


HYZ 139 


139.1 Z KERR — 
Divined on Yi: Jimu” will not have anything unfavorable (happen to her). 12 


139.2 ZY BEZİR — 


Divined on evening of Yi: Day Bing is not going to rain. ı 


139.3 J PH- 
Divined on Ding: It is going to rain during the day. ı 


139.4 J F AB — 
Divined on Ding: It is not going to rain. 1 


139.5 Shao 
Divined on Ji: It should be two bulls. 1 


258 This same receipt occurs on 242, 417 and 447. Forty shells in all were delivered from this 
place/lineage. 

259 The word mu f} in Shang-Western Zhou vocabulary has the following meanings and usag- 
es: la) mother (349.17, 290.1, 320.2, etc.); 1b) aunt, as in waimu 4} &: (294.5); 2) spouse (Zhao 
Lin 2018: 129; and 3) an appellation for females after a personal name. (For males, the word 
was fu “X/H, see Wang Guowei 1959: 3.164.) People whose names occurred in the divination 
formula “person's name (subject) + coda wang bu ruo TP” were living; see Song Huaqiang 
2009: 133 and Song Zhenhao 2010: 448. The name Jimu 4} occurs only here, but the name Ji 
Æ occurs four times on 249. A correspondence between these two names and the fact that 139.7 
and multiple divinations on 249 were made at the same location, Dun (see following note), 
recommends these two shells formed set (or part of a larger set) and Jimu and Ji were the same 
person. 


176 — HYZ 140 


139.6 © F (EE) BA ED PE = 


Divined on Ji: It should be antelope, cattle (for) Ancestress Geng. 3 


139.7 Be TEO Bi GB): e (Hit) - 


Divined on Geng, at Dun: It should be some cattle (for) Ancestress Geng. 2 


T 


139.8 Æ F. (EA) — 
Divined on Xin: When making (or: providing) viands, it should be pig. ı 


r 


139.9 ¥ Fr GR 2 
Divined on Xin: If making (or: providing) viands, it should be pigs contrib- 
uted by Da.”" 


139.10 “7 Fr yk. (Hk): — 


On Xin, make (or: provide) ewe viands (for) Ancestress Geng. 1 


139.11 BEL (ML) BEAL, ` 


Sacrifice (to) Ancestress Geng some sows. 1 


139.12 BEL (ML) RAL - 


Sacrifice (to) Ancestor Geng some sows. 2 


HYZ 140 


140.1 F(A) OR) — 
It should be...that are killed. ; 


140.2 Z RÝR) - 
Divined on Yi: Lord Jin. > 


140.3 T hABA - 
Divined on Ding: Pig viands. Used. 1 


260 Li Xueqin (2008: 182) locates Dun on the western banks of the Qin River ji]. See 249. On 
467, Dun is the name of a person. 
261 For Da, see 76.2 and commentary. 


HYZ 142 — 177 


140.4 J Ff 2p(@)U - 
Divined on Ding: Lord Jin... 


1405070 
...Ding... 


140.6 J ho 
Divined on Ding... 


140.7 bFR()O 
Divined...: Lord Jin... 


HYZ 141 


141.1 Hi — 


HYZ 142 


142.1 FRERES) ZH 
On Jiaxu, When [praying], it should be (about) castrated pigs. Used. 


142.2 — 


1 


178 — HYZ142 


142.3 UT H— FREE RGQH)ZFI Y = 
Pray about the white single head of cattle that will be used, ascending to 
sacrifice (to) Ancestor Yi.” Used. Our lord prayed. ız: 


142.4 NF YE AA RAG CASH == 
Pray about the two head of pen-raised cattle that will be used, ascending to 
sacrifice (to) Ancestor Yi. Used. Our lord prayed. ız: 


1425 GAAKBAGH LZ FIF ARREST == 
On Yihai, ascend and sacrifice (to) Ancestor Yi two head of pen-raised cat- 
tle, some variegated cattle, and some white boars, offer one bowl of aro- 
matic ale, (and) our lord will pray. 2 


142.6 ETE KEÇİD BE HK — 


On Wuzi, sacrifice (to) Ancestress Geng one dog.” 12 


142.7 NEZA — 


On Xinmao, make viands (from) one pig. At Ru. 12 


14280 TETRA -=u 
...His Highness. On day Renwu, His Highness will arrive. Used. 23, 


142.9 AF] ti 
...lour lord] will pray. 


262 On 178 the graph used to write “ascend” is zhi W. The Erya lists the following words as 
synonyms: zhi ë. jia TE, ge İ£, zhi Bb, ji BY, deng &, and sheng Kit. I read sheng Ft here as W. 
The phrase sheng sui Fri occurs frequently in the divination accounts of Wu Ding, Zu Geng, 
and Zu Jia (period I-IIab), but only occurs in the HYZ OBI on this one shell. This suggests that 
the HYZ prince was not regularly tasked with performing this ritual action. The identification of 
Ft follows Jao Tsung-I (1959: 377), who calls attention to a parallel with the OBI phrase xx. I 
read both Jl: and [p literally as [subject] ascends [to higher place] to make sacrifice; the 
alternative is that “sacrifice” is the object of these verbs read in the causative mode, “cause 
sacrifice to go up [to spirit recipient]”. 

263 Ancestress Geng (451), Ancestor Wu (316€7355.5) and Child Gui (459.8) are the only ances- 
tors who received dog sacrifices in the Huayuanzhuang East divinations. 


HYZ 145 — 179 


HYZ 143 


143.1 FA — 
Our lord tested. ı 


143.2 TH - 
Our lord tested. 2 


HYZ 144 


144.1 BECH) - 


Must not. 24 


144.2 CRE MAR - 


On Jiwei, in three days there will be an arrival (in/from) the south. ı 


1443 =fk 
Three beheadings. 


144.4 FAK 


Five beheadings.” 


144.5 


West. 


144.6 


West. 


HYZ 145 


145.1 FA — 
Our lord tested. 1 


264 The transcription follows Sun Yabing 2011a: 160, note 3. 
265 Song Zhenhao (2010: 465-66) suggests that the word fk refers to a military formation, and 
the numbers in front of it refer to the amount of men. 


180 — HYZ147 


HYZ 146 


146.1 Ji) 
Mao 


146.2 EH OAT LEGS — 


Divined on Jiyou: This month His Highness will go to Fu*. 1 


146.3 FAT AEE - 
This month His Highness will not go to Fu”.: 


146.4 RR RIRKA - 


Divined on Gengxu: Should request piebald horses to trade.” 


- 


146.5 BUR, F595(2J) AAR RGGI) - 


Divined on Gengxu: Do not request piebald horses. ı 


146.6 AR RIRKA - 


Divined on Gengxu: Should request piebald horses to trade. 2 


HYZ 147 


147.1 Ab A (Œ) 
Divining on Bing, tested: (about) lances.” ; 


266 KIE: A comparison with į (179) and $ (386.4) confirms that, although in this particular 
instance 5 are written separately and in a vertical orientation taking up the space of two 
graphs, they should in fact be read as spelling one word. The classifier is “horse” and the 
component on the left of the horse in 179 and 386 is the sound value. The sound value is ji Ñ 
and not he Á. A is written with a protrusion off the stem of the plant, represented by a deictic 
circle, and depicts a malignant growth or “tumour” Jš. Under the listing of the word hui J 
“diseased (plant/tree)”, the Shuowen jiezi cites a line from the Shijing poem “Xiao bian” PA 
(Small cap) that reads #77 “I am like that diseased tree”, and adds that its meaning is a 
growth protruding from the side. The corresponding line in the received version of the Shijing 
has huai Ë “bad, rotten” in place of Jz. On 386 this word occurs opposite “black horses”, and 
is modified by “small”. I read this graph as writing the word zhui BË “piebald”; see the Shijing 
poem “Jiong” 5 (Stallions). 

267 The composition of the graph is qu ‘i (phonetic) over chu 3 “large jade tablet”. Yang 
Zhou (2007) reads it qu # “lance”. The graph qu # occurs in the phrase zhi qu #4 “grasping a 


HYZ 148 — 181 


HYZ 148 


148.11 HG 
Divined on Jia: It should be... 


148.2! ul 
Divined on Jia... 


148.3 Hi NU) 
Divined on Jia... 


148.4 H NEZ bab Pe: 
Divined on Jia...Ancestress Geng... 


148.5 H hE) — 
Divined on Jia... ı 


148.6 AHSA 
..after commanding... 


148.7 — 


1 


148.8 A MATA - 
Divined on Bing: Have...Child... 1 


148.9 O0 rA 
Divined...: 


lance” in the “Gu ming” ifr chapter of the Shangshu. In that text qu # is occurs in conjunc- 
tion with the other weapon types yue Sk “axe” kui i “lance” and liu $. See 289.1. 


182 — HYZ149 


148.10 A ZA 
...contribute pigs... 


HYZ 149 


149.1 RAL) A SUZ MAI = 
On Jiawu, sacrifice (to) Ancestor Jia one cow, offer one bowl of aromatic 
ale... prays. One large cow. 123 


149.2 BH F 828) 2 B A) EE) AAT GL) FL - 
Divined on Jihai: It should be this evening that some large jade tablets and 
arc-ended jade tablets are held up, (for it) will be favorable (and) bring 
happiness. Used. 1 


149.3 CK AFSL) 8 (aR) - 
Divined on Tihai: Our lord dreamt that [in the evening] °° appeared our 
lord’s large jade tablets. It [will not have] (risk) reaching (the point of) af- 
fliction. ı 


149.4 Tk F #4 (4) H BCG) BAG) ZE EGİD Fen — 2 3 OR) E ROR) SE 
(WE) BHA == 
Divined on Dingwei: If making an exorcism rite from Ancestor Jia (and) 
Ancestor Yi down to Ancestress Geng, announce by written record (sacri- 
fice of) two head of pen-raised cattle; returning from that, % make caldron 
offering and an ale libation, (for) Xing. Used. ız: 


149.5 FAR) H fox (BOIL T AAA) HI — 
Upon returning from making beheading(s), then kill some cows (for) An- 
cestor Jia. Used. 1 


+ 


149.6 RER MRA CİD Em-E GE: (WI) H 
Divined on Gengxu: Make a [rain] exorcism rite and a viand offering, (and) 
on upcoming Renzi continue to make the ale libation, (for it) will be favor- 
able. Used. 1 


— 


268 The reading here of “evening” follovvs Sun Yabing 2011a: 156, note 4. 
269 Huang Tianshu (2006: 405) reads pi JZ “skin” as a phonetic loan for the demonstrative 
pronoun bi # “that, there”. 


HYZ 150 — 183 


149.7 Pk bəz x KAA - 
Divined on Gengxu: Our lord, by Xinhai, will report that Ya-officers rest, 
(for it) will be favorable. Used. ı 


149.8% AbTEMAAREAD RL — 
Divined on Xinhai: Our lord will report there is mouth sickness to Ances- 
tress Geng, (but) will not announce anything by written record. 12 


149.9 F RRAS — 
On Jiayin, sacrifice some white sows. ı 


149.10 FF E H.Q) F ARRS (ALICE) — 
On Jiayin, sacrifice (to) Ancestor Jia some white boars, offer one bowl of 
aromatic ale, (and) have (>add) a (cereal) raising. 1 


149.11 BA TACOMA E Se - 
Divined on Guihai: Our lord finally”? uses Bing’s best bow(s) to shoot, (for 
it) will be favorable. ı 


149.12 H R AL C#EL) F AE MS BOD PAITH — 
On Jiaxu, sacrifice (to) Ancestor Jia pen-raised cattle (and) dark-red ante- 
lope; Ancestor Jia will be happy (with) our lord. Used. 12 


HYZ 150 


150.1 HJ RO - 
On the evening of Jiachen, sacrifice... 


150.2 CBS SAB) bE ee 
On the evening of Jiyou, carve one black bull for the Yi-day rite (to) Ances- 
tress Geng. 12345 


270 The force of the adverb “finally”, here on a divination dated day 60/60, responds to previ- 
ous unsuccessful divinations about using this bow on 37.14-19, dated day 42/60 the week 
before. 


184 — HYZ153 


150.3 PE hFSHR HE - 
Divined on Jiayin: On Yimao, if our lord practices “Shang”, His Highness 
will be happy. Used. Lord Bi.2!, 


150.4 P F J ATH) F fi - 
Divined on Jiayin: His Highness will be happy about our lord's practicing 
“Shang”. Used.: 


150.5 ile b ike) Ze Hİ - 


Divined on Bingchen: Continue to perform “Shang”. Used.”” ı 


HYZ 151 


151.1 B - 
On Geng...: 


HYZ 152 


152.1 RAF 52 (Ë) - 
You tested: (about) Lord Jin. 1 


HYZ 153 


15310 #0 = 
...should...3 


13.22 ŁA 
...should... 


271 Divinations (3)-(5) can be synchronized with 866287€2209€2247€?336€?487. 487.2 and 
336.1 record the exact same divination statement but add tvvo separate and complementary 
formal prognostications that predicted affliction for a participant during the practice session, 
this turned out to be lord Bi. A total of ten divination cracks over three shells (487, 336, 150) 
were made on day Jiayin about this issue. 209€?336 record divinations made later the same 
week about whether or not to announce lord Bi”s ailment during sacrificial offerings or to just 
directly perform an exorcism for him. 

272 Like the Jiayin divination set earlier the same week, on day Bingchen diviners also made a 
total of ten cracks over three shells (150, 86.1, 382) about this related issue. 


HYZ 155-HYZ 156 — 185 


153.3 SOHOFO 
Gui...should...to... 


153.4 252 
...caldron... 


HYZ 154 


154.1 FA F J ARANE (AK 


Divined on Xinyou: His Highness first hunts, then has a beheading. ı 


154.2 FE F J RELA HR) - 
Divined on Xinyou: His Highness is likely to first have a beheading, and 
then exit to hunt. ı 


HYZ 155-HYZ 156 


155.1 — 


1 


155.2 El T X D) 


...arriving...to... 


155.3 OD ¥ - 
...pen-raised sheep...2 


155.41) = 


.... 


155.5 J /MEGET:E — 
His Highness’ minor affliction will not have... 7? ı 


155.6 L] — 


cool 


273 Ding xiao jian J “NİR can be compared with Zi jian F #¥R “Our lord’s affliction” on HYZ 43. 


186 — HYZ157 


156.1 FIED (B2)] 


Exorcise [the demon)|.”” 


HYZ 157 


uu 


1571 CE NETTO RELA) Tər - 
Divined on lisi: [Our lord] should report (that) [Rong] [is] already [under 
control] (to) His Highness,/”” (for it) will be favorable.: 


157.2 RGF) (27) r - 
Wait, do not report (it). : 


157.3 FÈ bo H RGR)—JH 
Divined on Haxu: Offer aromatic ale (to) Ha-day Ancestor, one bowl.” 
Used. 


157.A H Fk F OLE! ALC) I 
Divined on Jiaxu: Offer aromatic ale to Ancestor Jia, two bowls. Used. 


157.5 T Ape KC) J E — 


On Dingchou, sacrifice (to) Ancestress Ding some small pen-raised sheep. > 


157.6 T HŽ Katt) Tb ae === 


On Dingchou, sacrifice (to) Ancestress Ding some small pen-raised sheep. 123 


i 


157.7 CI ADI FE HE 
Divined on Jimao, tested: Qiu is not going to die. Our lord said, “Likely 
dies.” ı 


274 It is a common in oracle bone scribal practice to record divination utterances on the recto 
side of a shell and a corresponding prognostication or verification on the verso side. Most of the 
content on the recto side of 155 has been erased, and the only inscription that remains is the 
first part of (5). The inscription on the verso side is on the same side of the shell as divination 
(5), and this suggests that the content on the verso was a judgment. 

275 Bi (2): This graph also occurs on 294. The inner component is shuai %, which the Shuowen 
jiezi defines as a net for capturing birds. The outside component might be |_, which the 
Shuowen jiezi defines as a container. (The alternative is that it is the frame of the net.) Else- 
where in these inscriptions the writing of shuai without | functions as an adverb, “all” 
(237.15). 

276 Jia Zu FA is likely a reverse spelling of Zu Jia %H'} “Ancestor Jia” in divination (4). 


HYZ 159 — 187 


157.9 A HJE- 
Tested: Might die. ı 


157.8 EI b Aa AEF ALE 
Divining on Jimao, tested: Qiu is not going to die. Our lord said, “Likely 
dies.” 


157.10 A HJE 
Tested: Might die. ı 


157.1 FE KRIO TRADA - 


Divined on Xinsi: We [unclear meaning]...His Highness will kill (it). Used. ı 


HYZ 158 


158.1 =+ 
Thirty 


HYZ 159 


i 


159.1 BA MSAADA MED LCA) ET OPE LCA LN Z (BL (89) - 
Divined on Guiwei: From the sixth day of this month...until the growing (> 
new) month, there will be an arrival south. Our lord read the crack and 
said, “Should have an arrival (at) the intersection of the months; ”” (there 
will be captives) linked and bound up.” ı 


159.2 26 HCH £ Pi 


Divined on Guiwei: Not likely to have arrival south (by this time). 1 


277 Yao Xuan’s commentary to 262 reads =! H as the name of a month, but she does not offer 
further explanation. Non-numerical month names are poorly understood in the oracle bone 
inscriptions and there are no other occurrences of this term elsewhere. The divination utter- 
ance creates time constraints, from the sixth day of the current month until the following 
month, and this leads me to suggest that (E ), which is the ancestral form of chou Hi (£E- 
initial /A-rime) “a bank between fields > to separate from”, refers to time. 

278 This word also occurs in a divination account about Qiang captives on 215.1. 


188 — HYZ161 


HYZ 160 


160.1 2 (ME) 
itis... 


İ 


160.2 FCEE) — 
Our lord will have no harm. ı 


160.3 HI 


HYZ 161 


161.1 FR HGE) L RARA — ft tL 4) IF zur GE) EE) E 28 
BAM) AS CEE) — 
On Xinwei, sacrifice (to) Ancestor Yi one black bull, offer one bowl of aro- 
matic ale (and) our lord will pray, saying, “Near Ancestor! (I) am not say- 
ing (I) Cloud Buffalo rectify (my) Ancestor. (I) am saying, (in) the evening 
be calm! Disturb (me) no more!” 7” , 


279 For an annotated reading and discussion of this divination account, see Schwartz 2013. In 
that paper I proposed to read yun si zs ”ü as the personal name of the protagonist, Zi “our lord”, 
and confirmed yu zu #i#H “Near Ancestor” and zu 71 “Ancestor” both referred to his grandfa- 
ther, Ancestor Yi #1 Z. I noted rao R meant “drunk and unruly”, and explained that the prayer- 
maker was imploring the ancestral spirit not to disturb the living. While I still think this read- 
ing is reasonable, it is worth it here to explore an alternative interpretation, namely that = 1⁄4 
was a type of sacrificial animal, and the prayer was being spoken to two recipients, Ancestor Yi 
(called here “Near Ancestor”) and Ancestor Jia (called here only “Ancestor”). Shang oracle 
bone inscriptions record a place called Yun zs “Cloud”, and “Yun’s buffalo” would then corre- 
spond with “black bull” mentioned earlier. Ancestor Yi undoubtedly corresponded to the “Near 
Ancestor” in the prayer (the prince’s grandfather). In my 2013 paper I parsed the prayer text as, 
FLA AGH), EE). £E(mWE)F128404S#2E_Ancestor Yi and Ancestor Jia are 
referred to in other Huayuanzhuang East divination records as the “Two Ancestors” (er zu — 
4H; see 162 immediately below, HYZ 7 and 411), and they were often sacrificed to jointly. As 
such, the sacrifice, offerings, and prayer could be referring to a prayer directed at both ances- 
tors. “Ancestor” could be referring to Ancestor Jia. The plea for this ancestor to remain calm 


HYZ 163 +506 — 189 


161.2 GAY RAG) GR Ft - 
On the evening of Yihai, sacrifice (to) Ancestor Yi one black cow (and) our 
lord will pray. 1 


HYZ 162 


162.1 KARA) Çİ: (t) bao - 
Divined on Wu: It should be Dian’s exorcism that is directed (to) Ances- 
tress Ji. 1. 


162.2 [R] KEANE baba - 
Divined on [Wu]: It should be Dian’s exorcism that is directed (to) Ances- 
tress Ji. 2 


162.3 REC BEAL = 


Sacrifice (to) Ancestress Geng some sows. 3 


162.4 Ob ACA) RG” CEDIN] - 


Divined on Ji: Starting from these two Ancestors,”” make a [rain] exorcism. 1 


HYZ 163 + 506 


163+506.1 BEF F A (Ze) BI Kai GC) BEE Dd BR —- 
Divined on Gengwu, at Fu: Make an exorcism (for) our lord’s tooth to An- 
cestress Geng, (and) [announce by written record] (sacrifice of) pen-raised 
cattle, variegated cows, and white pigs. Used. > 


and to not create a disturbance could correspond to the offering of aromatic ale. If this reading 
is pursued, the prayer would be parsed and translated, FILE HQH), JEEI IE, HQE), 
EEEIEE “Our lord will pray saying, Near Ancestor! It is not to be said, (sacrificing) 
a buffalo from Yun is correct. Ancestor (Jia)! It is to be said, in the evening be calm! There is to 
be no drunkenness!” Zhu Qixiang (2006: 987) first proposed these correspondences between 
Ancestor Yi/Near Ancestor, Yun Buffalo/black bull, and aromatic ale %/ $$ (he says this graph 
wrote a word that meant a type of aromatic liquor); regrettably I neglected to cite his work 
earlier. 

280“Two Ancestors” refers to Ancestor Jia and Ancestor Yi; see 7.2 and 411. 


190 — HYZ 165 


163+506.2 RE F (E) CA) a EGİD BU zi nk Fi ak H 


Divined on Gengwu, at Fu: If our lord makes offerings (for) the tooth to An- 
cestress Geng, announce by written record (sacrifice of) pen-raised cattle, 
variegated cows, and white pigs down to one sow. Used. ız 


HYZ 164 


164.1 FA — 
Our lord tested. 1 


HYZ 165 


165.1 FXADNSEMHOF - 


Our lord having a dream means (> spells)...good luck. ı 


165.2 Fi - 
Tested. > 


165.3 F fa (K) T ECE) — 


Tested: Will fall into danger, ”" (but) there will be no affliction. ı 


165.4 THER) - 


There will be no affliction. 2 


281 Xian £4 (>Ë) is etymologically related to kan Jk “pit”, xian W “fall into; dangerous”, and 
han ER “to contain, tongue”; Axel Schuessler (2007: 530) defines it: “small pit” (as a trap), “get 


trapped”, “fall into (a pitfall)”. HJ 22278 [Zi I] has a similar syntax: J 


F: FARER “Di- 


vined on Dingchou: Zi Qi will fall into danger, (but) there will be no misfortune.” Western Zhou 
bronze inscriptions have the phrase IA(/ Bö rk) F #E(/#R) “fall into danger”, for instance the 


Buqi gui AFL (JC 4328): RK 
warriors came together in a large 


II, iza, MK, 


gi 


o kE l ölk “Enemy 


group, followed and pursued you. You reached the enemy, 


greatly attacking and battling (them). You did well, not causing our chariots to fall into any 


danger”; Shi Xun gui HRI: Wk 


into any danger.” 


PL? Rza “(D hope you will not cause your ruler to fall 


HYZ 168 — 191 


HYZ 166 


166.1 JO 
Day Ding... 


166.2 12 
die”... 


166.3 -= 


2 


166.4 E (45) —L1 — 
It should be three... 


166.5 RAXA 
Day Wu...Gui... 


166.6 ——-n 


1234 


HYZ 167 


167.1 TARR kK (att) T3k— — 


On Dingwei, sacrifice (to) Ancestress Ding one sow. 123 


HYZ 168 


168.1 FE (A) ARIFI - 
Will likely have tradeable horses [in] Xin. 1 


168.2 EXA 257 ` 
Will likely have black horses with light-brown manes to be inspected by 
the trader. ı 


192 — HYZ171 


HYZ 169 


169.1 FÆ Ë J BACK) FRE HTH - 
Divined on Jiachen: His Highness will arrive in the late afternoon to us, [Yi 
rite day] for Da Jia. ı 


169.2 Aj F R.GH)Z sE (ARAL —- 
Divined on Jiachen: Sacrificing (to) Ancestor Yi some pen-raised cattle, it 
should be bulls. 12 


HYZ 170 


170.1 HEJA — 


On Guichou, make (or: provide) deer viands. At Ru. 1 


170.2 FA FU HGB) F ARRS bE) ES - 
On Jiayin, sacrifice (to) Ancestor Jia some white boars, offer one bowl of 
aromatic ale, (and) raise sacrificial items originating from the west. ı 


170.3 FRA EAL 


On Jiayin, at Ru, raise (sacrificial items originating from the west). Used. 


170.4 H RHG) AE - 
On Jiayin, sacrifice (to) Ancestor Jia one white sow. 1 


170.5 FA — 
Our lord tested. 1 


HYZ 171 


I711(ZJBSA)ACDZOX-A7AOH AD - 


On [Yilsi, carve Ancestor Yi...one cow. At Fu. From...: 


171.2 Z ER EOD Z RITAR he rz - 
On Yisi, sacrifice (to) Ancestor Yi three [pigs], our Tord will pray, (and) raise 
[millet]. At...2 


HYZ 174 — 193 


HYZ 172 


172.1 4+ 


Feng, ten 


HYZ 173 


173.1 İk 
Zhen 


173.2 WA bP Cd) Ae (BW) 
Divined on Bingshen: [His Highnessl...Yi rite. Our lord read the crack and 
said, “Will likely host. Trust (it).” 


173.3 WE AF CH) EID Be (BRR AEA) 
Divined on Bingshen.”” Our lord read the crack and said, “Also, it should 
be this that is trusted. There will not be a hosting.” 


173.4 AE bE BO KH BEE — 
Divined on Bingshen: When our lord goes to o Fu to make a killing (for) An- 
cestress Geng, use sheep. 12 


173.5 FAHY Ff 1: (ul CODER A (HED —— 
Divined on Bingshen: Our lord will go to Fu and sacrifice one sheep (to) 
Ancestress Geng. At Fu. ız 


173.6 AF FREEGE FIAT) H - 


Divined on Bingshen: If our lord goes to Fu, (it) will bring happiness. Used. 1 


HYZ 174 


174.1 AX) — 
Tested: (about) Suo. 1 


282 The charge has been omitted. It was almost certainly the same divination statement as (2), 
that the king would host/would not host an upcoming Yi rite. 


194 — HYZ176 


174.2 AE — 
Tested: (about) Fa. 1 


HYZ 175 


He 
= 


TRR CURR t 
In the late afternoon of Xinyou, sacrifice (to) Ancestress Geng one cow 
(and) our lord will pray. ız 


175.1 


HYZ 176 


ia OC (SR) A REG) A CE) pü 


m 


176.1 J H F TOHİD Fb (att) A 
——MHALALT 
Divined on Dingchou: Our lord will make an exorcism to Ancestress Jia, 
(and) announce by vritten record (the sacrificial offerings of) one head of 
cattle and one bowl of aromatic ale;...calamity to enter Shang and make 
the ale libation. At Lu. 283 12345678910 


176.2 J H TI CE) (mg) Fe AE B— Hİ - 
Divined on Dingchou: Our lord will make an exorcism (to) Ancestress Jia, 
(and) announce by vritten record (the sacrificial offerings of) one head of 
cattle (and) one bowl of aromatic ale. Used. : 


176.3 CARD 
On Yiyou, sacrifice... 


283 The ten cracks made about this divination statement is the highest count in the entire 
corpus. (HYZ 310, a 9 cm x 7 cm scapula fragment, has a divination account with two cracks 
numbered 9 and 10.) The shell has a small hole-shaped fracture in between the words — “one” 
and (& “calamity”, and part of $ has been nicked off. The ZSKY editors suggest that only a 
single graph is missing, and based on context the missing graph would likely have been the 
negative wang È “not have”. 


HYZ 178 — 195 


HYZ 177 


177.15 
Bird?" 


HYZ 178 


178.1 PET b FESO Bi GB HODARGORGDH - 
Divined on Gengzi: When our lord has the meal delivered, it should be 
thick circlets””” together with beads”” that are dispensed.”” Used. 1 


178.2 BUT TACI H GE A OTR RGR I - 
Divined on Gengzi: VVhen our lord has the meal delivered, it should be 
thick circlets* together with stone beads that are dispensed. Used. : 


hr 


178.3 EF bh FCA) GB AUER ROWE) == 
Divined on Gengzi: When our lord has the meal delivered, it should be 
thick circlets* together with stone beads that are dispensed. Used. 23 


284 This single word is the only writing on this intact shell. It occurs in the right section of the 
entoplastron (zhong jia "HFH) and along the central dividing line. The lack of a corresponding 
divination crack implies that it is either a type of receipt notation (Sun Yabing 2011a: 255) or 
graphitti. The phrase H Fi “from Niao” occurs outside of the HYZ OBI and is recorded on HJ 
9438 and HJ 8241v; HJ 8240v [Model Bin scribal type] mentions the place “Niao” and the person 
ÀK “You You”: AXA AK FE “Get You You in Niao”. This “You You” is almost certainly the 
same person who features prominently in this corpus. 

285 j: This graph resembles the inside of the graph used to write the word hou [jj (J) “thick”. 
Tang Lan (1981: 32) explains the graph’s image as a container with a large mouth and slender 
neck. Here the word looks like a noun since it is followed by the noun connector 25 and a 
second noun, beads. It occurs again on 490.2 in front of “serrated jade circlet (77)##”, and 
packaged as a gift to the king together with pointed jade tablets (gui £). There I read it as a 
modifier “thick JZ”. I propose to read it here in this same way, as a modifier, and suggest that 
the word bi £ has been omitted, but is implied. 

286 I read this graph as liang X, which is ancestral form of lang I8 (3%). It is defined in the 
Shuovven jiezi as a stone resembling a pearl. 

287 Based on HYZ 37.5, the recipient of the gifts mentioned in 178.1-3 is the king. 


196 — HYZ178 


178.4 KWY pe (ik) RHET EA -nn 
In the evening of Guimao, sacrifice (to) Ancestor Geng one black cow. At 
Ru. Ascended and offered (its) blood.?®? 123456 


178.5 Wik - 
Will ascend and offer (its) blood. Used. ı 


178.46 2Eh — 
Divined on Yisi. : 


178.7 “EN — 
Divined on Yisi. : 


178.8 GAY KE AHE)AR RAEI 
On the evening of Jiyou, behead one Qiang. At Ru. On Gengxu, made (or: 
provided) meat viands from one head of pen-raised cattle, and shot.”” ı 


178.9 C ASRI CA — 


On the evening Jiyou, behead one Qiang. At Ru. ı 


178.10 BE PRE KCAL) BER - 


On Gengxu, sacrifice (to) Ancestress Geng one ewe.” ; 


178.11 RRA EVİ A ik — 
On Gengxu, make (or: provide) viands from one head of pen-raised cattle. 
At Ru. Shot. 12 


288 Sun Yabing (2011a: 108) emends the crack notation “6”. 

289 For a discussion of huang fi “blood; blood offering rite”, see Yao Xuan 2005: 124-126. Yao 
explains zhi İZ” as “to offer” and Ti as its noun object, “blood”. This is certainly possible, and if 
so, could be translated in the causative mode, “to make ascend” > “send up”. I read both 
words as procedural verbs, and understand Ë as literally ascending to a higher place to offer 
the blood. See the commentary to the phrase sheng sui TH on 142. 

290 I read fa $£ here as a verb, “to shoot”; this usage occurs on HYZ 252: #(\(#)F& “Should 
shoot in Liu*”, and HJ 20040: +H GBF I | “Our lord should shoot in...” Qiu Xigui (2012: 
1.140-154) says # is synonymous with she $f “to shoot [with bow and arrow)”; see too Schuess- 
ler 2007: 228. The alternative reading is that it refers to Fa, one of the prince’s servitors. 

291 The reading of “ewe” follows Sun Yabing 2011a: 174, note 3. 


HYZ 179 — 197 


178.12 BIKA — E EAR - 
On Gengxu, make (or: provide) viands from one head of pen-raised cattle. 
At Ru. Shot. ı 


178.13 BUR F ati at AOE - 
Divined on Gengxu: If giving Suo’s* Commander”” ale, (it) will be favorable.: 


HYZ 179 


179.1 CA KASI ER) - 
Divined on Jihai: Might have (risk) reaching (the point of) affliction. 


179.2 H"x Fp bt Ace AAA) AB) A — 
Divined on Jiachen: When sacrificing some mountain rams”? (and) pairing 
them with some wild boars (to) Ancestor Jia, it should be our lord who 
prays. Used. ı 


179.3 Vi” bE) - 
Divined on Bingwu: Should order Huo to request to trade piebald horses. 
Used. 1 


179.4 I(E — 


Do not make (this) request. 1 


179.5 TA F BERR) JP (pp) eg SE) 
Divined on Dingwei: It should be Shao who is called to request to trade 
piebald horses. 


179.6 (HE) BRE (PP) ET — 


It should be Geng* who is called to request to trade piebald horses. ı 


179.7 BIERA - 
Do not request black horses. Used. ı 


292 Perhaps this is the same person that appears on 125.1, and perhaps this person was a 
member of the duo yin Z F “Many Commanders”; see 113, 196 and 352; see Wei Cide 2006: 88. 
293 ids read wan/huan Yi. The Shuowen jiezi lists and defines it as, “A mountain ram with 
thin horns. (The graph’s composition) is from rabbit’s feet; the phonetic is El...read like wan 
tu.” The horns over the eye are ram horns; see 338. 


198 — HYZ181 


HYZ 180 


180.1 FF TA) f EH 


On Jiazi, His Highness [arrives]; our lord will hold up... 


180.2 PFF h ATRE) TT SEGRE 
Divined on Jiazi: On an Yi day, our lord will dispense (to) His Highness 
jade circlets together with large jade tablets. ; 


180.3 WGR) A BER ES] — 
It should be earthen-colored jade circlets together with serrated jade circlets. 1 


180.4 GH Teo di TH — 


Divined on Yichou: Our lord should not invite His Highness. Used. > 


180.5 ORGO GCE) AHH) Za 


...kill (and) carve for Ancestor Yi one pen-raised cow. 1 


180.6 EF LK (att) BEL - 


On Gengwu, sacrifice (to) Ancestress Geng one cow. 1 


180.7 F H GE) RAL Hi — 
On Xinwei, (we) will sacrifice (to) Ancestor Jia one black bull; it will rain 
during the day. 12 


HYZ 181 


181.1 FA RFE GLGE) IV Ae - 
Divined on Jia: If our lord continues to rest, tomorrow day Yi will be favor- 
able.””: 


181.2 Fb FHL) - 
Divined on Jia: If our lord continues to rest, tomorrow day Yi will be favor- 
able. 2 


294 An alternative reading is: “If our lord continues to rest tomorrow, day Yi, (it) will be favora- 
ble.” 


HYZ 181 — 199 


181.3 H Ff: 'E(#E)HIF1 X CE )ək4EHME2 — 
Divined on Jia: If our lord goes to hunt, saying there is a need, (it) is not 
cause to be upset.” 12 


181.4 H NAX — 
Divined on Jia: Wait... 1 


181.5 H ho (72 aA RRS ECE — 
Divined on Jia: Do not wait. Wait for the ale libation. Our lord should go 
hunt.”” 1 


181.6 È EXA) KM) BE — 


Divined on Ji: Should have offerings to Ancestress Geng. : 


181.7 B PANNA T Ea RAMA) — 
Divined on Ji: Not having offerings to Ancestress Geng, (we) should 
change”” (from performing) “Uproot”.”” ; 


181.8 cL AHE EH BSE CE) T EUDE - 
Divined on Ji: It should be the exorcism for the Many Servitors that is di- 
rected to Ancestress Geng. 1 


295 Yao Xuan interprets what follows the word yue Fl as a judgment, and reads qiu >K as a pho- 
netic loan for jiu 4 “fault”—El: ARK(4)4 EEE “There is fault, (but) it does not mean [one] will be 
upset.” See 53, 286 and 384. I understand FI K as part of the charge; the subject will hunt for a 
reason. Fei yu JF is the coda, and the anticipated result of f #24: HEI. The coda is gram- 
matically equivalent with codas used in other divinations, for instance fei kan 4Efit (234) and fei 
jian 3Eš#R (5); it is the converse of the coda wei yu MEE (300). Divinations (1)-(5) in this sequence 
can likely be synchronized with 3409 to form a three-shell set. The background is that Zi will 
rest with the king on day Yi and the prince’s diviners want to ensure that their lord going off to 
hunt will not cause the king to be upset. “There is a need” is the explanation to be stated. 

296 The charge is undoubtedly the converse of the previous divination (181.4). What follows 
“Do not wait” appears to be an unmarked judgment. It was decided that the prince would hunt 
after the libation was over. 

297 The graph is a compound written with ge X. “dagger axe” + xin Ù “heart”. Tang Lan 
(1999: 120) reads it te xk, which Shuowen jiezi defines as to change (geng ¥). 

298 Vu is composed with a right hand X and bu 4 written upside down. TP is a pictograph of 
“roots”, and in this compound it has both a phonetic and semantic value. Combining the right 
hand with the phono-semantic 7/ writes the word ba $£ “uproot”. In the HYZ OBI it is the name 
of a song and dance; see divinations (23)-(27) on this shell. 


200 — HYZ181 


181.9 © ET HEXT (HP s - 
Divined on Ji: It should be white pigs for Ancestress Geng, in addition to 
aromatic ale. : 


181.10 (ŒF LUDE - 


It should be cows for Ancestress Geng. 1 


181.11 BELT KORE — 


Sacrifice some bulls to Ancestress Geng (and) add (or: have) aromatic ale. ı 


181.12 BELT ECU) BEE - 


Sacrifice some bulls to Ancestress Geng (and) add (or: have) aromatic ale. > 


181.13 BELT KG RIX] = 


Sacrifice some bulls to Ancestress Geng (and) [add (or: have)] aromatic ale. ; 


181.14 € RİZ (ADEE) — 
Divined on Ji: If our lord is sick (or: fatigued), (he) ought not go practice. ı 


181.15 Gh J SoC) OF J ATC) — 
Divined on Ji: When His Highness arrives, it should be the new...danced; 
His Highness will be happy. 1 


181.16 © F 8 (8) — E T EUR - 


Divined on Ji: It should be three rams to Ancestress Geng. : 


181.17 SIMU — 
Divined on li: His Highness will be upset that there will not be a sacrificial 
burial”. > 


181.18 Gb (EDIE) - 


Divined on Ji: It should be stew.”” 1 


299 This word also occurs on 183 and there it takes Ancestress Ding as its object. Wang 
Guowei (cited in Gulin #3209) reads it shu fi. Takashima (2010: 1.786) translates it as “(food) 
offering”. Gao Heng’s commentary (2010: 315) to the Yijing line statement fu gong shu #2 f 
“Overturn the duke’s stew” (Hexagram “Ding” i!) says “vegetables in broth and porridge can 
all be called fi.” 


HYZ 181 — 201 


181.19 BE YE THE) - 


Divined on Geng: Our lord’s heart illness will not persist. 1 


181.20 ¥ KİL (0 Fk KBE - 
Divined on Xin: Should make the exorcism (for) lord Guo to Ancestress 
Geng.1 


181.21 BE (#8) R (ƏTİ CITER K (a) BE - 
It should be prisoners (that are used) when making the exorcism (for) lord 
Guo (to) Ancestress Geng. ı 


181.22 >: KET (TUT Cat) ES (H - 
Divined on Xin: Should make the exorcism (for) lord Guo to Ancestress Ji 
together with Ancestress Ding. 1 


181.23 Æ Ff PEA TAIM) — 
Divined on Xin: If our lord dances “Uproot”, His Highness will be happy. 1 


181.24 37 EDTA (BO E.ÇİD BEE AE x 
Divined on Xin: Making the exorcism, our lord will dance “Uproot” (and) 
kill one head of cattle (for) Ancestress Geng, (and) announce by written 
record (the sacrificial offerings of) pen-raised sheep and aromatic ale. : 


181.25 >: NF (57 FE GƏ (60 — (Sha ya -= 
Divined on Xin: Making the exorcism, our lord will dance “Uproot” (and) 
kill one head of cattle (for) Ancestress Geng, (and) announce by written 
record (the sacrificial offerings of) pen-raised sheep and aromatic ale. 23 


181.26 F hTACE TAT) — 
Divined on Ren: Our lord will dance “Uproot” without words; His High- 
ness will be happy. ı 


181.27 + hTACE TRAIM) - 
Divined on Ren: Our lord will dance “Uproot” without words; His Highness 
will be happy. ı 


300 Wang yan È ë “not have/without words” is the opposite of you yan A Fi “have words”: Ñ 
WZ h: TAR EX “Divined in the evening of Bingyin: Our lord will have words in the ances- 
tral temple” (234.1); 4 = ttt Pt “will have words (to/for) Ancestress Geng” (490.6). 


202 — HYZ182 


181.28 £ hF - 
Divined on Ren: Our lord will issue a command.ı 


181.29 £ hf - 
Divined on Ren: Our lord will issue a command. í 


181.30 £ TŞ - 
Divined on Ren: Our lord will issue a command. ı 


181.31 E£ ECHT RETTE — 
Divined on Ren: It should be lord Xing who is directed to Child Gui. 12 


181.34 W (38) X TTX - 
It should be pigs to Child Gui. ı 


181.32 ZFX — 


Sacrifice (to) Child Gui some small pen-raised sheep. ı 


181.33 ATXE - 


Sacrifice (to) Child Gui some small pen-raised sheep. 2 


181.35 Pe hAAALINGR) EGO — 
Divinations about the small pen-raised sheep are inauspicious. Tested: 
There will be no misfortune (from) Ancestress Geng. Used. 7” : 


HYZ 182 


182.1 —- 


12 


301 The preface in this divination account is PS hA, A. The text before the word zhen 
A “tested” is the result of the previous divinations (32)-(33). The diviner is testing why the 
previous divinations about sacrificing some small pen-raised sheep to Child Gui were unlucky. 
Prefaces in this format are rare (see HYZ 123 + Jiyi 561), and in this particular case the reason it 
was recorded might have had to do with orientation and the layout of the inscriptions, since 
the location of (35) is far removed from the divinations it intended to test on this densely in- 
scribed bone. 


HYZ 183-HYZ 184 — 203 


182.2 -=p 


234 


HYZ 183-HYZ 184 


183.1 P F TRTE — 


Divined on Bing: His Highness will come to watch our lord dance. ı 


183.2 Yi PHZ MİT ER - 
Divined on Bing: Use a second divination (about) making an announce- 
ment by written record (of) five pen-raised sheep (sacrifices) (to) Ances- 
tress Geng.” ı 


183.3 A hf — 


Divined on Bing: Our lord will issue a command. 1 


183.4 A PIERD (W) J — 


Divined on Bing: Stew (for) Ancestress Ding. ız 


= 
pi 


183.5 HATE 
On Bing, have words (with/about) lord Xing. °% : 


183.6 BLAH) J NE - 


Sacrifice (to) Ancestress Ding some small pen-raised sheep. 2 


TEN 


183.7 EAE FHE TAT) 
Going to dance will be favorable; His Highness will be happy. 


302 Er bu — F: I read this phrase in the same way I do when it occurs on 102: — } @>K(4), 
Hë yi “The second divination [crack] has fault; it has appeared.” Song Zhenhao (2010: 635-639) 
thinks phrases in the formula “number + bu F” refer to the number of shells or bones used to 
make the divination; Jao Tsung-I (1959: 65-70) lists examples of this formula that go up to six. 
Following Song”s interpretation the divination utterance would read, “Use two [shells] to di- 
vine (about)...” Shang diviners repeated divinations that were unsuccessful or required recerti- 
fication, and one of the divination formulas for doing so was “xi #4 + number + bu F” (Jao 
Tsung-I 1959: 66, Qiu Xigui 2012: 1.425-426); in this formula, — } also meant “second divina- 
tion”, and referred to a second divination crack in an earlier divination sequence. 

303 ë fl is parallel with P | “have words with/about Pou” (285). 


204 — HYZ183-HYZ 184 


183.8 E h J BOE) LG) - 
Divined on Ren: His Highness will be upset to prolong (it). 1 


183.9 + F ARES) 


Divined on Ren: His Highness will not be upset. 


183.10 £ F fr ROB). 


Divined on Ren: (about) Lord Jin. ı 


183.118 NAMƏ Tu H Hi - 


Divined on Gui: Within a ten-day week,” it will rain. ı 


183.12 3 pe E CİD BEE — 


On Gui, sacrifice (to) Ancestress Geng some bulls. ı 


183.13 BEL) RA — 


Sacrifice (to) Ancestress Geng some pigs. 1 


183.14 APE) E |F] — 
Tomorrow, day Jia, should call the Many Servitors to assemble.” : 


183.15 SPHF EM - 
Tomorrow, day Jia, Should call the Many Servitors to assemble. 2 


304 For the reading of yo, as a variant of “reach”, see Yao Xuan 2005: 89-93. A second vari- 
ant 8; occurs on 290 written with “rain” Fj and not he X. Warring States script writes it with 
hand grasping a rice stalk and omitting the man’s body: (Guodian, Tang Yu zhidao Jš £ 2 18, 
strip 24). Other variant spellings from this period abbreviated the stalk to a barely recognizable 
minimum, for instance Xin Guodian, Chengzhi P. (strip 27). Huayuanzhuang East scribes 
only use this variant when talking about time. 

305 ZSKY 2003 and Yao Xuan both read Ë! as zhou Jr “boat” (see too Xin Jiaguwen bian, 486). 
in HYZ script is written different than this, as EZg (255). Shang scribes did write “boat” in a 
vertical orientation (for instance: HJ 11461 [Bin 1£-typel and Tunnan 4052 [Li FE-typel), but a 
more distinguishing feature is that the left and right “sideboards” of the boat were written in 
the same direction, whereas the sides of tong |r] “a tube-shaped container” (> tong ffi) usually 
move away from each other in the shape of /\ (see Xin Jiaguwen bian, 728). The Yijing has a 
hexagram (13/64 in the received version) named Tong ren Fil A “Assemble Men”. A theme of its 
line statements is about going to war. See HYZ 300 and commentary, and the commentary to 


= 


165.3 citing a passage on the Western Zhou bronze Buqi gui Á": E. 


HYZ 186 — 205 


183.16 3 PRERA — 


Divined on Gui: Should assemble Chuan, our men.°%, 


183.17 56 RAR |F] š 


Divined on Gui: Our men should assemble Ge.*” 


183.18 56 F İLE - 


Divined on Gui: Our men should assemble Ge. 2 


184.1 KARE 
Da submits five. 


HYZ 185 


185.1 O FORA 
...to...mother. Used. 


185.2 tl] E: 
...should...Ji. 
185.3 O KORKA 


...should...seek... 


HYZ 186 


186.1 A AZE 
Tested: Dian is not going to die. ı 


306 Ill is unidentified, but the phonetic presumably is chuan JI| “river”. Based on the context 
of this divination it is either the name of a place or the name of a group of people. Reading it as 
a place name then we have to assume that a preposition is missing in front of it. Oracle bone 
inscriptions do mention a place called Chuan İl, as well as “Chuan people JI| A”; see citations 
in Jao Tsung-I 1959: 739. 

307 “5 is perhaps it is an allograph of Ge ak; see 275 and 449. 


206 — HYZ 189 


HYZ 187-HYZ 188 


187.1 OB 
...Geng. 


187.2 O RA 
...Geng... 


187.3 El 4 (WDE) LADE = 
...stomach,””” pray (to) Ancestress Geng. 2 


187.4 0 J ars 


...Ding...our lord...should not... 


187.5 DEO 
...Gul... 


188.1 


HYZ 189 


189.1 H — 
Used.: 


189.2 DS) KWo 
...İdreamti: kill... 


1893 OJA — 
...Ding...: 


308 In oracle bone script the word fu JR “stomach” was written pictographically with the 
addition of a deictic symbol “pointing” to the stomach, or like here, as a phonograph phoneti- 
cized with bi El “a type of container for liquids”. See 416.10 and commentary for an instance 
where the graph bi & was used a phonetic loan to write the word fu £ “return”. El, H and # 
were all yu -group rhymes (-a). 


HYZ 191 — 207 


189.4 2 NZ. 
Divined on Gui... 


189.5 — 


1 


189.6 EN B - 
...small pen-raised sheep...2 


189.7 Vİ 
Bing 


189.8 OJ 
...Ding... 


189.9 H — 
Used. 1 


HYZ 190 


190.1 RAZ 
Geng contributes two. 


190.2 BEAT. 


Geng contributes five.” 


HYZ 191 


191.2 È EH BRA EBD - 
Divined on Wu: If used during the daytime, a light black horse?” will not 
stumble.*" , 


309 These two delivery-receipt notations are written on the verso of H3:567. 

310 17 is written with the classifier fj “horse” + the phonetic gui 2; it is listed in the Shuowen 
jiezi: HA, RRR, fe We. 

311 All is written in two orientations. There are three elements: hand (either right or left), 
foot (zhi 1k) and a graph that resembles the word for “divine (< divination crack)” bu F. Re- 


208 — HYZ192 


191.3 55(Z2J) H HZ (EB) 


Do not use during the daytime, (and) will not stumble. : 


191.4 BH Z (BR) 
A light black horse might stumble. ı 


191.5 HPZ) - 
A light black horse will not stumble. 2 


191.6 HGA) - 
Might stumble. : 


191.7 Ath (EE) 
Will not stumble. ı 


1911 ŽA — 
Shou tested (it).* 1 


HYZ 192 


192.1 [K] [a] 
[Da] [submits]... 


gardless of whether it is written on the left or right of the shell the transverse stroke of “ F” 
runs towards the “hand”, and in all but one instance (divination (7)), the “foot” is angled at the 
“hand.” Since a characteristic feature of Huayuanzhuang scribal practice is to always write the 
word bu ħ with the transverse line pointing toward the center-divining line (or suture) (Yao 
Xuan 2006: 93-94), that only two of the six instances write “ F” in this way implies that this 
component is not h but a different element. I interpret it as an abbreviated spelling of Jif, the 
phonetic value in zhi & (in Western Zhou script written iy (JC 109)). I take “foot” zhi ik as a 
classifier and the abbreviated zhi Fir as the phonetic, and read the graph as writing the word 
zhi ET “stumble, trip” (~ 2/88). 

312 Six divination cracks were made on the topic of whether or not a light black colored horse 
would stumble if ridden during the daytime. Not one of the divination cracks produced a judg- 
ment (yong H). As I understand it, a diviner called Shou then made a test divination to deter- 
mine the right course of action. For this reason, I have moved it to the end of the sequence. See 
HYZ 70 for a similar instance. 


HYZ 195 — 209 


HYZ 193 


193.1 Zf R GE) AACE) ECD H Er H, 
On Yihai, it should be white pointed jade tablets that our lord holds up. 
Used. It was our lord who had audience.” ı 


HYZ 194 


194.1 H — 
Used. 1 


HYZ 195 


195.3 #Z hFE a (MAF LAGOA — 


Divined on Xinhai: Our lord will lead Lady Hao to enter into Rong. Used. 1 


195.1 FA h TR r hw) UE EEA HEAD) —- 
Divined on Xinhai: Our lord will dispense (to) Lady Hao some large jade 
tablets. Going to Xuan, at Rong. ız 


195.2 FZ PEC CO LF E (Ge) A Gə Hİ - 
Divined on Xinhai: Call Wei to face and have audience about/with Lady 
Hao.” At Rong. Used. ı 


195.4 FZ bR(A)AAH - 


Divined on Xinhai: It should be Ru men.?” Used. 1 


313 “Had audience” presumably meant with the king. An alternative is to read jian Ji, as xian 
Rİ “present”, i.e., “Our lord presented (the jades)”, with the sense being that in addition to 
holding up jades for the king to see, the prince also personally presented them (and did not 
have someone else do it on his behalf). See 237.12. 

314 Huang Tianshu (2006: 452-453) reads mian [ff] as an adverb, “in person” (dangmian =% mi), 
and Yao Xuan (2005: 132-133) reads Fi, as as phonetic loan for xian RÀ “to present”. Following 
these interpretations, the phrase [fl (RA) means to present in person. See 113.15 and commen- 
tary. 

315 It is possible that ru A should be read nei VN, and that the noun phrase nei ren WA refers 
to members of the prince’s household and perhaps also including his entourage. Wei ft was 
not part of the organization called “Our lord’s servitors”, and he appears to have been ordered 


210 — HYZ 196 


195.5 FL Ki Kat) Da] FAO RB (GEDA = 
Divined on Guichou: Should carry in (offerings to) Ancestress Geng’s [altar] 
in Rong’s eastern guesthouse. Used. 2 


195.6 ZN aK s A) GA — 
On Yimao, sacrifice some boars (and) offer aromatic ale (to) Ancestor Yi. 
Used. 123 


195.7 FR F CEA BORAGE - 
Divined on Renxu: At Rong, bury Wei.* Used. ı 


195.8 SHENG NA - 
m Xiang,” bury Wei. Not used. ı 


HYZ 196 


196.1 A hAGE) FRE DAB)FAG OATH) — 
Divined on Bingwu, at Lu: If our lord calls the Many Commanders to con- 
tribute sickles,** it will cause happiness.*” 1 


196.2 KH hb AAR ZAG) — 
Divined on Wushen: Use horses during the day, (for) in that will be auspi- 
cious. ” > 


by the king and queen to safeguard their son the prince. This is likely the reason a divination is 
being made proposing for Wei to “face and have audience about Lady Hao”. No other servitors 
were ever spoken about in this manner. 

316 For a discussion of the person Wei #, see Jao Tsung-I 1959: 540-552. 

317 The commentary to HYZ 39 offers a possible location for Xiang. 

318 For the reading of sickle, see Qiu Xigui 1992: 38 and Sun Yabing 2011a: 176, note 2. 

319 ZSKY 2003 has the graph J “His Highness” before fit “happy”, but as Sun Yabing notes 
(2014: 190, note 1), it is not visible in the photograph. As such, it ought to be “our lord” F, the 
subject of the initial clause, who the diviner anticipates being happy as a result of the contribu- 
tion. 

320 The coda +27 is grammatically parallel with yu zhi ruo TZ. I read li 77 “force, 
power” as jia 2 “excellent, auspicious”. (The Erya lists # and 3 as synonyms; see footnote 8.) 
Oracle bone divinations about childbirth often are phrased in the antithetical form, “Lady 
[personal name] will give birth. It will be auspicious [jia (52)l/it is not likely to be auspicious.” 
In royal family divination records performed on behalf of palace ladies (see Table 1 in the 


HYZ 197 — 211 


196.3 KH Nii Bia) — 
Divined on Wushen: Do not use horses during the day, (for) in that will be 
power. 12 


196.4 a oe AAA) PPC RL ACA) EA H ee - 
On Jiyou, sacrifice (to) Ancestor Jia one ewe (and) sacrifice (to) Ancestor Yi 
one ewe. Entered from Lu.”": 


DÜT 


196.5 INXA) EH - 


Do not add (or: have) aromatic ale. Used. 1 


196.6 ERIX EGİDPƏL”A Él ie 


On Gengxu, sacrifice (to) Ancestress Geng one ewe. Entered from Lu. ı 


HYZ 197 


197.1 Fh —- 
Divined on Jia... 


197.2 Fh RO 
Divined on Jia: Geng... 


197.3 Æ hE WED k UDR LARGE) — 
Divined on Xin: Our lord will make an exorcism rite (for) Zhang (to) Ances- 
tress Geng;?” there will be a feast.” : 


Introduction), scribes wrote the word jia 3% as li 77 (HJ 2815422370; HJ40868). This is perhaps 
the most compelling evidence that the graph JJ could be used to write the word 3. See HYZ 
87.1 and commentary for another oracle bone graph used to write the word 33. 

321 ZSKY 2003 has ji, but it is clear from the photograph that the graph is spelled FE, without 
any H “mouth” elements (Sun Yabing 2014: 190, note 5). 

322 This divination is likely to be synchronized with 492.1, dated Renyin (39/60); if so, then 
day Xin ¥ in the preface was either Xinchou 9) TI (38/60) or Xinhai ¥ Z (48/60). Combining 
the two accounts, Zi planned to meet Zhang at Lady Hao’s and to perform an exorcism for him 
there. 

323 See the commentary to 37.23 for what type of food was covered by the word xiang Fr ac- 
cording to later ritual texts. Kang Ding’s divination accounts (period III OBI) record feasting as 
as part of an exorcism rite to Xiao Yi’s (=Ancestor Yi in the HYZ OBI) spouse Ancestress Geng: 
TAP $A: EF ARWR, KAR) “Divining on Dingwei, He tested: Performing an 


212 — HYZ198 


197.4 £ NE? (ED 
Divined on Ren...exorcise... 


1975 ERA. 
Divined on Ren... 


197.6 D(X) AEA 
.. sickle. At Ru. 


197.7 LG) J TORO - 


[Hold up] (to) His Highness...should...2 


197.8 17687 K GH) BE 


... boar to Ancestress Geng. 


HYZ 198 


198.1 CARKRAGHCORE— - 
On Yihai, sacrifice (to) Ancestor Yi..., offer one bowl of aromatic ale. ; 


198.2 450 Ff bar £ — HH 


Divined on Xinmao: Our lord will set out viand trays for two days. Used. : 


198.3 zl TEZE AAA - 
Divined on Xinmao: Our lord will set out viand trays for three days. Not 
used. 1 


198.4 2250 hE O(A EO ERE - 
Divined on Xinmao: It should be meat viands...female antelope and cow; 
furthermore, it should be bull that is used. ı 


exorcism rite to Xiao Yi’s spouse Ancestress Geng, [the king] should host a feast” (HJ 
27456/HJ27221). 


HYZ 199 — 213 


198.5 9250 bh bY BEA) — 
Divined on Xinmao: When our lord sets out the viand trays, it should be 
dark red antelope that is used. ı 


198.6 EJK h FRR CA) (AL) BR) BS BQ 
Divined on Renchen: When our lord sets out the viand trays, right and left, 
it should antelope that is used; for the middle, it should be male antelope 
that is used. 


198.7 "kx FTOR H (sui H(A) MCAD AN - 
Divined on Renchen: Furthermore, when our lord sets out the viand trays, 
it should be male antelope on the left and right that is used. : 


198.8 Ele hFSHR REO — 
Divined on Renchen: When our lord sets out the viand trays, it should be 
short-tailed bird...that is used. ı 


198.9 REBT A 
On Guisi, it should be nee jade tablets that are dispensed (to) His High- 
ness. Not used. 1 


198.10 E FH (GE REPÇİ T — 
Divined on Guisi: It should be jade circlets that are dispensed (to) His 
Highness. ı 


198.11 FACE) J ££ — H = 
Our lord will dispense (to) His Highness one jade circlet. Used. 2 


HYZ 199 


199.1 Dae (BD — 
... neal. 1 


199.2 həz Eu - 
...divined: Pen-raised sheep...head... 1 


199.3 = 


2 


214 — HYZ 202 


199.4 = 


HYZ 200 


200.1 OU FH — 
...call... Used. 12 


HYZ 201 


201.1 5 
Zhu. 


HYZ 202 


202.1 J ko 
Divined on Ding... 


2022 T Ff X()2 - 


Divined on Ding: Our lord will have...: 


2023 J bh — 
Divined on Ding... 


2024 J BE — 
Divined on Ding... 


2025 J ho - 
Divined on Ding...2 


202.6 30 
Ji... 


202.7 È Ff kh, J OSAA 
Divined on Geng: When our lord sees His Highness,...vvill be taken... Used. 


202.8 FERI xi ES (A) = 
On Geng divined: When our lord sees His Highness, salt will be taken. 2. 


HYZ 203 — 215 


202.9 RO - 
On Geng...: 


202.10 % ÝA 


Divined on Gui: Our lord... 


202.11% FO - 


Divined on Gui: Our lord...2 


202.122 FU — 


...Our lord...Gui...1 


HYZ 203 


203.1 A boo 
Divined on Bing...Gui... 


203.2 U — 
...TWO...1,1 


203.3 OTOH - 
...Ding...Used. 2 


203.4 [A] bh (40 = +H) T - 
Divined on [Bing]: It should be thirty head of cattle that are dispensed (to) 
His Highness. 2 


203.5 Yi PECHE TF PRCA) = 
Divined on Bing: It should be thirty head of cattle that are dispensed (to) 
His Highness. 3 


203.7 Vi ECS) FF PRCS) TH - 
Divined on Bing: It should be ten head of cattle that are dispensed (to) His 
Highness. Used. 1 


203.8 Yi ECS FF PRS) A - 
Divined on Bing: It should be ten head of cattle that are dispensed (to) His 
Highness. Used. 2 


216 — HYZ 205 


h 


203.6 A ECE) HERRE) J 
Divined on Bing: It should be ten head of cattle that are dispensed (to) His 
Highness. 


203.9 ——— 


123 


203.10 A KOTO 
Divined on Bing...tomorrow day Ding... 


203.11 Yi kÇ SF (TE 452) AE) HS AE) JHI — 
Divined on Bing: It should be pointed jade tablets personally inspected by 
our lord that are used together with ear ornaments, when holding up 
(jades) (to) His Highness.” Used. 1 


HYZ 204 


204.1 X(A)REF LUDE - 


Have a sacrifice (of) cattle to Ancestress Ji. 1 


204.2 Ø JA 
Nai... 


204.3 O XA) [RAF] Eat) 


.. have [sacrifice (of) cattle] Ancestress Ji. 


HYZ 205 


205.1 fal - 
Tong. 2 


205.2 AAKE) == 
Tested: (for) Sheng. > 


324 7 is composed of a standing man with an emphasized eye (= shi f9t) + “head”. The 
graph does not occur elsewhere in Shang oracle bone inscriptions. The phrase mian jian {fil ki 
however does occur elsewhere in this corpus (195), and this leads me to suggest that it should 
be read as a ligature, either writing [fl ki or MXH. 


HYZ 206 — 217 


205.3 Fİ (BE) - 
Tested: (for) Mother.” 2 


205.4 Fİ HERE) - 
Tested: Continue.” 2 


205.5 f = 
Tested: (for) Third small child. ; 


HYZ 206 


un 


206.1 TH. hA CE) £ (Hi) FB (Geo D) HEA 
Divined on Dingchou, at Xun: If our lord assists?” dancing (with) axes, (it) 
will be favorable. Not used. 


206.2 FHN MART 2: FG LARGER) 
Our lord ought not assist dancing with axes, for (in) that will be favorable. 
Used. The Many Dancers had a calamity drawing in a trident.” 


325 An alternative is to read 7£ as it is written, but in the plural— “women”, and meaning 
“women” of the house. For the graph Z as writing the word &:—and then as a rebus for the 
negative H}, see 208.3. 

326 Perhaps meaning “continue” to make test divinations about other people; see 339 and 441. 
A less likely alternative is to read the word as the name of a person. 

327 ö is likely the ancestral form of zhuan ii “whorl”, to be read here as a phonetic loan for 
zhu BJ) “assist” (Li Xueqin 2011: 2). It is an elaborated form of the modal copula hui ¥. This 
same graph occurs parallel with you 47 “assist” in the Western Zhou bronze inscription Lu Bo 
Dong gui KHA (JC 4302): AUY, 97 (BJ) [S| Kh “Aided in opening up the four quarters; 
assisted in extending the great command.” 

328 I read ii # “thorns” as a phonetic loan for ji ik “trident”. The choice of Ẹ as a loan for fik, 
was precisely because both had multiple branch protrusions that could stab (ci i). The defini- 
tion for # in the Shuowen jiezi says: sik, ABH... GAG) : MM, RVR. Ha “Ji is a 
branched weapon...The Zhou Li: ‘Ji, a long stick of six feet.’ Read like ji J”. This Eastern Han 
definition reveals an image association between fik “trident”, £: “branches” and # “thorns”. 
According to the Da Dai Liji Kölüüüu (“Xia Xiaozheng” 2/)\iE), performers called “Wan” JJ 
danced with weapons: 771537, TPE tk “Wan dance with shield and axe”; see 450.4 commen- 
tary. 


=| 


218 — HYZ 208 


HYZ 2074210 


207--210.1 FF KA 
Divined on Jia... 


207+210.2 HAE — 
Divined on Jia ...: 


207+210.3 Gh = 
Divined on Ji ...: 


207+210.4 H z 
Used. : 


207+210.55 2 cA 
ww Ji. 


207+210.6 ROHO AO - 
On Geng...should...approach””...: 


HYZ 208 


208.1 È F AS (GT BGR) — 
Divined on Wu, tested: Wei will not have (risk) reaching (the point of) af- 
fliction. 1 


208.2 R Fu AANAR — 
Divined on Geng: In five or six days will arrive west. ° ı 


208.3 Bz ACAD — 


Divined on Geng: Must not arrive (then). 1 


329 Reading fij) as ji Bİİ “to approach”. 

330 I read “west” as the prepositioned object of the verb zhi £ “to arrive”; compare with CH 
Æ M “Not likely have arrival south” (159.2). Æ is written upside down in these two divinations, 
and perhaps sportively to convey arriving at a place that is not where the diviner and his pa- 
tron are located. It is written right side up in the divination immediately before it about wheth- 
er affliction would befall Wei. 


HYZ 212 — 219 


HYZ 209 


209.1 PiH Fp K (HL) BE — EH ENEE) -mix 
Divined on Gengshen: Sacrifice (to) Ancestress Geng one cow; lord Bi”s ex- 
orcism will be sent off. 123456 


HYZ 210+207 (see HYZ 207) 


HYZ 211 


211.1 FR FRET F (077 (77) HO) - 
On Xinsi, when our lord reports marching to our Lady, (he) should not 
bring anything. : 


211.2 77(77)FFİTTT - 


Do not report marching to His Highness.: 


HYZ 212 


212.1 — 


1 


212.2 Dk abe 
.. Ancestress Geng... 


2123 Abo =- 
Divined on Ji...2 


212.4 4h 
Divined on Ji... 


212.5 


212.6 — 


220 — HYZ 214 


HYZ 213 


213.1 BRO 
...Geng... 


213.2 ED 
...make ... 


213.3 [L] j (A) 
...Bing... 


213.4 = 


2 


HYZ 214 


214.1 FA AFKOMA - 


Divined on Xinwei: 


214.2 FA FKR - 


Divined on Xinwei: Our lord ought not pray. Used. ı 


214.3 FRAT FEC) BBD) - 


On Guiyou, sacrifice (to) Gui Child some ewes; Wei’s eye (sickness) will be 


exorcised. 1 


I 


214.4 


AN — 


Should send off Wei’s exorcism.”": 


214.5 RE F H 


Our lord ought not pray. Used. 1 


LGD FE RGH)Z Avaz BCE) É 


J RTH -z= 


Divined on Wuyin: Sacrifice (to) Ancestor Jia some small pen-raised sheep 
(and) (to) Ancestor Yi some small pen-raised sheep, raise sacrificial items 
originating from the west, (and) our lord will pray. > 


331 These two divinations both concern preparations for an exorcism over Wei’s eye to be 
directed at the deceased spirit Guizi, it can be synchronized vvith 226 and 427. 


HYZ 217 — 221 


HYZ 215 


215.1 FH hi AWRY SE (hi) M - 
Divined on Renshen: VVhen our lord takes Qiang, linked and bound up,”” 
and registers (them over) to His Mafesty”s Lady, (it) will be favorable (and) 
bring happiness. ı 


215.2 PE Rh ASE Et -= 
Divining on Jiaxu, tested: Qiang will not cause any of our lord’s servitors to 
die. 12; 


215.3 Bee Be K (MD) BER AUF == 
On Gengchen, sacrifice (to) Ancestress Geng one boar, one sow, (and) our 
lord will pray. 123 


HYZ 216 


216.1 FA - 
Our lord tested. 1 


HYZ 217 


217.1 TREET BEA (ZED FH - 


On Dingwei, sacrifice (to) Ancestress Ding one wild boar. At Fu. 1 


217.2 J K (AL) TEZ (HE) EA -= 


On Dingwei, sacrifice (to) Ancestress Ding one wild boar. At Fu. >. 


217.3 2 hA 
Divined on Ji: Should...: 


332 I read this graph as a variant of luan ñL (see 159), to be read here as a loan for luan 58 “en- 
twined > linked and bound up” (#ËEfE-—jË). The Shuowen defines it as £ “link, bound up, 
connected”. The meaning of 2 is similar to you fu luan ru 4 37-841 “There will be capture 
entwined-like” in the line statements of the Yijing hexagrams "F ¥ “Zhongfu” (Captured in the 
Middle) and /h ë “Xiao chu” (Small storage). 


222 —— HYZ 220 


HYZ 218 


218.1 ilk Red BR) HHJ (DRTE E mAH - 
Divined on Bingchen: It should be be today that lord fin requests glutinous 
millet from His Majesty’s Lady, (for it) will be favorable. Used. : 


r 


218.2 Yi ix F f De (se) IY (SH) REGS) FACE 8) ATH — 
Divined on Bingchen: If lord Jin requests glutinous millet from His Majes- 
ty’s Lady, (it) will be favorable (and) bring happiness. Used. ı 


HYZ 219 


219.1 — 


219.2 = 


HYZ 220 


[ 


220.1 T HHGH) ZRF pp ARE) TƏ GED FA Ca zz 55 (SR) EJ HI 
On Dingchou, sacrifice (to) Ancestor Yi one black cow (and) cut apart the 
cranium. Our lord read the crack and said, “Not yet, (or) there might be 
(risk) reaching (the point of) affliction. Should (do it) on an Wu day.” 
Used.?? 


333 This divination account can be synchronized with 49 and concerns worship and sacrificial 
offerings to Ancestor Ding, Ancestor Yi’s father and the protagonist’s great-grandfather. Wor- 
ship and offerings to Ancestor Ding were fixed to take place weekly on day Ding, but the prog- 
nostication predicted affliction for the prince should rites be carried out on the proposed Ding- 


HYZ 220 — 223 


220.2 RE TH (EO) CA) ARF E GOBEN E 
Divined on Wuyin: Our lord [will make an exorcism rite] for those with 
mouth illness to [Ancestress Geng], (and) announce (it along with the sac- 
rifice of) cows by written record. ı 


220.4 F Axe HOD A - 
On Hashen, sacrifice (to) Ancestor Jia one boar. ı 


220.5 “7(77)X EH — 


Do not add (or: have) aromatic ale. Used. 1 


220.3 FF AA ise HQE) HR BE (FE) eA 
On Jiashen, when sacrificing to A Ancestor Jia one boar, it should be [name] 
who prays. Used. ı 


[ 


220.6 FE F BYE) AC (Hc) POPE T (nir EH isi) Hİ — 
Divined on Jiashen: It should be (our lord's) spouse who is called to ad- 
dress Lady Hao, reporting the white textiles.”” Used.””: 


220.7 O Ff R: A FT (AL) - 
..divined: If our lord contributes white textiles, (it) will be favorable.: 


k: 


220.8 ZA F (Wp) (MO (08): - 


Divined on Yiyou: Calling Wei to cook?" will be favorable. Used. 1 


chou (day 14/60). It was instead to be delayed until an Wu day, the closest one being the fol- 
lowing day, Wuyin (day 15/60). 

334 There are multiple interpretations of bai tun ATE. The first is to read H as it is, as the color 
term “white”, and Ë as a rebus for and as ancestral form of 4t “hem”. 4i often occurs in the 
gift registries of Western Zhou bronze inscriptions, as in: KKK (AL) (Hu gui gai RRA) 
“black jacket with white hem” (Edward Shaughnessy 2001-2002: 73-98); Wang Tao (2007: 548) 
translates it “white textiles.” See other instances at Yin Zhou jinwen jicheng yinde 3892: 1106- 
1109. A second reading, proposed by Cai Zhemao 2007, is to read H as a misspelling of Fi 
“hundred” and "li as the name of a people—“one hundred Tun”. I disagree with reading Á as 
though it wrote Fi “hundred”. If TE did in fact refer to a tribal or ethnic group, then it is compa- 
rable with bai Qiang Á 3 “White Qiang” (HJ 3410), which meant Qiang people with white skin 
(Qiu Xigui 2012: 1.307). 

335 Divinations on HYZ 5, dated Yihai (day 12/60), concern whether or not the protagonist’s 
spouse should be dispatched to report to Lady Hao. Perhaps this Jiashen (day 21/60) day divi- 
nation referred to the same dispatch. 


224 — HYZ 222 


220.9 LE F F(E) CGE) A — 
Divined on Yiyou: Calling Wei to cook will be favorable. Used. 12 


HYZ 221 


221.1 ZH — 
On Yi will depart. : 


221.2 HA 
On Bing.... 1 


221.3 T RR H 
His Highness, on Geng, might depart. ı 


221.4 RRJ E 
Is not [likely] to depart on Geng. ı 


221.5 ñ 
[Uncertain meaning]... 


221.6 — 
On Wu. ı 


221.70 = 
On li.””: 


HYZ 222 


222.1 H — 
Used. ı 


336 Tang Lan (1999:31-32) identifies this graph as huo #£: n. “a type of cauldron” > v. “cook”; 
Erya: “AZ”; see also 324.1, 338.4 and 372. 

337 All of the divinations in this sequence are trying to predict the date of a departure. From 
divinations (3)-(4) it can be deduced that the subject is the king. (The use of the negative # in 
divination (4) means it was an uncontrollable action from the perspective of the diviner.) See 
also 303. 


HYZ 223 — 225 


HYZ 223 


223.1 KKFEARO(A)FT - 
Divined on Wu: By day Ji, contribute earthen-colored cowries?’ to His 
Highness. ı 


223.2 IZ F fr95(2J) A RAA) - 


Divined on Wu: Our lord ought not contribute earthen-colored cowries. : 


223.3 Jë FE RNE) - 


Divined on Wu: Our lord should contribute earthen-colored cowries. 2 


223.4 IX Ff R BALA) TFT (fil) = 
Divined on Wu: If our lord contributes earthen-colored cowries, His High- 
ness will be happy. 


223.5 IX Ff A S T TAI) 
Divined on Wu: If our lord contributes earthen-colored...to His Highness, 
(it) will bring happiness. 


223.6 O ha) F - 
Divined on...: Should kill and butcher five head of cattle. : 


r 


223.7 È BİLR -= 
Divined on Wu: When preparing viands, butcher cattle. ; 


223.8 È Ft H = 


Divined on Wu: Sacrifice some bulls. Used. : 


223.9 © hk” KOGA - 


Divined on Ji: Sacrifice some cattle (to) Ancestress Ji. Used. 1 


223.10 © hast ED — 


Divined on Ji: Sacrifice some bulls (to) Ancestress Ji. Used. : 


338 Parallel syntax makes it clear that & (A) and ¿A (tA) are variants writing the same word. I 
read both as bei H “cowrie”; the latter form appears to add bi K as a phonetic complement. 
The same word occurs again on 229. These two shells were buried close to each other in Pit H3 
and originally formed a set. 


226 — HYZ 224 


223.11 © FEİL E CD CH - 


Divined on Ji: Sacrifice some bulls (to) Ancestress Ji. Used. 2 


223.12 Ch (FLA E.GİD € - 


Divined on Ji: It should be cows that are killed (for) Ancestress Ji. : 


223.13 H(A) bao — 
It should be bulls for Ancestress Ji. 1 


223.14 (4 T bo - 


It should be cows for Ancestress Ji. 1 


223.15 ha) (OF LUNE - 


Divined...Do not make an exorcism...to Ancestress Ji. 1 


223.16 BE F FARRER = 
Divined on Geng: By tomorrow before dawn, make the killings (and) be- 
headings. 2 


223.17 Rh 
Divined on Geng... 


HYZ 224 


22.1 — 
Our lord tested. 1 


24.2F — 
Our lord tested. 1 


224.3T A - 
Our lord tested. : 


2A4ATR- 
Our lord tested. : 


HYZ 226 — 227 


HYZ 225 


225.1 =+ 
Thirty. 


HYZ 226 


226.1 JIR FLORA) 
Dancer Jia?? presents one.””” 


226.2 TARL Gİ Tk - 
On Dingyou, sacrifice (to) Ancestress Ding one ewe. 1 


226.3 J HE İİ J y = 
On Dingyou, sacrifice (to) Ancestress Ding one ewe. 2 


mu 


226.4 J BREADTH = 
On Dingyou, sacrifice (to) Ancestress Ding one ewe. 3 


226.5 T ERAGH) LŽ £ (İD GB) TAH) = 
On Dingsi, sacrifice (to) Ancestor Yi one ram, (and) carve (it for) Ancestor 
Ding”s Rong-rite.* ; 


339 Dancer Jia 7158 is also called Jia X<; see 236.16-19. 

340 “One” refers to the shell that this inscription was written on. The inscription is a receipt 
notation placed on the upper right bridge of the shell and away from the divinatory content 
(cracks and divination accounts). The handwriting is rather crude in comparison with the more 
fluent handwriting of the divination accounts. This leads to the assumption that Dancer Jia 
wrote it. 

341 This divination can be synchronized with 237.3. The date of the event, Dingsi, was a day to 
worship Ancestor Ding, the protagonist’s great-grandfather. Ancestor Yi was Ancestor Ding’s 
son, Ancestor Jia’s younger brother, Ancestress Geng’s husband, and the protagonist’s grand- 
father. |H J BZ “Carving [the sanctified meat] for Ancestor Ding’s Rong-rite” was the main 
sacrificial event of the day. The topic of inquiry is how to incorporate the junior Ancestor Yi 
into the senior Ancestor Ding’s Rong-rite. HYZ 310.1 provides another example of this type of 
contributory sacrifice, this time incorporating the junior Ancestor Yi into the senior Ancestor 
Jia’s Rong-rite: FRS, WHL, HREF]. The same syntax occurs in a divination for 
another of the cyclical (or seasonal) rites, the Yi-rite @A: LE, WWR, MXZ (274). In 


228 — HYZ 226 


226.6 AEE) pi COREG GE) (XE. GE) Z OL — BLES — (FN) CA - 
On Wu,” going to the libation grounds to make ale libation and a behead- 
ing sacrifice (to) Ancestor Yi, ”? (our lord) will butcher one bull, offer one 
bowl of aromatic ale,% and say, “There will be a beheading.” * ı 


226.7 PiH Ee KC Bat — F Di) ElHİLİ EH Re BO — 
On Gengshen, sacrifice (to) Ancestress Geng one bull. Our lord read the 
crack and said, “Watch in person...” and return on my own.”” The Many 
Servitors will kill (it). , 


this instance, the wife of Ancestor Yi, who had a lower ritual status than her husband, is incor- 
porated into her husband’s Yi-rite. 

The form of these divinations are identical. Each contains two clauses that start with the 
date of the ritual event and continue as: 

Sacrifice + ancestor name + animal type and quantity (initial clause) 

Carve + ancestor name + name of event (final clause) 
The days of the ritual carving event match the day names of the ancestors in the second clause, 
whereas the names of the ancestors mentioned in the initial clause, and for whom the sacrifices 
were made, do not match the date. The ram, cow, and sow were contributory sacrifices made in 
the name of one ancestor to another who was intimately related and senior to him/her. See 
Schwartz 2019. 
342 Based on dates in divinations before and after this one, Wu J is shorthand for Wuwu Jk 
4, day 55/60. 
343 I read this graph as a variant form of suan # “ale libation”. The ritual combination of an 
ale libation and a beheading occurs elsewhere in this corpus and regularly in divinations for 
the Shang kings. See 236. 
344 HAKI Z DDR — BU — is parallel with BAKI T I XA) SĂ (236). This comparison 
suggests that the verb phrase X% could be written in shorthand (minus the “altar” classifier) 
as LE. 
345 Kou you fa 114 {X also occurs on 255 in a divination dated Jiayin, day 51/60. The rarity of 
this word-ordering and the fact that both shells were found close to one another in Pit H3 
implies they originally formed a set. I read H as the graphically similar yue Fl “utter, say, 
declare”. There are numerous instances in Shang oracle bone and bronze inscriptions of this 
interchange; for instance, the sentence Wang kou si “EH (BE), which occurs on period V 
oracle bone inscriptions, is read by Qiu Xigui (119991 2012: 467-472) as though it wrote “El ril 
GE) “The king said, ‘Offer sacrifice’”. The subject of the declaration was likely the patron of the 
divination practice, “our lord”. I understand it as part of the divination charge, but it is also 
possible to interpret it as a judgment (i.e., “Said, ‘There will be/Have a beheading””), since it 
comes at the end of the account. 
346 The missing graph in the prognostication is still partially visible: ja The top part (the 
“horns”) resembles “sheep” yang >É or Qiang 56, and the lower part looks like JL. The ZSKY 
Editors read it 3g. Yao Xuan’s transcription leaves it blank [ |. 


HYZ 227 — 229 


226.8 R RI (#2) U (l Hs hkl A Pe - 
On Gengshen, making an exorcism rite (for) Wei’s eye?” (to) Gui Child, an- 
nounce it by written record (with a sacrifice of) beheading one human, 
and butcher some pen-raised sheep. 1 


TY 


226.10 MLR (OF - 
On Xinyou, make (or: provide) viands (using) Suo”s cow(s) together with 
Wei’s boar(s). 1 


226.9 “eH AACR (BOARD) — 
On Xinyou, making (or: providing) viands (using) Suo’s cow(s) together 
with Wei’s boar(s), make the killings in the late afternoon.”” » 


226.11 Bele F BCE) AHA) KG) RAE CAE EC) eT) A - 
Divined on Gengchen: Carving Rong-rite (sacrificial offerings) (to) Ancestress 
Geng, use pen-raised cattle, and add (or: have) cows; Ancestress Geng will 
be happy. Used. 1 


HYZ 227 


227.18 AY* F H ALE) PF (cK) FE HE) PS HI 
Divined on the evening of Guihai: It will continue raining during the day- 
time.* Our lord read the crack and said, “It should continue raining.” 
Used. 


“ 


347 The phrase zi lai ÉI 3£ occurs only this one time. It is different in meaning from KA “re- 
turn from” (149, 255, etc.). I read zi here as an adverb, and lai as a verb, “come, return”; for 
adverbial El, compare 294.8: ZN F: BHA, FILA, R. “Divined on Yimao: 
Sacrificing (to) Ancestor Yi pen-raised cattle, our lord should (sacrifice) on his own; do not 
invite others. Used”, 449.1: T ËI {E “His Highness will attack on his own”, and 454.3: FEA 8k 
“Our lord should drink by himself.” 

348 This compound graph depicts two hands holding a hammer (chui ##) striking a water 
buffalo 5. I read it as a variant spelling of lit (59 “kill”; see the commentary to 16.1. 

349 See 214.3-4. 

350 ZË mostly functions as a conjunction in between nouns. There is also a verbal usage (372.4, 
474.6), “join”. “Suo’s cow” and “Wei's boar” is comparable with “Cha”s blacks (“black horses)” 
(324.2) and “Nai’s horses” (391.9). 


230 — HYZ 228 


HYZ 228 


228.1 FE Fr E T EA 
Divined on Xinsi: Prime cattle on the viand trays. 1 


228.3 ! EL be) FACE) AA -Æ = 
Divined on Jiashen: It should be a small number of sacrifices that are killed 
for Ancestor Jia. Used. One sheep. 12 


228.2 HAL hE) AR X. (q) F AGHA — 
[Divined] on Jiashen: It should be a large number of sacrifices that are of- 
fered to Ancestor Jia. Not used. > 


228.4 PE kek ALC) AEA — 


Divined on Jiashen: Sacrifice (to) Ancestor Jia one ewe. Used. 1 


228.5 LAHO) Z — - 
On Yiyou, sacrifice (to) Ancestor Yi one ewe. ı 


228.6 L AREH ZI -u 
On Yiyou, sacrifice (to) Ancestor Yi one ewe. 2 


228.7 TZ F wk) 55(A ZC) = CA) BE 
Divined on Dinghai: Wait, do not make ale libation rite (to sacrifice) 
sheep,” having (or: offering) aromatic ale (for) Gui Child. Used. ı 


228.8 J Z Fw FEE T Er 


Divined on Dinghai: Prime cattle, a portion?” on the viand trays. ı 


351 The word ri H can mean both daytime (AR) and an entire day (—#X). The absence of 
Jiazi HF (day 1/60) before H implies that “daytime” refers to day Guihai (60/60). “Evening of 
Guihai” means the time period after day Renxu (59/60) became day Guihai. See 271.2. 

352 Zhu Fenghan (2002) determines that the syntax “ ff? + animal” means to make an ale liba- 
tion before sacrificing an animal; the animal is not the object of fz. 

353 This graph occurs in Shang oracle bone inscriptions as the name of the western wind (? HJ 
14295), and this name corresponds to the name of the wind called “wei feng # FL” in the 
Shanhaijing led. Variant spellings in oracle bone inscriptions (HJ 30392-93) write it 72, 
adding the phonetic wei #1. The word is functioning here as an adverb, and from the next 


HYZ 228 — 231 


228.9 J Z hl TE - 
Divined on Dinghai: Prime cattle [all] on the viand trays. ı 


228.10 E EH - 
Prime cattle on the viand trays.ı 


228.11 BERT AF YL) 
(As for) prime cattle, if on the viand trays, our lord will not be afflicted be- 
cause of it.” ; 


228.12 J Z Fr F E: - 
Divined on Dinghai: Prime cattle on the viand trays. ı 


228.13 FEF - 
Prime cattle on the viand trays. ı 


228.14 JAREFTEH = 
Divined on Dinghai: Prime cattle on the viand trays. 2 


228.15 KF ha Pas XU Ca AR CACY) - 
Divined on Wuzi: (As for) prime cattle on altar, pare what has come from 
[uncertain meaning]. 1 


228.16 ÈT hEFEFACEA A) AA 
Divined on Wuzi: Should prime cattle go on altar, (and) if nothing is pared 
to go on the viand trays, it will be favorable. ı 


228.17 KF Fr E T 28 — 


Divined on Wuzi: Prime cattle on the altar. ı 


divination it can be deduced that its meaning is opposite jie E? “all”. Its semantic range has to 
mean “a portion of” or only”/“just”, as opposed to both or all (viand trays and the altar). See 
474. 

354 The coda F 3B# is the anticipated outcome of going ahead with offering prime cattle on 
viand trays and not on the altar. 

355 You X(Æ) is likely a noun prefix (translated as the definite article or a demonstrative 
pronoun). Reading {as qu H is uncertain. Perhaps it is related to the person called Bu zi Qu +` 


FB (ih) (351). 


232 — HYZ229 


228.18 AFIA — 
Prime cattle also (on) the altar. ı 


228.19 RT F X (q) z F5) BA GEDİF EH 
Divined on VVuzi: Have (or: Offer) prime cattle, (but) do not set out (its 
meat) on viand trays.ı 


HYZ 229 


229.1 £ LU) 
Divined on Ren... 


229.2 £ PFA AOA AI) - 
Divined on Ren: If our lord contributes...[cowries],*°° His Highness will be 
happy. ı 


229.3 Hi pA 
Divined on Jia... 


229.4 BTU 


Divined...in... 


222.5 22740 - 
...reaching day Ren...: 


229.6 F RO 
...Cattle...should... 


229.7 — 


229.8 — 


356 See 223 and commentary. 


HYZ 234 — 233 


HYZ 230-HYZ 231 


230.1 FØ 
By... 


230.2 — 


1 


230.3 ØRE - 
Gui...dispense...2 


230.4 ORO 
.. Geng... 


231.1 ŁA 


Shi’s contribution. 


HYZ 232 


23217A — 
Our lord tested. 1 


HYZ 233 


233.1 = 


2 


233.2 ABO 
...Yaise... 


HYZ 234 


234.1 NRS hE MARAE) REECE TCH) - 
Divined on evening of Bingyin: Our lord having words (> speaking) at the 
temple is a happy thing. ı 


234 — HYZ 236 


234.2 XS PIERIT) - 


Divined on the evening of Bingyin: Is not a happy thing. ı 


234.3 FR MEGAT OC CHDAR TGA) Hg 
Divined on Xinwei: Will make a catch. Our lord read the crack and said, 
“Should make a catch.” Used. Three musk deer. 12 


HYZ 235 


235.1 £ F fr (<) — 
Divined on Geng: (about) Lord Jin. ı 


235.2 ERUDHE - 


If replacing [unclear meaning], (it) will be favorable. ı 


HYZ 236 


236.1 Vi REGA KU) Bea - 
Divined on Bing: If making ale libations (for) Ancestress Geng, (it) will be 
favorable. ı 


236.2 Al TFR FE La — 
Divined on Bing: Our lord, rising before dawn, will have some rams (for) 
Ancestress Geng. ı 


236.3 T ECR J WELAS —- 
Divined on Ding: Libating ale and making beheadings to (deceased) Elder 
Brother Ding, (our lord) will butcher some pen-raised sheep and add (> 
have) aromatic ale. > 


236.4 HEC) abu T E KC) BEL (CAR 
Libating ale and making beheadings (to) (deceased) Elder Brother Ding, 
make an announcement (to) Ancestress Geng (and) [have] an ale libation. ı 


236.5 ECER I T E Ke UDREA) 
Libating ale and making beheadings (to) (deceased) Elder Brother Ding, 
make an announcement (to) Ancestress Geng (and) have a sacrifice. ı 


HYZ 236 — 235 


236.6 HEC) fe J yG) FE (HDD: - 
Libating ale and making beheadings (to) (deceased) Elder Brother Ding, 
make an announcement and kill one head of cattle (for) Ancestress Geng. 1 


236.7 AG) ru T E KBE (A) EGUR - 
Libating ale and making beheadings (to) (deceased) Elder Brother Ding, 
make announcement (to) Ancestress Geng; have a beheading (for) Ances- 
tress Geng. 1 


236.8 T FEROZ FAVE) y ECA) BE - 
Divined on Ding: To kill two head of cattle, (and) for the exorcism and be- 
heading sacrifice, (our lord) will erect a bethel (for) Ancestress Geng.””: 


236.9 T ba) URA - 
Divined on Ding: Killing pen-raised sheep (for) Ancestress Geng will be fa- 
vorable. ı 


236.10 T uu - 
Divined on Ding: Killing pen-raised sheep (for) Ancestress Geng will be fa- 
vorable. 2 


236.11 T bak) FOO] = 
Divined on Ding: Killing pen-raised sheep... [will be favorable]. : 


236.12 J bik h(t) Beet MBE - 
Divined on Ding: Sacrifice (to) Ancestress Geng bulls and add (or: have) 
two wild boars. ı 


236.13 T hoe (Wp ME -= 
Divined on Ding: Sacrifice (to) Ancestress Geng bulls and add (or: have) 
two wild boars. 23 


357 Bin 5; in HYZ script is differentiated from the graphically similar (verb) bin 77 “to host”. It 
is a noun and the object of zuo fE “erect, build”. Ken-ichi Takashima (2010: II.122, note 9) 
comments, “The word 7; also appears as a noun, apparently meaning some sort of shelter, 
referred to as a “bin-bethel” or “bin-shrine”. I use the term “bethel” which, though perhaps 
somewhat archaic, is to distinguish it from “guest house” because bin seems to have been 
created for paying homage to ancestral spirits when the Shang were engaged in battle...Quite 
possibly such shelter was a temporary rather than permanent construction like zong a “tem- 
ple.” 


236 — HYZ 236 


236.14 IÈ F fi: (1) - 
Divined on Wu: Our lord should go.: 


236.15 JX Us) FEE) - 


Divined on Wu: Do not (have) our lord go. ı 


236.16 © F: X (g) UR Sri) J (u) - 
Divined on Ji: Assumins Jia has fish, if (he) welcomes His Highness (with 
some), (it) will bring happiness. ı 


236.17 CD FX: MAM) TAT) - 
Divined on Ji: Assuming Jia has fish, if (he) welcomes His Highness (with 
some), (it) will bring happiness.: 


236.18 © FX: MAM) TAT) = 
Divined on Ji: Assuming Jia has fish, if (he) welcomes His Highness (with 
some), (it) will bring happiness. : 


236.19 O ASA) HGH) J — 


Divined on Ji: Jia ought not (be one to) welcome His Highness. ı 


236.21 © PREH (A) EE — 


Divined on Ji: Should go and make the exorcism (to) Ancestress Geng. ız 


236.20 2 PRAKA EGE) GƏ ECU) BE — 


Divined on Ji: Wait, do not go and make the exorcism (to) Ancestress Geng. 1 


236.22 RK EE — 


Sacrifice (to) Ancestress Ji some cows. 1 


236.23 REM ii: - 


Sacrifice (to) Ancestress Ji some cows. 2 


236.24 BE MTER A (EE) — 


Divined on Geng: His Highness will feast on what has been set out.” 12 


358 Ñ, occurs in Shang inscriptions written in numerous variations, with the most complex 
being composed of the elements “knife” or “ladle” + “meat” + “viand table/tray” over a “cal- 


236.25 BE F J #3 


HYZ 237 — 237 


(EP Gb — 


Divined on Geng: His Highness will not feast on what has been set out. > 


236.26 “El F| (N - 
[Divined] on Ren: Make the blood offering by the outside of the room.””: 


236.27 £ TLİ 


ADIN) = 


Divined on: Our lord will likely not have any misfortune (by doing so). 2 


236.28 Bey 4E — 


Sacrifice (to) 


236.29 $4 É (VA) 


Child Gui some cows. 1 


Fish will be taken.” 


HYZ 237 


237.1 H Yok AGE) P A 


On H ayin, sacrifice (to) Ancestor Jia... 1 


237.2 LI KEÇƏL 4 — 
Divined on Yimao: It should be [white] pigs. Not used. 12 


dron”. Wu Qichang ( 
“scooping meat from 
ancestral form of si š 


[1938] 2008: 261) explains how these elements were combined to mean 
a caldron and placing it on a table/tray”. Chen Jian (2007) reads it as the 
Ë “arrange, display”, as in to set out meat for a special type of sacrificial 


rite called by this name. The phrase “xiang si #£#” occurs in the OBI and Chen explains it as Fi 


BRAS TI 5517 26489 “hav 


ing a ritual feast for a si-sacrifice”, see also the comments of Jao Tsung-I 


1959: 670. The phrases “xiang si #!”/si xiang EYE” also occurs in Western Zhou bronze 
inscriptions, for instance, Lu Hou Yili AAIR AIC 648): BREE, Wa (EB) ROC AS SA 
“Lu Hou Yi makes (this) vessel herewith to feast his accomplished deceased father Lu Gong”; 
and Li fangding IR” ÜC 2614): FAHR, HAAS q GE 3. “Making (this) treasured ritual 
vessel, would that it be used morning and evening to feast (or: to set out a feast).” 

359 See the commentary to 3.17 for definitions of shi %. OBI record a xue shi ILE 
“house/room of blood” (HJ 13562). 

360 “Preposed object % + verb yi LA ‘take’” is a passive construction; it can be compared with 
with lu yi Xi = (VA) “salt will be taken” (202.8). 


238 — HYZ 237 


237.3 T Bik AGH) CGE AGH J 2 (12 - 
On Dingsi, sacrifice (to) Ancestor Yi one ram, and carve (it for) Ancestor 
Ding”s Rong-rite. 1 


237.4 FF RAG RF RS — 
On Jiazi, sacrifice (to) Ancestor Jia some white boars (and) offer one bowl 
of aromatic ale. >x. 


237.5 (38) H AUHLEGB)) 
It should be white boars [that are used] (for) Ancestor Jia. 


237.6 ER F J FECHE) ES k AURRERA — 
Divined on Xinwei: It will be Hao whom His Highness commands to ally 
with Bo Ge to attack Shao.”® 


237.7 FR HOB) FA AE aS A — 
On Jiaxu, sacrifice (to) Ancestor Jia some pen-raised cattle, darkish red an- 
telope, white boars, (and) offer one bowl of aromatic ale. ı 


237.8 FR AGH) AE aS A B= 
On Jiaxu, sacrifice (to) Ancestor Jia some pen-raised cattle, darkish red an- 
telope, white boars, (and) offer two bowls of aromatic ale. 12; 


237.9 Z Z) H.H) CW AME -= 
On Yihai, sacrifice (to) Ancestor Yi some pen-raised cattle, darkish red an- 
telope, white boars, (and) offer two bowls of aromatic ale. 13 


İT 


237.10 ZARA) ZEMA As n 
On Yihai, sacrifice (to) Ancestor Yi some pen-raised cattle, darkish red an- 
telope, white boars, (and) offer two bowls of aromatic ale. , 


361 Bo Ge AGA) aX is the same person called Ge sk (41.1); see also 81.5. Bo {H is either a gener- 
ational marker, “eldest/elder” or official rank; see Takashima 2010: II.210 (Bingbian 55r). This 
same person is called Zhi Ge jit #% (Ge of Zhi) in kingly divinations, and frequently appears in 
connection with a war against the Shao Territory; Zhi öl: is the name of a territory ( “Zhi fang wit 
Ji” (Tunnan 4090)). For more on the identity of Zhi Ge in the OBI, see Han Jiangsu and Jiang 
Linchang 2010: 296-299, and Sun Yabing and Lin Huan 2010: 263-267. For other HYZ records 
associated with this war, see 247, 262, 275 + 517, 403, 429 and 449. 


HYZ 238 — 239 


237.11 ZAF (HE) HGE) —- 
Yi day sacrifices will continue (for) Ancestor Yi. Used. 1 


237.12 Fe Ba wx ELA) FAK Sm 
On Gengyin, sacrifice (to) Ancestor Jia one cow (and) lord Yu will be pre- 


sent.” 1234 


-FYE - 


237.13 Fe iW wx EL (4H)! 
On Gengyin, sacrifice (to) Ancestor Jia one cow (and) lord Yu will be pre- 


sent. ı 


237.14 BE TAANI 
Do not report (to) His Highness; (and as for) meat, do not contribute any 


(to) [His Highness]. Used. ı 


237.15 ANT HAR — 
Contribute meat (to) His Highness. Used. Not all. ı 


HYZ 238 


238.1 J 2 — 
Divined on Ding... 1 


238.2 © PA TAMMA - 
Divined on Ji...His Highness will be happy. Used. ı 


238.3 NU) 
Divined on Ji... 


238.4 + [3 
Divined on Ren... 


238.5 T FG) U - 
Divined on Ren: It should be white pigs...: 


362 An alternative is to read jian Hl as xian Ek “present”, with the meaning being that Zi Yu 
would be the one to present the sacrificed cow to Ancestor Jia in place of the protagonist T. 


240 — HYZ 239 
238.65 bRO - 
Divined on Ren: Sacrifice...2 


238.7 T KOA - 
Divined on Ren ...pigs...1 


238.8 E ECHABA - 
Divined on Ren: It should be some small pen-raised sheep...: 


238.9 L] Rr El KUDEA 
..should announce...Ancestress Geng...men. 


238.10 O XE) 
...in addition... 


38.10 XA 
..in addition... 


238.120 F L] Kat) Be 
Divined... Ancestress Geng. Used. 


238.13 — 


238.14 — 


HYZ 239 


239.1 TE bh 55(A)AECGE RA Hİ - 


Divined on Dingsi: Our lord ought not go to Rong. Used. 1 


239.2 TE ATEUA = 


Divined on Dingsi: Our lord ought not go to Rong. Used. 2 


239.3 BA bh (AAMAS LAA) - 
Divined on Guiyou: Do not slit the throat of the new black horse that has 
damage. ı 


HYZ 240 — 241 


b 


239.A KE b(DAM MRO - 


Divined on Guiyou: Do not slit the throat of the new black horse...2 


239.5 KA KET EF — 
Divined on Guiyou: It should be Shao [who is called] to slit the throat of the 
horse.: 


HYZ 240 


240.1 &ZZ PL Tk (20 


On Guihai, make (or: provide) viands (of) cow. At Ru.: 


240.2 SZ AFE) — 


On Guihai, make (or: provide) viands (from) one cow. At Ru. 1 


240.3 IZ ƏZ E GİD PE - 


On Wuchen, sacrifice (to) Ancestress Geng one ewe. 1 


240.4 REE ED BEE — 


On Wuchen, sacrifice (to) Ancestress Geng one ewe. > 


240.5 Wk HKG Para A — 
On Wuchen, make viands for (or: provide viands (to)) [Ancestress Geng] 
(of) roast lamb. Used. At Ru. 2 


240.6 TJ EGİDEEFOLİM — 


To Ancestress Geng, offer viands of ewe. Not used. 12 


240.7 FARENDA - 


Our lord’s stomach is sick; do not make an exorcism...: 


240.8 CE Ay) TIGR) 
On Jisi, Pou will not have any affliction. ı 


240.9 FEF RK CİD PE MLE 
On Gengwu, sacrifice (to) Ancestress Geng one boar, (and) offer one bowl 
of aromatic ale. > 


242 — HYZ 241 


240.10 FEAF BK (AIL) PE LB — 
On Gengwu, sacrifice (to) Ancestress Geng one boar, (and) offer one bowl 
of aromatic ale. 


HYZ 241 


241.1 ER Ff MCA) AGA) r CE) ELE CA) EGA) - 
Divined on Renyin: Our lord will have capture. Our lord read the crack and 
said, “Should have capture.” ı 


241.2 H(A) 
Likely have. 


241.3 T: — 
Will not have. : 


241.4 EXA) = 
Likely have. 2 


> 


241.5 TC = 
Will not have. 2 


241.6 LE h FERO BE) (0 AGH ZA —- 
Divined on Yisi: After killing what is to be carved,” then kill one ewe (for) 
Ancestor Yi. Used. > 


241.7 TA F folk) AA -=u 
Divined on Dingwei: Our lord should smoke (and) use (the killed ewe), 
(for it) will be favorable. 1234 


363 The context of this divination concerns the preparations for one of the major cyclical or 
“seasonal” rites to Ancestor Yi. I base this assumption on the fact that fil is the main cutting 
activity performed for both Rong and Yi day rites; see 274. While I take “carved” as a nominal- 
ized verb and as the object of sha #x, it is also possible to read them as coordinate verbs. 

364 This compound graph is composed of “female” Z (determinative) + jiang 24 “table” (pho- 
no-semantic) and spells zhuang Hz, which the Shuowen jiezi defines as to decorate. An allograph is 
written + “fire” 45on HJ 22483, and this implies that /İZ is the phonetic spelling of a word associat- 
ed with burning; see Qiu Xigui 2012: 194-205. I read it zhuang ?£ “smoke”. “Use” means to con- 


HYZ 242 — 243 


241.8 HWH = 


Do not smoke and use (it). 1234 


241.9 FE(ME) ZRF q (BƏ — 


It will be that which sickens our lord”s stomach.”” 12 


241.10 4EFE(ME) — 
It will not be (that). 12 


I 


241.11 Z b HB X ((q4)782 4" IF DH) ESE 


4 


BEE (RE) SE. ate BD IB EE) 


Divining on Xinhai, tested: Lapidary Qiang, having illness, is not going to 
die. Our lord read the crack and said, “If the Qiang dies, it will be today. If 
(the Qiang) recovers, it will also be today.” 12 


241.12 FA PRIE — 
Divined on Xinhai: Might die. » 


241.13 FAB LDR - 


On Xinhai, sacrifice (to) Ancestress Geng one ewe. 1 


241.14 BARE TL - 


On Guichou, sacrifice (to) Gui Child one sow. 1 


HYZ 242 


242.1 ft + 
Kan, ten. 


sume. Based on the two divinations that follow in the sequence, it seems that the prince’s diviners 
were concerned that eating meat prepared in this way would cause him to have stomach prob- 
lems. 

365 The indexical pronoun “that” seems to refer to the sacrifices mentioned in the previous 
divination (5). 240.7 says the protagonist has a stomach illness. 


244 — HYZ 246 


HYZ 243 


243.1 X SER — FIHO Z IFE C ET Hz (İD (fE) Q mas 
On the evening of Yihai, Libating ale and beheading one (person) (to) An- 
cestor Yi, butcher five rams, five evves, (and) offer one bovvl of aromatic ale. 
Our lord’s shoulder exorcism will be sent off. 123456 


HYZ 244 


244.1 YT b BER EEE) FI CA 
Divined on Dingmao: After the rain, if our lord goes to the fields, (it) will be 
favorable. Trusted. ı 


244.2 — 
HYZ 245 
245.1 ND 


Divined on Jia...pen-raised cattle. 


245.2 H pA 
Divined on Jia... 


245.3 7 
...Ding. 


245.4 ORA 
.. Geng... 


HYZ 246 


246.1 >: FJ 
Divined on Xin... 


246.2 TË 1 
...to the trader... 


HYZ 247 — 245 


HYZ 247 


247.1 Jë H hF 
Divined on Wushen: Our lord... 


247.2 CE KRÉDO EI XARA) - 
Divined on Jiyou: To exorcise...at Fu, having a beheading will be favorable 
(and) bring happiness. 1 


IE: 


247.3 SH. bh AIRC) 55 (ZA) (BD F ARF KID BE - 
Divined on Guichou: (Sacrificial offerings will be) greatly displayed, but 
(we) ought not make an exorcism (for) our lord’s mouth sickness to Ances- 
tress Geng. ; 


247.4 AB AFR) - 
Divined on Jiayin: (about) Lord Jin. ı 


247.5 RP F f 26 (fB) RAAT) - 
Divined on Gengshen: Our lord lining up (to dance to) “Shang” will bring 
happiness.””: 


366 The graph jf depicts a right hand grasping the leg of a person whose mouth faces back- 
ward. Tang Lan (1999: 70) transcribes it as £X and suggests to read it either as gai #£(?) or fu ft 
(?) (the question marks are his). This graph is clearly related to ji JR “reach, extend”, and the 
man with mouth facing backward resembles one of the main elements in the graph writing the 
word yi %€ “lost” (+ hang “road”). Yu Xingwu (2009: 49-51) reads it yi #Ë or si # and defines it 
as “display” or “extend”. Western Zhou script adds jin t} under the right hand (for instance Ë 
(Ke ding in, JC 2836)), and this evolves to become yu 3. It occurs in the Western Zhou bronze 
inscriptions mainly as a sentence-initial adverb (or particle). (It also occurs as a preposition 
synonomous with yu F.) Aside from the two instances on this shell, #!/! appears once more 
in the HYZ OBI, on 449: Z %55 m FE “On Yihai, do not stop from displaying (or: arrang- 
ing) the soft-shell turtles in the room”, and from this example vve can deduce a meaning of “set 
out” or “arrange”. I read da Kin “K#” as an adverb, “large-scale”, and adverb K + nominal- 
ized verb as a noun phrase; it is comparable to the noun phrases da cheng Ki (34.7) and da 
sui Ki (228.2). Divination (6), made one week later, is also against performing an exorcism for 
the protagonist’s mouth illness. By this time the illness appears to have healed, or was in the 
process of healing naturally. 

367 For an explanation of the phrase “yi fi + name of music/dance”, see the commentary to 87.1. 


246 — HYZ 247 


i 


247.6 BZ AONA (İT ORE LUDA ROA - 
Divined on Guihai: Do not exorcise our lord’s mouth sickness; make an- 
nouncement of it to Ancestress Geng. Said, “It will heal.” Announced (it). 1 


247.7 Tl KEÇ P f HE — 
Divined on Yichou: Arrange the bound ones?” that our lord is not going to 
make his servitors. 1 


247.8 ¿H bE BIE - 
Divined on Yichou: Calling to tie up Shao?” will be favorable.: 


247.9 GH. bE DINE = 
Divined on Yichou: Calling to tie up Shao will be favorable. 2 


247.10 ZH bP (SD) AF LER) - 
Divined on Yichou: Calling Hua?” to report to our lord will not cause him 
any affliction. ı 


24771 LH hro - 
Divined on Yichou: Our lord...: 


247.12 EGR) — 
Will not be afflicted (by it). : 


İ 


247.16 FA — 
Our lord tested. 12 


247.13 TH AFE EE) — 
On Dingchou divined: If our lord hunts, there will be no harm. 12 


247.14 TARP RDFA LƏ - 
Divined on Dinghai: If lord Jin goes, there will be no calamities. : 


368 ka depicts a person A bound with rope. I take it in its original sense and read it as the 
noun, the object of the verb yi EF, it is a verb that takes men of the enemy Shao territory as its 
object in divinations (8-9) later in this sequence. An alternative reading is to take it as a verb 
and in coordination with Ë. 

369 “Shao” refers to men from the enemy Shao territory. 

370 Hua is the same person called lord Hua f-= (Œ) (288.5, 449.2). 


HYZ 249-HYZ 250 — 247 


247.15 A H) LA) eK — FEA (E) 
On Jichou, sacrifice (to) Ancestress Geng one cow; our lord will go to the 
Wan River and make the exorcism. 


247.17 RRR KU RFR - 


On Gengyin, sacrifice (to) Ancestress Geng one boar. 1 


HYZ 248 


T 


248.5 IRE BİLE ED BE TABOR E (GED) — 
Divined on Wushen: Should carry in ofis (to) Ancestress Geng in 
[Rong’s]*” eastern guesthouse. Used. 3⁄2 ;; 


r 


248.1 25 HZ) K (att) BEL] K URES (HE) -= 
On Guichou, carrying in offerings (to) Ancestress Geng, should sacrifice 
(to) Ancestress Geng some pen-raised cattle. At Rong. 123 


248.2 SH hFAP Š F EHQDEFH - 
Divined on Guichou: Our lord will libate new aromatic ale to Ancestor Jia. 
Used. ı 


248.3 26 H ATER - 


Divined on Guichou: Our lord will perform the ale libation. 2 


248.4 (AJE F59(2J): GE) TH 


Divined on İlialyin: Do not invite His Highness. Used. ı 


HYZ 249-HYZ 250 


249.17 (RO h FCM Lİ FRR - 


Divined at Dun: Call...to return to the frontier houses. ”” 1 


371 The toponymn Rong can be reconstructed based on 195.5. 

372 I disagree with the sequence proposed by ZSKY 2003 that arranges the divination dated 
Wushen (day 45) after divinations dated Jiayin (day 51), and which would make it fifty-five 
days later. It seems straightforward that divination (5) ought to be placed first. Read in this 
way, the dates are Wushen (day 45) > Guichou (day 50) >Jiayin (day 51), a total of seven days 
(count inclusive). 


248 — HYZ 249-HYZ 250 


249.2 FEE F -F(RP)L A AR = 


Divined at Dun: Call [men] to return to the frontier houses. > 


249.3 FENE BPP) A zi - 


Divined [at] Dun: Call men to return. 1 


249.4 AEE “3572 (P) E — 


Divined at Dun: Do not call men to return. 1 


249.5 [AES] b55() FOP) A FETO” GD) TA - 
Divined [at Dun]: Do not call men to return (and) [welcome] His Highness,” 
(for it) will be favorable. : 


249.6 © hss(77) FSH - 


Divined on Ji: Do not report Ji at (some point) today.””: 


249.7 OÈ hum” H - 
Divined on Ji: Do not report Ji today. 2 


249.8 H(i) Ape KU BE - 


It should be cattle that are sacrificed (to) Ancestress Geng. 1 


249.9 UK (Ül ZA CHRO - 


(To) Ancestress Geng, some pen-raised sheep. At Dun. 2 


249.10 Be KUWA SEA (HE) [EEO] = 


Sacrifice (to) Ancestress Geng some pen-raised sheep. At [Dun]. 3 


249.11 FT bith) Be 
.. by day Ding (for) Ancestress Geng. 


373 I take xu JÉ as an orthographic error for shu Jk; see 88.14 and commentary. 

374 The single graph fy occurs in between Fir and J, but neither ZSKY 2003 nor Yao Xuan 
identify it. I suggest to read it as an incomplete writing of ni % (1%) “meet, welcome”. In HYZ 
script 97 is written IË F, and enough of the graph is visible to make an identification. The 
phrase ni Ding %(%) T occurs elsewhere, for instance on 236.16-19, and the grammatical 
construction “ni 97 + name of person” is even more common; see 294.5, 409.32 and 492. 


375 The person called Ji here is likely the same person called Jimu 2} on 139. The appellation 
mu RF in the name implies she was female. 


HYZ 249-HYZ 250 — 249 


249.12 A (E)E) F EER KA) BE — 
At Dun divined: It should be cows that are sacrificed (to) Ancestress 
Geng. ız 


249.13 È PREFET J ACh) - 
Divined on li: If reporting Ji to His Highness, (it) will bring happiness. : 


249.14 € PRIETA) -= 
Divined on li: If [reporting] Ji [to] His Highness, (it) will bring happiness. : 


249.15 H hz EROS) LOE PT = 


Divined on Jia, at Dun: All will present aromatic ale to His Highness. 2 


249.16 220) 
Aromatic ale...[cows]. 


249.17 A (RU) J Kat) BE 


...present (to) His Highness. Ancestress Geng... 


249.18 FEE RUMI F. DB - 


Divined at Dun: Make burnt offerings”” (for) [Ancestress Geng]... 1 


249.19 F A (ERGO RFD FO ( J — 


Divined on Jia, at Dun: Trader [Bing] ...our lord... present (to) His Highness. 12 


249.20 F kA BLT = 


Divined on Jia, at Dun: Aromatic ale will be presented to His Highness. 12 


249.21 Z, NEZ X k aE 
Divined on Yi ...aromatic ale (to) Ancestress Geng. 


249.22 Z, F BAR) Fb EUR] - 


Divined on Yi: It should be cows that are sacrificed (to) [Ancestress Geng]. 1 


376 The liao-rite (87) was a burning or fumigating ritual, see Chen Mengiia 1936 and com- 
ments by David Keightley 2000: 114-115. 


250 — HYZ 252 


249.23 ik F f Jt l: (8) Š (S) ELARI) - 
Divined on Wu: If our lord goes to Man,” stating that there is a need (or: 
request), it is not cause to be upset.: 


249.24 ih 
Ding 


250.1 =+ 
Thirty 


HYZ 251 


251.1 rp LK (At) Ek 


On Jiwei, sacrifice TN Ancestress Ji one sow. ı 


HYZ 252 


252.1 Z ŽAO ZRH LFE AANE - 
On Yihai, sacrifice (to) Ancestor Yi one black bull and (one) ewe, [have] a 
(cereal) raising, (and) our lord will pray. ı 


252.2 CAB HE) Z E FALET -= 
On Yihai, sacrifice (to) Ancestor Yi one black bull iara (one) ewe, [have] a 
(cereal) raising, (and) our lord will pray. 2; 


I 


2523 J H Fk F BC A HET GƏH GED MAD CAS -ixen 
Divined on Dingchou: When shooting at Liu*, letting it be men of Ru (who 
shoot) will be favorable. Used. Our lord read the crack(s) and said, “Must 


not have (> place) trust (in it). Rain.” 12345678 


377 This place name is also recorded on 286 and 475. Lin Huan and Sun Yabing (2010: 107-109) 
locate it in the Linfen basin in southwest Shanxi Paiva 

378 This is another instance where a single word was recorded on the recto side of a plastron, 
in an isolated location, and without a divination crack in its proximity (Sun Yabing 2014: 273- 
280). ZSKY 2003 interprets it as a delivery receipt notation. I make the suggestion in the com- 
mentaries to HYZ 23 and 119 that this type of scribal notation might have had a different admin- 


istrative function. 


HYZ 254 — 251 


252.4 ECHES AF) ARAA WEE) H — 
It should be men of Ge”” who are called to first perform music; men of Ru 
will then proceed. Used. ı 


252.5 KWENU ABA NM: (4E) —- 
It should be men of Ge who are called to first perform music; men of Ru 
men will then proceed. Used. ız 


252.6 M (08) A A “FE Hİ - 


It should be men of Ru who are called. Used. : 


252.8 KEY Er y— CELA] — 


On the evening of Wuyin, make (or: provide) viands of one ewe. At İRul.: 


252.7 IEC 7 (y (fE) A =- 


On the evening of Wuyin, make (or: provide) viands of one ewe. At Ru. 2 


HYZ 253 


253.1 FA FE - 


Divined on Guiwei: ...Tuo*. , 


253.2 BEREFIL- — 


On Guisi, sacrifice (to) Gui Child one ewe. : 


253.3 BERET - 


On Guisi, sacrifice (to) Gui Child one ewe. > 


HYZ 254 


254.1 ERE - 


On Renxu...2 


379 For the reading of Ge, see GuLin bubian #3184: 783-785 (citing Guo Yongbing and Wu 
Kejing). Guo and Wu locate this place in eastern Henan, just west of Shangqiu Ri Ir. Late 
Shang-Western Zhou bronzes inscribed with this lineage name were discovered in Yanzhou, 
Shandong Iı RFJ in 1973; see Li Xueqin 1998b. 

380 For a discussion of this word, see 280 and commentary. 


252 — HYZ 255 


HYZ 255 


255.1 FR F95(2J) ET - 


Divined on Hayin: Do not make (or: provide) viands (for) His Highness. ı 


i 


255.2 H h35 (%2) mk H YE AC) GF) (AK = 
Divined on Jiayin: Do not tell”) Ancestor Yi what has been brought back 
from the west.” Say, “There will be a beheading.””” > 


255.5 ZAK F595(2J) FOR | (ED PS G SE) Hİ 


Divined on Yihai: Do not call Wei to banquet. Used.””” 


381 I suggest to read yan Fi, which is being used as a verb here, in its primary sense of 
“words” (n.) > “cause to have words > tell, state”. This usage occurs elsewhere in HYZ vocabu- 
lary (183.5, 474.6), although it is more commonly used is as a noun, as in the phrases wang yan 
Ti “not have words” (181.26-27) and you yan fi zi “have words” (234.1). This divination was 
made the day prior to vveekly vvorship and sacrificial offerings to Ancestor Yi. The divination 
proposes not to include information about items brought back from the vvest vvhen making 
announcements made during the ritual event. An alterative reading is to take & as spelling the 
word 77, and then to take # as a phonetic loan for the word xin šK “to feast”. In Shang bone 
and Western Zhou bronze script the same graph was used to write the words yan Fi “words” 
and yin + “sound”. Yin £7, in turn, was used as a phonetic loan to write the word xin 8K “to 
feast” (Yu Xingwu 2009: 87-88, Jao Tsung:1 1959: 657). The most compelling evidence comes 
from a passage in the early Western Zhou bronze inscription called the Bo Ju ding (AFE in (JC 2456) 
which says: (HEER 4, FAT (HO EH A FUN, “Bo Ju makes this treasured vessel, to be used to 
feast the king‘s dispatches coming in and going out.” The last sentence is parallel with the more 
commonly used phrase ## H! A f: A “feast (the king’s) dispatches coming in and going out” (Xiao 
Sheng zun /)+: ®%, JC 6001; late Shang period) and “feast the king’s dispatches coming in and 
going out along with (my) many friends” (Wei ding (#144, JC 2733). 

382 5£ Uu “What has been brought back (or: what has come) from the west” is a nominalized 


m 


verb phrase and the object of the verb 5. It seems related to the object phrase zi xi ji TR 
“sacrificial items from the vvest” (HYZ 4, 214, 355). 
383 Kou you fa HU fk also occurs on 226 in a divination dated Wuwu, day 55/60. As stated in 


“ > 


the commentary to that piece, I read kou H as though it wrote the word yue El “say”. 


HYZ 256 — 253 


255.3 SI) (WF) Ý A (io SE) - 


Do not call Fa to banquet. 1 


255.4 PORE MORGO EE) AA - 
Call Wei to banquet. Not used. ı 


255.6 ZZ MIFUPA - 


Divined on Yihai: Do not call the Many Traders to appear. Used. ; 


255.7 İR DAME TT FRO AT Chit) —- 
Divined on Wuyin: Zhou Long reports You”s (jade delivery); His Highness 
is not going to be upset, (but) happy about it. > 


= 


255.8 CL ABE E (Ht) BEATE (2) LR] —— 
On Jichou, sacrifice (to) Ancestress Geng one cow; our lord will go to the 
Wan River and make the exorcism. (For) [Xing].*®° 123 


IL 


HYZ 256 


256.1 + NU1 


Divined on Ren... 


256.2 £ h=HMA — 


Divined on Ren: In three days rain will arrive. 12 


384 I have moved (5) ahead of (3)-(4) in this sequence because it contains a date and the other 
two do not. It is clear that (3)-(6) were chained divinations part of a single sequence, and that 
they were all made on the same day, Yihai ZZ (day 12/60). Placing the undated divinations 
(3)-(4) after (2) and before (5)-(6) implies they were made on Jiayin H" $ (day 51/60), 22 days 
earlier, this is highly unlikely. 

385 Zhou Long (written JBE) occurs in Wu Ding”s divination records (HJ 4928-29 [Bin 1]). On 
the Warring States bamboo manuscript Rongcheng shi XIRI (ShangBo 2, strips 45-46), Zhou 
(spelled 4S) was one of the nine kingdoms appeased by the future King Wen on behalf of the 
reigning Shang king, Di Xin. Eastern Zhou pottery marked with this name was discovered in 
Wenxian, Henan Tİ Fai (Qiu Xigui 2012: 3.425-427). 288.8 mentions “large jade tablets from 
Zhou (/}”. il} and # were graphic variants. “You jij” is the object of the verb gao Fr “report”. It is 
shorthand for jades delivered or sent in by/from You; divination accounts on 37 and 490 pro- 
vide a description of the goods from this delivery. 

386 This divination forms a set with 55.3-4€9247.15€?352.1. Only this divination record in- 
cludes the name Xing Fi at the end. It means the exorcism was made for him. 


254 — HYZ 257 


256.3 RH“ — 
Divined on Ren: In five days rain will arrive. ız 


S640, NOMFAOURO — 
[Divined] on Ji...cattle, sheep...Geng...: 


256.5 [E NO) BK (Ca) BE - 


[Divined on Ji]...small pen-raised sheep...Ancestress Geng. 1 


256.6 J) HOR 
...Ding...should...: 


256.7 Z FI 
Divined on Yi... 


256.8 OFO — 


...on Geng... 


256.9 Ci RØDDA EİE) TEA - 


Divined on Ji: Do not....will cause His Highness... ı 


256.10 © FAHA 
Divined on Ji...day... 


HYZ 257 


2571A AFTA — 
Divined on Bing...dispatch to His Highness...12 


257.2 A 
...divined...should... 


257.3 BE" RO (BOO FEON A o(H*) — 
...divined...report the border guards defend...by the mouth of the islet”. 12 


257.4 A — 


...1 


HYZ 257 — 255 


257.5 H Bek EDRO) TIA- 
Divined on Jia: Sacrifice (to) Ancestress Geng...exorcism rite (for) You; 
should...to His Highness...12 


I 


257.6 £ FI 
Divined on Ren ... 


257.7 £OF(410 
Ren...Our lord [will command]... 


257.8 Oo 
„announce... 


257.9 RA 
Geng... 


257.10 2 (Ht) BERR CHRE) - 
..Ancestress Geng. (As for) Yi”” making an announcement, there will not 
be (any reason to be) upset. 2 


257.11 © NE babe 


Divined on Ji...Ancestress Geng... 


257.12 Æ F TİXNİF = 


Divined on Geng: His Highness [will enter] to make an announcement. 2 


257.13 EO 
On Gui... 


257.14 [W] — 
[Used]. 1 


pa 


387 The graph is composed of fu F “hill” (classifier) + yi R “arrow” (phonetic?). The reading 
of this graph is uncertain and I am not sure if it should be read as the name of a person or as a 
grammatical word in combination with ff “announce”. A person with this name is recorded in 
period I OBI, and HJ 926r records a person called Zi Yi Fr “lord Yi”. See Jao Tsung-I 1959: 529, 
658, 678, 680, 778. 


256 — HYZ 257 


257.15 Ø KG BEA (ENBE) -= 


...Ancestress Geng. At Yong. > 


I 


257.16 ZY EH 
Divined on the evening of Yi: Should... 


257.17 OD ECMA 
... Ancestor... 


EN 


257.18 ¥ Ff X (POE) HEZİ — 
Divined on Xin: Our lord will likely have servitors that are dispensed 
from...12 


257.19 Æ EMATE = 


Divined on Xin: It will be You”s”5 that are given to our lord. 1 


eg 


257.20  b J EHRT Ef - 
Divined on Xin: His Highness said, “[I] shall dispense servitors (to) my 
son.” (It) is really true.” ı 
[Or: His Highness said (that he) shall dispense servitors to our lord”. (It) is 
really true.) *°° 


imi 


257.21 3F Ff: X CIF Et BAH BE 
Divined on Xin: Our lord will likely have servitors [that are dispensed] from 
the [Gui*] organization. ı 


388 You is a place/lineage name. Wu Ding’s divinations record a prison at this place that held 
Qiang captives (HJ 522v) and Zhou providing Qiang captives: J A f: PE “You might not bring 
Qiang” (HJ 2741). “JX” is shorthand for “servitors from You”. This divination is trying to predict 
where a delivery of servitors, promised to the prince by the king, would come from. 

389 The reconstruction of the first person pronoun yu 4 in the king’s statement is based on 
the parallel TEKE FE. ù (410.2). Yun fù is part of the divination statement; it is not a 
verification statement recorded after the fact. It is important to note here that there is not one 
instance in the HYZ OBI where fü is recorded as a verification. For other instances, see 123+Jiyi 
561, 62, 331, and 351. The purpose of this divination is to determine the truth of the king’s 
statement. 

390 The sense here is that a scribe “translated” the king’s direct speech to avoid using his 
master’s personal name. HYZ 331 presents a similar example. Section 2.4 of the Introduction 
has a more detailed discussion. 


HYZ 258 — 257 


257.2 Abo 
Divined on Bing...there will not be... 


257.23 H — 
Used. 1 


257.24 FA - 
Used. 2 


257.25 © NARDA — 
Divined on Ji: Tomorrow, day Geng...ought not...: 


257.26 AbD — 
Divined on Ji... 


HYZ 258 


258.1—— 


123 


258.2 FA - 
Used. 2 


258.3 Pt ie oe C (W) BE — 


On Gengchen, sacrifice Ancestress Geng some sows. 1 


258.4 FARA 
Enter by the day it rains.” 


391 The statement Yi £ “rain will arrive” occurs frequently in OBI but there are no instances 
of Fi A “rain entering”; the closest connection is 7k A “water (> flood) entering” (HJ 33347). For 
this reason, I understand the verb ru “enter” either as referring to the sacrificial animals men- 
tioned in the previous divination, or to the protagonist's movements. 


258 — HYZ 261 


HYZ 259 


i 


259.1 FE kJ FEWER UNE CA) - 
Divined on Xinsi: The new mares are being brought, (and) the old (ones) 
will be entered at Lu. Used. Our lord read the crack and said, “Not yet. 
Affliction.””” Trusted. ı 


259.2 FE kT CE LI Që) JE 
Divined on Xinsi: It should be trader-inspected (horses) that our lord uses 
to pursue. Used. Caught one deer. ı 


293222. 
Divined on Yihal...: 


259.4 — 


1 


HYZ 260 


260.1 KBE (0 an A] RASE = 
On Wuxu, it should be Ya [Dian]; wait, do not report (anything). ; 


HYZ 261 


261.1 FF EADP UAR) == 
On Jiawu, sacrifice (to) Ancestress Jia one sow (and) add (> have) a cereal 
offering. 123 


392 ZSKY 2003 and Yao Xuan both read this graph as zou 2, but recently Sun Yabing (2011a: 
56, note 3/2014: 199, note 5) emends it wei X. The language of this prognostication can com- 
pared with 220.1: “R. HAZIR. H”. “Used” is a judgment on the divination crack, and 
was likely made by the same diviner who made the divination. A formal prediction made by the 
head of the family disagreed with the judgment and overruled it. An example like this negates 
the argument (Huang Tianshu [1991] 2007) that the technical term Hİ was a type of verification, 
and that it meant the divination statement was “applied” and actually carried out; see the 
commentary to HYZ 6.1 for a fuller discussion. 


HYZ 263 — 259 


261.2 ZR E (HL) BER L(A) 
On Yiwei, sacrifice (to) Ancestress Jia one sow (and) add (> have) a cereal offer- 
ing +12 


HYZ 262 


262.1 PERIL — 
Must not march. ı 


262.2 £ h TH[S) BOA ACE) X (HH) — 
Divined on Gui: His Highness will march (in) [this present] month to de- 
stroy Shao.”” At You.” , 


262.3 26 F Tf's5(2J)8 GB) BS Gi EE) SET HR - 
Divined on Gui: Our lord ought not select?” the banqueters” to receive” 
His Highness’ libation ale. ı 


HYZ 263 


263.1 JOA 
Ding... daytime will rain. 


393 Yao Xuan says that the phrase “jin xu 4%” means iit fy“ Fe” H “the nearest “Xu” day”, this 
implies the diviner was calculating days by dizhi “earthly branches” and not by tiangan “heavenly 
stems”. Sun Yabing (2011a: 160, note 2) emends “J” for the graphically similar “FE”. Noting a 
correspondence between the phrases “2 JJ” (159) and the terms “AGR)A” and “FA” in royal 
family group divination records (Yu Xingwu 2009: 26), Yao Xuan suggests to read JJH as the 
name of a month. While this reading is possible, I read FE in its derived verbal sense, “destroy” (< 
from noun “axe”), and Shao as its object; Shao refers to the Shao territory. Adding a “mouth” 
component to FE spells xian Jak. JK occurs as a verb in Classical Chinese with the meaning of “kill, 
destroy”. 4 is an adverb and (jak) 8 is a nominalized verb clause modifying “month”. The two 
month notations discussed by Yu Xingwu and cited by Yao Xuan are really just verb + noun (/1) 
event notations, “the month to do X or Y.” For other inscriptions mentioning the war against the 
Shao, see 237, 275+517 and 449. 

394 The locative notation at the end of this account is the current location of the protagonist 
and the place where the divination is being made; it is not the location of the king. 

395 For the identification of #y as an early form of ze }# “choose, select”, see Sun Yirang [1904] 
1993: 114. 

396 It is also possible that the word shou %, read here as “receive”, should be read shou 4% 
“give”. 


260 — HYZ 265 


263.2 IZR 
Zhi submitted.”” 


HYZ 264 


2641 1 R. QH)Z k riy) - 
On Yisi, sacrifice (to) Ancestor Yi one ewe (and) our lord will pray. At...: 


264.2 GA F AAS MARE LG - 
Divining on Jiwei, tested: Trader Zhu has sickness; it is not going [to con- 
tinue]. 1 


T 


264.3 DA F(E) xc - 


Divined on Jiwei, at Fu: (He) might continue having sickness.: 


264.4 GA AACE) f eo (p) E RRA HE EOD AURA — 
Divined on Jiwei, at Fu: If our lord calls for the Archers, and announces 
(for them) to join us on the southern military expedition, it is the late after- 
noon that will be favorable. > 


264.5 IMF REA — 
Do not call (them) to join the south(ern military expedition), (for) in [that] 
will be favorable. ız 


HYZ 265 


265.1 Bee bP HAC) PRG) 2 F CEA n 
Divined on Wuchen: If our lord takes female servants who will play chime 
stones”” to His Majesty’s Lady Hao, (it) will be favorable. 12345 


397 This delivery receipt is written on the lower left bridge of the recto side. The handwriting is 
crude, just like the notation “Dancer Jia presents one” on 226. Comparisons can also be made 
with the handwriting of the receipts on 502r and 226r. Sun Yabing (2011a: 253, note 7) locates 
Zhi | in Xingyang county, Henan ja] Fg 2 Z aK. 

398 HYZ 102 records Trader Zhu having mouth sickness. 

399 I read “chime stones” as a musical instrument and “female servants” as the musicians 
who will play them for Lady Hao. #32 is comparable to W3 “Lapidary Qiang” (241.11); see 
53.6-7 and 490.11 for accounts that associate female servants with music and dance. There are 


HYZ 265 — 261 


265.2 ATA =m 
Wait. Used. 12345 


T 


265.3 RF NA RT AEA == 
Divined on Gengwu: If our lord takes female servants who will play chime 
stones to His Majesty’s Lady Hao, (it) will be favorable. 123 


265.4 RSMH — 
Wait. Used. 13 


HI 


265.5 FRE L (llk) EE CAC) 
On Xinwei, sacrifice (to) Ancestress Geng some pen-raised sheep, and have 
(> add) a (cereal) raising. Used. 2 


265.6 FRE K (lit) BEAD FE CA) PRD) EFC -ni 
On Xinwei, sacrifice (to) Ancestress Geng some small pen-raised sheep, 
make announcements, have (> offer) the dispensed aromatic ale,*°° our 
lord will pray, (and) raise (other) sacrificial items.“ 12345 


265.10 FRE E (AIL) BR 2 FCA PRE) IAE - 
On Xinwei, sacrifice (to) Ancestress Geng some small pen-raised sheep, 
make announcements, have (> offer) the dispensed aromatic ale, our lord 
will pray, (and) raise (other) sacrificial items. ı 


alternative readings. It is possible to take chime stones and female servants as two separate 
things; the prince will bring both to Lady Hao. A second possible reading is that Qing is the 
name of a place, and here modifies female servants; Li Xueqin (2008: 171-174) locates Qing # 
in the vicinity of Qinyang, Henan fl WB. 

400 The phrase “you zhao chang XE) FE” is different from you chang X(A)  “have/add 
aromatic ale”. It only occurs in divinations on this shell. It is comparable to you zhao chen Hi 
El in the divination statement 3: F: f: X (0) RB Z “Divined on Xin: Our lord will likely 
have servitors that are dispensed from....” (257.18). The aromatic ale would presumably have 
been dispensed to the protagonist from either the king or the queen. Other accounts mention 
him requesting and using millet from them for ritual events like this one (363.3, 379.1). 

401 This is the most complete list of activities for an ancestor’s weekly worship in the entire 
corpus. In all, five activities are listed: animal sacrifice, reporting, offering drink, praying, and 
the offering of other “sacrificial items” that likely included a grain-type staple food (millet). I 
am not sure how exactly these actitivies were coordinated, and so I translate them one by one 
in order. 


262 — HYZ 267 


265.7 FR K (HL) Pele a Bo hy (BD) “əz H 
On Xinwei, in sacrificing (to) Ancestress Geng, first Mu”s cattle””” will be 
killed, and then kill the small pen-raised sheep. Used. 


il 


265.8 HA BIL (FE) A OX A) PRC) B= 
On Xinwei, prepare (or: provide) viands from one ewe. At Ru. Butchered 
(it) and added (> had) the dispensed aromatic ale. 123 


265.9 FRE LUBED Hİ - 
On Xinwei, sacrifice (to) Ancestress Geng some small pen-raised 
sheep...Used..1 


HYZ 266 


266.1 efi) A.) 
Might reach five weeks... 


266.2 = #J 
Three weeks. 


266.3 ÆR AAJ 
Will not reach five weeks... 


HYZ 267 


267.1 Z bFPRACBO AC) AAD CBOE 6 (UE) BEA - 
Divined on Jihai: Our lord, staying overnight in Rong, at dawn will kill 
some pen-raised cattle (for) Ancestress Geng. Used.’ ; 


402Mu % is spelled differently than the time word mu # “evening”. Here it is a place name 
and modifies the word “cattle”. It is comparable to “Xun’s cattle RF” in the sentence yu Gui 
sha Xun niu F 384%) “By day Gui kill Xun’s cattle” (474.9). 

403 The appearance of the preposition yu F, and not zai TE, in the locative clause Fii means 
that at the time of the divination the protagonist was not yet in Rong. He planned to be there 
later and to spend the night. Before dawn on the following day, Gengzi, the protagonist sacri- 
ficed pen-raised cattle for his grandmother’s day of worship. 


HYZ 267 — 263 


[ 


267.2 REF BEL (itt) BEA (EAE EI F ACC) _Ç 
On Gengzi, sacrifice (to) Ancestress Geng some pen-raised cattle that are at 
Rong.’ Our lord said, “(This) crack, still not yet [said of the proposed sac- 
rifice].” Our lord trusted (it).“% 1 


m 


267.3 H lx RX 35 BAH) PEC) TA - 
Divined on Hachen: In making the morning meat-sacrifice"”” (to) Ancestor 
Jia, it should be our lord who prays. 1 


267.4 H kesi (5555 H.B AIC - 


On Hachen, make the morning sacrifice (to) Ancestor Jia and pair one ewe. 1 


267.5 Fe (028 BH) AE = 


On Jiachen, make the morning sacrifice (to) Ancestor Jia and pair one ewe. 2 


ız 


404 The object of sui % is lao Œ, modified by the locative clause zai Rong TEF. The divina- 
tion was not made at Rong. The preposition zai fE was used because the pen-raised cattle were 
located there. 

405 Yao Xuan reads bu wei zi piao F #2 as a prognostication, but she does not offer an 
explanation of its meaning. I separate the four words into two parts; “ hR” is a prognostica- 
tion and “2” a verification statement or notation. This is mainly because the sentence F 
TE makes no sense grammatically. } has to be referring to the divination or the divination 
crack. The adverb £ (79) occurs elsewhere (for instance 220) in prognostications, and when it 
does the verb or verb phrase it negates has been omitted because it was previously stated in the 
divination statement proper. In this divination account £ “not yet” refers to not making the 
sacrifice with cattle that are at Rong. This leaves 2%. A place/lineage called Ë¿ occurs in the 
HYZ OBI (see HYZ 6.2), but there are no instances of a person called -f-Ë¿ “lord Biao”. I read f 
as referring to the protagonist, “our lord”, and biao/piao £? as a phonetic loan for fu “trust”; 
the sentence T% means, “Our lord trusted (it = his prognostication).” Several different graphs 
were used to write the word fu “trust” in early epigraphic sources. Shang scribes used //L The 
received version of the Yijing uses #, and a Western Han period copy of the Yijing (Mawang- 
dui) writes it with the loan fu # “return”. The Warring States bamboo manuscript Great King 
Jian Stops the Drought XKE (ShangBo 4) uses the graph biao ë (X) as a loan for , for 
instance in the passage Mal ili FZ AK. mz (K>), 17382 “Would that (we) set our will 
and divine about it by the Great Xia (=type of turtle). If it is trusted, (then) we will sacrifice to it 
[said about the cause of a drought]”; see Shen Pei 2007. 

406 El Takashima (2010: II.345, note 8) comments, “The graph is a drawing of meat with a 
hand and sometimes gesturing to put the meat on the sacrificial stand (7).” This explanation 
is based on it being the ancestral form of £ (written Ta if in Zhou period script). Paul Serruys 
(2010: I.319; Bingbian 139.5) translates it as a “meat sacrifice.” Ji 4§ was one of the three cyclical 
or “seasonal” rites (3%!—48— }iZ), the rotation of which took approximately one calendar year. 


264 — HYZ 268 


267.6 LEX (F) 2 


GE) AAI - 


On Yisi, make the morning sacrifice (to) Ancestor Yi and pair one ewe. ı 


267.10 BERS (HD 55 KD RA EYE 


On Gengxu, make the morning sacrifice (to) Ancestress Geng and pair one 


white ewe. : 


267.7 LE SHCA 


Divined on Yisi: Exiting, our lord will not have anything to dispense (or: 
dispensed to him). Used. ı 


267.8 EF bh (RR) SLR — 


Divined on Wushen: It should be our lord who prays. Used. : 


267.9 Der KATIA = 


Divined on Wushen: It should be our lord who prays. Used. 2 


HYZ 268 


268.1 Ø KE İD RD 


.. Ancestress Geng... 


268.2 FA 


Our lord tested. 


268.3 Ab kL Z ZU 
Divining on Bing, tested: Should...Yihai...Geng... 


268.4 OF 


...Our lord... 


2685 AbD 


Divined on Bing... 


268.6 U Š EN kK (W) 


RO x 


..aromatic ale, captives (to) Ancestress Geng...s 


268.7 OW H.) 


ABFFO 


Gui...Bing (day) Ancestors...walk, to Child... 


HYZ 269 — 265 


268.8 H] — 
Used. 1 


268.9 (7) 


..ought not... 


268.10 FOTO 
Gui...Ding... 


268.11 HAF — 
Divined on Jia: Our lord will issue a command. 1 


HYZ 269 


269.1 & hEN 


Divined on Gui: At this (place > Here), contribute... 


269.22 PFA 
Divined on Yi: Our lord... 


269.3 DBR — 
... sacrifice. Used. 1 


269.4 Z, hee (QNOFORO4A-— -u 
Divined on Yi: This...our lord... sacrifice...one head of cattle. 14 


269.5 OFF Katt) BE -= 


...cattle to Ancestress Geng. 23 


269.6% Fr (AYE — 


Divined on Gui: If making (or: providing) viands, have cattle (> beef). 1 


269.7 22 — 
On Gui...1 


266 — Ən HYZ 272 (“271v) 


269.8 [ZA] hFHAA-FT - 


Divined on İYihail: Our lord should contribute one white” to His Highness. 1 


269.9 — 


12 


HYZ 270 


270.1 CEAk FE -=u 
On Jisi, make (or: provide) viands (from) one ewe in (/to) the south. 123, 


270.2 ek” TF x 
On Jisi, make (or: provide) viands (from) one ewe in (/to) the south. : 


HYZ 271 


271.1 H27 N.H f AR AM - 
Divined on the evening of Jia: It will rain during the daytime.“ Our lord 
said, “It should rain a little.” Used. ı 


271.2 H2 HAAR — 


Divined on the evening of Jia: It is not going to rain during the daytime. : 


HYZ 272 (=271v) 


272.1 f+ 
Kan, ten. 


407 Based on other divinations in this sequence “one white” likely refers to an animal; com- 
pare 142.3: “one white pig”, and 299.3: “one head of white cattle”. 

408 The absence of day Yi Z (2/10) or the word ¥ “tomorrow” before ri H implies that it 
means the “daytime” of day Jia (1/10). 


HYZ 273 — 267 


HYZ 273 


273.1 [FAOT (AF BU — 
[To] (deceased) Elder Sister Ding,“ make a rite to dispel“ (the injury from) 
lord Guo’s fall.“" 12 


273.2 FHL a (gë) EÇİD GR (Ht) J 
(As for the injury from) lord Guo’s fall, make a rite to dispel (it) (to) Ances- 
tress Ji together with Ancestress Ding. 


273.3 KHI GOTFRED CLR EGİD T 
Should make an exorcism (for) lord Guo (to) Ancestress Ji together with 
Ancestress Ding.“” 


273.4 DF KEÇİD PE 


..sheep (to) Ancestress Geng. 


409 The words I read #3(40) T are written pa . Yao Xuan’s transcription has “£#FH(?)”. The 
graph at the top is “woman 7z/ EP”, and belovr it İS EE It seems rather straightforward howev- 
er that the element at the bottom is not you H, and my reasons are: 1) “%/&} + name” is clearly 
the object of the ritual proposed in this divination, and there is no ancestor called by the name 
Mu You REF “Mother You” or “Lady You” anywhere in the OBI; 2) The rectangular element 
under “woman” looks like ding J; 3) the vertical stroke to the right of J and what opens up 
under it is not “mouth”, which would be expected if writing H. Knowing that this graph writes 
the name of an ancestor, I read the three graphic elements as a ligature, “si ding fal ] ”; 9) is 
written upside down. Qiu Xigui (2012: 1.523-526) reads 47] as si 4 “wife of elder brother”; see too 
JC 1906. The only “elder brother” in the HYZ OBI is the deceased “Elder brother Ding J, J” (236). 
HYZ 441 mentions another ancestress called Si Geng ](#) B£. The deceased Lady Hao was called 
both as Si Xin i] £ and as Si Mu Xin "il BFS; see Li Xueqin 2016: 18-24 and Song Zhenhao 2011: 
410-412. 
410 The commentary to 39.21 provides the definition of this verb and how it may differ in appli- 
cation from #8. 
41144: The graph read here as the word dian # “fall” (Tang Lan 1999: 60) is composed of three 
elements: hill E: + kneeling man İl + sun H; the kneeling man and the sun elements face down- 
wards and the combined meaning of this compound pictograph is a man “falling” down “hill” or 
“steps”. This word occurs outside of the HYZ OBI and allographs from other scribal groups write it 
$ , with “child” F and not F, and with ding J and not H. The motive behind replacing 
with the similar shaped J in the variant form was to add a phonetic speller. 
412 Although there are no prefatory dates, I suspect this sequence of three divinations can be 
synchronized with 3.8-9<181.20-21<>409. 273 states lord Guo’s ailment. 


268 — HYZ 275+517 


273.5 FO 
...Our lord... 


273.6 DK GHEZ 


...Ancestress Geng... 


HYZ 274 


2741 ZER KDR Gl) GB ZY ə 
On Yisi, sacrifice (to) Ancestress Geng one sow, (and) carve (it for) Ances- 
tor Yi’s Yi-rite.*? 123 


HYZ 275+517 


275.1 GE PATAK] - 


Divined on Jisi, tested: Lord Pou’s [woman] is not going to die. ı 


275.2 ZE 
Might die. ı 


275.3 šE F TEMES EACH) ae eA — 
Divined on Xinwei: [It will be] our lord who His Highness commands to al- 
ly with Bo Ge to attack Shao. ı 


275.4 FAR F 1 FEC) PMES EK A (1A) ae EA - 
Divined on Xinwei: It will be the Many Great” Servitors who His Highness 
commands to ally with Bo Ge to attack Shao. 1 


275.5 KA F TEREI KTE (FF) - 
Divined on Guiyou: Our lord”s ear(s) ringing means Gui Child is causing 
harm.: 


413 See 226.5 and commentary. 

414 Jie # is an attested phonetic loan for jie f^; Shuovven jiezi: #, if TT. Classical commen- 
taries gloss Jr as À “great”, YA “close to”, and Fil/ illi “to assist”; see GXHZ, p. 79. OBI also 
record groups called “duo jie zi £T”, “duo jie fu ZS” and “duo jie xiong £7 ff hü”. Jao 
Tsung-I (1959) reads fù as meaning either as shu J “multitude” or “great”. 


HYZ 276 — 269 


275.6 ¿X K. (Mt) Pik - 
On Yihai, sacrifice (to) Ancestress Geng two sows. > 


275.7 GK F BA) RQH)Z ZB) (A) AF CPR J - 
Divined on Yihai: Will carve one pen-raised sheep (for) Ancestor Yi’s Rong- 
rite, (but) our lord will not have any (sanctified meat) to dispense (to) His 
Highness. 1 


275.8 GK h BCA) AGH) Z 2 (AZ) A PRE) -= 
Divined on Yihai: Will carve pen-raised cattle (and) one cow (for) Ancestor 
Yi’s Rong-rite, (but) our lord will not have any (sanctified meat) to dispense 
(to) His Highness. 2 


275.9 ZK F op (Ip) Z ALT AIC) — 
Divined on Yihai: If calling the Many Traders to see His Highness, (it) will 
bring happiness. ı 


275.10 FUPI) EAR RE T RIM) — 
Calling the Many Traders together with Subordinates, His Highness will be 
happy. 1 


275.11 VİT F T - 


Divined on Bingzi: His Highness is not going to arrive. ı 


HYZ 276 


276.1 Z FR XCAR PIA FEE) EA BEC) - 
Divined on Yi: If having a beheading in Yong, (it) will cause Ancestress 
Geng to arrive. ı 


276.3 Z hE XCAR IEEE) ECE) KC) BE E) = 
Divined on Yi: If having a beheading in Yong, (it) will cause Ancestress 
Geng to atrive. 2 


276.2 Z FX (q) Fa LGR - 


Divined on Yi: Should have ten bowls of aromatic ale (for) Ancestress Geng. 1 


270 — HYZ 277 


276.4247 METE Ka) BER ES EBC) 
Divined on the evening of Yi: Sacrifice ten head of cattle (to) Ancestress 
Geng (and) offer five bowls of aromatic ale. Used. At Yong. ı 


276.5 LI F BRB) S ly (28) r (HL) BE - 
Divined on the evening of Yi: It should be today to make killings (for) An- 
cestress Geng. 1 


276.6 LY b FIERO KG) BEA = 
Divined on the evening of Yi: By tomorrow, make killings (for) Ancestress 
Geng. Used. 3 


276.8% bm) Kat) =- 


Divined on Wu: Should kill some cattle (for) Ancestress Ji. 12 


276.9 2 F FS a FEDE — 


Divined on Wu: By tomorrow, kill some cattle (for) Ancestress Ji. 12 


276.10 È Rh RASA — 


Divined on Wu: Sacrifice some cattle (to) Child Gui. Used. 12 


276.7 € Fa CD BEH - 


Divined on Ji: Sacrifice some cattle (to) Ancestress Geng. Used. 1 


HYZ 277 


2771 T 
Ding. 


277.2 — 
One vveek. 


2773 — 
Two weeks. 


277.4 YO h ËJ 


Might reach in five weeks. 


HYZ 278 — 271 


277.5 BBY) AA 


Will not reach in five weeks. 


HYZ 278 


278.1 Z# — 
Two head of cattle. : 


278.2 RADEONA) ECHL) BE 


Wait, do not have anything for (or: offer anything to) Ancestress Geng. 12 


278.3 =F - 
Three head of cattle. : 


278.4 HI (EE) HE — 
It should be small pen-raised sheep, white sows. 12 


278.5 —7EAR — 
Two head of pen-raised cattle, white pigs. 12 


278.6 LZ — 
Five pigs. 1 


278.7 HE) Y4 
It should be two head of black cattle. ı 


278.8 — BF — 
Two head of black cattle. 12 


278.9 AXE - 
One white pig and aromatic ale. : 


278.10 47 AAR FLAS) CE — 


In the evening, white pigs, rams, ale libation, two head of pen-raised cattle. 1 


278.11 E (S$) — AZO BA LK (alt) BE - 


It should be two head of variegated cattle...white pigs (to) Ancestress Geng. 1 


272 — HYZ 280 


278.12 —£ — 
Three sheep. ız: 


278.13 FEB (A) APE # 
First kill the white sows, (then) make viands (from) two head of black cattle. : 


278.14 (50 — ARMS - 
It should be one white pig and aromatic ale. ı 


HYZ 279 


279.1 OF XCF ICING) - 


...Our lord had a [demon dream]. There will be no misfortune. ı 


279.2010 - 
.. His Highness...: 


279.3 = 


2 


HYZ 280 


280.1 TAF HAR - 


On Dinghai, our lord should instruct Tuo”“” [uncertain meaning|.”“ Used. 1 


280.2 zə EX K (itt) — Et, -z= 
On Guisi, sacrifice (to) Ancestress Gui one head of pen-raised cattle (and) 
[unknown name] will pray. 123 


415 As the object of the verb xue ££ this word appears to be a name. It occurs on the fragment- 
ed 253 and at 293.1: 8 [1#] 7 “it should be Tuo* who dances”. The divination that immediately 
follows it on that shell, 292.2, says: (BAGIA “it should be “Uproot” that is danced 
first”, and from this we can deduce that 1? is either the name of a dance or the name of a fe- 
male person who will dance it. 

416 The reading here is uncertain but the graph appears to depict two people in motion and the 
context recommends that it was related to dance. It occurs again on 380 as a verb: RR h: FF 
> x JX. Song Zhenhao (2010: 462) suggests it means to dance. 


HYZ 283 — 273 


HYZ 281 


281.1 OFL WOR 
...ram, butcher...Geng... 


281.2 Ek E QİDA 
... sacrifice (to) Ancestress... 


281.3 RIKI Z 


[sacrifice], [have]... 


HYZ 282 


282.1 FEF we KECİD BER - 


On Gengzi, sacrifice (to) Ancestress Geng some boars. 1 


282.2 FABIA (EH — 
On Xinchou, make (or: provide) viands (from) one evve. At Fu. > 


282.3 BO — 


Gui...ten sheep. 1 


HYZ 283 


283.1 DOO AH 
Ji...Not used. 


m 


283.2 
Pen-raised cattle. 


283.3 FA 
Used. 


283.40 har(#) Rim -- 
Divined on Ji ...at...should...ız 


283.5 (WD 


Do not... 


274 — HYZ 285 


HYZ 284 


284.1 J F pe ACL (ME) BELİ (ENBE) — 


Divined on Wu: Sacrifice ten pigs (to) [Ancestress Geng]. At Yong. ı 


284.2 R bE OD (BOTRA AE — 
Divined on Wu: Should call to kill ten pigs in Yong.”” » 


r 


284.3 IX hCG) BREE) F — 
Divined on Wu: Archer-Lord Dian should make (an exorcism for) our lord's 
tooth. 12 


284.4 IX F RCRA ECE) — 
Divined on Wu: Archer-Lord Dian is not going to make (exorcism for) our 
lord”s tooth.%15 12 


HYZ 285 


285.1 Fit HAS MA - 
Our lord will continue to sit"? and have words (with) Pou, (for it) is fa- 
vorable. : 


285.2 7771 Nİ (Fl) — 


Do not have words (with) Pou. 1 


417 Emended by Sun Yabing 2011a: 43, note 4. 

418 Divinations (3)-(4) appear to be connected with HYZ 28.1-3. However, the use of ten-day 
counts in the prefaces to all of these divinations, and not a fuller sixty-day count, make a con- 
firmation uncertain. If they did form a set, then “Archer-Lord Dian” here and “Ya-officer Dian” 
there (28.1) would have to have been two people from the same place/lineage. If they did not 
form a set and were made at different times, then this leaves open the possibility that they 
referred to the same person who held these two positions in service to the Shang king at differ- 
ent times (Lin Yun 2007). 

419 YA This compound pictograph depicts a seated man İH +a pine stroke that signifies a 
cushion or mat. I read it as a variant spelling of an /%; compare $. (Daxingzhuang X >ë; 
T2302151B:1), 2: (HJ 5373), and ? (HJ 37568). I translate the word in its primary sense, but an 
alternative is that it meant to stop and take rest or to take safety. 


HYZ 286 — 275 


285.3 FGE L(Y) GNE - 


Our lord will continue to sit (with) Pou, (for it) is favorable. ı 


285.47 5 NI Ça - 
Do not have words (with) Pou.: 


HYZ 286 


286.1 >: NENE 
Divined on Xin: Make viands from bull contributed by Zhen. ı 


286.3 >: h EHH E 
Divined on Xin: It should be cow to make into viands. ı 


286.4% hH AEGEE 
Divined on Xin: If making viands, it should be cow. ı 


286.2 HERH) - 
If making viands, it should be cow. 2 


i 


286.5 £ Ff X()3K 


Divined on Ren: Our lord will have a request saying to...trade. ı 


[ 


286.6 hF MCA) RET (Bs) 
Divined on Ren: Our lord will have a request saying to pick up tapestries 
(in) Man.“ » 


286.7 £ Ff. XA) REA) EGE) — 
Divined on Ren: Our lord will have a request saying to inspect Ge”s”” guest 
residence. ı 


286.8 E£ KIJA) RE (ER) 


Divined on Ren: Our lord will have a request saying...net rabbits. : 


420 This is the place where Lady Hao and the HYZ prince, at the command of the king, plant 
wheat (475.9). Lin and Sun (2010: 52-54) locate it in the Linfen basin of southwestern Shanxi. 
421 The commentary to HYZ 252 proposes the location of Ge. 


276 — HYZ 286 


286.9 +. F Row (e) UWAZI (A) REE EGE) (SE) - 
Divined on Ren: When making a (sacrificial) burning rite (to) Ancestress 
Geng, at this house announce that, having foothills,”” there will be no pro- 
longing to complete construction.””: 


286.10 E TRT: LCE) (SE) - 
Divined on Ren: (As for) the house, there will be no prolonging to complete 
construction. 1 


286.11 E£ F 28 (855 (0 CEE) x (A) BF 
Divined on Ren: (As for) the house and foothills, not stopping, compliant- 
ly, means there will be blame. ı 


286.12 HM) — FE) KU) BE 
It should be three sheep that are burnt (to) Ancestress Geng. ız 


286.13 BE (HE) HAE SER) KU) BE - 


It should be five sheep that are burnt (to) Ancestress Geng. ı 


286.14 Hi (st) CFR LUDE - 


It should be seven sheep that are burnt (to) Ancestress Geng. 1 


286.15 K F PRR) Tək (ME) BE — 


Divined on Gui: Day Jia, should burn ten sheep (to) Ancestress Geng. > 


286.16 Z b ük(f7 79 (77 EHR) a) BE — 
Divined on Gui: VVait, do not make (sacrificial) burning rite for Ancestress 
Geng. 12 


286.17 K PERE KUN = 


Divined on Gui: Should burn sheep (to) Ancestress Geng. 3 


422 For the reading here of “foothills”, see 312.3. 
423 The graph is composed of ”” over 4 and spells Z. It is the ancestral form of wan = 
“complete”, used in reference to construction work. (This is the difference between ?£ and 
another word that means “complete”, cheng Pi.) 


HYZ 286 — 277 


286.18 Yİ F BE (EE) aig (182) Fi ACE) CA) T 
Divined on Bing: It should be shiny white, top-quality pointed jade tablets 
that are held up (to) His Highness. ı 


286.19 j F (28) X ACE) ACA) J CHH - 
Divined on Bing: It should dark black pointed jade tablets that are held up 
(to) His Highness, without there being ear ornaments. 1 


286.20 E F T HIM (28) FRA) =F Edib BE - 


Divined on Ji: By noontime,”” kill three head of cattle (for) Ancestress Geng. 1 


286.21 © F HAG (ii) “EE OL) Hİ (I) BEA — 
Divined on Ji: (We) shall (< plan to) libate ale, (use) three head of cattle, 
and make prayer; it should be that which is used (for) Ancestress Geng. 
Used. 1 


286.22 © F RAZA EE i (sa) HJ] BR = 
Divined on Ji: (We) shall (< plan to) libate ale, (use) three head of cattle, 
and make prayer; it should be that which is used (for) Ancestress Geng. 
Used. 3 


286.3 vi $“: E (ADB — 
Divined on Ji: Should (use) three head of cattle (for) Ancestress Geng. 12 


286.24 CO F(E) HUN EGEE — 
Divined on Ji: Should use what is here and butcher three head of cattle 
(for) Ancestress Geng. 12 


286.25 © F Ae) BBO I= be (ht) BE - 
Divined on Ji: At twilight,’” kill (and) butcher three head of cattle (for) An- 
cestress Geng. 1 


424 Huang Tianshu 2006: 368-373. 

425 fi depicts the sun below trees with a bird E in between; it also occurs on 314, 340 and 451. 

HYZ scribes differentiate “twilight” and the place name Mu ££ by writing the latter with only two 
“trees” and without the “bird”: 4 (265). For the meaning of this time word as “twilight”, see Chen 

Mengjia 2004: 304. 


278 — HYZ 288 


286.26 Ch F ASE) A(R W=4F EH) BE = 
Divined on Ji: At twilight, kill (and) butcher three head of cattle (for) An- 
cestress Geng. > 


286.27 Fb f55(2J)W [BZ] HA - 
Divined on Geng: Our lord ought not (formulate a) plan.’ Should [unclear 
sense]...[Father*] Bing.”” ı 


286.28 #[ F] T Bp (IE) é: js Pr 


[Divined] on Xin: After calling to eat, then make (or: provide) the viands. ı 


286.29 E h ETET 3b 68 08) MARR) — 
Divined on Ren: Divining about viands is inauspicious. Our lord will not 
encounter and have any affliction. : 


286.30 + hər (if ETTI Pga- 
Divined on Ren: Lady Hao will report our lord (to) His Highness. (His 
Highness) will not [unclear meaning] about it. ı 


286.31 X hra A CHF J ČS (LA) - 
Divined on Gui: If our lord reports that there is no despair amongst the 
men to His Highness, (he) will not take (anything). ı 


HYZ 287 


287.1 =+ 
Thirty. 


HYZ 288 


288.1 SEE fk - 


On Guisi, [sacrifice] (to) Gui Child one ewe. ı 


426 3} (BÉ > you 4) “plan” in Western Zhou literature occurs in combination with mou i: for 
instance, Shangshu, “Jun chen” # BR: WA sz 54K “You have excellent plans and ideas”; and 
Hu zhong $% (JC 260): HELE HMRA DF, KARE “It is G-d and the hundred spirits 
who protect me, the young child; my plans have success without contention.” 

427 The reading of this graph as “father” is uncertain. 


HYZ 288 — 279 


b" 


288.2 AA hGH iAH ANAC — 
Divined on Yiyou: Commend”” Lady Hao (with) six tassels,’” (for it) will be 
favorable (and) bring happiness. Used. ı 


288.3 LE h ALGED (Bar) ## [21 
Divined on Yiyou ...[commend] Lady Hao... 


288.4 [RIT b L] ZË (O 
Divined on İVVulzi: Then...together with Wei. 


288.5 KF EFE EA - 
Divined on Wuzi: If calling lord Hua to request [horses], (horses) are not 
going to die. Used. 1 


288.6 MF İLE XC SI - 
Divined on Wuzi: If requesting horses, there will be joy; (they) will be led 
in.1 


288.7 FF F f 6 GE) S: DE ARK E FOARA E) AG) A 
ZB (HZ) —- 
Divined on Jiawu: Our lord will invite (His Highness), (but he) likely will 
not arrive. Our lord read the crack(s) and said, “If (he) does not come, (I) 
will call to feast.” Used. Carved (meat used for) Ancestor Jia’s Rong-rite. 12 


288.8 A ILANI TAS CE) H.GH)H 2 (2) - 
Divined on Jiawu: If His Highness arrives, it should be Zhou”s”” large jade 
tablets that are dispensed (to) His Highness. Not used. Carved (meat used 
for) Ancestor Jia’s Rong-rite. 1 


428 His a variant spelling of jia 3% “excellent, joy, auspicious.” Both here and at 480.5 it is 
being used as a verb, “praise, commend.” It ought to be equivalent in meaning with the verbal 
usage of jia JI on the early Western Zhou bronze inscription Rongzhong fangding 2477 44 
(Xinshou 1567): Tint L17— “(The king’s) son commended Rongzhong with...one ladle.” 
429 *, is composed of shi F + shao b. It is written in Western Zhou script as wei Jë “tail” 
over “> (Qiu Xigui 2012: 3.167-171). This item commonly occurs in Western Zhou bronze docu- 
ments in gift lists modified by the color term f% “red” and as an accessory for a dagger. I read it 
rui ££ “tassel”. 


280 — HYZ 289 


288.9 GA h TREME DEEE) = IE - 
Divined on Yiwei: If our lord goes (to) Qin, (he) will make captures (and) 
take (them) alive.“ Captured three deer. ı 


288.10 ZA hFE FRETI OERE EEE 
Divined on Yiwei: If our lord goes to Qin, (he) will make captures. Our 
lord read the crack(s) and said, “Likely make captures.” Used. Captured 
three deer. ız 


288.11 ZA Ff A= EAMA — 
Divined on Yiwei: If our lord contributes three bows, (it) will be favorable 
and bring happiness. Used. : 


288.12 OK RUB ECE) I (A) sa GR) f CR) ESE MCA) 3: GE) (A) 


e 


Divined on Jihai: (Our lord) must not go to the fields, (for) there is likely to 
be service. Our lord read the crack and said, “Will likely have service.” 
Used. There was viand (service). ı 


HYZ 289 


289.1 (8) “(90 XC HA - 
It should be Wei...have lances”, (for) will be favorable. ı 


289.2 S? DİS - 
On Guihai, sacrifice (to) Gui Child. ; 


289.3 BKREF IL - 


On Guihai, sacrifice (to) Gui Child one ewe. 1 


430 //f modifies “large jade tablets” and refers to their point of origin. The graph is an alterna- 
tive form to write the name of the Zhou Ft lineage, and undoubtedly is to be associated with 
Zhou Long AE, who reported a jade delivery to the king on 255. 

431 ñ is a pictograph of a spider (=zhu 1) (Li Yanong [1950] 2001: 3. 283c). As a verb, it writes 
the word shu %& “cut off > to kill”/zhu š& “kill, punish” (Jin Xiangheng Ç#É 8 [1970] 2001: 6. 
1614-162a). Variant spellings in Shang script add the phonetic shu R (HJ 36417, White 1381) and 
the classifier si 78 “die” (White 959). The toponym Zhu # (located in southern Shandong dur- 
ing the Western Zhou period) is written with “spider” + the phonetic zhu 2£ in Western Zhou 
script. 


HYZ 290 — 281 


289.4 Ab FEE) T H554) BRAH 
Divined on Bing: If our lord goes to tha fields, (he) ought not (go) from the 
ale libation,”” (for) it will be favorable. Used. 12 


289.5 MUZ h AKER — 
Divined on Bingyin: (As for) trading horses, İperhapsl”” no horses will be 
traded for.“” ; 


289.6 TA RRA GE) He (ME) BS LS PS (BR) Ñ F EH -- 
On Bingyin, when making an exorcism rite, it being for the trader-inspected 
horses to Gui Child, > it should be one human beheading, one head of cattle, 
(and) one bowl of aromatic ale that are announced by written record (as 
sacrificial offerings along with) the dream.” Used. > 


289.7 TI h TREGE) BLS EE == 
Divined on Dingmao: If our lord goes to hunt from Qin’s western trails, (he) 
will encounter wild animals. Our lord read the crack(s) and said, “Not go- 
ing to be three. One.” Trusted.”” 123 


HYZ 290 


290.1 9 F ARERI E FAL A Fi — 
Divined on Xinmao, testing: The Majestic Lady Mother will have words 
(that) our lord follows Wei, (and) is not to follow our lord’s servitors.”” ; 


432 ZSKY 2003 (facsimile) has and Yao Xuan’s transcription renders it (fi I read it as a vari- 
ant of guan # “ale libation” based on a comparison between this divination and 395+ 548: 34 
Ah: FEF, P5(7 aR fi) 8 09. “Divined on Xinwei: If our lord goes to the fields, 
(he) ought not wait for the ale libation. Used.” 

433 For the reading of yi 54 as a modal adverb, see Qiu Xigui 1992: 122-140. 

434 The negative fu # + noun ma š implies that the verb “trade” was elided. It is comparable 
to bu shi 22 (50.3), which elided the verb gou i# “encounter”: bu [gou i] shi “Did not en- 
counter pigs.” 

435 RT ought to refer to the juvenile spirit usually called zi Gui f-2Š; see too 214: 25 x ST 
yk “On Guiyou, sacrifice (to) Guizi some ewes.” 

436 The ZSKY 2003 transcription has #f, not #7. In the color photograph however there is clearly 
something under #} and a comparison with the parallel divination on 29 implies the graph wrote #4. 
437 For the prediction “4, ={—”, see 378 and 381. A comparison between the three accounts 
suggests that the scribe forgot to write the adverb qi + before the number “one”, and elided 
the words “encounter” and “wild animal”. See too 295.4. 


282 — HYz 290 


290.2 “Ex bE OAHU HOMES TUA) 
Divined on Renchen: Call for [Wei] to be exorcised about the altars (/spirit 
tablets). 


290.3 E h PRAE) —- 


Divined on Renchen: Our lord will libate ale (to) Geng. *” 13 


290.4 FE FU (ABM b R XH - 
Divined on Guisi: Three weeks from today there will be an arrival south. It 
is not going to reach three weeks; will arrive in two weeks and three days. “° 


I 


290.5 CHE H 
There might not (by this time) be an arrival south. 


290.6 H Nan 
Exit (and) three weeks from (today) then will arrive., 


290.7 FF bE ED BAA) G KA (OH: GA) A Z Hi 
Divined on Jiawu: (We) should make an exorcism rite and provide viands**! 
in the afternoon; in the afternoon of Yiwei there will be an Yi-rite and ale 
libation to Da Yi. Used. ı 


438 This divination account implies that Wei was not a member of the group called “our lord’s 
servitors” Zi chen f Et. Lady Hao’s order for the protagonist to follow Wei and not to follow one 
of his own servitors further suggests that Wei belonged to the duo chen Z Œ “Many Servitors”, 
that he primarily served the king and queen, and that he was ordered by them to safeguard 
their son. 

439 The graph is spelled by reduplicating bing WW and is an early form of geng Ë. I read it asa 
name and as the recipient of the ale libation. The syntax FIR is the same as TIRU “Our lord 
will libate ale (to) Ancestress Geng” (490.6) and #%/}\as “Our lord will libate ale (to) the Lesser 
Altars” (459.9). A man called Geng, Elder {H Geng, and Captain fifi Geng appears in Wu Ding”s 
divination accounts dating from his early to early-middle period. After death this person was 
referred to in Wu Ding”s divinations as Geng Father Ren #420 (HJ 1823); see Lin Huan and Sun 
Yabing 2010: 328-330. Jao Tsung-I (1959: 368) associates Geng with the Spring and Autumn period 
toponym Geng É, and locates in the area of modern Linshui county, Shandong ıl RTA. 

440 Sun Yabing 2011a: 148, note 3. 

441 Yao Xuan (2005: 27) reads ffl as it is written yu fi) “present, attend”, and not as the ances- 
tral form of #2 “exorcise, protect”. fili does have a verbal meaning of “attend” in Western Zhou 
language, as in Yu gui i412: EM, JW BT Y “The king feasted and drank ale. Yu provided 
service without error.” As I understand it, the focus of this divination is the clause headed by 


HYZ 290 — 283 


290.8 GA F F(E) ZA RR CAR) PH ABE) KUR) — 
Divined on Yiwei: Call the slaves of the Many Traders to make a west 
feast.“ Used. Afternoon. ı 


290.9 GA h FUPZ š BL CAR) PE (AE) ACR) = 
Divined on Yiwei: Call the slaves of the Many Traders to make a west feast. 
Used. Afternoon. 2 


290.10 AR bE HF) (0 AGEE) SLA = 


Divined on Yiwei: Call Wei to banquet and have audience.““” Used. 2 


290.11 GA F F(E) i) (ROSE) LAL - 


Divined on Yiwei: Call Wei to banquet and have audience. Used. 2 


290.12 GAR PFR EURI EDERT E- 
Divined on Yiwei: If our lord dispatches Wei to go west and warn lord 
Mei,“ (it) will be favorable. ı 


290.13 EÈ F MCA) BYR) — 


Divined on Wuxu: There will be (risk) reaching (the point of) affliction. ı 


the modal adverb qi +. This presumably is what the HYZ prince was going to undertake for rites 
to Da Yi on Yiwei. Divinations (8)-(11) below concern preparations for the feast and resonate 
with him being responsible for providing the viands mentioned here. 

442 David Keightley (2000: 89) translates xi xiang UKR) as “making a west feast”. “West” is 
an adverb; “feast” is a verb. Orientating the feast to the west was because the recipient was 
deceased. 

443 “Have audience” presumably means to see the king. An alternative reading is “to appear 
while banqueting”. 

444 Yao Xuan (2005: 116-118) identifies this graph as a simplified form of bi 55, and suggests to 
read it bi $% “warn, caution” (Yang Junru 2005: 277). No reason is given for why a warning was 
needed. 


445 This is the only occurrence in the HYZ corpus of the person zi Mei, who appears in Wu 
Ding’s divination records. A divination about childbirth (HJ 14035) and spelling the name with 
the woman X classifier both suggest this person was a female. 


284 — 


HYZ 2 


HYZ 293 


91 


291.1 BE J: KM) BE E PALA CE a - 
On Gengchen, sacrifice (to) Ancestress Geng some small pen-raised sheep 
(and) our lord will pray. AtLu.: 


291.2 A 


RACH HDS (sk xil 


On Jiashen, sacrifice (to) Ancestor Jia some small pen-raised sheep, offer 


one 


bowl of aromatic ale, (and) our lord will pray. At Lu. > 


291.3 Z.H 


Be ELH) Cb 2 BLE = 


On Yiyou, sacrifice (to) Ancestor Yi some small pen-raised sheep, boars, 
(and) offer one bowl of aromatic ale. 12 


291.4 Z.H yk AHA) ZERRA BALA (AED == 


On Yiyou, sacrifice (to) Ancestor Yi some small pen-raised sheep, boars, of- 
fer one bowl of aromatic ale, (and) [uncertain name] will pray. At Lu. zu 


HYZ 2 


292.1 #7 


92 


6502025 


When building the ancestral temple, it should be a large number of tapestries. ; 


2922 H (; 


ESANA = 


It should be a small number of tapestries. ; 


29230 NA 
Divined... 


292.4 ORK 
... sacrifice some pen-raised sheep... 


HYZ 2 


293.1 ECE WISE - 


93 


It should be [Tuo*] who dances. > 


HYZ 294 — 285 


293.2 RF b (ED ALICE - 


Divined on Gengwu: It should be “Uproot” which is first danced. Used. 1 


T 


293.3 FA Ff ASA — 
Divined on Xinwei: Our lord should announce the dances. Used. ı 


293.A 36 K F FSA) Hİ — 


Divined on Xinvvei: Our lord ought not announce the songs. Not Used. 1 


HYZ 294 


I 


294.1 EF FT RECO ECE) T EAT ika O) 
J f(JF) T AKON) - 
Divined on Renzi: Our lord should report that Rong is already under control 
(to) His Highness. Lord Zeng reported (it), saying, “His Highness” clan-based 
military unit“ is safe”” and residing (in) stations next to the main gate;““* 
Your son (or: Our lord) shall (< expects to) build His Highness” school”” in 
Rong.” ı 


EME) 


446 K.C. Chang (1980:164-165), says, “The oracle bone character for zu J has two elements, a flag 
above and an arrow below. Ding Shan’s interpretation, that it originally signified a military unit, is 
generally accepted. In ancient China the association of flags with military units is well known, 
and in oracle bone inscriptions zu are shown to be action units in military campaigns. ...But mili- 
tary action was only one of the functions of the zu..., and composition was apparently based on 
kinship.” 

447 For the reading of this graph as a loan for bi 55, see Qiu Xigui 1992: 24-25. The graph bi % 
on 290 is a phonetic loan for 1, and this leads to me to read £2 here as mi 37, which the 
Shuovven jiezi defines as an % “safe; rest”, and the Guangyun defines as ning ® “calm”. 

448 For the identification of shu #4 as writing the word shu 2A, see Qiu Xigui 1992: 190-195, the 
Erya defines it as THE AF234 “A hall next to the gate is called shu 25”. Song Zhenhao 
(2010: 42) explains it as a guard station located to the side of the gate of a residence complex or 
to the main gate of a settlement. 

449 ais composed of two interlocked squares or circles. (The squares depict the image of two 
enclosures.) Yu Xingwu (2009: 180-181) reads it as writing the word yong ff “marsh, pool”. 
However, HYZ script writes tf as El vvith tvvo circles (zenclosures) arranged one on top of the 
other, with a space in between them, and with water around it. This same word occurs in the 
Western Zhou bronze inscription Rongzhong fangding Af Ji (Xinshou 1567) with a roof + 
walls classifier: £444} “The king built Rongzhong’s X”. Li Xueqin (2016: 337-339, 341-344) 
identifies the element on the inside of [Ë] as yu - and reads the graph as writing the word xu F 
“school”. “FHE J F” in this HYZ divination and “ER IP” in the bronze inscription have 


286 — HYZ 294 


294.2 EF F f (A) 95 (A) ACEO BE BAS) FLT TE- 
Divined on Renzi: Our lord will wait; do not report that Rong is already un- 
der control to [His Highness], (for it) will be favorable. ı 


294.3 EF bFGF RADE FT - 
Divined on Renzi: Our lord houses in Rong; do not report (it) to His High- 
ness. ı 


2944 EF KFA ECE) J TOFFIK) - 
Divined on Renzi: Our lord, on a Bing day, should build His Highness’ 
school in Rong. ı 


294.5 P F fi) PONR ETTEN aaa 
Divined on Jiayin: Our lord will welcome (his) Aunt”s children” at Lady 
Hao’s (location), (for it) will be favorable. 12; 


294.6 £1—- 


...123 


2947 A F fr GÖ H —- 


Divined on Yimao: Our lord, on a Bing day, will invite (others). Not used. 12 


a near identical syntax. The difference betvveen the tvvo is that the divination has the modal 
adverb qi, which indicates future action, whereas the sentence in the bronze inscription is post- 
factum. There are a series of period V OBI (HJ 36540-36547; Yingcang 2529) dating to end of the 
Anyang period that mention two different kinds of schools located at a place called Yi 4g&. The 
schools are both referred to as being of or located in the Great Settlement Shang: one school is 
called the Great Settlement Shang School for Gong (Adults?) AE RI A/F, and the other school 
is called the Great Settlement Shang School for Meng (Eldest Sons?) R & Fi IL) FT. HJ 36542 
writes “school” Bana HJ 36543 writes it A (HYZ 21) writes the name of the protagonist’s 
relative, Zi Yu. 

450 Ë is composed of zi F “child” over zhi 1E “foot”. A territory called by this name is record- 
ed in Wu Ding”s divination records (HJ 456r, HJ 7244; see Jao Tsung-I 1959: 596). Although it is 
certainly possible to interpret this word as the name of the protagonist's aunt, I understand it 
in association with the divinations before it about the construction of a school, and read it as a 
variant spelling of zi F “child, children”. In Shang script “child” + ce “document, book” 1 
writes the word zhi # “know, knowledge”. A variant adds the phonetic “foot” under “child”. I 
take 1t the same way here. 


HYZ 296 — 287 


294.8 LI bığ HGB)Z ETİ KSAH -- 
Divined on Yimao: In sacrificing (to) Ancestor Yi some pen-raised cattle, 
our lord should do it himself, (he) ought not invite (anyone else). Used. ız 


294.9 Pim F AHE — 


Divined on Gengshen, tested: Shackled (prisoners) will die. > 


HYZ 295 


295.1 RF F f X (44) PP) RAR = 
Divined on Wuwu: Our lord has a call to pursue deer. There will be no rac- 
ing horses.“” 123 


295.2 BiH F FREDO =n 


Divined on Gengshen: Upon finishing the call...Used. 1234 


[ 
I 


295.3 FA bh MEET AG) DELİ AS —— 
Divined on Xinyou: Following, declare (to hunt at) the previous location 
(and) there will be captures.’ Our lord read the crack(s) and said, “There 
will likely be capture.” Used. Three deer. 12 


295.4 EBS) EH 
On Renxu, one of the servitors”” will make a capture. Our lord read the 
crack(s) and said, “Likely one deer.””” Used. 12 


HYZ 296 


296.1 RÈ BüklE TL NE) - 


Divined on VVuxu: [Foals]...for [horses]. ı 


451 For the identification of this graph as ben #ë, see Yao Xuan 2005: 75-88. The sense here is 
that none of the horses used on the hunt vvould be scared by something and run vild and 
uncontrollable. 

452 This uncommon word order, with cong M fronting the verb yue FI, is unattested else- 
where. Perhaps it should be read as though it wrote EM) “Declare to follow (or: go from) 
the old location.” 

453 Following the reading of Sun Yabing 2011a: 101/2014: 108. 

454 The verb “capture” was elided; see 289, 378 and 381. 


288 — HYZ 297 


296.2 RF we K (İD BEL — 


On Gengzi, sacrifice (to) Ancestress Geng some sows. 1 


296.3 KI ELA ROOT --= 
Divined on Guimao: If contributing large jade tablets, (it) will bring happi- 
ness. Used. 123 


296.4 SW hF) T (Bu) f Hi - 
Divined on Guimao: Our lord ought not report (them to) Lady Hao, (for it) 
will be favorable. ı 


296.5 KI hA) ETOH - 
Divined on Guimao: (Our lord) ought not report (them to) Lady Hao. Used. 1 


296.6 FHGH) RE -=u 
On Jiachen, sacrifice (to) Ancestor Jia one ewe. 124 


296.7 CE RAGA) A AxA) — 
On Yisi, sacrifice (to) Ancestor Yi some white wild boars, (and) there will 
be (> add) a cereal offering. v 


296.8 T RE (HL) PLA HE = 
On Dingwei, sacrifice (to) Ancestress Geng one sovv, raise (cereal), (and of- 
fer some) birds.”” ız: 


HYZ 297 


297.1 1k F FHA AH (BEDE AEE = 
Divined on Jiwei: If our lord seeks viands, it should be during the daytime 
that he goes. Used. Went to Fu. ız: 


455 The ZSKY 2003 transcription ends the account with deng & “raise”. Sun Yabing (2011a: 
191, note 7) emends it deng zhui &# “raise > offer birds”. #2 “bird” is indeed visible in the 
rubbing near crack three, but there is separation between it and &. Although Sun’s reading is 
of course possible, I disagree with it for the following reasons: 1) there are no other instances of 
verb deng + object “bird”’; 2) ££ is recorded elsewhere cut into viands (198.9), but there are no 
other instances where it is occurs in an offering formula like this one (that is, with “sacrifice” 
as the initial clause); 3) there are no instances of birds paired with pigs as sacrificial items; and 
perhaps more importantly, 4) in the HYZ OBI the direct object of deng is usually a grain. 


HYZ 299 — 289 


HYZ 298 


298.1 H = 
On li...Used. 3 


298.25E1T EF LA — 
On Xin...Yu...should...li...ız 


2983 TD] —- 
...to...should...123 


298.40) F(E) ko 


Divined on...si”””... 


298.5 E1 (2601 
..it should be... 


298.6 KFA 
On Wuwu... 


298.7 J — 


...11 


298.8 KEHO 
On Guiyou, if... 


298.9 ØO T A 
...Ding... 


298.10 Z 


HYZ 299 


299.1 TI RAAB) ED EE) - 
Divined on Dingmao: On Yihai, it should be an exorcism rite that is sent off. ı 


456 On the basis of (6) the date of this divination was likely Dingsi J E. 


290 — HYZ 300 


299.2 X (ff) r (fi) F B (AR) ZA) - 
(As for) the prime cattle, it should be these that are killed.: 


299.3 (H) - 
It should be one head of white cattle. ı 


299.4 - 


2 


299.5 IR KADURI TA ALG) - 


Divined on Wuchen: The illness that Da has will not persist. ı 


299.6 FEAL aE) - 
It might persist. 1 


HYZ 300 


300.1 WA b A (HE) š (HE) FH A (A) (MEE CE E 
Divined on Bingyin, at You: You You”” has an assembly; it means there 
will likely be good fortune. ı 


457 Gis composed of zhen t “needle” over kou O “mouth/container” and writes the word 
you Hi. On HYZ 171 it is written BB, with the needle piercing the container. $t in Warring States 
script was still written pictographically and had yet to add a “metal” classifier: ) (Guodian, 
Ziyi 4828, strip 17)/ 1 (ShangBo 8, Yong yue MEI, strip 3); see Qiu Xigui [2003] 2012: 2.389-394. 
ZSKY 2003 reads it zai {{§. HYZ scribes write this word with the variant fl when it functions as 
an adjective or preposition (Chen Jian 2010, cited in GuLin bubian, 196-213). Zhao Peng (2007: 
90) reads Æ as a rank or status, “aide, friend”, and HH as “You’s friend”. Shang language 
uses you # in this way, but always in the form “name 1+ É + name 2”, as in FHA) “Zi 
Hua’s friend/aide Shao” (416). The problem with Zhao’s interpretation is that there is no 
“name 2” following /£ in “fH”; for this reason I take K as part of this person's name. Other 
divination records just call him You HH (297, 354), and not by the fuller You You HZ. This 
same person also appears in the set of abbreviated inscriptions in the form: KA: $4 (2, 152). 
In the preface of a Shang oracle bone inscription the word immediately before the word zhen Fi 
“test” is usually the name of the diviner. It seems highly unlikely that a scribe would refer to a 
diviner simply as “aide”. (Both Zi Hua and Zi Yu are mentioned having “aides”.) “Zi Hua’s aide, 
Shao” mentioned above is referred to in the HYZ OBI either by this full title or simply as Shao, 
never only as “zi Hua’s aide x” or “aide”. These are additional reasons why I interpret 
You You as being a compound name. Finally, a person with this same name also occurs in Wu 


HYZ 304 — 291 


300.2 HE (MEHE) 


It means (reason to be) upset. 


HYZ 301 


30110 J lJ 
...Ding... 


301.2 F: HR 
Our lord: It might rain. 


HYZ 302+344 


302+344.1 2% we ALAA) ZERU SE Qy EE - 
On Yihai, sacrifice (to) Ancestor Yi some pen-raised cattle (and) [offer] one 
bowl of aromatic ale, [it being] directed to protect the hunt. ı 


HYZ 303 


303.18 BY KATHF OCHA - 
Divined on the evening of Guiyou: On day Yi, His Highness will leave. Our 
lord read the crack and said, “On day Bing, (His Highness) should (leave).” : 


HYZ 304 


304.1 FF h FRET FL (KE) — 


Divined on Jia: Our lord’s sick head (> headache(s))*” will not persist. 1 


Ding’s divination accounts (HJ 8339). Gu Yu’an (2009: 288-290) provides a summary of You You 
in the HYZ OBI. 

458 This divination can be synchronized with 375.2 and 455.2 (dated Yichou). Bingyin is the day 
after Yichou. The handwriting on this plastron and the handwriting on 375 and 455 are different. 
ZSKY 2003 reads the graph that I read tong |r] as fan Jl; see HYZ 183. Zhu Qixiang (2006: 1020), 
following the ZSKY 2003 reading, says JL is a phonetic loan for pan Bë “circle”, and takes it to 
mean to patrol on inspection. 

459 Defining ji shou JR Ë as “headache” is based on Zheng Xuan’s %5 % (127-200) comment in 
the “Ji yi” 44% chapter of the Zhou Li J8J 48: “HIK, Stk”. Divinations (1)-(2) can be synchro- 


292 — HYZ 304 


304.2 FRAT CEGE) - 
Our lord’s sick head (> headache(s)) will not persist. 2 


304.3 Z Fu(2J) (A) T Bš 
Divined on Yi: Do not add anything (> offer anything) on day Geng (or: for 
(Ancestress) Geng). 1 


304.4 Cpe F Ke (att) Be [ee] — 


On Yi, sacrifice to Ancestress Geng some [wild boars]. 1 


304.5 LF K(k) BEBE - 
On Yi, sacrifice to Ancestress Geng some wild boars.“ > 


304.6 AHF — 
On Bing, make (or: provide) lamb viands. ı 


304.77 AW(AA — 


On Bing, do not make (or: provide) viands. ı 


304.8 È MŽ CODERE EGİD TA — 
Divined on Wu: Carry in (sacrificial offerings) (to) Ancestress Ji’s altar to- 
gether with Ancestress Ding’s [altar], (for it) will be favorable. ı 


nized with 446.5: H h T HJT 2 @E “Divined on Jia: Our lord’s headache will not persist”. TIX 
“Our lord’s sick head” is another way of saying #4 “Our lord’s head sickness (> head- 
ache)”. Wu Ding’s divinations also record such ailments, for instance HJ 13613: EK HHH # 
“Our lord’s sick head (> headache) will be gone by midday”; Song Zhenhao (2010: 513-514) has 
a discussion. 

460 A comparison with HYZ 446.1-2: H F: ZW “Divined on Jia: On day Yi sacrifice 
some bulls (to) Ancestress Geng” makes it certain that the divinations (4)-(5) in this sequence 
were done on day Jia, and that day “Yi” before the predicate verb “sacrifice” meant the day of 
the ritual event. For this reason, it is likely that these two divinations should be moved up in 
the sequence, arranged under the divinations made on day Jia, and be renumbered (3)-(4). 
Making offerings to Ancestress Geng on day Yi was presumably to include her in the temple- 
day worship activities of her husband, Ancestor Yi. This is yet another instance (see HYZ 132) 
where a date in front of the word sui bö meant the day of the sacrifice and not the day of the 
divination, although there were instances where the day of the sacrifice and the day of the 
divination were the same. 


HYZ 308 — 293 


HYZ 305 


305.1 PF F FETCH) 4 : 
Divined on Jiazi: If our lord dances, (it) will bring happiness. Not used. ız 


un 
l 


305.2 PF Fak 44) 55(A) FE — 


Divined on Jiazi: Our lord will wait; do not dance. Used. 12 


HYZ 306 


306.1 f H 
Our lord tested. 1 


HYZ 307 


307.1 AX 
Tested: (about) Da. 1 


307.20) - 


.... 


HYZ 308 


308.1 —- 


294 — HYZ 310 


HYZ 309 


309.1 37 £ FA GE) Die TT - 


Divined on Xinhai: At...ancestor temple shrine in Shang. : 


309.2 FF RACH FEAT Bi - 


On Renzi, sacrifice (to) Ancestor Jia...in...ancestor temple’s shrine.“”: 


309.3 - 


2 


309.4 Ø HQE) F H?Ek— RGH)Z KANE = 
...Ancestor Jia one white sow, Ancestor Yi one white sow, (and) Ancestress 
Geng one white sow. > 


309.5 ER Xl — 


On Jiwei, there will be (> add) ...one sow. 1 


309.6 Z KO X(N 1 R.(H)Z 


Divined on Yi: ...there will be (> add) a meat-sacrifice...Ancestor Yi. 


309.7 ZWA - 
..large jade tablet...; 


HYZ 310 


310.1 FRS 4 — AG ZB AIA = 
On the evening of Jiaxu, sacrifice one cow (to) Ancestor Yi and carve it (for) 
Rong-rite (offerings)...4 125 


461 The ZSKY 2003 facsimile has rou PR) (=duo Z “many”) before un, but it is not visible in 
either the rubbing or photograph. The term “duo ya Z i” frequently occurs in the king’s divi- 
nations and Hr, in addition to it being used as a rank, seems to also mean either an ancestor”s 
shrine (Huang Tianshu 2006: 84) or a niche for worship in an enclosed ritual space (=$]); see 
HJ 30297. This is the reason I translate "r the way I do in 309.1. 

462 Based on the Jia-day date before j; at the beginning of the divination account, in addition 
to acomparable syntax with 226.5 and 237.3, which record making a sacrifice in the name of the 
junior Ancestor Yi and carving it for the senior Ancestor Ding’s Rong Z-rite, Yao Xuan’s com- 


HYZ 312 — 295 


310.2 KUIUA AGH) Z DL n 
On the evening of Jiaxu, make an ale libation, behead one (human) (to) 
Ancestor Yi and butcher...s10"? 


HYZ 311 


311.1 BEF BE E.ÇİD BEEF BAAD) Z GCE) (BOA (ERA) == 
On Gengwu, sacrifice (to) Ancestress Geng some pen-raised cattle— cows, 
and (to) Ancestor Yi, continue to make killings. At Rong. ız: 


HYZ 312 


312.1 UAE DCH) EL Ga) AE) EF) 
Divined on Wuwu: Our men will make captures. Our lord read the crack 
and said, “Should make captures.” Used. At Tang.“ , 


mentary suggests that the words missing after Z were Ancestor Jia #H!. As such, the junior 
Ancestor Yi was to be incorporated into the offerings of his brother Ancestor Jia’s Rong-rite. See 
Schwartz 2019, and the commentary to 226.5 for a fuller explanation of divinations in this form. 
463 Along with 176, this is the highest count of divination cracks for an individual divination 
statement in the HYZ OBI. Shang diviners routinely made divination in multiples of three 
cracks and stopped at ten. In general, the importance of an issue was indicated by how many 
cracks the diviner made and how many shells and bones were used about it. The two divina- 
tions left on this fragment concern cyclical sacrifices (zhouji Jš] 29). In addition to weekly ances- 
tor worship, dead kings and their main spouses also received larger and more elaborate “peri- 
odic” or “seasonal” worship events. (There were three main cycles Yi 28 —Rong Z(J/)—Ji 55, 
and with the inclusion of two additional sub-cycles within the Ji #-cycle totalled five rites 
altogether.) The limited number of these major rites performed over a year implies the im- 
portance of divinations about them (Schwartz 2019). Only cracks > and 10 remain on this frag- 
ment. The first eight cracks are not found on any other shell or bone discovered in Pit H3. 

464 (312.1) Bə 3) B (480.1) F(51): ZSKY 2003 and Yao. Xuan 2006 identify all four graphs 
as jia =} “small ale cup”; The graph on HYZ 51 is indeed *}, but the first three write the word 
shang ff “ale cup”; see Li Chuntao 2018: 83-89. Western 0 bronze forms add the sound 
value yang zi. HYZ script spells it with a “F classifier + the phonetic 73, which is the sound 
value in the spelling of >. In early script the classifiers “İF and jue Ë$ “ale cup with a spout” 
were interchangeable. (In Warring States script fj was written with the classifier gu f, another 
type of ale cup.) Early Western Zhou bronze script wrote the toponymn Tang Ji with the graph 
fik. Tang FF was located in southwest Shanxi province. fiğy (ÇİP) occurs seven times on three 
shells in the HYZ OBI: 312, 363 and 480. All three shells can be synchronized into a timeline 
spanning from day 55/60 through day 14/60. On 312 and 363, the protagonist made divinations, 


296 — HYZ 313 


312.2 RF F EGR) - 


Divined on Wuwu: Ao*® will make captures.: 


| 


312.3 RE bE) AR) TIF) FCO) f. HELA ABO - 
Divined on Wuwu, at Tang: Our lord will take a position by the middle 
ridge* of the foothills. Our lord read the crack and said, “The plan* 
fails.”4% ; 


HYZ 313 


313.1 RÈ F (ES) ARE (t) ca H - 


Divined on Wuxu: It should be sheep that are sacrificed (to) Ancestress Ji. 
Used. 1 


ao 


313.2 BŽ F T EO RECA — 
Divined on Jihai: To Ancestress Geng, [make a requital offeringl”” (with) 
Mang”s““” pigs.“” Used. 12 


hunted, and sacrificed to his ancestors at Tang. Divinations on 363 and 480 stated that he had 
returned to Fu* we from hunting at Tang and awaited the king’s arrival there. 

465 The name written here as £ is likely a variant of T (Ao 390, see 351. # occurs as a place in 
the Shijing poem “Che gong” šJ (Our chariots attacked): HERR JE, HIERTA “They set up 
the banners, with ox-tails displayed, and struck wild animals in Ao.” Zheng Xuan’s 35% 
comment to this line says Ao was in the vicinity of Xingyang, Henan ika. In this divina- 
tion, members of the Ao lineage participated in a royal hunt at Tang along with the protagonist 
and his men. 

466 The first graph is Qi í, meaning “stand on tiptoes” > “extend, plan (a project)”. The graph 
below it is #4, which is a variant spelling of H, writes the word bai H “fail, lose” (Yu Xingwu 
2009: 53-54). 

467 This same graph occurs on the early Western Zhou bronze inscription Ran fangding {477 fn 
(JC 2739). The Duke of Zhou, Dan, performs this sacrificial rite upon returning from a military 
campaign in the east. In the OBI, one of the characteristics of this sacrificial rite is the use of 
exotic animal sacrifices such si Fü “wild buffalo” and // “tiger”. It also occurs on HYZ 395 and 
480 to conclude a successful hunt. Zhan Yinxin (2006) suggests it was equivalent to the ma #5- 
sacrifice. This sacrificial rite is mentioned in the Zhou Li as a military ritual performed on ene- 
my soil (as a means to appease foreign spirits). It also occurs in the Shijing poem “Huang yi” Œ 
&; the Mao commentary defines it as a sacrificial rite performed in the wilderness. 

468 Ë: The graph writes wang T- but differs slightly from how Huayuanzhuang East scribes 
write the negative T-. The graph is a deictic pictograph that uses a short vertical stroke to 
indicate the sharp point of the knife—it is the ancestral form of mang 56/71” “blade”. Here, 


HYZ 314 — 297 


313.3 CZ K. (lt) L [PÉ] - 
On Jihai, sacrifice (to) Ancestress Ji [some sheep]. Used. 1 


TK 
Ma 


HYZ 314 


314.1 H Ek F AEC) ABO RGQR)Z H — 


Divined on Jiaxu: At dusk, kill Ancestor Yi’s sacrifice. Used.: 


314.2 ZA F BCR) PUL (EL) A — 
Divined on Yihai: It should be the trader-inspected [horses] that are joined 
and aligned.*” Used. 1 


314.3 Ë 2 (aE) - 
Trade metal. ı 


344A PREM BLES - 
On Bingzi, sacrifice (to) Ancestress Geng some rams (and) announce the 
dream. 1 


314.5 AF Ff SRE CODA - 
Divined on Bingzi: (As for) our lord’s dream, libate ale and announce (it) to 
Ancestress Geng. Used. 1 


314.6 f Was) FL LAX (Hk) H] 
Our lord, from killing rams, will have aromatic ale (for) Ancestress Geng 
(and) [announce] the dream.” Used. 1 


modifying pig, it is a place/lineage name. Perhaps it should be associated with Mt. Mang Thi) 
just north of Luoyang, Henan JA Hig 2. 
469 The noun phrase “Mang’s pigs” occurs once more on 324.5: GA F: f H), ECR 
“Divined on Jihai: It should be today that our lord...uses, it being Mang’s pigs”. Corresponding 
dates and these two instances as being the only appearances of “Mang’s pigs” makes it rela- 
tively certain that these two divinations should be synchronized. 

470 This divination can be synchronized with the parallel divination 391.7 dated six days later 
(on Gengchen PE). The divination sequence 391.7-9 confirms that this divination was about 
what horses to pair and align. 

471 The verb gao ff “announce” seems to have been omitted before the noun meng 57. 


298 — HYZ 317 


314.7 CORRE) EE - 


On Jimao, sacrifice (to) Ancestress Ji one sow. 1 


314.8 CRE) ly -= 
On Jimao, sacrifice (to) Ancestress Ji one sow. 123 


HYZ 315 


315.1 + 
Ten. 


HYZ 316 


316.1 KA BE ALGER -- 


On Wushen, sacrifice (to) Ancestor Wu one dog. ız 


316.245 EF ROOD KAA —m 
Divined on Renzi: If killing (and) cutting (unstated sacrificial animals),*” 
there will be favor.’ Used. 124 


316.3 KH. bh H AEE) OE) EE) A —— 
Divined on Guichou: Tomorrow, Jiayin, go to hunt. Our lord read the 
crack(s) and said, “Should go.” Used. From the west. 12 


316.4% Hİ F] Ø 


[Divined] on Guichou... 


HYZ 317 


317.1F A — 
Our lord tested. 1 


472 I read “kill” and “cut” as coordinate verbs; the word-order and grammar is parallel with qi 
sha mao HERI) “should kill and butcher” (223). 

473 You ruo K# ought to be equivalent to X(4)# on 361. Exchange between X and X 
occurs in OBI; see HJ 10196. The person called You You is written both as FH and as H X. 


HYZ 319 — 299 


HYZ 318 


318.1 B|) 
Mao. 


318.2 FF F — BRAG PRBS - 
Divined on Jiazi: Two bowls of aromatic ale to make libations (to) Ancestor 
Jia; at the sacrifice, three bowls of aromatic ale. 4”; 


318.3 FS F — MAGA) PH — 
Divined on Jiazi: Two bowls of aromatic ale to make libations (to) Ancestor 
Jia. Used. ı 


318.5 AF F — BRACE) jua = 
Divined on Jiazi: Two bowls of aromatic ale to make libations (to) Ancestor 
Jia. Used. 2 


318.4 AF PURS AGA) AA - 
Divined on Jiazi: To make libations, all of the aromatic ale (to) Ancestor Jia. 
Used. 1 


318.6 we h J CECE — 


Divined on Wuchen: His Highness will go to hunt. Used. 1 


HYZ 319 


319.1 CARA) Z Btt— Tun A (MA EH] - 
On Yichou, sacrifice Ancestor Yi one black cow (and) our lord will pray 
(about) the shoulder exorcism (for) Wei.“” At Fu. 1 


474 Sun Yabing (2014: 208) thinks the graph I transcribe yu F is the graphically similar shi 78 
“altar, spirit tablet”; she reads “Ancestor Jia’s altar” and her transcription has a full stop after 
it. Her interpretation of this divination statement is: “Two bowls of aromatic ale to make liba- 
tions (to) Ancestor Jia’s altar. To make sacrifice, three bowls of aromatic ale.” This divination 
account indicates that a guan #-ale libation + sacrifice were the basic ritual activities held for 
an ancestor’s regular weekly worship. 

475 Compare Zi jian yu wang T JA #24 “Our lord’s shoulder exorcism will be sent off” (243). 


300 — HYZ 320 


319.2 Z H) ACH) ZR TH Gİ id AEE = 
On Yichou, sacrifice Ancestor Yi one black cow (and) our lord will pray 
(about) the shoulder exorcism (for) Wei. At Fu. 4” 12 


HYZ 320 


320.1 HIF J OÉ) — 
He”” will be met by His Highness. ; 


320.2 Ell — 
By our Mother Lady.’ , 


320.3 Foie (ER) 
There might be affliction. ı 


320.4 HACIA) far 
(They) might confine He. 


320.5 T F Jb Jt ta] HS (88) 
Divined on Ding: Assuming (they) are not going to pacify He, there might 
be affliction.*” ı 


476 This divination account can be synchronized with HJ 22172 + 22351. The only difference 
between the two shells is the addition of the postface “At Fu” in the HYZ account. 

477 A man named He ff served as one of king Kang Ding’s diviners (period III OBI). Period I- 
III inscriptions record a “He Territory” (HJ 7001). Men from this lineage also held the positions 
of “bowman” (White 962) and “border guard” (HJ 26879); see Jao Tsung-I 1959: 1075-1097 and 
Han Jiangsu and Jiang Linchang 2010: 570-572. 

478 The grammar of HJF J Yi: Ni + preposition + Nə + V, is parallel with rS +t “new 
horses will be inspected by the trader” (HYZ 7). Here ni Wi means to meet in opposition. It 
suggests that, at this time, He was an enemy of Wu Ding. 

479 YA: The reading of this graph as writing the word yi R is after Lin Yun 2007. A recently 
discovered early Western Zhou bronze inscriptionfrom the reign of King Cheng IRE called the 
He gui 45) Ë: (Wenwu 2009.2) writes the graph as yi fiğ , plus “hill”: nË JN A ATE BYE “It was 
the 8" month, the year that the Duke pacified Yin”. The phrase rış fa] “Pacified He” occurs in 
Wu Ding”s divinations (HJ 17027v [Model Bin-diviner typel). 


HYZ 321 — 301 


320.6 Bi h(E) BEBE E.ÇİD BES EL) 8 — 531 AE 
Divined on Geng, at Lai: Sacrifice (to) Ancestress Geng three rams (and) 
have two bowls of aromatic ale to deliver the exorcism; announce by vrit- 
ten record (sacrifice of) one hundred and five head of cattle. 


320.7 RRS AS (WER) FTA EE 
On Gengyin, our lord will contribute four arc-ended jade tablets* to His 
Highness. At Lai. 


HYZ 321 


321.1 FRR | 
On Jiachen, sacrifice (to) Gui Child one bull. ı 


321.2 FR RASH = 
On Jiachen, sacrifice (to) Gui Child one bull. > 


321.3 Ale Fi CAR — 


Divined on Bingchen: lin,“”” having a pick up,**' is not going to die. ı 


321.4 BiH BE E (İb) Be) 22 BLES — ZEGE FED) — 
On Gengshen, sacrifice (to) Ancestress Geng some small pen-raised sheep 
(and) offer one bowl of aromatic ale. Continued from Ancestor Yi. Our lord 
feasted. ı 


321.5 PF hA PHZ — 


Divined on Jiazi, testing: Si,”” Zhong Zhou’s consort, is not going to die. > 


480 ZSKY 2003 reads 44; Sun Yabing (2011a: 193, note 1) emends EE. 

481 HX functions as a noun here. This word occurs eight times in the HYZ OBI, and its objects 
are living people, land and materials. Examples are: 4X (39.17) “procure Hu (name),” Hy 
(80.1) “procure fields”, EZA (286.6) “procure tapestries”, and WA (416.10) “procure the 
chariot(s)”. Compare Bingbian 557.3: YR AIX, which Kenichi-Takashima (2010: 1.749) trans- 
lates “Hua will bring what (he) took”. 

482 This name is also seen on royal inscriptions; see HJ 6197, 2866 and HJ 2869r. 

483 A comparison between the syntax of this divination with divination (3) above suggests 
that si ZK after the negative fu # is to be read transitively, and that its object was the preposi- 
tioned verb phrase “having a pick up”. 


302 — HYZ 324 


321.6 FF PERJE — 
Divined on Jiazi: Si is likely to die. 12 


HYZ 322 


322.1 Œ PEED F Kath) BE - 


Divined on Jia: Do not make a killing (to) Ancestress Geng. ı 


HYZ 323 


323.1 f. E DE E Be LAP (LE RACER) — 


..zi...Ancestress Geng small pen-raised sheep (and) X will pray. At Rong. 1 


HYZ 324 


un 


324.1 RR F R: Er FAIA) FA - 


Divined on Wuwu: If making (or: providing) viands, our lord will cook 
Bing”s (or: cook on a Bing day). Used. : 


is 


324.2 BŽ KANER - 


Divined on Tihai: Do not stop (or: change) [mares] being joined with 
İSong”sl“” blacks.“””: 


324.3 GK TSH EH) AR 
Divined on Jihai: It should be today that our lord...Used. It was Mang’s pigs. 1 


484 The graph is composed of fE “bird” on top of ñ “caldron”. Reading it as the word huo $£ 
is after Tang Lan (1999: 31-32). As a noun it means “a type of caldron”, and as a verb “to cook”. 
A variant spelling (377.1) puts the bird inside of cooking vessel. 

485 This compound graph is composed from two hands at the bottom in a raising motion holding 
a “needle” zhen $+ (the phonetic value) + ba JN (indicating a separation). Other Shang period 
scribes added hang 17 “road”. It writes the word song i& “send off”. The word frequently occurs 
in Wu Ding’s war divinations in the phrase song fa i&{k. Here it is a place/lineage name, and 
where the black horses came from; see 352.5. Han Jiangsu and Jiang Linchang (2010: 299-307) 
locate it southeast of Taiyuan, Shanxi. 

486 See commentary to 13.3 for the proposed reading of wu si 93(7) E as a negative (adverb) + 
verb. The focus here is whether or not to join mares with Song’s black horses. 


HYZ 328 — 303 


324.4 EEE GİL ESL- 


On İisi, sacrifice (to) Ancestress Ji some sows. 1 


324.5 (WS SILI — 
Do not feed the Many İArtisansl.”” Used. ı 


HYZ 325 


325.1 H — 
Used. 1 


HYZ 326 


326.1 FA - 
Our lord tested. 1 


326.2 FA - 
Our lord tested. > 


HYZ 327 


327.1 A= 
Zhou“* contributes four. 


HYZ 328 


328.1 — 


1 


487 For the translation of duo gong £ T. as “Many Artisans”, and for a study of this organiza- 
tion in the OBI see David Keightley 2012: 34-37, 299-305. 

488 During the reign of Wu Ding, Zhou was based in between the Yellow and Fen }} rivers in 
southwest Shanxi; for a summary of Zhou in Shang OBI, see Sun Yabing and Lin Huan 2010: 
296-301. It is unclear if there was an association between Jš] and the person Zhong Zhou # Jä] 
(102, 321). 


304 — HYZ 332 +534 


HYZ 329 


329.1 JE 
Xu“ 


HYZ 330 


330.1 Hf BAH) Hb EH] -- 
On Jiazi, sacrifice (to) Ancestor Jia some male wild boars (and) our lord will 
pray. At Fu. 12 


HYZ 331 


I 


331.1 Æ F (Thi) (SD ETT TAFE M(AVRREM(A) — 
Divined on Xin: The Majestic Lady Mother said, “Son, His Highness said 
“Our son will likely have sickness.”” (Our 1ord/1) really might have (sick- 
ness). 12 
[Or: The Majestic Lady Mother has told our lord (that) our Highness has 
said (that) our lord might get sick. (Our lord/I) really might have (sick- 
ness).) 


I 


331.2 


TRG) A 
If he sleeps (or: If I sleep), it will be favorable. ; 


HYZ 332 + 534 


332.1 ë F ARRA - 
Divined on Xinwei: Seattër (the herd/hunted animals) in a western direc- 
tion.“ Used. > 


489 This inscription is a receipt notation. It is either a lineage or place name. Xu often occurs 
in Bin &-diviner group (Leizuan #829) divinations in association with the capturing of Qiang. 
Its location is unidentified. 

490 A rejoin with HYZ 534 confirms the graph here is “hand holding a stick hitting a tiger” (=); 
see 14.5-6) + “three trees #š”. It ought to be an allograph of š⁄ (Ri) (HJ 41349), which is the 
ancestral form of san # “to scatter; cause to be separated”. 


HYZ 336 — 305 


HYZ 333 


333.1 ZH k XU) əz f RV ər (COLA EALA zz (fB) I] səsə 
Divined on Yichou: (As for) the best sickles, our lord should bring and con- 
tribute (them) all altogether, (for it) will be favorable (and) bring happi- 
ness. There will be a Piao visitation. Used. 5678 


HYZ 334 


334.1 = 


2 


HYZ 335 


335.1 TE NAA TEH — 


Divined on Dingyou: This evening His Highness will go to Fu. ı 


335.2 FRET HT FU TRS HTH == 
On Hachen, make (or: provide) (for) His Highness meat viands (from) one 
cow. His Highness arrives in the late afternoon to us, the Yi-rite [day] for Da 
Jia. Used. 12; 


HYZ 336 


336.1 PA F CN PST ATH) F(a) SE A) E (He ER) FE ma 
Divined on Jiayin: On Yimao if our lord practices “Shang”, His Highness 
will be happy. Our lord read the crack(s) and said, “Should have prayer. 
Affliction.”“” Used. Lord Bi.” 12345 


491 The graph is actually spelled chou ! + the phonetic zhou İF”. I read it as a variant of dao t# 
“pray”. An alternative is to read it lig (=shui š: “who, someone”; the Erya lists ë, #4, and iff 
as synonyms) : Someone would likely be afflicted. HYZ 487.2, which is part of this divination 
set, records the exact same divination statement and has a complementary but different predic- 
tion, namely that the prince saw fault in one of the divination cracks. 

492 This verification means that lord Bi was the one actually afflicted. This divination account 
was part of a three-shell set along with 487.1-2 and 150.1-3. This exact same verification also 
occurs on 487.2 and 150.3 with the same meaning that it has here. Reading the divinations as a 


306 — HYZ 338 


336.2 WIRE (tit) Osa — 


On Bingchen, sacrifice (to) Ancestress Ji one sow (and) report Bi.: 


336.4 ARE KE. (İD C4 h fB -=u 


On Bingchen, sacrifice (to) Ancestress Ji one sow (and) report lord Bi. 234 


336.3 Ae F T EDO (ETA — 
Divined on Bingchen: To Ancestress Ji, make an exorcism rite (for) lord Bi. 
Used. > 


HYZ 337 


337.1 Z. ECE KUDE — 


On Yİ, sacrifice sheep (to) Ancestress Geng. ız 


337.2 Ee PF) 


Divined on Ji: Lord Jin. ı 


337.300 -= 


.../İ. 12 


337.4 R PTR) -— 
Divined on Geng: Lord Jin. > 


337.5 FH T EOY) — 


In the tenth month, His Highness will exit to hunt. ı 


HYZ 338 


338.1 FRR RACH (ADA - 
On Jiachen, sacrificing some mountain rams (to) Ancestor Jia, have (an- 
other) offering (> pair it with something else). Used. ı 


set reveals Bi must have been injured on day Yimao (52/60) at practice for an upcoming music 
and dance performance later the same week. Divinations made on Bingchen (53/60), the next 
day, as well as on Gengshen (57/60), several days later (see HYZ 209), confirm it. 


HYZ 340 — 307 


338.2 FREH He — [pz] - 
On Hachen, sacrifice (to) Ancestor Ha one mountain ram (and) pair [wild 
boar] with it. : 


338.3 H lx pk AGH) T HAEE -= 
On Hachen, sacrifice (to) Ancestor Jia one mountain ram (and) pair wild 
boar with it.”” 23 


338.4 Hz F FEDEA A) A 8) 
Divined on Jiachen: Our lord will go to the viand-offering service, (and) 
carry in Shang Jia’s (meat). Used. Cooked. 


HYZ 339 


39.1 FA - 
Our lord tested. 1 


HYZ 340 


340.1 ZE Ħ H UZ A. — 


On Guisi, make (or: provide) viands (from) one cow. At Ru. > 


340.2 FER — AA (HE) [AID —- 
On Jiawu, make viands (from) one head of pen-raised cattle (and) behead 
one human. At [Ru]...123 


493 The phrase you you ZA (verb + nominalized verb) in the initial divination in this series 
attempted to determine whether or not to add something else to the sacrifice of mountain rams. 
The subsequent divinations, based on a positive judgment, continued and proposed the animal 
type, “wild boar”. A comparable divination morphology occurs with you deng X(A) = (also 
verb + nominalized verb) > deng ji &45(/#X) (verb + direct object) (265.5-6): “On Xinwei, sacri- 
ficing (to) Ancestress Geng, have (> add) a (cereal) raising. Used” || “On Xinwei, sacrifice (to) 
Ancestress Geng, make an announcement, have (> add) the dispensed aromatic ale, our lord 
will pray, and raise sacrificial items (/millet).” The initial divination in this sequence proposed 
to pair another offering with the sacrifice; the subsequent divination then identified a specific 
object. 


308 — HYZ 345 


340.3 BARC) EE A H = 
At dusk libate ale, (then) make viands (from) one head of pen-raised cattle 
(and) behead one human. Used. > 


HYZ 341 


341.1 ~P] 


One [thousand*] 


HYZ 342 


342.1 GALA) +O) f Ll 


[Divined] on Yichou: As for the best sickles, our lord...all together””"...: 


HYZ 343 


343.1 FE KES ACİ RG) ze - 
Divined on Haxu: (VVe) should, in the evening, İhavel a beheading (for) 
Ancestor Ha (and) butcher some [antelope]. ı 


343.2 PR hE MADOKAGH AAA —- 


Divined on Jiaxu: (We) should have...beheading (for) Ancestor Yi. Not used. 12 


HYZ 344 + 302 (See 302) 


HYZ 345 


345.1 (A) 
Have (> Add) Qiang. 1 


345.2 INNE) — 
Do not have (> Add) Qiang. ı 


494 Part of a five-shell set; see 6.2. 


345.3 8 


(RR) F 


It should be one head of cattle. ı 


345.4 55(7J) 


Do not. 


345.5 š 
It 


z Il 


will not be correct. 


345.6 HB) 
It should be cows. ı 


345.7 3 


(H) 


It should be two head of cattle. ı 


HYZ 346 


346.1 Ý 


Our lord. 


346.2 HY - 
Female servants. 2 


346.3 =X — 
Complete in threes.””: 


346.4 DUK - 


Complete in fours. 2 


346.5 fT (fit) — 
Will bring happiness. ı 


HYZ 346 — 309 


495 Cheng FK, occurs elsewhere as a verb, “to complete” (437.1). The numbers “3” and “4” here 


are adverbs; compare “san fa ={k” and “wu fa Tk” (144). 


310 — HYZ349 


HYZ 347-348 


347.1 2 
Will arrive... 


347.2 1: 
Should. 


348.1 Z+ 
Thirty 


HYZ 349 


349.1 Z 


349.2 A35% FT EA — 
...do not [butcher] (anything) for...: 


349.3 FÈ 
Our lord will not have... 


349.4 OF OS(MAFOAZORT LENK 
...to...ought not...to...Yi..., if day Ding, there will be illness. 


34995010 - 
..His Highness.1 


349.6 ln El 
Ya... 


349.7 OFA 


...Our lord... 


349.20 T XAAS RIOR) - 


Our lord had a demon dream; there will be no misfortune. ı 


HYZ 349 — 311 


349.19 FE TT-İHGƏ - 
Our lord dreamt. His Highness will have no misfortune.: 


349.16 FA — 
Tested: (for) Our lord. ı 


349.10 RACH) - 
Tested: (for) Middle son.*% > 


349.14 7T:İHGƏ - 
Our lord will have no misfortune. : 


349.17 AB} - 
Tested: (for) Mother. ı 


349.8 BAE) — 
Tested: (for) Sheng. ı 


349.18 PAE) - 
Tested: (for) Sheng. 2 


349.9 A fA — 
Tested: (for) Tong. ı 


349.11 = 


...2 


349.12 ZJ(/J|) 5 
Slit a horse”s throat. 


349.13 ACI) = 
Slit a horse’s throat. 2 


349.15 J — 


...12 


496 ü I read this graph as a ligature that writes rH(fh) F “middle son”. HYZ OBI records the 
prince’s other children: KF “big son” (480), //“T” “small son” (353), and =/)\¥ “third small 
son” (205). 


312 — HYZ351 


HYZ 350 


350.1 FRS Be AHH) ZB Fe GG) - 
On the evening of Jiachen, sacrifice (to) Ancestor Yi one black bull (and) 
our lord will pray. Carved (one black bull) for Yi-rite. ı 


HYZ 351 


351.1 —— 


123 


351.2 —— 


123 


351.3 KF hFE AAS BCH) CCAR AL GE ABE -= 
Divined on Wuzi, at Fu, tested: Pou’s child Qu”” has illness. It will not per- 
sist; (he) is not going to die. 12; 


351.4 SF P7H AHE = 
Divined on Wuzi, at Fu, tested: (He) might die. 123 


I 


351.5 KF F CET HO SS H RR E (S) Er (68) Pr zü JE. H 
Divined on Wuzi, at Fu: Ao”s words said that tomorrow viand service 
should be held in the old guesthouse.”” It really should. Used. 1 


497 Lin Yun (2007) reads this name as Qu, family head of Bu ^ (lineage). While this is certain- 
ly possible, I read Bu here as a phonetic spelling of Pou ï|, who was one of the protagonist’s 
brothers or cousins. I read zi F in its primary sense of “child”, and Qu” (reading uncertain) as 
the child”s name. HYZ 2754517 is a divination about whether Pou”s “woman” would die. For the 
graph read qu H, see 228.15. 

498 See the commentary to 312.2 for the location of Ao. This divination suggests that a member 
of the Ao lineage served the royal family and knew about plans in preparation for a ritual 
activity. The HYZ prince vvas often responsible vvith overseeing viand service for ritual activities 
performed collectively; see HYZ 495.1. Ao transmitting a message here to the prince, presuma- 
bly from the king (Yao Xuan 2005: 60), suggests that the content of the message was the result 
of a previous divination done by someone else. The prince”s divination, which was made either 
by the prince himself or on behalf of him by one of his diviners, determined that the statement 
vvas indeed accurate. 


HYZ 353 — 313 


HYZ 352 


352.1 Ch ABR (aL) EK FEAE Ep - 
On Jichou, sacrifice (to) Ancestress Geng one cow; our lord will go to the 
Wan River and make the exorcism. 1 


352.2 Ele F f. `E-(FF) £ 3: [L 11” 2 Jb OET LJ( ERRE H 
Divined on Renchen: Our lord, in the evening, will call the Many Com- 
manders...southern Qin pigs; (they) will not encounter any. Our lord 
read the crack and said, “Will likely not encounter any.” Used. ı 


352.3 FEX — 
To be inspected by the Trader(s). 1 


352.4 FEX — 
To be inspected by the Trader(s). 1 


352.5 TEGO BF (A)O - 
Among Song”s black (horses), the left... 


352.6 WH Ff X(8) T ECA) BEA — 
Divined on the evening of Bingshen: Our lord had a demon dream. Make 
an ale libation and announce (it) to Ancestress Geng. Used. 1. 


HYZ 353 


353.1 CARE) ik - 


On Jiyou, sacrifice (to) Ancestress Ji one ewe. ı 


353.2 BER F sf E) KCAL) BE - 
Divined on Gengxu: (My/Our lord’s) small son will carve (sacrificial meat) 
(for) Ancestress Geng. 1 


499 The missing word here was probably something like pursue or seek. 


314 — HYZ 355 


HYZ 354 


354.1 ZA BEACH) ZETA E)E- 
On Yihai, sacrifice Ancestor Yi small pen-raised rams (and) our lord will 
pray. At Lu.: 


354.2 — 


354.3 FAH X (4) — 
On Jiashen, have (> add) aromatic ale. Used. : 


354.4 FAA pe ALCL) ERNA FL (HE) fe - 
On Jiashen, sacrifice Ancestor [Jia] some small pen-raised sheep, offer one 
(bowl of) aromatic ale, (and) our lord will pray. At Lu. ı 


HYZ 355 


355.1 LE bh FRR (012 Jt $ ANEM - 
Divined on Yisi: When our lord orders (someone) to drink (or: to provide 
the drinks), [it should be] the Many Commanders, (for it) will be favora- 
ble. Used. ı 


355.2 LE bFOR(QOAA —n 
Divined on Yisi: By...drink, (for it) will be favorable. Used. 12345 


3553 LE FT A@(8)H — 


Divined on Yisi: (Coming to >) In Ru, drink (or: provide drinks). Used. 12 


355.A F PRA H HRT ORR —- 
Divined on Bingwu: When contributing sacrificial items from the west, (it) 
will be favorable (to do so) by Jiyou. Used. 12 


355.5 R P pk HE R | 


On Wushen, sacrifice (to) Ancestor Wu one dog. ı 


HYZ 359-360 — 315 


HYZ 356-357 


356.1 € TOL TZ - 
Divined on Ji: Our lord should..., (for) in that will be favorable. ı 


356.2 O[ RID 
...[Geng]... 


356.3 FAA 
Divined on Jia: Tomorrow, day Yi... 


356.4 FT ASE H Z.29(77) 1 T 


[Divined] on Jia: Tomorrow, day Yi, do not...His Highness. 


356.5 JAIEI Bra INA - 


...İbeingl...altar...butcher...: 


357.1 =+ 
Thirty 


HYZ 358 


358.107 (7) ZıCa) 
... (on the) left will be cut (> damaged). 


HYZ 359-360 


359.1 Ab (RD AAGHLAGAIT - 
Divined on Bing: It should be small, white pointed jade tablets [that are 
presented] (to) His Highness. ı 


316 — HYZ 363 


359.2 Yi FH (38) AACE) SLR) T= 
Divined on Bing: It should be small, white pointed jade tablets [that are 
presented] (to) His Highness. ””” > 


360.1 =+ 
Thirty. 


HYZ 361-362 


361.1 Yi F fB (AEF (Ze) LUR - 
Divined on Bing: Our lord has already prayed. There is favor; Ancestress 
Geng does not oppose it. 1 


361.2 T 
His Highness. 


362.1 PEN E 


Geng contributes five. 


HYZ 363 


363.1 O KE) X RON ODA RRENA H] 
Divined on..., at You: (The time has come to) finally hunt large animals 
strong-armed...[Used.] 


363.2 Eli CG RREN 


.. [finally] hunt large animals strong-armed... 


363.3 [F] SR AGH ERCA J ER] E) OF) AGED FEAL) 
[Divined] [on Xin]: Sacrifice (to) Ancestor [Xin]™ some ewes (and) offer 
[shu-millet] from His Highness. At Tang. [Continued] (from) Ancestor Jia. ı 


500 This inscription is not included in ZSKY 2003 and was discovered by Sun Yabing 2011a: 
229, note 1. 
501 For the reconstructed reading of xin 37, see Song Zhenhao 2010: 397. 


HYZ 365 — 317 


363.4 TH RFS J BORAGE) — az (EDU) BOR) 
Divined on Dingmao: Our lord will comfort His Highness.*” (Our lord) will 
hold up one multicolored pointed jade tablet (and) nine ear ornaments. At 
Fu. Hunt. From Tang.*? ; 


363.5 TR hCG) J SUE) A (EE (BE) RD) (ED) 
Divined on Dingmao: To hold up (jades) to His Highness, kneeling in the 
courtyard (and) then holding (them) up will be favorable. Used. At Fu. 12 


HYZ 364 


364.1 H f |NO) — 
Tested: Our lord will have no misfortune. ı 


364.2 X(EİMGƏT - 


There will be misfortune for our lord. > 


3643 H] — 
Used. 1 


HYZ 365 


365.1 EİlZ£1L1 =H 


...larrivel...three... 


365.2 O[#] Ø 
.. [cattle]... 


502 The meaning of the verb lao 4 is clearly associated with gifts presented to the king ac- 
knowledging and “rewarding” him for his “toil” upon his return from hunting in Tang. This 
divination can be synchronized with 312 and 480; (perhaps also 34.) Reading the divination 
accounts on the two shells together, the HYZ prince returned to Fu ahead of the king and pre- 
pared to “comfort” him upon his return (on Dingchou [14/60] (480.3)). Numerous activities 
were planned, and included gift-giving (both to the king and Lady Hao (480.5)), feasting 
(480.3), and a requital sacrifice for a successful hunt (480.4). 

503 480.1, dated the day before Dingmao, records the postface 277 J# “Return of the hunt 
from Tang”. 


318 — HYZ 367 


365.3 2- ØX) 4A 


...One...have an announcement... 


365.4 A FAHA 


Call... 


365.5 AGH) 55(A) OI) A 
(As for) the plowing rite*, do not...kill, (for it) will be favorable. 


HYZ 366 


366.1 ZA MIBALI NILE HKG) -= 
Divined on Yichou: [Will raise*]...ancestral temple. His Highness will not 
exit to hunt before Yihai. :: 


366.2 Z. F Aa OCH) ARE = 
Divined on Yichou: His Highness might exit before reaching day Yihai. Our 
lord read the crack(s) and said, “On a Geng (or) Xin day (he) will exit.”°™ 123 


HYZ 367 


367.1 IK 
Zhen 


367.2 26 x PBT BU —— 
Divined on Guihai: New horses will be inspected by the Trader(s). 12 


367.3 EF — 
Will be inspected by the Trader(s). 12 


367.4 Ht F(A) - 
(As for) the new horses, our lord will use the one on the right. ı 


504 Yichou is day 2/60 and Yihai is 12/60. The divination anticipates that the king would exit 
at some point between Yichou and Yihai. The prediction states that it would be either be Geng 
(=Gengwu, 7/60) or Xin (=Xinwei, 8/60). It suggests of a more wide-spread hemerology about 
the topic of travel. 


HYZ 368 — 319 


367.5 He SAF (Ze) - 
(As for) the new horses, our lord will use the one on the left. 


367.6 UT HOCA) - 


(As for) the trader-inspected (horses), our lord will use the one on the right.: 


367.7 W AM f. (A) - 


(As for) the trader-inspected (horses), our lord willuse the one on the right.: 


HYZ 368 


368.1 Ø E.(ült)& 55 T [2) 
...Ancestress Geng...arriving to... 


368.2 181 
„arriving to... 


3683 OHHO FA 
...lafterl...to... 


368.40 AE 
..divined...ought...sheep...1 


368.5 2) — 


368.6 - 


320 — HYZ 371 


HYZ 369 


369.1 Ele F EXCEL Bz HE BARRE 
Divined on Renchen, tested: There is a mare that [will not] be calmed; (she) 
is stirred up,”” (and) it is not the antelopes...Our lord read the crack and 
said, “Not dying in three days, (the mare) is not likely to die.” 1 


HYZ 370 


370.1 FA bh FLEAS (l) LU LIT E 
Divined on Xinwei: Our lord will go off; [Suo] (and) lord Pou...lord...in 
Qin. 


370.2 TH FR XİL - 
Divined on Dingchou: Should match Fa together with Suo. ı 


370.3 JH KINA AREY - 
Divined on Dingchou: Do not match [Fa] together with [Suo]. 


370.4 ] H 5EB - 
Divined on Dingchou: Do not match... 


370.5 J Z HAO — 
Divined on Dinghai...exiting and entering...Used. ı 


HYZ 371 


371.1 CH h PHAR) TEGE- 
Divined on Jihai: On Jia, if making an invitation, His Highness will go. ı 


505 £E is composed of zou 7 (semantic) + zha “F (phono-semantic). It has the opposite mean- 
ing of z “calm”. The root meaning of zha E is to “rise, sprout up” (Shuowen jiezi: t), and 
when the verb fE takes an animal as its object it means “to stir up” or “excite” (44): HISA 
wa) o SAKE STR. ZS, Jr. 7SBRKAISE, DADS, ul, Pasa K. DA 
BR pue X. DYES” (CHESA : BEWE”; ABS, “TE, Si.” 

506 Shima Kunio (2006: 711-713, 716, 735) locates Qin in southern Shandong. 


Gü 


cu 


HYZ 372 — 321 


3712 GARTARIEH - 
Divined on Jihai: His Highness is not likely to arrive (by then). ı 


` Divined on Geng Our lord will announce to our Lady that the millet 
should be harvested.*” 1 


371.4 THOER R 


Our lord ought not announce that the millet should be harvested. 


HYZ 372 


372.1 Hi b ECEE) H 
Divined on Yiyou: It should be , [Wei] who cooks. Used. ı 


372.2 GbR) FEA 


Divined on Yiyou: It should be our lord [who cooksl.” Not used. 


372.3 LE F — 
Divined on Yiyou. ı 


372.4 AR bP) BAS AR ra 
Divined on Bingxu: Should it be on a Xin day that our lord plays the zither 
(or: has zithers played). Used. Our lord joined in. 123) 


3725 ARK BEH H 


Divined on 7 .. titi zita Used. tran) 


372.6 FF F HGB) FAEH 
Divined on Jiawu: When sacrificing (to) Ancestor Jia some cattle, there 
should be prayer. ı 


507 Tang Lan (1999:17; cited in Jishi 7.2375) identifies this graph as fu fili “a kind of millet” 
(Schuessler (2007: 299) says “Panicum miliaceum, not glutinous”), and defines its verbal usage 
as huo he TEK “to harvest grain still on stalk”. 

508 220 is a parallel divination. 


322 — HYZ 373 


[ 


372.7 TF F (GB) fL EPS EEG 
Divined on Jiawu: It should be our lord who prays, saying “It is not [evil], 
only sickness.” 50? 


372.8 FF bP ECA MOA] TCLS (OA 
Divined on Jiawu: Our lord is cutting stone to make large jade tablets. (Our 
lord) [will report] (this) to His Highness, (but) without taking (any). Used.” 


372.9 CE F ae) PS E>) Hi 
Divined on Jiyou: Our lord, in his chamber, will banquet. Used. 


372.10 [H(A re (an) | OF) SLT VF - 
[It should be] [Lady] Hao! ...who calls (people) to have audience 
about/with [His Highness]. Used. 1 


372.11 OFA b (RE) - 


Divined on...shen: It should be our lord. ı 


HYZ 373 


373.1 50 ROW (A) EE - 


Divined on Guimao, tested...auspicious, there will be officers who die. ı 


373.2 RAH X (44) EASE + 


If it is inauspicious, there will be officers who might die. 1 


509 In the grammatical form “Is not 4E...is HE (> only)”, the meaning of ?? is worse than Jš 
“sickness”. A comparison can be made with # (8): JESC EME) “Tested: It is not evil, 
only sickness” (HJ 13845), and allows us to deduce that J is either a variant form of # or that 
the two words were synonyms; see Huang Tianshu [1991] 2007: 26-27, and the divination ac- 
counts on White 1518 and HJ 21054. r is a phonetic loan for nie #¥ “evil”; see 286.11. 

510 This divination can be synchronized with 391.10-11 (also dated Jiawu). Reading this micro- 
set of three divinations together reinforces that the technical term “Used” referred to a 
judgment on the divination crack, and not to whether or not the divination statement was 
applied and actually carried out. This is because 372.8 proposes to report about stone cutting, 
and 391.11 proposes not report about it. Both divination statements, although they differ slight- 
ly and are not purely antithetical, are followed by “Used”. “Using” both, in the sense that both 
divination statements were applied and actually carried out is obviously a contradiction. This 
issue is discussed in the commentaries to HYZ 6.1 and 252.3. 

511 Reconstructed by Zhu Qixiang 2006: 1028. 


HYZ 374 — 323 


HYZ 374 


3741 ØA- VU H 
...contribute one...four...Used. 


374.2 46D 
[unclear meaning] 
3743 1 ll ] o 


...(VVO...Our lord...to His Highness... 


374.4A E132L1 
..Xin... 


374.5 £ AFOSHE 
Divined on Ren...to...three [officers]; on day Geng, announce... 


374.6 £ F =F 
Divined on Ren...three sows. 


374.7 DRONA 
..Gui... say to report... 


374.8-£ hE(H)=4# 
Divined on Ren: It should be three head of cattle. 


374.9 OF OEGE) ba) BE 
...Our lord...directed (to) Ancestress Geng. 


374.10 >: P(ER) F. (At) BE 


Divined on Xin: Do not make killings (for) Ancestress Geng. 


374.11 Hİ — 
Used. ı 


374.12 Æ PROH KANA 
Divined on Xin: (As for) making killings, should (our lord do it for) Ances- 
tress Geng, it will be favorable. 


324 — HYZ 377 


374.13 +. F UNE 


Divined on Ren: Sacrifice (to) Ancestress Geng... 


374.14 = F FOFO= 
Divined on Ren: Our lord...ram...three. 


HYZ 375 


i 


375.1 È hA EEREN - 
Divined on Wu, at Lai: (As for) the foals, having (or: there being) a deliv- 
ery, Say...1 


375.2 GH bE) MCA) EGR) - 
Divined on Yichou: If You You continues to have [an assembly], (there) 
might be affliction (for someone). 2 


HYZ 376 


376.1 MITEGO - 


Divined on Wushen: Our lord [will libate ale] to Ancestress Ding. Used. 1 


376.2 FO — 
Our lord... 
376.3 CE Y RE-I EARE E — 


On the evening of Jiyou, behead one Qiang. At Ru. On Gengxu, made (or: 
provided) meat viands from one head of pen-raised cattle, and shot. 1 


HYZ 377 


377.1 YE (GE) 777 — 
Xin will cook for Nai li.” n 


377.2 DAJ — 
Nai [unclear meaning]. 1 


512 “Nai Ji” is a reverse spelling of the person otherwise called Ji Nai 7777? or Nai. 


HYZ 380 — 325 


HYZ 378 


378.1 KRY IZ TeATTDKTS 05 18) GEDENİ Hİ =m 
Divined on the evening of Wuxu: Tomorrow, [day Ji], our lord [searching] 
(for) pigs, will encounter (some) and make a capture. Our lord read the 
crack(s) and said, “Not going to be three; should be (at least) one.””” Used. 


— 


1234 


378.2 HRI AGS) —=u 
Might not capture any. 1234 


378.3 GAZT ADER TGA) — 
Will capture some pigs. Our lord read the crack(s) and said, “Should make 
a capture.” 12 


HYZ 379 


379.1 WIJE bY) ARGS) CE BF (MP) A - 
Divined on Bingchen: When our lord requests shu-millet from His Majesty’s 
Lady, it should be (our lord’s) spouse who is called upon. Used. 1 


379.2 Ale FfrX(@) TLEGE FR - 
Divined on Bingchen, lord Jin: His Highness will go to the millet (fields). , 


379.3 Á 3k: l: (4) 
Not likely to go. ı 


HYZ 380 


I 


380.1 RÈ bh FP EARS iH FIBA (JR) Ff == 
Divined on Gengxu: Our lord, by day Xinhai, will dance*. Our lord read the 
crack(s) and said, “Obey (this) divination.””" Used (for) lord Bi. 123 


513 381.1 has an explanation of this prediction formula. 
514 HYZ 61-HYZ 62 discusses the meaning of fu bu JR F. 


326 — HYZ 383 


HYZ 381 


381.1 KRY ME y [ug] M2 Ea (al) ğı #8 HE) F GH) FIA = 
MA) UE( FES) - 

Divined on the evening of Wuxu: Tomorrow, day Ji, if our lord [pursues] 
from the north side of Wei and hunts strong-armed, (he) will make an en- 
counter. Our lord read the crack and said, “There will not be three, but 
should be at least one or two. There will likely be racing horses.”° Used. ı 


381.2 FRED -= 
After finishing the call.” Used. 2; 


HYZ 382 
382.1 Ae biG BAA A -=u 


Divined on Bingchen: Continuing to perform “Shang” will be favorable. 
Used. 1234 


HYZ 383 


383.1 OA 

...SOW... 
383.200 - 

ood 
515 Yao Xuan (2005: 87) parses after #—, and reads “i —, HXI” together. She explains 
the entire prognostication as “There will not be three pigs but should be at least one. If we 
encounter two pigs then there will be horses that run out of control.” I read £ R J: Z as 


prognostication one, and # V $ë] as prognostication two. The sense of “not three but one or 
two” as referring to animal counts can be deduced from 294.4 which adds the word “deer” after 
“likely one”: £R, —Fl®. FFI: HJR. Ho “On Renxu, one of the servitors is 
going to make a capture. Our lord read the crack and said, “Should (capture) one deer”. Used.” 
I interpret these counts literally, but it is also possible that “three” meant any number more 
than two. 

516 Yu ji hu FBEIF is likely an abbreviation of yu ji hu gui F Et!" (4) “After the call to eat”. 
It means the protagonist will go hunt after the meal. See HYZ 3.15.. 


HYZ 385 — 327 


383.30) - 


HYZ 384 


38441 E£ Ff M(A)-RELECE LE] - 
Divined on Ren: Our lord will have a request saying to go land deliver 
mealsl.””: 


i 


384.2 T Ff XÇEDSREİSET BER) - 
Divined on Ren: Our lord will have a request saying to inspect His High- 
ness’ guesthouse. ı 


3843 Eh R(A) ` 
Divined on Ren: (about) Lord Jin. ı 


384.4 £ bh FR (4) - 
Divined on Ren: (about) Lord Jin. 1 


384.5 + F (BOA LUDE - 


Divined on Ren: Should kill some cattle (for) Ancestress Geng. : 


384.6 + b BE (AK) 32 İ(52 (ML) BE - 
Divined on Ren: It should be pen-raised sheep that are killed (for) Ances- 
tress Geng. 1 


384.7 + h FOUA DREECH - 


Divined on Ren: Our lord will have a request saying go set fire to the bush.**; 


HYZ 385 


385.10 — 


...11 


517 ZSKY 2003 reads +Ë; Sun Yabing (2011a: 121) emends #, and points out that this graph 
occurs outside of the HYZ OBI, on HJ 2783-2784. I read it as a ligature “(20 ££ (6) “send 
food/meal”. 

518 The transcription follows Sun Yabing 2011a: 121, note 5. 


328 — HYZ 388 


385.2 L] = 


.... 


HYZ 386 


386.1 JE ——- 
Reguest black horses. 12; 


386.208 — 
...hundred. 1 


386.3 77 
Pen-raised sheep. 


386.4 Th FBE) 
Among small piebald horses. 


HYZ 387 


387.1 È EG 
Divined on Wu: Should... 


38722 bo 


3873 DAOC 
...Dian [will usel...Vil... 


387.40) — 


...l 


387.5 DE MCA) 
.. might have illness. : 


HYZ 388 


388.1 D + A 
„announce... 


HYZ 391 — 329 


HYZ 389 


389.1 =+ 
Thirty. 


HYZ 390 


390.1 L] — 


390.2 2) - 


390.3 — 


HYZ 391 


3911 CE F fi (Z) PSG BE) BE - 
Divined on Jisi: Our lord will cleanse (the space)?” for the banquet. Used. 
Geng. 1 


391.2 “4(77) El 12) BS Gi BE) — 
Do not stop (from) cleansing (the space) for the banquet. ı 


3913 EA Flu VE) GH 4 JH — 
Divined on Xinwei: Cleanse (the space) for the banquet. Not used. 1 


391.4 KODEER) - 
Do not stop (from) cleansing (the space) for the banquet. Used. : 


391.5 T H F#(80 f 4 —= 
Divined on Dingchou: It should be our lord who dances. Not used. ız: 


519 L}: Qiu Xigui (2012: 1.552-565) explains the combined meaning of this graph as cleasing an 
enclosure with broom (mop) and water, and reads it you f//xiu 18 “cleanse, wash”; see 372.9. 


330 — HYZ 392 


391.6 55 (2) f PË H --= 


Do not (have) our lord’s dancing. Used. ız: 


391.7 Pölx F BERR) TUL (Ir) — 
Divined on Gengchen: It should be the trader-inspected (horses) that are 
joined and aligned. Used. ı 


391.8 Pilx AD INS AA 
Divined on Gengchen: It should be Nai’s horses. Not used. 


391.9 BEE) oR AUMIA 
It should be Nai’s horses joined together with the trader-inspected ones. 
[Not] used.” : 


391.10 FF FEUD UR r | 2 - 
Divined on Jiawu: Our lord cuts apart jade to make tablets. If (he) reports to 
His Highness, it will be favorable. ı 


391.11 PFF kr EE 55 ( A) STHA 
On Jiawu divined: Our lord cuts apart jade to make largetablets. Do not re- 
port to His Highness. Used. Favorable. 1 


HYZ 392 


392.1 ABE ALAA) ZL s iia - 
On Xinwei, sacrifice (to) Ancestor Yi some black bulls, offer one bowl of ar- 
omatic ale, (and) our lord will pray. 2 


392.20 =) - 
.. three... 


520 Reading bu yong ^H] after Sun Yabing 2011a: 131, note 3. 
521 Ruo 7 is either a verification, meaning it was indeed favorable not to report it to the king; 
or an scribal emendation to the coda, “Do not report to His Highness, (for it) will be favorable.” 


HYZ 3954548 — 331 


HYZ 393 


393.1 DAA) 


„millet. 


HYZ 394 


394.1 BLK GHAZ 


...[Ancestress Geng]... 


394.2 L IHE) GA - 
On Yimao, sacrifice (to) Ancestor Yi one sow. ı 


394.3 BE HAASE) eH EL A 
On Gengshen, make the ale libation following the viand offering. Used. ı 


HYZ 395+548 


395+548.1 eA bh HALE) EE _ 
Divined on Xinwei: (Our lord/We) should continue to sacrifice musk deer 
as a requital.””: 


395+548.2 EA MIME GAR — 


Divined on Xinwei: On an upcoming day, capture will be contributed. Used. ı 


395+548.3 FA EOMER — 
Divined on Kinwei: Do not contribute musk deer, (for our lord) should 
make a requital sacrifice (with them). Used. 12 


395-548.A 3 IF URI GHH == 
Divined on Xinwei: If our lord goes to the fields, do not wait for the ale li- 
bation.”” Used. 123 


522 Appears to be associated with HYZ 480.4, and then by extension, with 312 and 363. 

523 I suspect that $ writes the word suan #Ë “libate ale”. Compare the syntax here to 181.5: 
haaa. RODIE, THH “Divined on Jia: Do not wait. Waiting for the ale libation, our 

lord should go and hunt.” See also 289.4. 


332 — HYZ396 


395+548.5 “EH bh fjk'i-(#) FHASA — 
Divined on Renshen: Our lord should go to the fields from the old location. 
Used. > 


İ 


395+548.6 “EHH RE. 


Divined on Renshen: (As for) Mother Wu, offer meat on altar” .””: 


395+548.7 EP METR LPIA] 
Divined on Renshen: Make an ale libation to Mother Wu and announce our 
lord’s [sick] tooth. [Used]. 


395+548.8 KP Ff o: (z) AAAS) AGB) - 
Divined on Guiyou: If our lord goes to the fields from Ge, (he) will capture 
(something). Used. 1 


395+548.9 RE h TEKOS) f On) EG) HV BEN tu (6) 
Divined on Guiyou: Our lord is likely to make a capture. Our lord read the 
crack and said, “Should capture (something).” Used. Four musk deer, six 
rabbits. 


395+548.10 KE F ELERİ: (İT ICE) EEH 
Divined on Guiyou: After the call (to eat), if our lord goes to the fields,”” 
vvould that there not be any service. Used. 


HYZ 396 


396.1 Ül 
Mao 


524 The graph is a compound depicting two pieces of meat on an altar. “Mother Wu” was a 
deceased spouse of Wu Ding. Presumably, this divination is trying to forecast what to offer 
“Mother Wu” on day Wuyin (15/60) of the following week. 

525 This divination forms a set with 35.2, and that account has the phrase ji hu gui (kui) BEN" E ( 
fi) “After calling to eat...” 


HYZ 400 — 333 


HYZ 397 (1263A + 1263B)526 


HYZ 398-399 


398.1 EHM — 
Used. 1 


398.2 KO HETFE— 
On Wu...use...for...three. 


398.3 FRØ — 


On Haxu...: 


398.4 FR 
On Jiawu, after... 


3985 DAO 


398.6 OIGA 
...( will not have]... 


398.7 DAF 
..should about... 


399.1 $ A+ 


Liu contributes ten. 


HYZ 400 


400.1 ZAY F J AR - 
Divined on the evening of Yihai: Day Ding is not going to rain. 1 


526 1263A is a duplicate of 561 (H3: 1640) and it can be rejoined with 428. 1263B is a duplicate 
of 553 and it can be rejoined with 432. 


334 — HYZ 401 


400.2 GAY hEMF OCHA CHE’ SY SATS (F) Ame Z HH 
Divined on the evening of Yihai: It might rain. Our lord read the crack and 
said, “This evening it snows. Should it rain by day Bing, (then) rain is like- 
ly for several days.” Used. ı 


HYZ 401 


401.1 £ hE AEA - 
Divined on Yi: It should be sheep for Mother (and) Ancestress Bing. ı 


401.2 Z, KARNE FRAGHA = 
Divined on Yi: It should be small pen-raised sheep for Mother (and) Ances- 
tor Bing. : 


4013 £ PECAR KA - 
Divined on Yi: All wild boars (for) Mother (and) Second Ancestress Bing. 1 


401.6 Z, Fly =F & (att) BE — 
Divined on Yi: Should kill three head of cattle (for) Ancestress Geng. 1 


401.4 Z, b Fea RF Gİ BE - 
Divined on Yi: Should kill five head of cattle (for) Ancestress Geng. ı 


401.7 £ KIBO b(t) BE - 


Divined on Yi: Should kill seven head of cattle (for) Ancestress Geng. 1 


401.10 Z F 8 (88) BBO KCL) BE - 
Divined on Yi: It should be today to make killings (for) Ancestress Geng. ı 


401.8 Z BTU S RAY EDR - 
Divined on Yi: It should be today to make killings (for) Ancestress Geng. 2 


401.11 Z F FIERA) LODRAT ENEE) — 
Divined on Yi: By tomorrow make killings (for) Ancestress Geng. Used. At 
Yong. ı 


527 This second zhan yue ;4 Fl is a reduplication error. 


401.9 Z FJ 


HYZ 402 — 335 


FEB KC) BEA CAE) TAC) - 


Divined on Yi: By tomorrow [make killings] (for) Ancestress Geng. Used. At 


Yong. 2 


401.5 LY hFE ECU) EET TE (EE) FA 


Divined on the evening of Yi: Sacrifice ten head of cattle (to) Ancestress 
Geng in Yong. Used. ı 


401.12 Yi F J FOH E 82 (78) KIC SE FAN EME) PAT - 
Divined on Bing: His Highness calls (or: has called) the Many Servitors to 
return. It is desired that no hearts be in disagreement (and) it will be aus- 
picious to call to march. ı 


401.13 A F£ 


HEE) 6 a) [Fl] (8) AEB) 


Divined on Bing: If our lord goes to net rabbits, [saying] there is a request 
(or: need), it will not (be cause to be) upset. 


401.15 Jk F ESE (AD BE K (htt) BE - 


Divined on Wu: Should first kill the sacrifices (for) Ancestress Geng. 1 


401.16 J BEH: — 


Divined 


on Wu: Should make (or: provide) viands from cattle. ; 


401.14 JR F er - 
Divined on Wu: Should make (or: provide) viands from cattle. > 


401.17 È F Ey R A TT — 


Divined on Wu: When killing boars, meat will be contributed to His 
Highness. ı 


HYZ 402 


402.1 14 


H 


...Used. 


402.2 O RACHO T bao 
.. must not...I, to... Ancestress Geng... 


336 — HYZ 404 


402.3 ØO KDED 


...Ancestress Geng...[to]... 


HYZ 403 


403.1, F FE REDRE EIER) — 
Divined on Ji: Our lord dreamt of playing a hand-drum* and making an 
ale libation; it will not have (risk) reaching (the point of) affliction. ı 


403.2 Ob XU) y (BR) - 


Divined on Ji: It will have (risk) reaching (the point of) affliction. : 


403.3 PEÇ) 
(On) Geng destroyed Shao.” 


HYZ 404 


404.14) — 


404.24) - 


528 The graph is composed of geng JR + X “right hand”. It occurs outside of the HYZ OBI in a 
divination sequence about music and in combination with flutes (yue #) and another type of 
drum (HJ 30693). The “Yi Ji” 2578 chapter of the Shangshu says, F 22% “Below, there are 
flutes and hand-drums.” Lin Yun (2018: 12-16) says JR is a pictograph of a hand-drum. 

529 This three-graph inscription is written on the lower edge of the right bridge on the shell’s 
recto side. It is not near any divination crack. Inscriptions like these are usually event nota- 
tions. I understand Geng Jj as a date, and xian (read jian) pik + shao # as a verb + object con- 
struction. The base image in the composition of the graph J is an axe. (It is related etymologi- 
cally to xu FR, yue IK, “axe”, and sui jx/gui 9ül“stab, cut”.) The “mouth” H component under FE 
in hi indicates not to read it as a noun, “axe”, but in this case as a verb with a meaning that is 
related to a main characteristic of it, namely, to use the axe > to harm/kill. (A more common 
adverbial usage of Jak, “finish”, is a derivative.) FE meaning “kill” occurs in the “Shi fu” th? 
chapter of the Yi Zhou shu i Jf] # in the phrase Jat # EA “killed the Shang king Zhou”; Zhu 
Youzeng’s kA% commentary says Jak means jue #4 “to cut off > put an end to”. “Shao” refers 
to the enemy Shao recorded elsewhere; see 237, 262, 275+517 and 449. 


HYZ 406-407 — 337 


404.3 L] = 


404.4 El m 


HYZ 405 


4051 OFRO - 
..WU, sacrifice... 


405.2 — 


...i 


HYZ 406-407 


406.1 B — 


+ 
o 
< 
- 
ll! 


338 — HYZ 409 


HYZ 408 


408.1040) — 


...GUİ...i 


408.2 0H) = 
Ji...2 


408.3 SO 
Gul... 


408.440 — 
Announce...1 


40850 X (4) 


...have... 


408.6 OZ 40A — 
...two (for) Mother... 


408.7 _ 


HYZ 409 


409.1 j bh L4H (BS) Fee] Kit) BE - 
Divined on Bing: Should make an exorcism rite (for) lord Guo [to] Ancestress 
Geng. 1 


409.2 A h(E) TRF TR - 


Divined on Bing: Should make an exorcism rite (for) lord Guo to Child Gui. > 


409.3 Yi F (0 3£ MEA BY) FT PE - 
Divined on Bing: It should be sheep and aromatic ale to make the exorcism 
rite (for) lord Guo to Child Gui. ı 


HYZ 409 — 339 


409.4 Yi F H (sg) EA (BF iT FE - 
Divined on Bing: It should be cattle and aromatic ale to make the exorcism 
(for) lord Guo to Child Gui. ı 


. 


409.5 Vi he (BSF it Ka) TE — 
Divined on Bing: Should make an exorcism rite (for) lord Guo (to) Ances- 
tress Ding (using) cattle. 12 


409.6 Yi F AE) Fk KE) T= 
Divined on Bing: Should make an exorcism rite (for) lord Guo (to) Ances- 
tress Ding (using) cattle. : 


409.7 Fi PNA CİD ik - 


Divined on Bing: Do not make an exorcism rite (for) lord Guo. 1 


409.8 Yi F BERR) sz SRR CAR) Bel (Ek e (Hk) J - 
Divined on Bing: It should be small pen-raised sheep in addition to captive 
females (that are used) to make the exorcism rite (for) lord Guo (to) Ances- 
tress Ding. 1 


409.9 Al F| reek (tes) ED BET - 
[Divined] on Bing: If our lord prays”” (to) Ancestress Geng, there will not 
be anything announced by written record. ı 


409.10 A hz FEAT - 


Divined on Bing: It is auspicious to make killings for Ancestress Ding. ı 


409.11 A AGA) BEE) KI - 
Divined on Bing: It should be lord Xing who directs (offerings) to Ances- 
tress Ding. 2 


409.12 Ah (4075 T LOT - 


Divined on Bing: It should be sheep for Ancestress Ding. ı 


530 The transcription of this graph follows ZSKY 2003, but the element on the right, which is 
the sound element, is actually zhou Ji “elbow” and not gong jiji “forearm” (Zhu Qixiang 2006: 
1032). Yao Xuan’s commentary reads it you % “offer”. In early script İFİ (abbreviated +J) is used 
as a phonetic speller in shou ££ “long life”. For this reason, I prepose to read this graph a vari- 
ant spelling of dao ## “pray”. 


340 — HYZ 409 


409.13 A AGA) Mt: (E) T (H) J = 
Divined on Bing: It should be lord Xing who directs (offerings) to Ances- 
tress Ding.: 


409.14 p Çİ J X —- 


Sacrifice (to) Ancestress Ding some pigs. ı 


409.15 IN F (88) H 26 x SA (80) Bu FE - 
Divined on Bing: It should be five sheep and aromatic ale (that is used) to 
make the exorcism rite (for) lord Guo to Child Gui. > 


409.16 T hf — 
Divined on Ding: Our lord will issue a command. ı 


409.17 T RFS - 
Divined on Ding: Our lord will issue a command. : 


409.18 J Ff pd) — 
Divined on Ding: Our lord will issue a command; would that hearts (be in 
agreement).”": 


409.19 J Ff — 
Divined on Ding: Our lord will issue a command. ız 


409.20 © RER) DEUTR] - 
Divined on Ji: It should be [His Highness] who does (it); lord Xing will seek 
His Highness. 2 


409.21 Ab XE Š - 
Divined on Ji: Have (> Add) three bowls of aromatic ale. ı 


409.22 E EOR GDF HULE CİD BE - 
Divined on Ji: Deliver the exorcism rite (for) lord Guo (with) ewes (to) An- 
cestress Geng. 1 


5311 read the word xin “heart” in si xin XI(Œ)Ù as shorthand or as an abbreviation, in the 
affirmative mode, of a phrase like KIWELE r “Would that no hearts be in disagree- 
ment” (401.12). 


HYZ 409 — 341 


409.3 EL F (AD) Z AAGOT EI BE - 
Divined on Ji: It should be three head of cattle (that are used) to make the 
exorcism rite (for) lord Guo (to) Ancestress Geng. ı 


409.24 5 RAGE) FEE) KUDE - 
Divined on li: It should be lord Xing who directs (offerings) (to) Ancestress 
Geng. 2 


İ 


409.25 E F MCA) ECA) T ib GED GÖ KA - 
Divined on Ji: Have (> Add) aromatic ale and have (> add) five stands to 
make the exorcism rite (for) lord Guo (to) Ancestress Geng. 1 


409.26 È F E XP) KCAL) BE - 


Divined on Ji: It is auspicious to have offerings (for) Ancestress Geng. 2 


409.27 Gb BES) RUHR) Et (A) el (BY) ff E CİD BE - 
Divined on Ji: It should be captive servitors, having females,” to make the 
exorcism rite (for) lord Guo (to) Ancestress Geng. ı 


409.28 T hf HM) J 
Divined on Ren: Our lord should welcome Chen at His Highness’ (loca- 
tion), 


409.29 £ RF ZALGEMRT - 


Divined on Ren: By day Yi continue to rest with His Highness. ı 


409.30 [F] KAHIGI KE = 
Divined on [Jia]: If our lord continues to rest, tomorrow day Yi will be fa- 
vorable. s 


I 


409.33 HT h FREGE] w 


[Divined] on Jia: [Our lord should] continue [to rest]. , 


532 An alternative reading is that you X be read here as a conjunction between two nouns, 
“and”; this would render it: “captive (male) servitors and (captive) females”. 

533 Period I OBI (Leizuan #652) record a lineage/place with this name, and mention “Chen”s 
Archer-Lord f” (HJ 19852). The HYZ OBI frequently record divinations about the protagonist 
meeting or receiving people coming to see Lady Hao and Ding; divination (32) in this sequence 
is another such instance; see also 294 and 492. Based on a comparison with other divinations 
in this form, the preposition yu F has likely been omitted. 


342 — HYZ 411 


409.31 H! KHAA x 


Divined on Jia: Our lord should continue to rest. 5 


uu 


409.32 Z, bE (RYE (BE) ED) Fr Gr — 
Divined on Yi: (Our lord) should welcome Yong”s Many Lords (< Family 
Heads) at Lady Hao’s (location). 2 


HYZ 410 


410.1 E hA CE) RET ATA - 


Divined on Ren, at Lai: His Highness will give our lord imprisoned servitors. 1 


410.2 £ hA CE) RET ERRETEN = 
Divined on Ren, at Lai: His Highness said, “I shall dispense servitors (to) 
my son.” It is really true.”” > 
[Or: His Highness said, “I shall dispense servitors to your lord”. It is really 
true.) 


HYZ 411 


[ 


411112 Fr ELİ u Ll T HGH) 
..divined: Announce that our lord...saying... Ji sacrifice...to...Two Ances- 
tors. 


4113 0 FLA 
on Yİ... 


4140 ho 
... Shang... 


411.5 4 
Evening. 


534 257.20 is a parallel divination that omits the first person pronoun yu 4 in the king’s 
speech. See the commentary to that divination account and section 2.4 of the Introdution for an 
explanation that the word 7 can mean both “(my) son” and ”(our) lord”. 


HYZ 414 — 343 


41.60 RGH)Z [30 [L] AGA) zz 
.. Ancestor Yi...cauldron, seek...Ancestor...announce... 


HYZ 412 


412.1 Z h(i S - 


Divined on Yi: Do not return horses. ı 


412.2 En — 
Return (them). ı 


412.3 EL AGE AE - 
Divined on İi: (If the crack is) inauspicious, it means there is likely to be af- 
fliction (of some kind).: 


HYZ 413 


413.1 [H]: h AL (A) BGA) - 


Divined on Hayin: On Bing, [have offerings] (for) Ancestor Jia. Used. 1 


413.2 AWE AGH Ae AGH) 
On Yi...ewe (to) Ancestor Yi, announce...(to) Ancestor Jia. 


413.3 J Bak) TF 


His Highness will be upset about our lord. 


413.4 DEY lyk FL Ca) BEA — 


..should kill some cows in the evening for Ancestress Geng. Not used. 1 


413.5 B RtH FIE GOIE 


...kill some cows to [Ancestress] Geng. Used. 


HYZ 414 


414.1 FA 
Our lord tested. ı 


344 — HYZ 416 


HYZ 415 


415.1 [X] m 
[Have] ú 


415.2 [ L] —pu 
[incomplete writing] 14 


HYZ 416 


416.1 CH SEM OR) SEGE) ACINCAB) B S288) FARE- 
Divined on Jichou: Send Hua’s aide Shao away (with)...Hua...our lord 
ought not (be the one who) hands it/them over, (for it) will be favorable. ı 


416.2 CH TÆSK — 
Divined on Jichou: Lord Hua (will be the one who) hands it/them over. 1 


416.3 RR AFUE) AT aA — 
Divined on Gengyin: Our lord will go to dance, (for) it will bring happiness 
(and) be favorable. Used. 12 


416.4 BBE E, (MIL) Es BCH) AT 8 
On Gengyin, sacrifice (to) Ancestress Geng some small pen-raised sheep 
(and) raise millet from His Highness. ı 


416.5 RRR CURD) YRHATR - 
On Gengyin, sacrifice (to) Ancestress Geng some small pen-raised sheep 
(and) raise millet from His Highness. ; 


416.6 Bese h FIA) PEE) AR EB) FSG) FA 
Divined on Gengyin: If our lord does not [go to] the ale libation, it should 
be lord Hua. Used. 


416.7 Ele bh FOAM AAT) — 
Divined on Renchen: Our lord”s heart will feel very good and happy.” : 


535 Sun Yabing (2011a: 198) suggests reading this single-graph lacuna as zhi YA “grasp, cap- 
tured prisoner”. 


HYZ 416 — 345 


416.8 Jie F f (IP) ET GE — 
Divined on Renchen: Our lord will call to align the archers (and) Fa will 
drive, (for it) will be favorable. : 


416.9 B(A EL CH - 


Do not align and drive. Not used. ı 


416.10 TJ F FFFIN go 20 OXUR HER - 
Divined on Renchen: Our lord will call the archers (and) Fa will to return 
and get the chariot, (for) will be favorable.”” : 


416.11 KE bP GR KA (at) POP) EE CD HET 
Divined on Guisi: It should be Da who our lord commands, calling him to 
align with Fa to get the chariot(s), (for it) will be favorable. 


416.12 H.7- 4 (EE) AT FE) LAG) (68) — 


On Jiawu, continue to complete construction (of) Rong”s guesthouse. Used. > 


416.13 RF F f (<) - 


Divined on Gengzi: (for) lord Jin. ı 


416.14 RF bh PMG ALA) BGR) - 
Divined on Gengzi: Lord Pou might have (risk) reaching (the point of) af- 
fliction. ı 


536 Zi xin bu ji kan “YƏb7MZ8) E fil is comparable to divinations for the Shang kings that say 
Wang xin ruo £t»4# “The King’s heart will be favorable/in agreement” and Wang xin wang 
ilan EAT. SR “The king’s heart will have no affliction/distress”; see Yu Xingwu 2009: 362. The 
Shijing poem “He ren si” {*] AH has a similar line that says, Wo xin kong jian “kv 119R “My 
heart has great pains”. The sense of ji {i in this sentence is good (shan #). 

537 Fu g (Œ) is a pictograph of a container for liquids. It is likely the graphic form of a type of 
container discovered in Lady Hao’s tomb: üb (Xiaotun M5: 830). The main characteristic is its 
protruding “belly,” and the Shuowen jiezi definition as jy “full” is a derivative meaning. Here it 
is a phonetic spelling of fu Z “return”. The more standard HYZ form to write this word (HYZ 21) 
adds the classifier “downward facing foot” under it. 


346 — HYZ 420 


HYZ 417 


417.1 f+ 
Kan, ten. 


HYZ 418 


418.1 FA - 
Our lord tested. 1 


HYZ 419 


419.1 X bh RI 


Divined on Wu: (about) Lord Jin. 


419.2 H — 
Used. ı 


419.3 HEE) (JF) E 
Should build a school to the east. 


419.4 H — 
Used. ı 


419.5 — 4# 
One head of cattle. 


HYZ 420 


420.1 Fe F TƏ PRH - 


Divined on Jiachen: His Highness will arrive in the afternoon to us. Used. 1 


420.2 Fee 13k— TƏ TE HTH — 
On Hachen, make (or: provide) viands (for) His Highness (from) one covv, 
His Highness arrives in the afternoon to us, the day of the Yi-rite to Da Jia. 12 


420.3 Fe FERI LE (4) — F 3 GE 


HYZ 423 — 347 


Divined on Jiachen: To Ancestor Yi, sacrificing some pen-raised cattle 
(and) having one head of cattle (that is not pen-raised), it should be...: 


420.4 BEEK b FE(ME) Sər BS sö - 
Divined on Gengxu: It being the king’s command (that) I call to banquet, 
(it) will be favorable. ı 


420.5 EF bFA di (uB 


JAD TEFEK) — 


Divined on Renzi: Our lord, on a Bing day, will make invitations. Used. [His 
Highness] arrived. Called to drink (or: Provided the drinks). 12 


HYZ 421 


421.1-E)E/ F 


ib 


FRB) - 


Divined on the evening of Renchen: If making (or: providing) viands (from) 
one ewe in Rong, it will be favorable. Used. ı 


421.2-E)E7 F 


OL 


J LCBO) J == 


Divined on the evening of Renchen: If making (or: providing) viands (from) 
one ewe in Rong, it will be favorable. Used. 23 


HYZ 422 


422.10 FA 
...tO... 


HYZ 423 


423.1 — 


1 


423.2 SIRI) - 
Jilwei| 2 


423.3 — 


1 


348 — HYZ 426 


423.4 = 


HYZ 424-425 


424.1 — 


425.17 A F. 


[Name] contributes five. 


HYZ 426 


426.1 ZE bye ee BCE) AE OE — A - 
Divined on Guisi: Tomorrow, day Jia, sacrifice (to) Ancestor Jia one bull 
(and) offer one bowl of aromatic ale by sunrise. Used. ı 


426.2 HFR HOH) FHRA 
On Jiawu, sacrifice (to) Ancestor Jia one bull (and) offer one bowl of aro- 
matic ale. ı 


426.3 FE ik AG Z4k—T H (RA — 
Divined on Jiawu: Sacrifice (to) Ancestor Yi one cow, (and) kill fit) by sun- 
rise. Used. > 


426.A FF Bik AH) Z4k—T H HİGH = 
Divined on Jiawu: Sacrifice (to) Ancestor Yi one cow, (and) kill (it) by sun- 
rise. Used. 3 


HYZ 427 — 349 


426.5 LRR HGE tk ME — 
On Yiwei, sacrifice (to) Ancestor Yi one cow (and) offer one bowl of aro- 
matic ale. 12 


HYZ 427 


427.1 TH FEREG CO EDS FF BO - 
Divined on Dingchou: At this place (> Here), send off (or: direct) Wei’s ex- 
orcism (to) Gui Child; do not (send it off) in Rong.”” Used.””: 


427.2 KR olu MOOT TAO Hİ - 
Divined on Wuyin: Tomorrow, Jisi, if our lord presents large jade tablets to 
His Highness, (it) will bring happiness. Used. ı 


427.3 CI F Be Bll) Z (J) 6 UI) ER (50 zi Z (ECBO FL — HY == 
Divined on Jimao: (As for) carving Rong-rite (meat offerings) (to) Ancestress 
Geng on Gengchen, first kill pen-raised cattle (and) then kill one cow. Used. ız 


427.4 AH F Bee GaN) Z AZ) KC) BE ROE BFR) BROIL m 
Divined on Jimao: (As for) carving Rong-rite (meat offerings) (to) Ancestress 
Geng on Gengchen, first kill pen-raised cattle (and) then kill one cow. Used. 4 


427.5 Bz Jp K, (htt) BEAR Z (HZ) BN) — 
On Gengchen, sacrifice (to) Ancestress Geng some pen-raised cattle (and) 
cows (and) carve them for the Rong-rite.: 


427.6 Ape (Hk) Y3k— - 


On Dinghai, sacrifice (to) Ancestress Ding one sow. ı 


427.7 CHIR E (W) ESL- 
On Jichou, sacrifice (to) Ancestress Ji one sow. 1 


538 The topic of this divination is sending off Wei’s exorcism to Guizi. The divination proposes 
to perform it at the protagonist’s current location and not somewhere else (in Rong F &A(#X)). 
These two locative phrases are used in opposition; zai fE is used when referring to the place 
closest to the protagonist, whereas yu T is used when referring to a place further away from 
the his current location. 

539 See the commentary to 214.3-4 for the context of this divination in a reconstructed timeline 
of events. 


350 — HYZ 429 


HYZ 428-561 


428+561.1 Bš J: h FRO Së be) FC — E UDRH 2 (FZ) (ab - 
Divined on Gengchen: İAfterl...pen-raised sheep, kill one covv, (and) (offer) 
[one bowl] of aromatic ale””” (to) Ancestress Geng. Used. Carved (the sacri- 
fices) for the Rong-rite. ı 


428+561.2 TA kup AGH) AE — pe AHH) ZK A (HE) H fit 
On Bingxu, sacrifice (to) Ancestor Jia one sheep (and) sacrifice to Ancestor 
Yi one ram. At Gan.” Our lord prayed. 


428+561.4 ARHOLI PH- ee RGH)Z >€ “7 EV FL = 
On Bingxu, sacrifice (to) Ancestor Jia one ram (and) sacrifice to Ancestor Yi 
one sheep. At Gan. Our lord prayed. 2 


428+561.3 OSH 
horses...Used. 


dit 


428+561.5 ERIX b (at) BE” A Á BB 


On Gengxu, sacrifice (to) Ancestress Geng one ewe. Entered from Lu. ı 


428+561.6 RA b5( A UH] Hİ 


Divined on Gengshen: Do not...[deer]...Used. 1 


HYZ 429 


429.1 FAR F EGE) NCAR) BRU) — 


Divined on Bingxu: Slowly cross Shao prisoners across the river.” 1 


540 It appears that the number “one” written in between “cow” and “aromatic ale” should be 
read twice, and as the quantity for each noun. 

541 The toponym Gan is perhaps best known from the Shangshu chapter “Gan shi” H (Prom- 
ise at Gan). Wang Guowei (cited in Yang Junru 2005: 131) locates it between Luoyang and 
Zhengzhou, Henan. 

542 Shao refers to men from the enemy Shao territory. David Keightley (2012: 122) explains 
verb she ZË + object as “cross the river (to catch) X”. An example is HJ 3049: HAE mW 5u, which 
he translates, “It should be the Ya of the Horse(-chariot officers) who cross(es) the river (to 


HYZ 430 


430.18) ACS f|F|(2) — 


HYZ 4324553 — 351 


Weekly test (or: Tested for the upcoming vveek):”” There will be no misfor- 


tune for the Many Princes. : 


$ 


430.2 HULU) =- 
Weekly...will be no...2 


430.3 U= 


HYZ 431 


4311 FA- 
Our lord tested. ı 


431.2 AMA) BPE - 


T 


25 
Might die.: 


431.3 


HYZ 4324553 


432--553.1 REPROD RAL - 


Tested: The horse on the right will not die.: 


On Gengzi, sacrifice (to) Ancestress Geng one sow. 1 


catch) wild buffalo.” Following Keightley, this divination statement would be translated “Slovv- 
İy cross the river (to catch/take) Shao prisoners.” 


YA 


543 The phrase xun zhen Ti) 


zhen Fİ “test 
“Autumn test divination”, and yue zhen 


and is comparable with sui zhen jx 


in the preface is formed of the “time word 4J ‘ten-day week’ + 


is 


“Yearly test divination”, Qiu zhen KA 


Fi “Monthly test divination” in Warring States 


divination records. The more conventional form for Shang divinations on this topic is to put J 
in the divination statement and not in the preface. 


352 — HYz 437-438 


HYZ 433+434+529 


433+4344529.1 $ ERE KORO 
On the afternoon of Xinyou, sacrifice (to) Ancestress Geng...: 


HYZ 435-436 


435.1 AAW - 
Not used. ı 


436.1 Ê A+ 


Liu* contributes ten. 


HYZ 437-438 


437.143 Pim bh S5(A) BUT (FE) ACR) LE) == 
Divined on Gengshen: Do not pick up tapestries that are at Rong; prolong 
completion. ız: 


437.2+4+6 BEAR MİKİ (TERK (BOATS (2) ALE) == 
Divined on Gengshen: Pick up tapestries that are at Rong; do not prolong 
(it). 123°" 


437.5 RES F feo (IP) Is IEP |a = 
Divined on the evening of Gengshen: If our lord calls Yi (and) Suo to Fu*, 
(it) will be favorable. (To be) used. ; 


437.7 RE) ER fn = 
On the afternoon of Xinyou, sacrifice (to) Ancestress Geng one black cow 
(and) our lord will pray. 2 


438.1=+ 
Thirty 


544 Divination sequence rearranged according to Sun Yabing 2011a: 146. 


HYZ 441 — 353 


HYZ 439-440 


439.1 [K] F RGQH)X7(#F) J - 


On İGuilsi, Ancestor...cattle...Ding. 2 


439.2 BAIT = 
On Jihai, eighty to [incomplete record] ı 


439.3 F — 
To [incomplete record] » 


439.4 KEE YER] = 
Da Geng, [verb—uncertain meaning] by evening; [should] [incomplete 
record] 23 


440.1 FDA) 
Requested from İZhenl. 


HYZ 441 


4411 ABAE) — 
Tested: (for) Sheng. : 


441.2 AME) = 
Tested: (for) Sheng. ; 


441.3 Ao) — 
Tested: (for) (Our lord’s) spouse. 1 


441.4 A 
Tested: (for) Rou. 


441.5 UH — 
Tested: (for) Tong. ı 


545 Shang King 11. 


354 — HYZ 443-444 


441.6 APIC) - 
Tested: (for) Shang. ı 


4417 H.X(ED RI) il (BE - 
Tested: Have captives (for) (deceased) Elder Sister Geng. 2 


441.8 Af - 
Tested: (for) Tong. ı 


HYZ 442 


442.1 Hi — 
Used. 1 


442.2 FA - 
Used. 2 


HYZ 443-444 


431 0KROFO n 
... sacrifice...cattle ...4 


443.20 ROROED 
...1...submit ...Ren... 


443.3 L) RH) 
Tested...fault... 


443.8 YU - 
..His Highness...2 


443.51) 


443.60 F FIFA 
...Ha, for [our lord]... 


HYZ 446 — 355 


443.7 AA “EZ X.((8)D) 


...men of Ru...to...cattle sacrifice, there will be... 


443.8 HA 
Should trade horses. 


443.9 A B- 
Tested...: 


444.1 RENAE) 
Requested from [Zhen]. 


HYZ 445 


445.11) — 


...l 


4520707 
...to...His Highness. 


445.30 RIDIFIDIFVEE) 1 
...[Geng]...[cattle]...[lord], Yong... 


HYZ 446 


446.1 F F Z pert Ka) BE — 


Divined on Jia: On Yi, sacrifice some bulls (to) Ancestress Geng. 1 


446.2 Fb Zt UR - 


Divined on Jia: On Yi, sacrifice some bulls (to) Ancestress Geng. 2 


446.3 Ab FMA) Coe) KH) BE 
Divined on Jia: Our lord will have the heart,”“ making a killing (for) Ances- 
tress Geng. 


546 You xin -Ù literally means “have the heart”. Chen Jian (2010) reads > as a simplified 
form of ‘4, which is a graph that occurs in Wu Ding”s divinations and appears to have pejora- 


356 — HYZ 446 


446.4 H Tak — 
Divined on Jia: Our lord will get sick.: 


446.5 H Ff PRT AIL GE) — 
Divined on Jia: Our lord’s headache will not persist. > 


446.6 PA AELEZE) - 
Divined on Jia: If our lord goes.., our lord’s head(ache) will not persist. 1 


446.7 L UMBA - 


Divined on Yi: Do not stop (from) inviting His Highness. 2 


446.8 Z F AJ J nh x — 
Divined on Yi (about) contributing the (bull’s) stomach”” (to) His High- 
ness.”“5 Tested: There will be (> Add) meat too. ı 


446.9 Z FFE BR - 


Divined on Yi: Should sacrifice some bulls (to) Mother (and) Ancestor Bing. : 


446.10 Vil BUR“ [H] 
[Divined] on Bing: Butcher cattle by the following day. [Used.] 


446.11 A bY XAR KC) BE 


Divined on Bing: In the evening have a beheading (for) Ancestress Geng. 


446.12 P FH f ABR - 
Divined on Bing: In five days our lord’s eye(s) will finish being sick. ı 


tive meaning. Reading ‘ty as something ominous makes sense here but elsewhere in the HYZ 
OBI -Ò is used in its original sense. Divination (8) below in the sequence says in the preface 
that the bull’s stomach will be contributed to the king. This suggests that participants took 
parts of the sacrifice and contributed other parts to the king. For this reason, 1 read this divina- 
tion as proposing that the protagonist gets the heart when sacrificing a bull to Ancestress Geng 
on the following day. 

547 For the reading of this word, see Sun Yabing 2014: 109-112. HYZ 113, 237, 401 and 490 
record divinations about whether or not to contribute meat to the king. 

548 AJET is the result of a previous divination. The “test” divination that follows it is trying 
to determine whether adding meat along with the sacrificed bull’s stomach is the right course 
of action. 


HYZ 446 — 357 


446.13 Fb F A [BRIDE] — 


Divined on Bing: In three days our lord”s eyes [will finish] [being sick]. 1 


446.14 TEE (FR) BK 
Our lord will not be afflicted (by this) eye sickness. ı 


446.18 A FAE — 
Divined on Ji...cow. 1 


446.15 Gb AKUWE - 


Divined on Ji: It should be cows (for) Ancestress Geng. 2 


446.16 26 H = 
One boar. Used. 3 


446.17 BK KCI) BER - 


Sacrifice (to) Ancestress Geng one boar. : 


446.19 px (Att) REAR - 


Sacrifice (to) Ancestress Geng one boar. 2 


446.21 pe (ME) EIR = 


Sacrifice (to) Ancestress Geng one boar. ; 


446.20 È F ABE CECIN) — 
Divined on Ji, tested: The sacrifice divinations are without luck (but) with- 
out misfortune.™? ; 


446.22 BEAT ERT) — 
Divined on Geng: His Highness will arrive and be happy. ı 


446.23 = NMB AGRA — 


Divined on Ren: Do not stop from inviting His Highness. 1 


446.24 E£ NA (W) GE) J — 


Divined on Ren: On a Bing day invite His Highness. ı 


549 “Sacrifice divinations” means divinations (17), (19) and (21). 


358 — HYZ 449 


446.25 fé — 
Our lord will issue a command. 1 


446.26 f — 
Our lord will issue a command. 1 


446.27 f — 
Our lord will issue a command. 1 


446.28 95 (7) F(A) BE (ER) 


Do not (make) a cattle killing; it should be... 


HYZ 447 


447.1 ft + 
Kan, ten. 


HYZ 448 


448.180 — 
Xu... 


448.30) 
..His Highness. 


HYZ 449 


449.1 AR F AURR FC) EE) T AEGEAN — 


m 


Divined on Xinwei: Bo Ge has raised a document.”” It will be His Highness 


himself who rectifies Shao. ı 


550 Yu Xingwu ((1941], cited in Jishi 4.1406-07) reads #4. 


in “ 


HH” as the protoform of cheng Ti 


“proclaim, state” and defines the phrase as “to state an affair by means of a document.” 


HYZ 449 — 359 


449.2 ER F T IRH EE A (A) (xa - 
Divined on Xinwei: His Highness is not likely to ally with Bo Ge to attack 
Shao.” 


449.4 ZE h AAG) BS AH) Se TER) — 
Divined on Guiyou, tested: Lord Pou will offer Ancestor Xin a cup of ale; 
there will not be any affliction (for him to do so).”” 1 


4493 A TEE) K AGH) BETS CER) — 
Tested: Lord Hua will offer Ancestor Geng a cup of ale; there will not be 
any affliction (for him to do so). 1 


449.5 Ab AGH) PACU - 


Divined on Guiyou: Ancestor Jia will be happy with our lord. ı 


449.6 H EZ ACE) PCR - 
On Jiaxu, sacrifice (to) Ancestor Jia some ewes (and) offer aromatic ale. > 


449.7 LZK EG ax GT iH — 
On Yihai, do not stop from arranging”” the soft-shelled turtles”” in the 
room. Used. 1 


Takashima (2010: 1.42) adds, “to refer to a ceremonial ritual of swearing in before going on toa 
military campaign”; Schuessler (1987: 70) gives “to swear an oath”. The verb i regularly occurs 
in the HYZ lexicon taking various types of jades as its direct object (29.5, 34, 480.1) and only 
ever means “to lift/hold up”. A comparison between fi. + direct object (types of jade) and iH + 
jt confirms il. means to raise and Jf means a document. In instances like these the raising of 
documents by people from territorial regions to the Shang kings presumably were reports of 
enemy incursions and loss of land and people. See HJ 6405 and 6162. 

551 The use of the verb zheng iE(‘iE) in the previous divination and fa {X% expresses a lexical 
disparity between the two. jE((iE) has a strong moral sense of “correct, rectify” and is a kingly 
action. Keightley (2012: 360) concludes, “With a few exceptions, the word (-fiE) was reserved 
for campaigns in which the king was the protagonist. He and his dependents, for example 
might fa “attack”...but only the king could zheng them. To convey the sense of moral and polit- 
ical rectification that was reserved for the king’s military expeditions, I translate zheng as 
‘march to regulate’.” 

552 Since Hua and Pou are not recorded elsewhere as participating in the protagonist’s ances- 
tor worship, these two divinations appear to suggest that Hua was Ancestor Geng’s grandson 
and Pou was Ancestor Xin’s grandson. Ancestor Geng was the 24"" Shang king Pan Geng #8 5# 
and Ancestor Xin was the 25" Shang king Xiao Xin /ħ¥; see Han Jiangsu and Jiang Linchang 
2010: 342-343. This interpretation further suggests that Hua, Pou, and the HYZ prince were 
cousins. 


360 — HYZ 450 


449.8 ZAHA) ZI (BD) GAN) z (AE - 
On Yihai, sacrifice (to) Ancestor Yi, make an exorcism rite (to ward off) the 
rain, and carve Rong-rite offerings—pen-raised cattle and one cow. 1 


HYZ 450 


450.1 ER bh ACE) OF) GH) BEE (EE) (A) Ba (DR) — 
Divined on Renxu, at...Lord Pou: Our lord’s ear ringing means (or: is a sign 
that) there is blame, (but) there will be no (risk) reaching (the point of) af- 
fliction.”” 12 


neg 


imi 


450.2-3 TR “TED ASAT EHTS (PEMG FARO di - 
Divined on Renxu: Our lord ought not stay concealed.” Used. On Guihai 
our lord went to Liu”.”” (Liu) dispensed (to) our lord one (piece/ measure 
of) cinnabar, two soft-shelled turtles. 1”? 


450.4 TR RF HASHIM) -= 
Divined on Dingmao: If our lord enters the school,”” (it) will be favorable 
(and) bring happiness. Used. 123 


553 See the commentary to 247 for the meaning of this word. 

554 The inscription reads %3, but I take it to be a detached spelling of the same word occur- 
ing outside of the HYZ OBI and written from top-to-bottom as $ (HJ 8996). A comparison be- 
tween the two strongly implies that ££ is the sound element. Detached spellings of xingsheng JÉ 
"EZ phonographs are a characteristic of the HYZ script. “Cow” “HE is one of the more obvious 
examples. 

555 MEH Zil ought to be equivalent to ME ## (286.11). This means %4] is another way of writing ci 


BF. 
556 This graph depicts a wall + kneeling man. The Shuowen jiezi lists a graph that resembles 
the “wall”, and says to read it yin EË “hide”: |, Hitt. ZRMK. MBEALL. 


ae “yz 


alka. The combined meaning of the HYZ form ought to be an early spelling of Ë; the |- 
shaped component also appears to function phonetically. 

557 © is an elaborated form of the linearized © ; for the reading of Liu, see the commentary to 
HYZ 91. 

558 The information after the judgment “Used” is a verification. The entire inscription is writ- 
ten around a single divination crack and undoubtedly is to be read as a unified divination 
account (Sun Yabing 2011a: 201). 

559 As the object of the verb ru A, xue 2 perhaps is better read as a noun, “school”, although 
its verbal function—“instruct, practice”, cannot be ruled out. As a noun, Song Zhenhao (2010: 
464) defines it as “practice or training grounds” “275 Br. Examples of ££ as “school” occur 


HYZ 451 — 361 


450.5 TR F PHRASE AT (Mi) 
Divined on Dingmao: If our lord enters the school, (it) will be favorable 
(and) bring happiness. Used. 456 


PUTA 


un 


HYZ 451 


451.1 BE NÄR (WP Ep ENH na 
Divined on Jisi: On the following day Geng, sacrifice (to) Ancestress Geng 
some black bulls in addition to some sheep (and) make the killings at 
dusk. Used. 12345 


451.2 RF KHL) ERE EPL mx 
On Gengwu, sacrifice (to) Ancestress Geng some black bulls in addition to 
some sheep (and) our lord will pray. 123456 


451.3 RE F SPL) BCE mH - 
Divined on Wuyin: (As for) belts from Liu*, (our lord) should present some 
to His Majesty’s Lady Hao. Used.” > 


i 


451.4 RR KU) BR — 


On Gengchen, sacrifice (to) Ancestress Geng one sow. 12 


451.5 == 


123 


451.6 EY BRK Ka) —== 


On the evening of Renwu, sacrifice one dog (to) Ancestress Geng. ız 


outside of the HYZ OBI, for instance Tunnan 60: FIT AE) || ese | FAS “Re- 
peat at Ancestor Ding’s mound; repeat at the mound in the courtyard; repeat at the Great 
School”, and HJ 16406: {A “Erect a school in Ru.” The phrase ru xue A also occurs in 
the “Xia xiaozheng” E /)\iE chapter of the Da Dai Liji KAABA: (ET, HAAS. TR 
ör, FAW. Awe, PREE; Awe, çökdü “On Dinghai [day] of second month, the 
wan-dancers herewith enter the school. Dinghai is an auspicious day. Wan-dancers are those 
who dance with shield and axe. Entering the school refers to the school of great learning”. 

560 “Belts from Liu” is almost certainly related to the protagonist’s visit there (450). These two 
plastrons were buried next to one another in Pit H3 and the dates recorded on them match: 450 
ends on Dingmao [4/60] while 451 begins on Jisi [6/60], three days later. The divination ac- 
counts are written in the same handwriting style. 


362 — HYZ 453 


451.7 EFI BRK KEÇİD PE 


On the evening of Renwu, sacrifice one dog (to) Ancestress Geng. 4 


451.8 Pik h TRETH a AMC) - 
Divined on Bingxu: If our lord goes to Fu”, (it) will be favorable. Used. Our 
lord did not stay the night. It rained. ı 


HYZ 452 


452.1 [BE] QR K (We) BƏL” A (LED RE - 
On [Geng]xu, sacrifice (to) Ancestress Geng one ewe (and) our lord will 
pray. At Lai. ı 


HYZ 453 


431 EH ai E — [l — 54 
...Jia...one sheep...two sheep...one, I... 


453.2 H bP (NE) Z E SOI T TH - 
Divined on Jia: Call the Many Servitors to present (sanctified meat from) 
the Yi-day rite (to) His Highness. Used. 2 


4533040 
...Sheep... 


453.4 R bORO-ORD 
Divined on Wu: ...should...one...boar... 


453.5 LIA — 
.. Used. 1 


45360 FATAØAFA 
....1a...Ding...to... 


453.7 £0 


On Ren... 


HYZ 455 — 363 


453.8 UFI 
...Our lord... 


453.9 Rm ¥ A 
On li, should...I...pen-raised sheep... 


453.10 Z hFR(A) ` 
Divined on Yi: (about) Lord Jin. ı 


HYZ 454 


454.1 RR F PAPE) ERGA) SL NS — 
Divined on Gengxu: Our lord will call the Many Servitors to banquet and 
have audience. Used. Not all (of them were called). ı 


454.2 RER F (2J)-F (ME) Z EART) — 


Divined on Gengxu: Do not call the Many Servitors to banquet. 1 


454.3 ¿l F Y jt É (8K) GEA -- 
Divined on Yimao: Our lord should drink (or: provide the drinks) himself, 
(and) ought not invite (anyone else).°1 Used. 12 


454.4 LI BE TE MOSOR = 
Divined on Yimao: Our lord should drink (or: provide the drinks) [himself], 
(and) ought not invite (anyone else). Used. : 


HYZ 455 


455.1 PFF Fp (hit) Hb = (ACE) & (HH) - 
Divined on Jiazi: Sacrifice (to) Ancestress Jia one ram (and) announce by 
written record (the sacrificial offerings of) three small pen-raised sheep 
and one stand. At You. ı 


455.2 [ZL TI bh) EGE XA) XE (FR) - 
İDivined on Yichoul: Continuing to have assembly, You You might have an 
affliction. ı 


561 If reading ñK as “provide drinks”, then i would mean to invite/ask someone else to do so. 


364 — HYZ 459 


455.3 LH RRA Şe HORT RE) - 


Divined on Yichou: (about) Our men, You You,*” (and) lord Jin. ı 


455.4 f R(E) — 
Lord Jin, south. ı 


HYZ 456 


456.1[(F] >Ø - 
Divined [on Jia]...1 


HYZ 457 


457.1 CAS X H Gal) we ED Be tt REREGED 4k = 
On the evening of Jiyou, (for) the Yi-day rite’s meat carvings, sacrifice (to) 
Ancestress Geng one black bull; on Gengxu, make the ale libation, (and 
then sacrifice) one cow. 1234 


HYZ 458 


458.1 FRAIRE GTA - 
Ji [Nai] will first beat* the skilled females and then enter (them) [uncertain 
meaning]. Used. ı 


HYZ 459 


459.1 RH hRS EF ACD HAA - 
Divined on Guichou: It should be two head of pen-raised cattle for Ances- 
tor Jia. Not used. ı 


562 Yao Xuan’s commentary points out that the graph written here as z is different than the 
graph written as Min the previous inscription, and suggests to read it gua = (Hil). While there 
is no doubt that she is right, the collocation with /£ does not seem a coincidence and makes it 
more likely that it should be read as an mispelling of “You You”, who is the topic of the previ- 
ous divination. A potential problem with my reading is that, on the surface, it leaves the divina- 
tion statement as a string of three nouns without a verb. As I understand it, however, the verb 
“assemble” has been elided because it was mentioned in the divination immediately before it. 


HYZ 459 — 365 


459.2 38H MEGO- ELEF EQ AR ` 
Divined on Guichou: It should be one head of pen-raised cattle, having (> 
offering) a cow, for Ancestor /ia.”” Not used. 1 


459.38 h TRI ET AGHA = 
Divined on Guichou: Our lord will libate new aromatic ale to Ancestor Jia. 
Used. 3 


459.4 Fe (ROK —- AGH ua 
On Jiayin, it should be one cow (for) Ancestor Yi. Not used. 1 


459.5 ZN pe AHH) ua. 
On Yimao, sacrifice (to) Ancestor Yi one boar (and) offer one bowl of aro- 
matic ale. ı 


459.6 F T HOB) F ME na 
On Jiazi, sacrifice (to) Ancestor Jia one white boar (and) offer one bowl of 
aromatic ale. 12345 


459.7 BGR) BA ALAA) HAN 
It should be black pigs (for) Ancestor Jia. Not used. 


459.8 KAE R as EH — 


Divined on Guiyou: Sacrifice (to) Child Gui some dogs.*™ Used. 1 


459.9 RE F fi sah EAN (BEE) A - 
Divined on Wuyin: Our lord will libate ale (to) the Lesser Altars (and) an- 
nounce by written record (sacrifice of) boars (as part of) making an exor- 
cism rite (for) going to hunt.””: 


563 In response to the previous divination which proposed a package of two head of pen- 
raised cattle, the present divination changes it to one pen-raised head cattle, and adds that it 
would be a cow. An alternative reading is to take X a conjunction, “and”; the sense would 
then be that, in contrast to the two head of pen-raised cattle proposed in the previous divina- 
tion, the offering was changed to one head of pen-raised cattle and a cow that was not pen- 
raised. 

564 Sun Yabing (2011: 112, note 1) emends “R” for “Z.” 

565 This divination can be synchronized with 21.2 dated one day earlier: TH F: Rf fE 
TMR. “Divined on Dingchou: Should make an exorcism rite for our lord”s going to hunt 


366 — HYZ 462 


459.10 EWR K (tt) EE” - 
On Jimao, sacrifice (to) Ancestress Ji one wild boar. : 


459.11 Gee KI) ee - 


On Jimao, sacrifice (to) Ancestress Ji one wild boar. : 


HYZ 460 


460.1 BZH =- 
...Used. 2 


4602070 
... Ding... 


HYZ 461 


461.1 El w 


.... 


4612 220 - 


...Ren...ə 


HYZ 462 


462.1 =+ 
Thirty 


to the Lesser Altars. Used.” Considering these two divination records together, the process of 
these two divinations can be summarized as: 1) An exorcism to ward off harm and for the pro- 
tagonist”s protection is to be performed in advance of his going off to hunt; 2) It is proposed to 
direct the exorcism to the ancestors referred to collectively as “Lesser Altars”; and 3) The exor- 
cism, at a minimum, is to include the protagonist himself libating ale and announcing the hunt 
by written record along with a pledge to sacrifice boars. “Going to hunt 4} HŒ” is the reason for 
making the exorcism rite ££, and guan #Ë and ce # rites are two procedural components of it. 


HYZ 465-HYZ 466 —— 367 


HYZ 463 


463.1 KREADI ME SEETI -= 
On Guimao, sacrifice (to) Ancestor Yi one ewe (and) offer one bowl of aro- 
matic ale. At Lu. Our lord prayed. ız: 


463.2 FJR KECİD POLU ADB - 
On Jiachen, sacrifice (to) Ancestress Geng one ewe (and) offer one bowl of 
aromatic ale. At Lu. ı 


463.3 Hep AHH) PE — Ft — A (7E) — 


On Hachen, sacrifice (to) Ancestor Jia one bull (and) one ram. At Lu. 12 


463.4 FS . 
Our lord will issue a command. 1 


463.5 P fre ide AHH) HE — Ft — 4 E - 


On Jiachen, sacrifice (to) Ancestor Jia one bull (and) one ram. At Lu. 1 


463.6 ZE. ACH) =F (HE) a = 
On Yisi, sacrifice (to) Ancestor Yi three sows. At Lu. 2 


HYZ 464 


464.1 Fİ” — 
Tested: (about) Xian. ı 


464.2 A £ — 
Tested: (about) Xian. ı 


HYZ 465-HYZ 466 


4651 H RAZİ T LUDO 


Divined on Jia: On Yi...report lord...to Ancestress Geng... 


465214 fU - 
...Pig, report lord...: 


368 — HYZ 467 


465.3 L14:(7))LA4 


...Ought not... 


45.420 WA 


On Yi...[unclear meaning]... 


465.5% BTU 


Divined on Wu: To... 


466.1 FEA 
Contributed by Zhen. 


HYZ 467 


467.1 FARR) RaQ) - 
Our lord’s shoulder still might not heal. ı 


467.2 RE AACE ECO THERA — 
Divined on Wuxu, at Ning: Our lord will shoot, (for it) will be favorable. 
Not used. ı 


467.3 DER bhA GENS CH) F55( FZ - 
Divined on Wuxu, at Ning: Our lord ought not shoot, (for) in that will be 
favorable. : 


467.4 BX GERB FIG - 


Divined on Jihai, at Yong: If our lord shoots, (it) will be favorable. Not used. 1 


467.5 MWEZA — 


Do not shoot, (for) in that will be favorable. : 


467.6 RF F A (HE) [ER] AGH) OHR ERG) BS - 
Divined on Gengzi, at [Wo]:° (As for sacrifices to) Ancestor...should join in 
(> include) Song’s antelopes. 1 


566 Zheng Jiexiang ([1994] 2001.27: 71-73) locates Ning in Xiuwu, Henan. 
567 Reconstructed from the parallel divination HYZ 7.5. 


HYZ 468 — 369 


= 


467.7 EME FAX) S AH - 
It will be Song”s antelopes.” Our lord did not use it (> this divination). : 


467.9 RE II (ME) LSA (ZE): 


Divined on Wushen: It 77 be Geng* “yn is called upon to request 
İhorsesl.”” Used. At Lu. 2” 


HE 
li 
li 


467.8 È bh CAN TUMIA - 
Divined on Wushen: It should be Shao who is called upon to request 
(them). Not used. > 


467.10 PEÇ ROTA - 


It should be Dun”! who is called upon to request (them). Not used. 1 


467.11 EQO FORISH -= 


It should be Dun who is called upon to request (them). Not used. 2 


HYZ 468 


468.1 HFS) A 
Will make an encounter to the west... 


468.2 RE (Hk) TH — 


Sacrifice some wild boars (to) Ancestress Ding. Used. 1 


468.3 IX RO WE) 


Divined on Wu: Should...exorcism rite... 


568 Yao Xuan suggests to read this TEE. MH. —. Doing so not only makes the 
statement awkward grammatically, but the orientation of how the account is written speaks 
against it. There are two columns of symmetrically parallel text: IfA is written in one col- 
umn, and FH in the next column. 

569 I have placed (9) ahead of (8) because it is the more complete divination charge. The word 
horse B is elided in the divinations that follow. 

570 Sun Yabing (2011: 130, note 2) emends the crack notations “— —” for ZSKY 2003 “———.—”. 
Following this emendation presents an issue. What does > mean? Perhaps it meant crack 2 on 
bone 2; bone 2 being the second shell of a multi-piece set. 

571 For Dun as a toponym/lineage name, see the commentary to 139.7. 


370 — HYZ472 


468.4 — 


1 


HYZ 469 


469.1 H Ff 2(%) ` 
Divined on Jia: (about) Lord Jin. ı 


469.2 BE F (4) - 
Divined on Geng: (about) Lord Jin. ı 


HYZ 470 


470.1 RE. 


Wo, five.” 


HYZ 471 


471.1 JZ UI full FU X (J 
...Yi...lord...cattle...and... 


471.2 L] — 


...2 


HYZ 472 


472.1—— 


123 


472.2 Z X()Æ — 


On Yi,”” have (or: offer) sheep. ı 


572 The meaning is that Wo contributed five shells. For Wo as a toponym/lineage name, see 
the commentary to 7.5. 
573 The date Xinhai (48/60) in divination (5) implies that day “Yi” is Yisi (42/60). 


HYZ 473 — 371 


4723 H(A) X. (/8)>É — 


Do not have (or: offer) sheep. ı 


472.4 TRES EGE) 


By the evening of day Geng,” make an ale libation. ı 


472.5 F$ ZER) 
By Xinhai, make an ale libation. ı 


472.6 =É = 
Three sheep. 1 


472.7 “Æ | 
One sheep. 1 


Th 


472.8 "5(77) X. A) 


Do not have (or: offer) sheep. 


472.9 TRAIN SUA) 
[Wait]; do not have (or: offer) (anything). 


472.10 PÇ) 2 E1- 
It should be pigs...: 


472.11 Bi (8) — X 
It should be one pig.: 


HYZ 473 


473.1 PHP Rosta TA - 
On Jiashen, if our lord instructs Qiang,”” (it) will be favorable (and) bring 
happiness. Used. 1 


574 The date Xinhai (48/60) in divination (5) implies that the day “Geng” is Gengxu (47/60). 

575 Xue Qiang “596: Song Zhenhao (2010: 462) proposes “Qiang” in this instance referred to a 
dance called by this name, and the protagonist planned to practice dancing it. His reason is 
that “236 is grammatically parallel with #*fšj “practice Shang” (150336487), and “Shang” 
in the HYZ OBI is either the name for a single song and dance or for a musical suite and dances. 


372 — HYZ474 


473.2 (7 y5 (Z) ECE) XA) Ra Hi 
Ji Nai ought not go, having (a eiei with the sole of his foot*,% (for it) 
will be favorable. Used. ; 


HYZ 474 


474.1 AF PÝR) 


Divined on Jiazi: (about) Lord Jin. ı 


474.2 PF bY RACH) GRE EC) REA = 
Divined on Jiazi: Make an evening sacrifice (for) Ancestor Yi; libate ale and 
make announcements (to) Ancestress Geng.” > 


474.3 GH F FS 
Divined on Yichou: Our lord will practice. : 


“Qiang”, however, is not an attested song and dance, and for this reason I interpret it as refer- 
ring to Qiang people. Divinations (1)-(2) are likely related. Since Ji Nai is a person in the HYZ 
OBI who is directly related to the handling and processing of Qiang (11, 137), it seems likely that 
the verb ## in (1) is an action directed at 5 people (137), and not something more abstract.1 
suggest to read # either as “instruct” or “practice”/ “train”. 241.11 mentions a Qiang stone 
cutter. 

576 This compound graph is written with rock 7/ over foot 1E. ZSKY 2003 transcribes it fil; I 
transcribe it zhi Ffi “sole (of the foot)”. The graphs Mi and zhi Bi “(v.) step on, jump; (n.) sole” 
are later variants spelling the same word (see Guxun huizuan, 2213). An alternative reading is to 
take X(A)#fi as a toponym and as the object of fi: wang; in that case X would be a prefix 
“the”. 

577 This day 1/10 divination concerns planning for upcoming rites for both the protagonist’s 
grandfather and grandmother. The sacrifice for Ancestor Yi was to take place on the next day, 
2/10, day Yichou. Sui -sacrifice and guan #-ale libation were the two main activities for an 
ancestor’s weekly worship (see HYZ 318). This seems to be an instance of joint offerings (Schwartz 
2019: 30-32). Ancestor Yi is to receive the sacrifice and his spouse, Ancestress Geng, is to receive 
the #f-ale libation. In the HYZ OBI, # were usually the occasion to make announcements. (It is 
notable that the HYZ OBI never record the protagonist performing a guan-ale libation for Ancestor 
Yi.) An alternative interpretation is that this divination is proposing what the protagonist himself 
wants to do for these two ancestors on their respective temple-days of the present week. If ances- 
tor worship was a cooperative royal family activity (see for instance 495.1), then other family 
members would have been responsible for other tasks and for performing other rites. 


HYZ 475 — 373 


474.4 OG F FRET ED BE — 
Divined on Jisi: Our lord will libate ale and make announcements; (he) 
should skin a portion of (the sacrificial animals) for Ancestress Geng. 12 


474.5 AGC) BAA - 
Both an ale libation and an animal skinning. Not used. ı 


474.6 TEENA) H F I) BER — E AG) FBO - 
It should be in the fields of Rong that our lord speaks (about what) is to be 
joined with one pen-raised sheep and an ale libation (for) Ancestress Geng 
in Rong. Used.”” : 


474.7 RF BTİ Tə — 
Divined on Gengwu: Our lord should libate ale to Gui-day Child. 12 


474.8 FARRELL) AEF PERO) - 
On Xinwei, sacrifice (to) Ancestor Yi some wild boars, (and) our lord will 
dance “Uproot”. ı 


474.9 FE RPŞ (A) FAN RGS — 
Divined on Xinsi: By day Gui, kill Xun’s cattle.”” Not used. By day Jia (they) 
were killed. 1 


HYZ 475 


475.1 2501 MIRAI — 


Divined on Guimao: Tomorrow, libate ale in the afternoon. : 


578 The divination sequence, dated Jisi, is preparing to make offerings in Rong for Ancestress 
Geng on the following day, Gengwu. The preposition T “in” reveals that the prince was not yet in 
Rong but expected to be there by the following day. “The fields of Rong” had to have then been 
considered outside of “Rong”. 474 can be synchronized with 491 and the latter, in a postface, 
states that rites were performed for Ancestress Geng at Rong on day Gengwu having returned from 
a hunt. 

579 Xun 4J, in this instance modifying “cattle”, is a place/lineage name and the cattle’s point of 
origin. Later sources write 4J both as both €J and ‘iS. Records in the Zuozhuan (Duke Xi, year 24; 
Duke Huan, year 9) indicate that during the Spring and Autumn period it was located in south- 
west Shanxi. (Yang Bojun’s Zuozhuan commentary locates it just northeast of Xinjiang, Shanxi ilı 
1297265.) Western Zhou bronzes of the Ha and fil lineages were found together during a 1970”s 


aq 


excavation in Wenzi, Shanxi ilı P4 Hj =; see the commentary to the delivery receipt notation 26.1. 


E! 


374 — HYZ475 


4752 LE b (RBA - 
Divined on Yisi: It should be jade circlets. Used. ı 


475.3 LE HGE R (38) - 
Divined on Yisi: It should be jade beads. ı 


475.426 LUA) A (DHARAT EMN - 
Divined on Yisi: (As for) the pointed jade tablets (or: Having pointed jade 
tablets), it should be those that are given to His Highness, (along with) five 
ear ornaments. Used. 2 


475.5 RR F f M (RR) SEP) SLT AR ATS BS (io sə) KR - 
Divined on Gengxu: It should be Fa who our lord calls upon to have audi- 
ence about/with His Highness, (and) to join Da to also banquet. Used. Af- 
ternoon. 1 


475.6 RRA TRAY — 


Divined on Gengxu: His Highness will arrive. Used. Evening. ı 


475.7 RR AT BAY -= 


Divined on Gengxu: His Highness will arrive. Used. Evening. 23 


475.83£ X bh TARA) BEA GE) - 
Divined on Xinhai: His Highness said, “I shall not go”. Must not invite 
(him). 1 


475.9 “6 X bFARW AGH J S(T ELEGER T GT Gə f di (38) 
1662) - 
Divined on Xinhai: Our lord said, “I, on a Bing day, will invite His High- 
ness.” His Highness commanded our lord, saying, “Go together vvith Lady 
Hao to plant wheat in Man.” Our lord will invite (him). Trusted.””: 


Ë 


580 What the diviner wants an answer to in this pair of divination statements (8-9) is whether 
or not his lord should invite the king to drink ale some time before day Bing of the following 
week (perhaps day Renzi). The diviner uses an antithetical pair, first posing the proposition a 
negative mode and then following it with a proposition in the positive mode. The direct speech 
utterances preceding the focus of the charge statements provide a context. Originally the pro- 
tagonist planned to invite the king to drink on day Bingchen (53/60). The king however had 
said that he would not be going to plant wheat in Man, and commanded him to accompany 


HYZ 477A-477B — 375 


475.10 EF F f'55(2J) Fi CH) FF) (8) Hİ 
Divined on Renzi: Our lord should not invite (others) and call to drink. 
Used. 1 


HYZ 476 


476.1 FA — 
Used. 1 


476.2 H — 
Used. 1 


HYZ 477A-477B 


477A.1 [FIG bab eo 
On [Geng]...Ancestress Geng 


47 A20 TO ORO — 
...Ding...two...written record... 


477A.3 121 J 
...Ding... 


477B.1 =+ 
Thirty 


Lady Hao on this task. Since this activity abroad novv overlapped vvith the day the he vvas 
planning to invite the king to drink, the protagonist”s diviners vvere charged vvith determining 
whether or not to invite him another day before day 3 of the following week. Reading ¥ “trust- 
ed” after i follows Sun Yabing (2011: 128, note 4/2014: 143). 


376 — HYZ 480 


HYZ 478 


478.1 LI b HAN CUT ər XE HƏ (AIRF RE) 
Divined on Yimao: If making an exorcism rite for Da to Gui-day Child, an- 
nounce by written record (the sacrificial offerings of) one boar and aro- 
matic ale. Used. There is sickness. Lord Jin.” 123 


HYZ 479 


479.10 — 


...12 


HYZ 480 


480.1 Yi bos TCP (SE) — ALLA OARRA) HİB -na 
Divined on Bingyin: On Dingmao, our lord, comforting His Highness, will 
hold up one multicolored pointed jade tablet (and) nine ear ornaments. At 
Fu. Return of the hunt from Tang. 12345 


480.2 XE bA EH J A) ODZ 2 ET HAE RAO 
Divined on Guiyou, at Fu: His Highness will not host Ancestor Yi’s Rong- 
rite. Our lord read the crack(s) and said, “Is not likely to host it.” Used. 12 


480.3 SETRA FS FORK FAT AT AS 
(Œ) = 
Divined on Guiyou, lord Jin, at Fu: Our lord will call upon (his) eldest son 
to take charge of His Highness’ viand service; on Dingchou, His Majesty 
will enter.* Used. Return of the hunt from Tang. ı 


ə BI f 


iH 


581 You ii X (A) "There is/Has sickness” after the judgment “Used” provides the context for 
why an exorcism over Da might be needed. It is also possible that the reason for making the 
exorcism rite was part of the announcement by written record, in addition to a future-offering 
list; see the commentaries to 29.1 and 289.6. I read + “Zi Tin” at the end of this account as a 
postface; it means he was the diviner. 

582 Ding 1 and wang + are two appellations for the Shang king. It is comparable to the inter- 
change between wang F and tianzi KF “Son of Heaven” on Western Zhou bronze inscriptions. 


HYZ 481 — 377 


480.4 FE R KAET CƏ ST PA RG) -- 
Divined on Jiaxu, at Fu: Our lord has a command (or: will have a com- 
mand) to perform [the requital sacrifice]; His Highness will announce it in 
Fu.” Used. Our lord acted as substitute. 12 


= 


480.5 H yk TED Ra (Sa) T (Bn) FH (Ea - 
Divined on Jiaxu: Our lord will call Suo to commend Lady Hao. Used. At 
Fu.1 


480.6 J T X EL (aH) Hi — Ey BA) ZER GED pe E J (ZE) A (2K BG 
(z=) - 
On Bingzi, sacrifice (to) Ancestor Jia one head of pen-raised cattle, sacrifice 
(to) Ancestor Yi one head of pen-raised cattle, (and) sacrifice (to) Ances- 
tress Geng one head of pen-raised cattle. At Ge. Returned from Tang. 1 


HYZ 481 


481.1 ZH hb XC) ESON FAVES (WAG XA) A - 
Divined on Yichou: (As for) the best sickles, our lord should bring in and 
contribute (them) altogether, (for in) it will be favorable (and) bring happi- 
ness. There will be a Piao visitation. Used. ı 


583 The use of the preposition yu F “in” in the locative phrase “in Fu”, and not zai #Æ “at”, 
indicates that the subject of the clause, Ding, was not at this place and was a relative distance 
away vis-a-vis the diviner and his patron, both of whom, according to the preface, were already 
there. Reading the divination accounts on this shell together with those on 312 and 363, we can 
deduce that the protagonist returned to Fu before the king from hunting in Tang. 

584 I read this graph as she İZ, In Warring States script İZİ is used as a phonetic loan to write 
the word she tai. R occurs (strip 23) in the Shanghai Museum Warring States copy of the Ziyi 4 
X (Black Jacket) in a quotation of a line from the Shijing poem “Ji zui” BE% (Already Drunk) 
and it corresponds to the graph 7 in the Guodian Warring States copy of the same text. The 
corresponding character in both the received version of the Shijing and the received version of 
the “Ziyi” 457 in the Liji is she İlif “take in, act as substitute”. 

585 It is uncertain whether Bingzi was the day of the divination or whether it was the day of 
the sacrifices. If it was the former, then the divinations all concern future ritual action, since 
this day of the week does not match any of these ancestor’s temple days. If it is the latter, then 
the postface about being at Ge and having returned from Tang (on a hunt) perhaps suggests 
that the protagonist was proposing to make sacrifices all at once as a means to make up for 
having missed temple days. The ancestors are listed according to seniority and the divination 
proposes to give them all exactly the same sacrificial offering. 


378 — HYZ 484 


481.2 GABAA) Zt Xk BR) FL CAEN) -— 
On Yihai, when sacrificing (to) Ancestor Yi one black bull and one ewe, it 
should be our lord who prays. Used. Added (or: Had) a (cereal) offering. 12 


HYZ 482-483 


482.1 O FHA 
call... 


482.2 SJØ sw 
Day Gui, His Highness... 1234 


482.3 B — 


482.4 — 


483.1 99 (BE) UZ) 
Requested from Zhen. 


HYZ 484 


484.1 HEQE) 
Make an ale libation. : 


484.2 BONECA AAEH) Z 
Do not make an ale libation, (for our lord) must not be acting to rectify An- 
cestor Yi. ı 


484.3 EGE) - 
Make an ale libation. 2 


484.4 (GPE - 


Must not be acting to be rectify (this ancestor). 2 


484.5 BUR 
Liang spring.* 


HYZ 487 — 379 


484.7) — 


484.8 + ROCER - 
Divined on Ren: Will likely meet with rain. ı 


HYZ 485 


485.1 Ý — 
Our lord. ı 


485.2 — 


2 


HYZ 486 


486.1 [4] - 
Should arrive [to command]. : 


486.20) — 


...l 


48632 — 


486.40) - 


HYZ 487 


487.1 HA F COPS J ATH) A 
Divined on Jiayin: If our lord practices “Shang,” His Highness will be hap- 
py. Used. 1 


380 — HYZ 488 


487.2 HA BUTA T ATA DE MCA) a A -= 
Divined on Tiayin: If our lord practices “Shang,” His Highness will be hap- 
py. Our lord read the crack(s) and said, “There is fault.” Used. Lord Bi. 123 


487.3 FRECA E FARHOD Fe HGQH)Z yk I) -nax 
On Haxu, will make ale libations for Shang Jia’s vveek,”” will sacrifice (to) 
Ancestor Jia one ewe, sacrifice (to) Ancestor Yi one ewe, (and) sacrifice (to) 
Ancestress Geng one wild boar. 123456 


HYZ 488 


488.1 U] EL] - 
...Jia...one pen-raised sheep. ı 


488.2 O[ HOEWE 
[Divined] on Ji:...bring İnevvbornsl””... 


488.3 O £ Hi" (İB T ba RD = 


..Many Servitors to be exorcised about Ancestress Geng...2 


488.4 R- A[X] - 


Sacrifice three... [will return]. , 


488.5 BH - 
...Used. 2 


488.6 FF KEÇİD PERM 


On Jiawu, (to) Ancestress Geng, announce... 


586 EFA) “Shang Jia’s week” is comparable with /h H “Xiao Jia’s day” (85.3). The meaning of 
this clause is that the protagonist planned to make ale libations for Shang Jia throughout the 
week. On the particular days 1/10, 2/10 and 7/10 of the present week, the he also planned to offer 
sacrifice to these three ancestors. The proposition here is to offer Ancestors Jia and Yi the same 
sacrificial animal, while offering Ancestress Geng a sacrificial animal that appears to have been a 
grade lower. 

587 This divination can likely be synchronized with 113.26. 

588 This divination can likely be reconstructed on the basis of 85.5. 


HYZ 490 — 381 


4887 TA EGİD TE - 
..thirty pigs will be announced (as sacrifices) by written record (to) Ances- 
tress Ding...2 


488.8 [J — 


...i 


488.9 (BA) (alt) BE 


..it should be boars (for) Ancestress Geng. 


488.10 B [F (İDİ Kat) BE - 


...lexorcism rite] (to) Ancestress Geng. 1 


488.11 DEL [i (at) eB 
..newborns ...[Ancestress Geng]... 


488.122 BXA (WATA — 
..Gui, it should be...our lord... 


488.30#HO — 
should... 


488.14 FA4- (EOE 
On Jiawu, it should be...: 


HYZ 489 


489.1 ~B —- 
One... 


489.2 11— 0 = 
...ONe...3 


HYZ 490 


490.1 CUT EDHE (LA) BET H — 
On Jimao, our lord will present serrated jade circlets (and) large tablets 
brought by You to His Highness. Used. 1 


382 — HYZ 490 


490.2 SIFAI (LAGE) FR UE) FET A == 
On Jimao, our lord will present pointed jade tablets brought by You togeth- 
er with thick”” serrated jade circlets (to) His Highness. Used. 123 


490.3 CIF LCR MIME) TH. - 
On Jimao, Our lord will present pointed jade tablets brought by You to His 
Highness. Used. 1 


490.4 GINS COIS (LAT Tit) A - 
On Jimao, our lord will present large jade tablets brought by You; His 
Highness will be happy. Used. ı 


490.5 YN F TAMPI) 
Divined on Jimao: His Highness will be happy (with) our lord. Trusted. ı 


490.6 Bie Ft E UDELA E KG) Ba - 
On Gengchen, our lord will make an ale libation (to) Ancestress Geng; hav- 
ing words (for) Ancestress Geng will be favorable. : 


490.7 RR C (Hk) BEAE E) Z HZ) Fb Z ((%)15 (392) —— = 
On Gengchen, sacrifice (to) Ancestress Geng pen-raised cattle, and carve 
(them) for the Rong-rite; the cows, thereafter, will be killed.” 123 


490.8 ZA KAA - 
Divined on Yiyou: Contribute meat. ı 


589 This graph resembles the inside (the sound element) of hou İf (59 “thick”. Tang Lan 
(1981: 32) explains its shape as a container with a large mouth and slender neck; see too Lin 
Yun 2010: 99-107. I read this graph here as though it wrote the word JZ and as an adjective 
modifying “serrated jade circlet”. 

590 Divinations (6)-(7) can be synchronized with 427.(3),(5): GID F: PU LET, SERA 
aR. FA. : “Divined on Jimao: On Gengchen, to carve Rong-rite offerings (for) Ancestress 
Geng, first kill the pen-raised cattle, and then kill cow one. Used. 123”; and FIRE FL HZ Fill 
“On Gengchen, sacrifice (to) Ancestress Geng pen-raised cattle and cows (and), for Rong-rite 
offerings, carve (them). :” Reading these divinations together makes it clear that the divinations 
were performed on Jimao, and not on Jimao and Gengchen; Gengchen was the day of the ritual 
event. This synchrony further recommends that the date Xinhai on 132.2-3 should be interpreted 
in the same way. 


TF 


HYZ 492 — 383 


[ 


490.9 LE F A AJF FIBA (JR) P- 


Divined on Yiyou: Contribute meat. Our lord said, “Obey (this) divination.” 1 


490.10 ERR (Hk) A Be - 


On Gengxu, sacrifice (to) Ancestress Geng one ewe. Entered from Lu. ı 


490.11 FAR F La Xəz x (48) — 
On Xinhai, the blind musician®™ divined: If Jia? requests to have female 
servants, some will be given.: 


490.12 EF KENA E Ct) Bea E) F R E (A 
Divined on Renzi: When carrying in offerings (to) Ancestress Geng’s altar, 
bestow them in the eastern guesthouse. Used. ı 


HYZ 491 


491.1 AFEC E LUDER Naz BLE — Ah (LE) KOR) A ROT) = 
On Gengwu, will make an ale libation. Skin two small pen-raised sheep (to) 
Ancestress Geng, and offer one bowl of aromatic ale. At Rong. Returned 
from the hunt.”” 12 


HYZ 492 


492.1 ER bF RETR YGF BCMA - 
Divined on Renyin, lord Jin: If our lord welcomes Zhang at the Majestic 
Lady's (location), (it) will be favorable. Used. ı 


591 ki is a pictograph of a blind old man and writes the word gu # “blind” (Qiu Xigui 2012: 1.510- 
515). Lin Yun (2007) says it refers to a music master (e.g., the Shijing’s “There are blind musicians” # 
¥ (Mao 280)), and suggests that 37 were female performers. For 2% related to music, see 265.1-4. 

592 Jia is Dancer Jia; see 226.1. 

593 This divination can be synchronized with 474.4-7, reading the sequence together recom- 
mends that the date of this divination was Jisi, the day before Gengwu. Gengwu in this divination 
account is part of the divination statement and it is the day that sacrificial rites are planned for 
Ancestress Geng; it is not the date that the divination was made. 474.6 states that the protagonist 
was on a hunt and not in Rong on day Jisi, but planned to be there the following day. 


384 — HYZ 493 


HYZ 493 


ıl, 


493.1 ÈT bE) PEGE YAR — 
Divined on Wuzi: It should be lord Hua who is called to request horses. 
Used.” ız 


493.2 KF BIL KARA (EA ` 
On Wuzi, make (or: provide) viands (of) one ewe (to) Ancestress Geng. At 
Ru. i 


493.3 Bilik (IL) BEL - 


On Gengyin, sacrifice (to) Ancestress Geng one ram. 1 


493.5 RAR CADR = 


On Gengyin, sacrifice (to) Ancestress Geng one ram. 3° 


493.4 Be i R K(k) BEAL — A (FE - 


On Gengyin, sacrifice (to) Ancestress Geng one cow. At Rong. ı 


493.6 E ROMZ E< TREAT BEG) - 
Divined on Renchen: Tovvards”” Guisi, <our lord?”” dreamt that His High- 
ness made an ale libation and our lord used the ladle. It will not have (risk) 
reaching (the point of) affliction. : 


594 This divination can be synchronized with 288.5. 

595 The two divinations (3)-(5) have the crack numbers ; and s, and the sequence is missing a 
divination account with a crack number 2. Perhaps this can be synchronized with the small frag- 
ment HYZ 526. 493, however, is intact, and this implies that 526 originally belonged to a different 
shell. 

596 In Shang OBI this graph commonly occurs in between two consecutive days. While the 
sense is clear, it is still uncertain what word the graph wrote. Qiu Xigui (2012: 1.391-403) reads 
it xiang [=] “towards”, but doing so does not make sense when it is used as a verb of sacrifice, 
unless it is read as xiang Fr, but there is a perfectly good character for that word (Edward 
Shaughnessy, personal communication). Ken-ichi Takashima (2010: 2.31-32 [Bingbian 1]) has a 
lengthy comment suggesting to read it zhuo ËË (5) “chop”: “(when) Day X “cleaved/cut” Day Y”. 
597 Yşör: I read the graph in between gui 3 and meng 57 as though it wrote two words; the 
first writes si E, i.e., day Guisi (30/30), and the second writes zi F, the subject of the verb 
“dream”. Day Renchen is 29/30. 


HYZ 495 — 385 


493.7 KAREN HəR — FE (ME) I — 
On Jiawu, sacrificing (to) Ancestor Jia one boar means there will be bless- 
ings. °°, 


493.8 "Ae A.C) A FEEL == 
On Jiawu, sacrificing (to) Ancestor Jia one boar means there will be bless- 
ings. 234 


HYZ 494 


494.1 È KAGE) SRA AT BCFA — 


Divined on Wu, at Lai: If reporting that none of the men are unhappy to His 
Highness, (it) will be favorable. > 


494.2 È F CERES ELA CHE TH — 


Divined on Wu, at Lai: In Shang, reporting that none of the men are un- 
happy to His Highness will be favorable. 12 


494.3 CGhACE RABAT BDF TA =m 


Divined on Ji, at Lai: If reporting that none of the men are unhappy to His 
Highness, (it) will be favorable. x 


494.4 ChAT REAL H(H) T TA =n 


Divined on Ji, at Lai: In Shang, reporting that none of the men are unhappy 
to His Highness will be favorable. 34 


HYZ 495 


4951 Tk F EYLE AT ZGOH - 
Divined on Dingwei: Make (or: Provide) viands (of) ewe (to) Ancestor Yi, 
His Highness will drink (or: will provide the drinks). Used. ı 


598 ÜX: I read this as a ligature writing AMi “there will be blessings”. It occurs elsewhere in 
the HYZ OBI as a kind of cutting procedure to dispose of a sacrificial animal (115.3). 


386 — HYZ 500 


HYZ 496-497 


496.1 A bh ELEC) Kit) BEZİR) - 
Divined on Bing: Should carry in offerings (to) Ancestress Geng’s altar. 
Chopped raw meat.””: 


496.2 M bE) K (att) Beas = 


Divined on Bing: Should carry in offerings (to) Ancestress Geng’s altar. 2 


496.3 Vi F ELEC) Ca) Beas = 


Divined on Bing: Should carry in offerings (to) Ancestress Geng’s altar. 3 


497.1 =+ 
Thirty 


HYZ 498 


498.1 XI KA GH RBA (WSF OCHA RA (WA - 
Divined on Guimao, at Fen: Fa will bring heres Our lord read the crack 
and said, “Should bring them.” Used. 2 


HYZ 499 


4991 FA 
Our lord tested. 1 


HYZ 500 


500.1 Hr 
Ya. 


599 As the direct object of PR “chop-cut > sacrifice”, I follow Yao Xuan (2005: 112) in reading this 
graph, spelled with the classifier X “clothing” + the phonetic chen J, as a loan for shen JR “raw 
meat”. 


HYZ 503 — 387 


HYZ 501 


501.1 J FIT 2 (GE 


r UT — 


Divined on Ding: Our lord’s ear ringing is without harm. ı 
501.2 T ho RE 


ECE) AGE) J (OF 


Divined on Ding: On day Geng of this week, if erecting drums and inviting 
His Highness to drink, it will be favorable. > 


501.3 T KORE 


ECE) AGE) Te (BOF = 


Divined on Ding: On day Geng of this week, if erecting drums and inviting 
His Highness to drink, it will be favorable. 3 


HYZ 502 


502.1 Pi (3) — 
Hall. ı 


502.2 (=) - 


Tower. ı 


502.3 


“(SƏTRİ 


Tovver, in the south. 


502.4 FJK 


In the north. 


502.5 aise 6 CİD Be 


LA (Æ) 


On Wu, sacrifice (to) Ancestress Geng one bull. At...: 


502.6 CFR) 


..presents one. 


HYZ 503 


503.1 28 F 


Divined on Gui. 


388 — HYZ507 


HYZ 504 


504.1 H 
Used. 


HYZ 505 


505.1-2 f ñL Š r ENG) 
Our lord tested...drums. There will be no (risk) reaching (the point of) mis- 
fortune. 


505.3 GEC L= Teh (SR) 
Tested: Hua will not likely have any affliction. : 


505.4 OXA H r R X (6) H 
..again tested: Eye [uncertain meaning]; will not likely have this [uncer- 
tain meaning]. 


HYZ 506 


506.1 A hACH HISD = 


Divined on Gengwu, at Fu: Our lord...3 


HYZ 507 


507.1 ZK b #.(+ be) AT (Mil) 
Divined on Yihai: His Majesty’s Lady will be happy. 


507222 ES) A- 
Divined on Yihai: It should be... 12 


HYZ 508 


508.1 f rA- 


Divined on Bingzi... 1 


HYZ 514 — 389 


50822 AA 
... Not used. 


HYZ 509 


509.1 F(E t) — 
His Mafesty”s Lady. 12 


HYZ 510 


510.1 = 


Will not perform. 


HYZ 511 


511.1 ÑK 
Tested: [uncertain reading] 


HYZ 512 


512.1 #4 - 
Xing. 2 


HYZ 513 


513.1[7] 
[Our lord]. 


HYZ 514 


5141F Fİ — 
Our lord tested. ı 


390 — HYzZ 5214531 


HYZ 515 


515.1 OA (4) ee - 
..at Lu. 2 


HYZ 516 


516.1 F PAO = 
Divined: On Dingmao, from Trader... 3 


HYZ 517+275 (See HYZ 275) 


HYZ 518 


518.1 FFTINGR) - 
...to our lord, there will be no misfortune. 2 


HYZ 519 


519.1 H 8 |F|(2) 
Tested: (about) Shang misfortune. 


HYZ 520 


520.14 
Tested. 


HYZ 521+531 


52145311 YARRA - 
On Xinyou afternoon, sacrifice... ı 


HYZ 522 
522.1 Fi RO - 


horses [from] the trader, a portion should... > 


HYZ 523 


523.1 K (WE) BE Be 
Ancestress Geng, one wild boar. 


HYZ 524 


524.1 KØ 
„horses... 


524.2 T AIO 
Dingmao, [from]... 


HYZ 525 


525.1 DŽ OARS 
...portion...horses from the trader... 


HYZ 526 


526.1 RARA - 
On Gengyin, sacrifice ...2 


HYZ 527 


52710 
...lord. 


HYZ 527 — 391 


392 — HYZ 536 


HYZ 528 


528.1 L1—- f 
...One..., lord... 


HYZ 529+433+434 


HYZ 530 


530.1 “(5 E.GE) 


Carve (for) Ancestor... 


HYZ 531-521 


HYZ 532 


532.1 H 
Used. 


HYZ 533 


533.1Jk F Z B 


Divined on Wu: Evening... 
HYZ 534 + 332 


HYZ 535 


535.1 Ý 
Our Lord. 


HYZ 536 


536.1 [Xi] 
[Pray] 


HYZ 543 — 393 


HYZ 537 


537.1 — 


1 


HYZ 538 


538.1 — 


1 


HYZ 539 


539.1 — #J 
Three weeks. 


HYZ 540 


540.1 ETSƏ - 
[It should bel ı 


HYZ 541 


541.1 Ý 
Our Lord 


HYZ 542 


542.1 OF 


HYZ 543 


543.1 :W 7 
(graffiti) 


394 — HYZ550 


HYZ 544 


544.10 


HYZ 545 


545.1 G) 
Zhang 


HYZ 546 


546.1 /H(PƏ 
Misfortune 


HYZ 547 


547.10 


HYZ 5484395 


HYZ 549 


549.1/XFHT-P ulla 
Divined on Wushen: Our lord, by day Ji, ... 


HYZ 550 


550.1 2 (K) H.B 


z (X) REGA) 


..coming from there (or: that), make a caldron offering and an ale liba- 


tion... 


550.20 W A 


..announce by written record... 


HYZ 557 — 395 


HYZ 551 


551.1 EEE 
[Black] cow. 


HYZ 552 


552.1 7 hak) FØ 
Divined on Ding: Wait until... 


HYZ 553+432 


HYZ 554 


554.1 Kh 


Divined on Wu... 


HYZ 555 


555.1 400" 


Er* 600 


HYZ 556 


556.1 A hA- 


Divined on Bing:... 1 


HYZ 557 


557.1 Hi — 
Used. : 


600 This graph also occurs on Yibian 7746; Jao Tsung-I (1959: 60) reads it as a name. 


396 — HYZ 561-428 


HYZ 558 


558.1 F+ 
Divined: By... 


HYZ 559 


559.1 JA 
Request two black... 


HYZ 560 


560.1 F f (<) 
Divined on Geng: (about) Lord Jin. 


HYZ 561+428 
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ZLEGT+LEST+CCST+TCST 
emed as sz 3) YOX HIRT +6 1ST +897+E87+1 LEH s 
33818 SIA 2781 LC Has 6:£H Y 
SIA ev 6°€7 BAG = 6SST+697+76+7E+2°EH € 
32818 SIA Toz Z< He BS AE TEH c 
SIA YI E'EZ —. TEH I 
(o15ə1 
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YUM ulofay 15HƏ)EVy Səinsbiq pəs. 401092 uoljeulAiq UIPIM (H35uə7 -EAHƏSƏLd JO ]e])S "ON UOHEAB?X4 Sole]e2 


ejed mey :) xipuəddy 
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(03991 
uoi)se]d 
əhn) 
səndwı 
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UM Ulofay = Jeuə)ew 


SIA 

SIA ye1g 
SIA 

yoeld 
yeild 
(peu/2e)¢) 
uodus 
(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


emed 
SIA 


jenued 


SIA 


SIA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


01 
681 


(w3) 
YIPIM 


81 
981 


61 
Le 
EEZ 
971 
ETE 
ee 
GST 
ez 


91 
OL 


(u) 
u1Suə1 


ta 


BG AL 
BA H 2 


ac 


25 
25 
m 
Ye ile 

z 
APAI 


Y `hh ` 


4k 
Ww 
4k 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


89°€H 
Z9:€H 
OS4ƏAŞ9:€H 
€9°€H 
19:£H 
09:£H 


SS:€H 


€S°€H 


cS°€H 


786+L7°€H 


CT:£H 


7S°€H 
0£:£H 


cc 
TT 
07 
61 
81 
ZL 


91 


SI 
TT 
ET 


cL 


TI 
01 


‘ON 
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əəedeipə 


(032əs 

uosse)d 

əh 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 


SIA 


(səA) 


səinseıq 


e1g SIA 
lar İ SIA 
SIA 
SIA 
eg 
ye jenued 
SIA 
emed 
(Pəy/219) (səA) 
uonduos pəquəs 
-uļ ül 1114 03 -Ul 3843 


pəsn 40009 uoneuluq 


7ST 


TI 
CST 
CST 
LOT 
ELT 
Let 

07 


T91 
Z'91 
91 


S07 
991 
871 


(w3) 
UPIM 


TII 


96 
9°77 
281 
T8c 
97 

Le 
SZ 


61 
Tac 
CLT 


917 
6°67 
6°07 


(wd) 
u1Suə1 


ATER 
HALHA hEN 
—. 
BAGH H (ht 
215: 
"ün 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


ZV3149C1:£H 


611:£H 
9YCİTTC3911:£6H 
TTT:£H 
81314€11:£6H 
TITT:£H 
T1317:601:£H 
901:£H 


67ST1+891+IOI:€H 
68°€H 
98:£H 


T8:6H 
£2:£H 
TZ:EH 


9E 


SE 
v€ 
EE 
TE 
TE 
0£ 
67 


87 
Z< 
97 


SZ 
yc 
EZ 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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dede) 


(032ə/ 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


UM Ulofay = Jeuə)ew 


yey 


-led 5|23e]g 
SIA 
33818 
33818 
SƏA 
SƏA 
SƏA 
pəpe, öləe)g 
33818 
(Pd4/212219) 
uodus 
(SHA) -ul urni 03 
sainseiqz pəsn 40102 


SIA 


SIA 


SIA 


SIA 


SIA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


8”Tc 
96 


⁄'91 
GLT 
Z'OT 

8'€ 
SCL 
991 


cc 


991 


TIZ 
Z'61 


(w3) 
YIPIM 


8°82 
CYT 


87 
L°8C 
LL 
T6 
TIT 
EEZ 


TET 


8'97 


6'87 
ez 


(u) 
u1Suə1 


nm 
te fC BER AR 


FAG TEDL 


su SI ai 


= 
se 
E N ERR 


WYBR hh 


..15:7 
By HA 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


C81:£H 
621:£H 


291:991:£H 
£91:£H 
C££7191:£H 
T31:£H 

971T:£H 
£T31:5017173091:£H 
TC6E+EYT:EH 


TET:EH 


ETLT+OET*EH 


ZCT:£H 
£267£€C€T:£H 


67 
87 


LY 
97 
SY 
77 
EY 
Cv 
Ty 


07 


6€ 


8E 
Z€ 
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OSIJ9A 


aoedeied 


aoedeied 


(0};2a1 
uojj}se}d 
oyun} 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


SIA 
33818 

SIA 

SIA 
əelg 
(peu/42e)¢) 
uodus 
(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


SIA 


SIA 


SIA 


SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


ECL 
9ST 
81 


861 
601 
Tec 
TYT 
Te? 


Z'61 
eer 
6:51 
⁄'91 
set 
LTT 


901 


(w3) 
UPIM 


6°07 
yc 
977 


CLT 
GLT 
£67 
EYZ 
ETE 


WLC 
£07 
6.77 
6°27 
yc 
cc 


9°77 


(u) 
u1Suə1 


fiH 
£6 Ske H Ezk OR 
Ex she Ae eo S 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


OZZ:EH 
61C:6H 
STZ:€H 

OSAƏAZT Z:€H 
ZIZ:6H 
807:€H 
20Z:6H 
€0Z:€H 
Z0Z:6H 


00C:£H 
T191:10C75661:£€H 
861:£H 
12872617961:£H 
C61:£H 

061:£H 


CVST+6CST 
UZIA WAWA ani! 


S9 
79 
€9 
T9 
19 
09 
6S 
83 
ZS 


94 
SS 
Ts 
ES 
cs 
TS 


03 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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SIA 
OSIJA 
SIA 
SIA 
OSIJA 
SIA 
SIA 
SIA 
(032ə/ 
uoi)se]d 
ən} 
səndwı 
pəşeşsun) (SIA) 


UM ulofay Jee  səinsei3 


6'6 

eld SƏA USI 

21 

6 

6v1 

TYIT 

SƏA LZ 

TT 

TYT 

SIA 1:81 

LLL 
(pəs /1oE18) (se) 
uodus pəquəs 

“Ul ül TH 03 -u! 3813 (w3) 

pəsf 30109 uoneulAlq UIPIM 


LLL 


Tec 
T'9T 


£”01 


9771 


07 


T'8T 


857 
881 
CYT 
Lt 


(w) 
u1Suə1 


Beh HOWE 


HƏR HARYA 


BSE 
WTZ 


UY BYE 


5 

ip 

< 
; 


YESİN 


BW H Za 


MOST 
AGE 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


99Z:6H m 
SSZ:6H 94 
OS1ƏAEYZ:EH SZ 
6ET:EH Z 
ZVZ:6H eZ 
£6£1+00Z+8£€Z:£H zZ 
0519A/£Z:6H 12 
LETEH 04 

s6s 
+7LS+69S+EEZ+ZEZ:EH 69 
LTUEH 89 
VCZ:£H 49 
¿Z¿:£H 99 
si 


"ON UODEAB?X34 So]ele2 
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OSJ9A 


OSJ9A 


OSIJ9A 


(0}a1 
uolj}se}d 
oyun} 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


SIA 
SIA 
SIA > eli 
ela 
ped 
SIA 
SIA 
SIA 
33818 
ela 
(peu/42e)¢) 
uodus 
(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


S'HI 
SLT 
ELT 
TIT 
86 
T81 
Let 
TI 
ELT 


COL 


981 


(w3) 
UPIM 


Ts 
LSC 
esc 
yac 
GOT 
yac 
9°02 
SLT 
T'61 


967 


8°0€ 


(u) 
u1Suə1 


9 
h a ry guna 
Baa 
üzra 
sazi 
o MI 
YZ 
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nag 


he 


m 


5. 
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-BAJƏSƏ1d JO 37215 


OS4ƏA66Z:£€H 
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16 
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28 
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c8 


18 
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82 
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Appendix I: Raw Data 


404 
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uoi)se]d 

əhn) 

səndwı 
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26 
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907 
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a “ET is) 
dür r 
"BELLA. 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


SIS:€H 
C03387:£H 
96V:£H 
067°€H 
687:£H 
987:£H 
OSIBAG817°€H 


387:£H 
TST:£H 


C87:£H 


TOS:EH 


0877:£H 


627°€H 


cOL 
TOT 
091 
6ST 
831 
ZSI 
9ST 


SST 
7ST 


EST 


cST 


TST 


031 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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(o15Ə1 
uolj}se}d 
oyun} 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


33818 
pape ‘pay 


pou 


ed 


SIA 
pape; Yeld 
33818 


(peu/42e)¢) 

uodus 

(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


SƏA 


SƏA 


SƏA 


SƏA 
SƏA 


SƏA 


SƏA 
SƏA 


SƏA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


ET 
SLT 
T81 

TT 
6°€7 
861 
Let 
891 
⁄'91 

07 
S'HI 

07 
T91 
CSI 

cc 
LOT 
vort 


(w3) 
UPIM 


€'07 
ELT 
GLT 
T9c 
CCE 
sac 
6:61 

yc 
LL 
LSC 
977 
9°97 
GTC 

cc 
8°02 
8°82 
VEL 


(wd) 
u1Suə1 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


Z2Y73:£H 
2131:4979:£H 
c7S°€H 
T7S°€H 
07S:€H 
6€S°€H 
Z€S:€H 
SES'EH 
€€S°€H 
¿€S:€H 
679:€H 
979:€H 
213:£H 
91S:€H 
S€Z+OIS:€H 
80S:EH 
973140C374909:£H 


641 
821 
221 
921 
SLT 
YLI 
ELT 
CLT 
TZI 
021 
691 
891 
291 
991 
SOL 
T9T 
£91 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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410 


OSJ9A 


OSJ9A 


OSJ9A 


OSI9A 


(03991 

uoi)se]d 

əhn) 

səndwı 

pəşeşsun) 

YUM Ulofay Jene Ww 


ye SIA 
yoeig SIA 
SIA 


SIA 


SIA SIA 


SIA 
SIA 


SIA 


SIA 
SIA 


SIA 


(peu/>218) (SIA) 

uodus pəqu3s 

(SƏA) -ul ul 1ll4 03 “Ul 3813 
Səimsei3 pəsfi 40002 uonepuliq 


gec 
EST 
7°07 
Let 

61 
SST 

91 
ZSI 


81 
UZI 
CSI 


TSI 
671 
SOT 
907 


(w3) 
YIPIM 


7°67 
GST 

87 
CLT 
T'9T 
T'9T 
GST 
SLT 


7°CC 
87 
9°97 


LOE 
6°8T 
TOE 
7°02 


(w) 
u1Suə1 


BNE BRY 


(əsəulu? ul) uo 
-PAJƏSƏ1d JO Ə)B)S 


06S:€H 
Z€SI+900I+98S:€H 
789:£H 
€8S°€H 
€ZS:€H 
129:6H 
299:£H 
99$:£H 
0S18AG9S:€H 
S9S:EH 
E9S:EH 
T9S:EH 
09S:EH 
09S:EH 
ZSS:€H 
€SS°€H 
0SS:€H 


961 
961 
761 
£61 
c61 
T61 
061 
681 
881 
281 
981 
S8T 
YSI 
EST 
T8T 
T8T 
081 
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ZOT 


otz 


OS13A 


(o15Ə1 

uojj}se}d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 


SIA 


SIA 
SIA 


SIA 


SIA 


SIA 


SIA 


(504) 


səinseıq 


ve 


9514 


551 
951 


(Ppd4/212219) 
uodus 
“Ul u! lll4 O) 
pəsq 1010) 


SIA 


SIA 
SIA 
SƏA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


CEL 
COL 
961 

68 
9:01 
S07 
CLT 
GET 
SVT 
SCL 
⁄'81 
7°61 


EST 
cL 
ST 

AVA: 


(w3) 
UPIM 


TEZ 5. 
97 ai 
857 PESE 
9:6 YW 
ZT s 
vez yac 
7°61 BG ‘dae 
g'oz AG “Hik 
gaz aç sr 
LUZ g = HE 
28c s 
EZ AWS HAE 
747 EK 
TOT yə üz 
T'EZ L 
CLT AR 


(w3) (əsəulu? ul) uon 
u3Suə? -EAHƏSƏLd JO ə]e]S 


2C9:6H 
979°€H 
779°€H 
£C9:£H 
0C9:£H 
97£1:619:£H 
219:6£H 
919:£H 
919:£H 
£19:£H 
£12:5019:£H 
609:£H 
OS4ƏAT09:6€H 
109:£H 
009:£H 
663:£H 
96S°€H 


EIZ 
CIC 
TIZ 
Otc 
607 
807 
ZOT 
907 
S07 
YOZ 
EOZ 
TOT 
TOZ 
007 
661 
861 
261 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 
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(032ə/ 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


UM Ulofay = Jeuə)ew 


SIA 
SIA 
ela 
el 
pape ‘2e)¢ 
SIA 
SIA 
33818 
pod 
yoelg 
X92214 
ped 
yoked 
(peu/2e)¢) 
uodus 
(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


SIA 


SIA 


SIA 


SIA 
SIA 


SIA 


SƏA 
SIA 


SIA 


(sa) 
paquos 
-Ul 2843 
uoneulAlq 


EST 
ELT 
Tec 
LTT 
TET 
ST 
LTC 
9:41 
Let 
7ST 
GT? 
16 
86 
671 
TET 
807 
ET 


(w3) 
YIPIM 


9°0€ ac 
gg yac 
6°62 22247 
781 HERS 
STE yac 
9°77 eas 
Toe pen 
9:2 puç 
997 2522: 
yc 2247 
967 2227 
101 LAL 
8"S1 ac 
6°72 2527 
ST ac 
9:87 paz 
7°82 HERS 


(w3) (əsəulu? ul) uon 
u3Suə? -EAHƏSƏLd JO Ə)B1S 


899°€H 
£99:£H 
€99:£H 
199:6£H 
6S9:€H 
ZS9:€H 
SS9:€H 
⁄S9:€H 
679:6H 
8791+879°EH 
S79°€H 
Z99°€H 
€79:£H 
T79:6H 
6€9:€H 
TE9:EH 
169:£H 


OEZ 
677 
gec 
LCT 
977 
STZ 
777 
ETZ 
CCC 
TCC 
077 
617 
SIZ 
LIZ 
917 
SIZ 
YIT 
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əəedelpə 


SIA 
SIA 
OSIJA 
(opəı 
uolj}se}d 
əhm 
səldull 
pəşeşsun) (səA) 
Uu uo Jee sənseig 


papes %221g 


9518 


9514 
951 
5518 
9518 


(Pd4/212219) 
uodus 
“Ul u! 1114 0} 
pəsn 1010) 


SIA 


SIA 


SIA 


SIA 


SIA 


SƏA 


(sa) 
paquos 
-Ul 2843 
uoneulAlq 


CCL 


COL 
961 


TIZ 


TI 
STL 
961 
GLT 
7°07 
8'81 
TYT 
607 


(w3) 
UPIM 


967 


6°77 
T'9T 


Z'61 


9771 

07 
VAV 
6°87 
T'8T 
857 
S77 
7°67 


(wd) 
u1Suə1 


WB “HA 


dax Hö) 
dun... 


HESS 
CERREN 


s 
Bil 


R 


K< < doğulub 
h W GR IR # 


xu < š 
R IF 48 


1 
A 


| 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


C€13140667£€2:£H 


Z¿Z+91Z:8H 
TT2:£H 
£12:£H 


T102:£H 


6€S1+969:€H 
9€Z+0¿Z:€H 
389:£H 
CSTT+789°€H 
089°€H 
878+729°EH 
c29:£6H 
699:6H 
OS19AQ99:€H 


777 


EYZ 
TYT 
TIZ 


OT 


6€7 
8ET 
LET 
9ET 
GET 
VET 
EEZ 
TET 
TET 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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414 


SIA 

SIA 

SIA 
OSIJA 

SIA 

SIA 

SIA 
(032ə/ 
uoi)se]d 
ən} 
səndwı 

pəşeşsun) (SIA) 


UM ulofay Jee  səinsei3 


SƏA 


SIA 


SIA 
yoeig SIA 
SIA 


SIA 


SIA 


SIA 


SIA 


(pd4/212219) (səA) 
uodus pəquəs 
-uļ ül 1114 0} “Ul 3813 
pəsn 10109 uoneulAlq 


8:81 
6'€1 


g8's1 
a4 
SVT 
CLT 
891 
ETT 
987 
CST 


Zl 
Zl 
SEL 
EET 


671 


(w3) 
YIPIM 


6°77 
9°02 


81 
oe 
TZ 
EZ 
SLT 
SOE 
G97 
S77 


€'8T 
981 
ez 
957 


281 


(w) 
u1Suə1 


B FANT 
TRER 
-.. 
ERRE 

Kha ' 


33 
+ 


(əsəulu? ul) uo 
-PAJƏSƏ1d JO Ə)B)S 


T9Z:EH 
092:£H 


ZSLL+6SZ:€H 
8SZ:EH 
292:6H 
7S2:£H 
£S2:6H 

1001:192:6H 

£92:092:6£H 
YYZ:EH 
OSJAAQEZ:EH 
862:£H 
262:6H 
116:6£2:6H 
672:6H 


8C2:6H 


097 
697 


897 
YAYA 
997 
SSZ 
7ST 
ESZ 
TST 
TSZ 
097 
677 
877 
LYT 
977 


S77 
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ZIS 


OS13A 


əəedelp? 


(032əs 

uosse)d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 


SIA 


SIA 


(səA) 


səinseıq 


5514 


pəs 
pəs 
9514 


33818 
5518 


9514 
9518 


pəs 


(Pd4/212219) 
uodus 
“Ul u! lll4 O) 
pəsn 1010) 


SIA 


SIA 
SIA 


SƏA 


SIA 


SIA 
SIA 
SIA 


SIA 


SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


CET 


6°02 
91 
S Tt 


661 
E'S 
STL 


ELT 
807 
ET 
907 
SOT 

07 
CTL 
8:81 


(w3) 
PIM 


EZ 


9'Z¿ 
EZ 
ooc 


TT 
SOT 
SI 


gec 
yac 
67 
87 
Z'OT 
TE 
TA 
6°77 


(u) 
u1Suə1 


2.22: 


YA “She ch h 232 
CETE CEE 
ne 


r 
An 
YA 
YE 
W 
m 
we 
in 
= 


Bi 


gi Şi mx 


dü GR 48 IR mi Oe 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


CC8:£H 


TZZI+918:EH 
808:€H 
I108:€H 

OSIƏAÇ€6Z:€H 
£€6Z:€H 
OZS:EH 
162:6H 


062:6H 
68/:6H 
T82:6£H 
32/7:6H 
c/2/7:6H 
022:6H 
89Z:€H 
Z9Z:€H 


9Z¿ 


SZZ 
YLT 
EZZ 
TLT 
T2€ 
0/7 
697 


897 
L97 
997 
S97 
797 
€9¢ 
c9C 
197 


‘ON 


"ON UODPAP?X4 Solele3 
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OSIƏA 


(o13ə1 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


UM Ulofay = Jeuə)ew 


SIA 


SIA 


SIA 


SIA 


(524) 


sainsely 


33818 


eləki 
—Əp!s 3u514 
pəs 

—Əp!S 191 


pəs 
951 


9518 


>ya 


9514 


(Pd4/212219) 
uodus 
“Ul ül LA 03 
pəsn 10103 


SƏA 


SƏA 


SƏA 


SƏA 


SƏA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


991 


TOZ 


gec 
LOT 
VA 
LST 


Z'91 
sec 
SOT 
SVT 
861 
987 


(w3) 
YIPIM 


TT 


T'9T 


867 
LSC 
8'97 
S'Z¿ 


7°9C 
Lt 
TET 
S'61 
Z< 
ZL 


(u) 
u1Suə1 


LAHA Fahy 


HANE LKE 


Bi 


su 
dR 
< 

IR SR IR 


WwW 
11 
ül 


K gi is 
1 


(əsəulu? ul) uo 
-PAJƏSƏ1d JO Ə)B)S 


£28:6H 


S98:€H 
OS13A798:EH 
798°€H 
798°€H 
TLOT+SS98°EH 
678°€H 


378:£H 

TİS:£H 

638:078:£H 

9£8:£H 

6C8:6£H 
G66+776+778+E78°EH 


687 


887 
L8T 
987 
G87 
787 
ESZ 


C87 
T87 
087 
627 
8/7 
ZZ¿< 


‘ON 


"ON UOI}eAeIxXZ So]ele2 


417 


Appendix I: Raw Data 


VAS 


(032əs 

uosse)d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 


SIA 


(səA) 


səinseıq 


pea 


9e14 


33818 
33818 
pea 


2219 
—Əp!s 3u514 
pəs 

—Əp!S 1ə1 


5514 
pəs 
pəs 


(Pd4/212219) 
uodus 
“Ul u! lll4 O) 
pəsn 1010) 


SIA 


SIA 
SIA 
SIA 
SIA 
SIA 
SIA 
SIA 


SIA 


SIA 


SIA 
SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


CST 


ETT 
6'91 
S07 
LTC 

ZL 
TI 

cc 
TET 


6:51 
COT 
SLT 
ST 
GLT 


(w3) 
PIM 


6.77 


ez 
LC 
L9C 
sac 

87 
gec 
L°8C 
T'gT 


977 
GL 
961 
TC 
EEZ 


(u) 
u1Suə1 


55 
ry ` rh ` 
H 


Wa 
m 

Wa 

ardı RER 

AHALA 

syg 

Wx 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


906:6£H 


€06°€H 
c06:6H 
268:6H 
968:6£H 
168:6H 
988:£H 
788°€H 
788°E€H 


088°€H 
6/8:6H 
968:6H 
ZL8°€H 
9Z8°€H 


EOE 


cOE 
TOE 
00£ 
667 
867 
267 
967 
967 


767 
gec 
cec 
162 
067 


‘ON 
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418 


ejndess 


ejndess 


ejndess 


SIA 


SIA 


(032ə/ 
uoi)se]d 
ən} 
səndwı 
pəşeşsun) (SIA) 
Uyu ulofay 1EHƏ)EV  səinsei3 


5514 


5518 


pəs 


951 


(Pd4/212219) 
uodus 
“Ul ül LA 03 
pəsn 10103 


SƏA 


SƏA 
SƏA 
SƏA 
SƏA 
SƏA 


SƏA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


Tc 


89 


279 


GL 


TC 
SOT 
91 
ZL 
TT 
Let 


(w3) 
YIPIM 


ECT 


TI 


8"61 
yac 
7°02 

EZ 


(w) 
u1Suə1 


öl 


rae ` 

2. 
“ET hil EEE 
BAM “BAY 


my 
> 
# 


| 


ə. 
öm 
Y 
Ha 

i 
= 


H 


< 


E 
a 
mM dE R 


w 

IR 

"ıb x 
me WR Re WO ee MH 


a 
18 
x 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


876°€H 


S86°€H 


726°€H 


076:6H 


6€6:€H 
976:€H 
776°€H 
0c6:6H 
TT6:6H 
906:£H 


ETE 


TTE 


TITE 


OTE 


60€ 
80€ 
ZOE 
90€ 
SOE 
YOE 


‘ON 
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: Raw Data 


Appendix | 


(032əs 
uosse)d 
ən 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


pad 

33818 
33818 
eləki 
—Əp!s 1Yysly 
pad 

—Əp!S 1421 


(peu/42e)¢) 

uodus 

(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 


SIA 


SIA 
SIA 


SIA 


SIA 


SIA 


SIA 


SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


61 
807 
861 

ST 
Z'81 
CTC 
961 


CCC 
STL 


S'HI 
S Tt 


2781 
61 


(w3) 
UPIM 


8'87 2.02: 
s0¢ SE 
8'97 2.02: 
807 STE 
WLC olu 0g 
LLC 2.2. 
STT AMAA `H 


yc E| aS WE 
981 qaç 
iH 

8"c1 teach ` aE tí 
HALİL 

oz TT HII ` HLHH 
/2/c x 
17:c a aS sy ir 


(w3) (əsəulu? ul) uon 
u3Suə? -EAHƏSƏLd JO ə]e]S 


8001:£H 
SOOT*€H 
766°€H 
986°€H 
186°€H 
ZL6°€H 
926:6H 


976:6H 
c26:6H 


696:6H 


£96:6H 
896°€H 
2:6:6H 


9CE 
STE 
YTE 
ETE 
TTE 
TZE 
OTE 


61E 
816 


LTE 


916 
SI€ 
VLE 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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820 


OSIƏA 


dede) 


YES öƏəpdElE? 


OSJ9A 


OSJ9A 


(03991 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


UM Ulofay = Jeuə)ew 


SIA 
SIA 
SIA 
SIA 
pay SIA 
SIA 
pay SIA 
SIA 
eg 
SIA 
(peu/>218) (SIA) 
uodus pəquəs 
(SƏA) -ul ul 1ll4 03 “Ul 3813 
Ssəmsei3 pəsn 4000) uohEUlAQ 


SOT 
67 
Toz 
961 
EST 
86 
STL 
61 
87 
L6 
8'8 
CSI 
GLT 
69 
ETI 
8'81 


(w3) 
YIPIM 


SST 
8ST 
yc 
G97 
TTT 
SLT 


9°97 


(w) 
u1Suə1 


HEH A r 


(əsəulu? ul) uo 
-PAJƏSƏ1d JO Ə)B)S 


0201:£H 
OS1ƏAZ24301:€H 
Z701:£H 
9701:£H 
CTOT:£H 
TT701:£H 
6601:£H 
62491:2971:38601:£€H 
TEOT:£H 
C£01:£H 
0601:£H 
8C01:£H 
£C01:£H 
TCOT:£H 
0101:£H 
6001:£H 


CVE 
THE 
OVE 
6EE 
BEE 
LEE 
9EE 
GEE 
VEE 
EEE 
TEE 
TEE 
(03 
ece 
STE 
LTE 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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OSJ9A 


TOE 


(o15Ə1 

uolj}se}d 

dun) 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 
SIA 
SIA 
SIA 
SIA 


SIA 


SIA 


SƏA 


(Pd4/212219) (səA) 

uodus pəquəs 

(SHA) -ul ul YY 03 -uy 9819 
sainseiz pəsfi 1010) uoneulAlq 


CLT 
ev 


TET 
CSI 
Te 
T91 
ZL 
cc 


SOT 


07 


SCL 
Z'OT 


TT 


(w3) 
UPIM 


7°67 
TOT 


g'IZ 

cc 
26c 
Lie 
cc 
GCE 


GET 


97 


T'EI 
99 


91 


(u) 
u1Suə1 


HPE Ek H S 


MERE 2 36 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


TET1:£H 
SCTT:£H 


YLSI 
+ZTET+9ZCITT+SZITT:EH 


ZCT1:6H 
£TT1:6H 
I111:6H 
6011:£H 
9011:6H 

OS19AŞ801:6H 
S801:6H 


8201:£H 


6901:£H 
7801:£H 


9901:£H 


9:6 
SSE 


YSE 
ESE 
TSE 
TSE 
OSE 
67E 
87E 
ZYE 


OVE 


SYE 
YE 


EYE 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 


422 


OSIJ9A 


OSJ9A 


OSI9A 


(03991 

uoi)se]d 

əhn) 

səndwı 

pəşeşsun) 

YUM Ulofay Jene Ww 


pay 
eld 


5514 


pəs 
SIA 


9514 


5514 


(pəs /1oE18) 

uodus 

(SHA) -ul ul YY 0} 
səinseiq pəsn 40103 


SIA 
SIA 


SIA 


SIA 
SIA 
SIA 
SIA 
SIA 
SIA 
SIA 


SIA 


SIA 


SƏA 


(sa) 
paquos 
-Ul 2843 
uoneulAlq 


LOL 
TYT 
Z6 


SET 
CSI 
TEIL 
STL 

Z8 
9'81 
COT 
987 


81 


ZL 
VT 


(w3) 
YIPIM 


GCC 


907 
S'E 


(u) 
u1Suə1 


əd Hi LS rH ATA 


eae hy AE 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


C8T1:£H 
22T1:6H 
9911:£6H 


39TT:£H 
T9TT:£H 
£9TT:£H 
O8TT:£H 
C9TT:£H 
6311:£H 
83TT:£H 
331T1:£H 
OSIƏAĞTTT:£H 
6711:£H 
ÖSİƏASTTT:£H 
ST7TT:£H 
SETT:£H 
OSJƏATETT:EH 


EZE 
TLE 
TZE 


02£ 
69€ 
896 
LOE 
996 
S9E 
79E 
E9E 
T9E 
T9E 
09€ 
6S€ 
8S€ 
LSE 


‘ON 


"ON UODEPAP?X4 So18352 
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Appendix l: Raw Data 


əəedeipə 


(032əs 

uosse)d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 
SIA 
SIA 


SIA 


SIA 


(səA) 


səinseıq 


pəs 
ve 


pəs 
551 


(Pd4/212219) 
uodus 
“Ul u! lll4 O) 
pəsn 1010) 


SIA 


SIA 


SIA 


SIA 


SIA 
SIA 
SIA 
SIA 
SIA 
SIA 


SIA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


COL 
8st 
87 
T3 
TYT 


cL 
6:01 
STL 
OL 
OL 
Z'OT 
CST 
LCT 
8"81 
07 


(w3) 
UPIM 


TT 


GST 
LL 
TOT 
7ST 

ZL 

SZ 
8'87 
TYT 
S'97 


(u) 
u1Suə1 


ML “ad “HB 


HM 
2.02: 


nr 


m 


Ra MCI) 
36364 Ya H 2 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


£7CT:£H 


£7CT:£H 
CATCH 
6ETT:€H 
TETI:€H 
8STC1:£H 


61C1:£H 
STCT:£H 
60ZC1:£H 
S0ZCT:£H 
£0ZT:£H 
6611:£H 
6811:£H 
Z8T1:£H 
9811:£H 
S811:£H 


68€ 


88E 
Z8€ 
98E 
S8E 
78E 


ESE 
TSE 
T8£ 
08£ 
6Z€ 
826 
ZLE 
OLE 
GLE 
VLE 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 


424 


OSIJA 
"EGG Jo 9JJe) 
-Ndnp si g69c1 
1194 JO a}e9 
“dnp si YE9ZT 
8743 

(032ə/ 

uoi)se]d 

əhun) 

səndwı 

pəşeşsun) 


MM Ulofay  Jeuə)ew 


SIA 


SIA 
SIA 


SIA 


SIA 


SIA 


(524) 


sainsely 


pay 
—Əp!S 41 


eləki 
—Əp!s 3u514 
pəs 

—Əp!S 191 


(Pd4/212219) 
uodus 
“Ul ül LA 03 
pəsn 10103 


SƏA 


SƏA 


SƏA 


SƏA 
SƏA 
SƏA 
SƏA 


SƏA 


SƏA 


SƏA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


SI 
BTC 


SVT 


SEL 
SOL 
91 
cc 
61 


9:1 
ET 


(w3) 
YIPIM 


TYT 
9'87 


S'IZ 


T'61 
SLT 
07 
867 
SZ 


S'IZ 
TIT 


(u) 
u1Suə1 


ef rh UY Bh h Sey 


LY ZEKİ 
iS FE 
Lam... 
Ex 
— 


aS VIE 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


GLTLEH 
LZZL:€H 
OS49A02Z1:6H 
OZZT:EH 


g “V£9C1:£H 
C9CT:£H 
83C1:£H 
29C1:£H 
£3CT:£H 
TSCL*EH 


97C1:6H 
S7CT:£H 


TOY 
007 
66€ 
86€ 


26€ 
96€ 
S6€ 
76€ 
E6E 
c6£ 


16€ 
06€ 


‘ON 


"ON UODEPAP?X4 So18352 
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Appendix l: Raw Data 


OSIJ9A 


(032əs 

uosse)d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 
SIA 
SIA 


SIA 


SIA 


(səA) 


səinseıq 


SIA 
əelg SƏA 
SIA 
>ya SIA 
SIA 
SIA 
SIA 
SIA 
SIA 
SIA 

?elg 

—Əp!s 3u514 
(pd4/212219) (S®A) 
uodus pəquəs 
“Ul ül 1114 03 -u B19 


pəsn 40009 uoneuluq 


SOT 


L8t 
07 


8”T1 

cL 
CLT 
LTT 


EST 
yel 
LYT 
CLT 
981 


(w3) 
UPIM 


es 


67 
9°97 


ET 
7°38 
T'67 
ee 


T'9T 
7°61 
957 
TET 
sac 


(u) 
u1Suə1 


K 


N HR 


Rik 


OE 


Ei 


.—.. 


R JE IR il 


sg 
zi 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


TOET:£H 


86C1:£H 
36C1:£H 


T6C1:£H 
06C1:£H 
28C1:£H 
98C1:£H 
OSIƏASŞŞSZT1:€H 
S8ZCT:£H 
T3CT:£H 
C8CV:6H 
62C1:£H 
82C1:£H 


VAN 


ELY 
8/1 


Il? 
OLY 
607 
807 
207 
907 
SOV 
707 
£07 
¿07 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 
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19S 

pew 
32818 

OSIƏA 

ejndess 
551 

OSIJA 
9518 

(032ə/ 

uoi)se]d 
ayn} (peu/>218) 
səndwı uodus 
pəşeşsun) (SƏA) -Ul Ul 1114 03 


Uu ulofay jeuəjeW səınsesg pəsn 40102 


SIA 
SIA 


SƏA 


SIA 


SIA 


SIA 
SƏA 


SƏA 


SƏA 
SƏA 


SƏA 


SƏA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


961 
EZ 
6°€7 


961 
AVAR 


Z'S 
T'SI 
TYT 
Tec 
GST 
987 


S'HI 


yel 


(w3) 
YIPIM 


6°67 
SOE 
GTC 


EST 
ECT 


GTC 
917 
907 
887 

87 
T'9T 


öc 


ZL 


(w) 
u1Suə1 


AM st 
5:02 


FLYR 
Wx 


2.21 

HEEL 
24.55. 
xe? Dh 2 ELE, 
BASE 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


8961:0961767€1:£H 
87£T:£H 

ZYET:EH 
OSJ1ƏAEÇYET:EH 
£7£T:£H 

CYET:EH 


Z££T:£H 
3C€1:£H 
TT£T:£H 
CI€T:£H 


TT£T:£H 
80£T:£H 
20£T:£H 


0££T:£H 


87 
Lev 
977 
STY 
YTY 
ETY 


CCV 
za) 
ozy 
617 


8T7 
LUV 
917 


STY 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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Appendix I: Raw Data 


OSIJ9A 


OSJ9A 


OSIJ9A 


6CS+EEV 
6CS+7E7 
ESS 


əəedeipə 


(0a 

uojj}se}d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


(səA) 


səinseıq 


SIA 


SIA 


eli SIA 


SIA 


SIA 


SƏA 


(Ppd4/212219) (səA) 
uodus pəquəs 
“Ul ül 1114 03 -up 32843 
pəs 4o109 uoneululq 


ATA 


T81 


LI 


SOT 


LT 


CT 


ST 


8°07 


GEL 


ST 


(w3) 
UPIM 


67 


26c 


aks 


8"61 


S'I 


ET 


67 


Z< 


87 


Z< 


(u) 
u1Suə1 


= 

WE “hH `AH 
Ly 
H 
L 
T 
Ly 
H 


YJ HA 
HMI 
Herb oy af ` 


Herh ` 
hz A 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


99€1:£H 
OSIƏAG9£T:£H 
S9€1:€H 
ÖSİƏAT9E£T:£H 
T9£T:£H 
OSIƏAQ9€T1:€H 


09£T:£H 
2c9€T:£H 
gZ9ET:EH 
Vc9£T:£H 


636€1:£H 


ZSSI+8S€I:€H 


T961:£H 


Try 
077 
6€7 
8£7 
LEV 
967 


SEY 
YEY 
EEY 
TEY 


TEY 


0£77 


öcy 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 
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SIA 
SIA 
SIA 
OSIJA 
SIA 
OSIJA 
SIA 
(032ə/ 
uoi)se]d 
ən} 
səndwı 
pəşeşsun) (SIA) 


MA ulofay JeuəjeW  səinsei3 


9e1¢ 
peu 
pəs 
ye 
pəs 
pea 


pou 


(Pd4/212219) 
uodus 
“Ul ül LA 03 
pəsn 10103 


SƏA 


SƏA 
SƏA 
SƏA 
SƏA 
SƏA 
SƏA 
SƏA 


SƏA 


SƏA 


SƏA 


SƏA 


SƏA 


(səA) 
paquos 
-Ul 2843 
uoneulAlq 


TI 


OL 
981 
ev 
SST 

TT 
7°07 
907 
S07 
ET 


SVT 
681 
81 


T81 
ST 


(w3) 
YIPIM 


OTE 
26c 


(w) 
u1Suə1 


O 
$£ i 


HMA YA e 


8:5. 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


9071:£6H 


OZYT:EH 
SOYT:EH 
TOTT:£H 
26€1:£H 
96€T:£H 
06€1:£H 
88£T:£H 
28£1T:£H 
S8ET:EH 


£861:£H 
6ZEL:EH 
ZLEL:EH 
OSI9AQ/ET:EH 
9ZET:EH 
£261:£H 


LSY 


937 
SSY 
VAA 
ESY 
TSY 
TSY 
037 
677 
877 


Lav 
977 
SYY 
777 
EYY 
TYY 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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Appendix |: Raw Data 


OSJ9A 


OSJ9A 


OSIJ9A 


(032əs 

uosse)d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


SIA 


SIA 


SIA 


SIA 


SIA 


SIA 


SIA 


(səA) 


səinseıq 


ye SOA 
SIA 
SIA 


SIA 


SIA 


SIA 


SIA 
SIA 


SIA 


SIA 


yoeig SIA 
SIA 


(Pd4/212219) (səA) 
uodus pəquəs 
“Ul ül THY 03 -up 32843 
pəsn 10109 uoneulAlq 


607 
ST 
GT? 
COL 
981 
981 
STL 

cL 


€61 
cc 
GT? 
CTC 
TI 
TZ 
S'TT 
COL 


(w3) 
UPIM 


yac 
TZ 
oe 
CLT 
LL 
0€ 
907 
TOT 


TTE 
80£ 
yac 
6°27 
8"61 
Uc 
TOE 
ez 


(u) 
u1Suə1 


su 


— š 
IF 18 
< 


WR Hi oH IR 


m S 


wx 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


£971:£H 
8971:£H 
SSYT:EH 
7SY1:£H 
£S71:£H 
1971 + ZSTI:€H 
0971:£H 
TYYT:EH 
OS1ƏA9EYT:EH 
9EYT:EH 
SSYT:EH 
7£71:£H 
££71:£H 
0£71:£H 
SZ71:£H 
2171:£H 
6071:£H 


TZT 
EZY 
cLY 
TLV 
027 
697 
897 
297 
997 
S97 
797 
E97 
cov 
197 
097 
637 
837 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 


830 


yum ujofay 


(03991 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 
1eHəleyi 


SIA 
SIA 
SIA 


SIA 


SIA 


SIA 


SIA 


SƏA 


(524) 


sainsely 


SIA 
SIA 

pau SIA 

SIA 

SIA 

SIA 

pau SIA 

X921g SIA 

SIA 

pau SIA 

SIA 

ye SIA 
(pd4/212219) (səA) 
uodus pəquəs 
-uļ ül 1114 0} “Ul 3813 


pəsn 40009 uoneuluq 


eer 
SOT 
SOT 
SLT 
S'HI 


cc 


ELT 
ET 
S07 

91 
7°61 


861 
S07 
SI 


(w3) 
YIPIM 


Sc 
97 
cc 
LC 
07 


cc 


LOE 
87 
87 

GTC 

9°S7 


9°87 
SLT 
öc 


(w) 
u1Suə1 


S < š 
IR IR OR 


M < < < Se 
JE iki ii ii GK 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


0671:£H 
6871:£H 
8871:£H 
S871:£H 
T8TT:£H 


6271:£H 
OS4ƏAZZ71T:€H 
2/71:6H 
9/71:6H 
C2VT:£H 
T271:£H 
0271:£H 
OSIƏA697T:£H 
6971:£H 
8971:£H 
Z971:£H 


687 
887 
L817 
987 
387 


787 
£87 
C87 
187 
087 
627 
827 
14227 
YZZY 
927 
GLY 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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(o15Ə1 
uolj}se}d 
oyun} 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


pəs 


pəs 


951 


9514 
9514 
551 
ped 
9514 
pəs 


pəs 

—Əp!s 3u514 

eləki 

SIA —əp!s jo] 


(peu/42e)¢) 

uodus 

(SHA) -ul ul YY 0} 
sainselyz pəsfi 1010) 


SIA 


SƏA 


SIA 


SIA 
SIA 
SIA 
SIA 
SIA 


SIA 


SƏA 


(sa) 
paquos 
-uj JJL 
uoneulAlq 


TOL 


cer 


7ST 


961 
8:61 
ZL 
Z'61 
CEL 
cc 


Tc 


(w3) 
UPIM 


9°97 


9°97 


8c 


SOE 
9Tc 
TC 
T'9T 
TZ 
0£ 


9°67 


(u) 
u1Suə1 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


0131:£H 


0131:£H 
:€H 
SOSI:€H 
C031:£H 
OSIƏATOST:€H 
T091:£H 
6671:£H 
Z2671:£H 
967TEH 
S6YT:£H 
£6Y71T:£H 


C6VT:£H 


cos 


TOS 
004 
667 
867 
467 
967 
S67 
767 
€67 
c6v 
T67 


067 


‘ON 


"ON UOI}eAeIxXZ So]ele2 


Appendix l: Raw Data 


432 


(032ə/ 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


UM Ulofay = Jeuə)ew 


pəs oT 


ee 
LT 


Le 
yc 


SIA € 


(Pd4/212219) 
uodus 
“Ul ül LA 03 
pəsn 10103 


(sea) 

pəqu?s 
-Ul 32843 (w3) 
uoneulAlq UPM 


(524) 


sainsely 


8 
TE 
oT 
81 
S'I 
8T 
oT 
Te 
ST 


97 


(u) 
u1Suə1 


YA 88 (J M 
j 


(əsəulu? ul) uon 
-PAJƏSƏ1d JO Ə)B)S 


9SSI+¿SSI:€H 
TSST'EH 
0O0SSI:€H 
S731:£H 
Tİ31:6£H 
T731:£H 
TE3T:£H 
S8SI+€€SI:€H 
C£31:£H 


c6ST 
+8€SI+S€SI+O€SI:€H 


8C3149C831:£H 


¿Z/STI+€SSI+ZZSLI 
YSCST37C3140C31:£H 


9131:£6H 
TT31:£H 


914 
STS 
YIS 
EIS 
(ans 
TIS 
OTS 
603 
80S 


Z0S 
905 


905 
70S 
EOS 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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TZS 
VET+EET 
TES 
SZZ 
(o15əƏ1 
uolj}se}d 
oyun} 
səldull 
pəşeşsun) 


uu ujofay Jene Ww 


(pd4/212219) 


“Ul ul İll4 01 


pəsn 4o009 uoneuluq 


LT 


67 


(u) 
u1Suə1 


dç dr de dr ae de. e she 


X 
Ku 


de ae de de: ie de die es Se 


YA 


\ 


EK 
dt 
- 


< < 


o 


(əsəulu? ul) uon 
-BAJƏSƏ1d JO 37215 


T831:£H 
0831:£H 
8231:£H 
2231:6H 
9ZSI:€H 
£231:£H 
T291:£H 
0231:6£H 


69ST:EH 
89ST:EH 
Z9ST:EH 
99ST:EH 
Y9ST:EH 
E9ST:EH 
T9ST:EH 


TOST+8S9ST°€H 
SSST+7SST°€H 


EES 
TES 
TES 
O€s 
675 
879 
LCS 
97S 


SCS 
YTS 
EZS 
dar 
TZS 
0c4 
614 
814 
ZIS 


‘ON 


"ON UOI}eAeIxXZ So]e]e2 


Appendix l: Raw Data 


834 


S6€ 
TEE 
(032ə/ 
uoi)se]d 
əhn) 
səndwı 
pəşeşsun) 


MM Ulofay  Jeuə)ew 


6'1 
Ge 
Z0 
TT 
eT 
LT 
60 
LT 
60 
60 
6 
LT 
TT 
VT 
UT 
60 
6 


(peu/>218) (SIA) 

uodus pəquəs 
(SƏA) -ul ul 1ll4 03 -Ul 2219 (wd) 
sainseiyz pəsn 40002 uoheulAlq UIPIM 


Yz HA 
ET JAHH Hyf 
VT HI 
90 LU hiv 
ST Ai 
TI L shiv 
T EAR HAN 
97 Hf 
91 HEM" 
97 STRUNG 
T EH “MN 
97 Hf 
91 HEMİN" 
81 Hf 
8'0 HA 
I LH hhc 
CT Hi 


(w3) (əsəulu? ul) uon 
u3Suə? -EAHƏSƏLd JO Ə)B1S 


6191:6£H 
9191:£H 
T191:6£H 
6091:£H 
9091:£H 
T7091:£H 
£091:£H 
0091:£H 
8631:£H 
S6ST'EH 
6841:£H 
8831:£H 
2831:£H 
9841:£6H 
T831:£H 
£831:£H 
C831:6H 


034 
674 
874 
A 
97: 
374 
77S 
EYS 
TYS 
TYS 
0174 
6€S 
864 
yA 
9€S 
SES 
YES 


‘ON 


"ON UOI}eAeIxXZ So]ele2 
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8cr7 


(0;a1 

uolj}se}d 

əhm 

səldull 

pəşeşsun) 

uu ujofay Jene Ww 


5518 S'I 


Te 


S'I 


(peu/42e)¢) (se) 

uodus pəquəs 
(SHA) -ul ul YY 03 -uy 9819 (w3) 
sainsely pəsn 40103 uoneulAlq UPM 


TT HÜRİ” 
LL Hf 
Lt dN 
97 Hf 

€ SCN 

c unu 
ZT SEUNG 
GST Hi 
81 HOME HHN 
ST KAT, 
20 HA 


(w3) (əsəulu? ur) uon 
u3Suə? -EAHƏSƏLd JO ə]e]S 


0791:6H 
6E9T:EH 
ZE9T:EH 
S€91:€H 
T691:£H 
0691:£H 
8C91:£H 
ZZ9T:EH 
S¿91:€H 
£C91:6H 
0C91:£H 


194 
094 
634 
834 
ZSS 
934 
SSS 
75S 
ESS 
css 
TSS 


‘ON 


"ON UOI}eAeIxXZ So]ele2 


Appendix II: Parallel content, related content, 
sets, and synchronies 


Catalog # 


2 


(Divinations about:) 


A2, 7. 37, 149, 467 

Shooting with bow and arrow at Lu jij, Ning 3/7, and Yong Ef, days Wuzi 
(25/60) through Guihai (60/60). 

A 2. 152 

Zi lin F &; test divinations made by You X. 


A3, 53, 181, 409 

Zi hunting; and resting with Ding. Whether or not Ding will not continue to 
be upset with Zi, dates: Ren(shen) (9/60) until day Yi(hai) (12/60) of follovv- 
ing week. (Dates reconstructed based upon A 35, 3, 395+548.) 


A3, 75. 181, 183, 268, 409, 446, 463 
Zi issuing a command. (Charge statement only records Zi ling f.) 


A35, 3, 395-548 
Hunting after the call to eat on day Renshen (9/60), from the “old location 
“EF PT”, and on day Guiyou (10/60), from Ge š. 


A 3, 181, 273, 409 

Zi Guo”s #} injury, when he will heal, and whether or not to perform exorcism 
for him to select ancestors: Ancestress Geng, Ancestress Ji together with An- 
cestress Ding, or Child Gui. (All of the divinations in this microset are dated 
1/10 and not 1/60.) See A 181, 273. 


A4, 170, 214, 355 
Ancestor vvorship and sacrifice that mention zi xi // 
originating from the vvest”. 


i 48“sacrificial items 


A5. 220 

Dispatch to Lady Hao. 

A 6, 333, 342, 481, Heji 21853 (Heji 21123) + linglin W 2993 
Zi contributing top-quality sickles. 

A6, 350 

Sacrificing and carving black bull for seasonal Yi 2 rite to Ancestor Yi, on 
Yisi (42/60). 

A7, 162. 411 

Sacrificing to “Two Ancestors —4H” (Ancestors Jia and Yi). 


A7, 37. 196. 291. 354, 463. 4284561. 490 
Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu jis with sacrificial 
animals entered from there. 


A2, 7. 37, 149, 467 


@ Open Access. © 2019 Schwartz/JAS, published by De Gruyter. SEZ This work is licensed under 
the Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 License. 
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Appendix II: Parallel content, related content, sets, and synchronies — 437 


Catalog # (Divinations about:) 


Shooting with bow and arrow at Lu ji, Ning ##, and Yong EİE, days Wuzi 
(25/60) through Guihai (60/60). 
A7. 81. 168, 352. 367 
Trading and inspecting horses. 

9 A9. 234 
Evening of Bingyin (3/60) ritual event, including viand offerings and Zi hav- 
ing words in the ancestral temple. 


450. 378, 381, (9) 
Zi hunting from Wei ++. 


11 A11. 473 
Ji Nai {%75 travelling. 
13 A13, 264 
Sacrificing evves to AncestorYi at Fu” ğ on dayYisi (42/60), with Zi praying. 
14 A14, 352 
Hunting Qin’s pi; southern hills for pigs. 
16 416. 53 
Zi going to Yong i# to kill a sacrifice. 
21 A21, 459 


Making protection rite and libation for Zi going to hunt to the Lesser Altars; 
divinations dated Dingchou (14/60) and Wuyin (15/60). 
421, 29, 296 
Sacrificing white wild boars and offering grain to Ancestor Yi, on day Yisi 
(42/60). 

26 A26. 198, 420 
Zi setting out viand trays, and providing viands for Ding and Lady Hao’s up- 
coming visit; divinations dated week of Jiashen (21/60). 
A 26, 314 
Reporting a dream to Ancestress Geng with sacrificial offerings, week of 
Jiaxu (11/60). 

27 A27. 32. 320 
Making exorcism and sacrificial offerings to Ancestress Geng, including reg- 
istering 105 head of cattle, divinations made at Lai. 

28 A28, 284 
Certain people making an exorcism for the main character”s tooth. 
A 113, 28, 39, 53, 149, 181, 409, 550 
Zi King's illness, and exorcism rites for him, see 4352, 247, 255, 55. 
A28. 36 
Ding hunting. 

29 A29, 60, 81. 289 
Horse exorcism; divinations on days Yichou (2/60) to Dingmao (4/60). 


438 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 


32 


34 


35 


36 


37 


39 


(Divinations about:) 


A29. 149 

Zi offering jade tablets to Lady Hao; divinations in the week of Jiawu (31/60). 
(Made the week before divinations about Ding”s arrival and gift giving; see 
434, 420, 475, 454.) 

A21, 29, 296 

Sacrificing white wild boars and offering grain to Ancestor Yi on day Yisi 
(42/60). 

A27. 32. 320 

Making exorcism and sacrificial offerings to Ancestress Geng, including reg- 
istering 105 head of cattle; divinations made at Lai. 

A34. 169. 335. 420 

Preparations for Yi-day rite to Da Jia XA; on Jiachen (41/60) and Yisi 
(42/60). 

434., 420, 45A, 475 

Ding”s arrival and preparations for it. 

A35, 3, 395-548 

Hunting after the call to eat on day Renshen (9/60), from the “old location 

+ PT”, and on day Guiyou (10/60), from Ge 25. 

A295, 35, 234. 395-548 

Hunting deer, weeks Jiayin (51/60) and Jiazi (1/60). 

A36, 28 

Ding hunting. 

A 37, 63, 195 

Zi leading Lady Hao into Rong. 

A 2, 7, 37, 149, 467 

Shooting with bow and arrow at Lu ilı, Ning ¥¥, and Yong Ef, days Wuzi 
(25/60) through Guihai (60/60). 

A37. 198. 288 

Dispensing jades to Ding; divinations dated Guisi (30/60) and Jiawu 
(31/60). 

A37. 63. 459. 195 

(Divinations on Guichou (50/60) about) sacrificing feed cows to Ancestor Jia; 
(divinations on Yimao (52/60) about) using pigs and aromatic ale to sacrifice 
to Ancestor Yi. 

A37. 178. 475. 196 

The prince pouring out ale and dispensing jades to Ding. 

A7. 37, 196. 291, 354, 463, 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu ji; with sacrificial 
animals entered from there. 

A 39, 53, 501, 275+517. 450 

Zi’s ear ringing. 


Catalog # 


49 


50 


53 


55 


60 


63 


Appendix II: Parallel content, related content, sets, and synchronies — 439 


(Divinations about:) 


A 113, 28, 39, 53, 149, 181, 409, 550 

Zi King's illness, and exorcism rites for him, see 4352, 247, 255, 55. 
A 39, 130 

Hu 52/44 (one person's name spelled in two different ways); related to a mu- 
sical performance, divinations dated Jimao (16/20) and day Wu (5/10) (> 
Wuyin 15/602). See 4130, 372. 

A49, 220 

Cutting apart a sacrificial cow’s cranium, on Dingchou (14/60); related to 
rites for Ancestor Ding. 

A50, 288 

Zi hunting for deer and pigs, on day Yiwei (32/60). 

450, 378, 381, (9) 

Zi hunting from Wei +=. 

A 39, 53, 501, 275+517. 450 

Zi’s ear ringing. 

A16. 53 

Zi going to Yong # to kill sacrifice, on a Bing day. 

A 53, 181, 488 

Exorcism rites for the Many Servitors £ Er. 

A 113, 28, 39, 53, 149, 181, 255, 409, 550 

Zi Xing’s illness, and exorcism rites for him. 

A3, 53, 181, 409 

Zi hunting; and resting with Ding. Whether or not Ding will not continue to 
be upset with Zi, dates: Ren(shen) (9/60) until day Yi(hai) (12/60) of follow- 
ing week. (Dates reconstructed based upon A 35, 3, 395--548.) 

A53, 87, 247 

Zi lining up and also lining up female dancers for music and dance perfor- 
mances, performance on Gengshen (57/60). Forms a series with 4150, 
336. 487 and A 86, 150, 382. 

A352, 247, 255, 55 

Sacrificing to Ancestress Geng, and whether or not Zi will go to the Wan 3 
River to make exorcism (for Xing Fİ), see A 113, 28, 39, 53, 149, 181, 
409, 550. 

A 55, 247 

Zi lin, divination on day Dinghai (24/60). 

A29, 60, 81, 289 

Horse exorcism, divinations on Yichou (2/60) to Dingmao (4/60). 

A126, 431, 60, 81 

The horse on the right. 

A 37, 63, 195 

Zi leading Lady Hao into Rong. 


440 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 


67 


75 


76 


81 


84 


86 


87 


88 


92 


102 


(Divinations about:) 


A37, 63, 459, 195 

(Divinations on Guichou (50/60) about) sacrificing feed covvs to Ancestor lia, 
(divinations on Yimao (52/60) about) using pigs and aromatic ale to sacrifice 
to AncestorYi. 

A475. 63 

Calling upon Fa to present items to Ding and Lady Hao. 

467. 161, 220, 252. 319, 392, 481, FÆ 22172+ 4% 22351 
Sacrificing cattle to Ancestor Yi, betvveen days Yichou (2/60) and Dingchou 
(14/60). 

A3, 75. 181. 183, 268, 409, 446, 463 

Zi issuing a command. (Charge statement only records Zi ling f.) 
A478, 76. 299 

Da”s sickness. 

A 81, 195, 248, 490, (496) 

Bringing offerings into Rong”s Eastern Guesthouse for Ancestress Geng”s al- 
tar/spirit tablet. 

A7, 81, 168, 352, 367 

Trading and inspecting horses. 

A29, 60, 81, 289 

Horse exorcism, divinations on Yichou (2/60) to Dingmao (4/60). 

A126, 431, 60, 81 

The horse on the right. 

A84. 137, 458 

Newly entered Qiang and li Nai’s handling of them. 

486, 150, 382 

Continuing to perform “Shang Rš” music and dance; divinations on Bing- 
chen (53/60). See 487, 247 and A 150, 336, 487. 

487, 247, (53) 

Zi lining up and also lining up female dancers for music and dance perfor- 
mances, performance on Gengshen (57/60). Forms a series with 4150, 
336. 487 and A 86, 150. 382. 

4455, 88 

Sacrificing and making offerings to Ancestress Jia, at Youjing #33; divina- 
tions on liazi (1/60). 

A88. 102 

Zi having fear in his heart, divinations on Yi(chou) (2/60). 

A92, 453 

Calling upon servitors to present sanctified meat to Ding. 

488., 102 

Zi having fear in his heart, divinations on day Yi(chou) (2/60). 


Appendix II: Parallel content, related content, sets, and synchronies — 441 


Catalog # (Divinations about:) 
110 A110, 118 
Whether or not Yin 5| will die. 
112 A112, 266, 277;seea 144, 159, 264, 290, 455 


Departure and arrival in three to five weeks. 


4112. 266, 277. 159, 290 
Departure to the south and the expected date of arrival. 


113 A 113, 28, 39, 53, 149, 181, 409, 550 
Zi King's illness, and exorcism rites for him, see 4352, 247, 255, 55. 
118 A110, 118 


Whether or not Yin will die. 
123+Jiyi İHf£ — A123-Jiyi HK 561. 175. 43344344529, 437. 521+531 
561 Sacrificing to Ancestress Geng, on Xinyou (58/60). 

A288. 124, 113 

Zi contributing bovvs. 
124 A124, 165 

Zi’s dream reaching to the point of affliction. 


4124, 178, 490 
Zi presenting thick jade circlets to Ding. 


126 A126. 431, 60. 81 
The horse on the right. 

130 A130. 372 
Zi using zither players; Zi joined in. 
A39. 130 


Hu 52/4 (one person's name spelled in two different ways); related to a mu- 
sical performance, divinations dated Jimao (16/20) and day Wu (5/10) (> 
Wuyin 15/602). See A130, 372. 


132 A163 4 506, 132. 395 + 548 

The prince”s toothache and possible exorcism. 
137 484., 137, 458 

Newly entered Qiang and Ji Nai”s handling of them. 
144 A 144, 159, 264. 290. 455 

Military action in the south. 
146 A179, 146, 386 


Requesting to trade for piebald horses. 
A179, 467, 146. 386 
Who to call to request horses. 
149 A2. 7, 37, 149, 467 
Shooting with bow and arrow at Lu yi, Ning ¥¥, and Yong Hf, days Wuzi 
(25/60) through Guihai (60/60). 


A29, 149 


442 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # (Divinations about:) 


Zi offering jade tablets to Lady Hao; divinations in the week of Jiawu (31/60). 

(Week before divinations about Ding’s arrival and gifting him jades; see 

4420, 34, 475, 454.) 

A149, 247, 220 

Zi reporting mouth illness to Ancestress Geng; whether or not to exorcise 

Zi’s mouth illness. 

A170, 149, 4 

Sacrificing white boar or white sow + ale + sacrificial items from the west on 

days Jiayin (51/60) and Yimao (52/60) to Ancestors Jia and Yi, at Ru A. 

A 113, 28, 39, 53, 149, 181, 409, 550 

Zi King's illness, and exorcism rites for him, see 4352, 247, 255, 55. 
150 A 86, 150, 382 

Continuing to perform “Shang fi” music and dance; divinations on Bing- 

chen (53/60). See 487. 247 and A 150, 336. 487. 

A 150, 336, 487 

Whether or not Ding will be happy with Zi practicing “Shang ili”, on Yimao 

(52/60). See 487. 247 anda 86. 150, 382. 


152 A 2. 152 
Zi lin “T-47: test divinations made by You X. 
154 A337, 154, 366 
VVhether Ding vvould exit to hunt in the tenth month. 
157 A294, 157 
Zi reporting to Ding that Rong is under control. 
159 A 144, 159, 264, 290, 455 


Military action in the south. 


A159, 290, 112. 266. 277 
Divinations about a departure to the south and the expected date of arrival. 


161 A67, 161, 220, 252, 319, 392, 481, ASE 22172+ A 22351 
Sacrificing cattle to Ancestor Yi, betvveen days Yichou (2/60) and Dingchou 
(14/60). 

162 A 186, 162 


Divinations about exorcism for Dian 28; whether or not he will die. 


A7, 162, 411 
Sacrificing to “Two Ancestors —4B” (Ancestors Jia and Yi). 


163 + 506 4163 4 506, 132, 395 +548 

The prince’s toothache and possible exorcism. 
165 A124, 165 

Zi’s dream reaching to the point of affliction. 
168 A 7, 81, 168, 352. 367 


Trading and inspecting horses. 


Appendix II: Parallel content, related content, sets, and synchronies — 443 


Catalog # (Divinations about:) 

169 A34. 169. 335. 420 
Preparations for Yi-day rite to Da Jia AF; on Jiachen (41/60) and Yisi 
(42/60). 

170 AA, 170, 214, 355 


i 48“sacrificial items 


ml 


Ancestor vvorship and sacrifice that mention zi xi // 
originating from the vvest”. 


175 A123 liyi HK 561. 175. 433--434--529, 437, 5214531 
Sacrificing to Ancestress Geng on Xinyou (58/60). 
178 A355, 196, 178 


Zi calling the Many Commanders to contribute jades to Ding, and Zi offering 
drinks to the Many Commanders; divinations made during week Jiachen 
(41/60). 
A178, 376 
Providing viands from one head of pen-raised cattle to Ancestress Geng, on 
Gengwu (7/60). 
179 A179. 467, 146, 386 
Who to call upon to request horses. 
A179, 146, 386 
Requesting to trade for piebald horses. 
A179, 290 
Whether or not a situation would reach the point of affliction. (Phrased in 
the affirmative.) Divinations on Wuxu (35/60) and Jihai (36/60). 
A179, 338 
Sacrificing mountain rams paired with wild boars for Ancestor Jia, on Jiachen 
(41/60). 
181 A3, 53, 181, 409 
Zi hunting; and resting with Ding. Whether or not Ding will not continue to 
be upset with Zi; dates: Ren(shen) (9/60) until day Yi(hai) (12/60) of follow- 
ing week. (Dates reconstructed based upon A 35, 3, 395--548.) 
A3, 75, 181, 183, 268, 409, 446, 463 
Zi issuing a command. (Charge statement only records Zi ling T£.) 
A305, 293, 474, 183, 181. 416 
Ding vvatching Zi dance. 
A 113, 28, 39, 53, 149, 181, 409, 550 
Zi King's illness, and exorcism rites for him, see A352. 247, 255, 55. 
A 53, 181, 488 
Exorcism rites for the Many Servitors. 
A 3, 181, 273, 409 
Zi Guo”s fik injury, when he will heal, and whether or not to perform exor- 
cism for him to select ancestors: Ancestress Geng, Ancestress li together 


444 — Appendix Il: Parallel content, related content, sets, and synchronies 


Catalog # 


183 


186 


187 


195 


196 


197 


198 


(Divinations about:) 


with Ancestress Ding, or Child Gui. (All of the divinations in this microset 
are dated 1/10 and not 1/60.) See A 181, 273. 

A 181, 273 

Exorcism rite for Zi Guo to Ancestress Ji and Ancestress Ding. 

A 3, 181, 183, 409 

Zi hunting; and resting with Ding. Whether or not Ding will not continue to 
be upset with Zi; dates: Ren(shen) (9/60) until day Yi(hai) (12/60) of follow- 
ing week. (Dates reconstructed based upon A 35, 3, 395-548.) 

A3, 75, 181, 183, 268, 409, 446, 463 

Zi issuing a command. (Charge statement only records Zi ling f.) 

A305, 293, 474, 183, 181, 416 

Ding vvatching Zi dance. 

A 186, 162 

Divinations about exorcism for Dian 28; whether or not he will die. 

4187, 240, (241) 

Zi’s stomach sickness. 

A81. 195. 248. 490. (496) 

Bringing offerings into Rong”s Eastern Guesthouse for Ancestress Geng”s 
altar/spirit tablet. 

A 37, 63, 195 

Zi leading Lady Hao into Rong. 

A37, 63, 459, 195 

(Divinations on Guichou (50/60) about) sacrificing feed covvs to Ancestor lia, 
(divinations on Yimao (52/60) about) using pigs and aromatic ale to sacrifice 
to AncestorYi. 

A7, 37, 196, 291, 354, 463, 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu j:; with sacrificial 
animals entered from there. 

4355, 196, 178 

Zi calling the Many Commanders to contribute jades to Ding, and Zi offering 
drinks to the Many Commanders; divinations made during the week Jiachen 
(41/60). 

A197. 492 

Zi meeting Zhang Eš at Lady Hao’s and performing an exorcism ritual over 
him. 

437. 198. 288 

Dispensing jades to Ding; divinations dated Guisi (30/60) and Jiawu 
(31/60). 

A26, 198, 420 

Zi setting out viand trays, and about providing viands for Ding and Lady 
Hao”s upcoming visit, divinations made during the week liashen (21/60). 


Appendix II: Parallel content, related content, sets, and synchronies — 445 


Catalog # (Divinations about:) 
205 A 349, 441, 205 

Family members and others because of Zi’s ghost dream; test divinations. 
209 4336, 209 


Making announcement about Zi Bi and whether or not to perform exor- 
cism/protection rite for him; divinations and rites made week of Jiayin 
(51/60). Related to upcoming music and dance performance, see A 86, 
150, 382, A87, 247 and A 150, 336, 487. 

214 A214, 226, 427 
Exorcism for Wei’s fi eyes. 


AA. 170, 214, 355 
Ancestor worship and sacrifice that mention zi xi ji 
originating from the vvest”. 


i 48“sacrificial items 


SY 


218 A218, 379 
Requesting millet from Lady Hao; divinations on Bingchen (53/60). 
220 A149, 247, 220 


Zi reporting mouth illness to Ancestress Geng; whether or not to exorcise 
Zi’s mouth illness. 
467. 161, 220, 252, 319, 392, 481, #42 22172+ 44 22351 
Sacrificing cattle to Ancestor Yi, betvveen Yichou (2/60) and Dingchou 
(14/60). 
A49, 220 
Cutting apart a sacrificial cow’s cranium, on Dingchou (14/60); related to 
rites for Ancestor Ding. 
A220, 372 
Calling Wei 4k to cook; divinations on Yiyou (22/60). 
A5. 220 
Dispatch to Lady Hao. 
223 A223, 229 
Zi contributing earthen-colored cowries to Ding. 
226 A226, 214, 427 
Exorcism for Wei’s ff eyes. 
A237. 226 
Seasonal Rong -rite for Ancestor Ding, on Dingsi (54/60). 
A 226, 255 
Sacrificial offerings to Ancestor Yi, and including the sentence yue you fa 
(Fl) AIÈ “Say ‘There will be a beheading”. 
4275+517. 449, 427, 226. 490 
Seasonal Rong İİ/-rites for Ancestor Yi and Ancestress Geng, on Yihai 
(12/60) and Gengchen (17/60). 
228 A 228, 299 
Prime cattle. 


446 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 
229 


234 


237 


240 


241 


243 


247 


248 


(Divinations about:) 


A223, 229 

Zi contributing earthen-colored cowries to Ding. 

A295, 35, 234, 395+548 

Hunting deer; weeks Jiayin (51/60) and Jiazi (1/60). 

A9, 234 

Evening of Bingyin (3/60) ritual event, including viand offerings and Zi 
having vvords in the ancestral temple. 

4247. 449, 237, 275+517 

The Shao territory; divinations made during the week liazi (1/60). 
A237, 226 

Seasonal Rong İ//-rite for Ancestor Ding, on Dingsi (54/60). 

A237, 459 

Using boars and aromatic ale to sacrifice to Ancestor lia, on liazi (1/60). 


4187, 240, (241) 

Zi’s stomach sickness. 

A187. 240. 241 

Whether Zi will have stomach sickness. 

A243, 310 

Ale libation and beheading (one victim) to Ancestor Yi, exorcism for the 
prince”s shoulder ailment. Dates: Jiaxu evening (11/60) and Yihai (12/60). 
A247, 449, 237. 2754517 

The Shao territory; divinations made during the week Jiazi (1/60). 

A87, 247, (53) 

Zi lining up and also lining up female dancers for music and dance perfor- 
mances, performance on Gengshen (57/60). Forms a series with 4150, 
336. 487 and A 86, 150, 382. 

A149, 247, 220 

Zi reporting mouth illness to Ancestress Geng; whether or not to exorcise 
Zi’s mouth illness. 

4352, 247, 255, 55 

Sacrificing to Ancestress Geng and whether or not Zi will go to the Wan ë 
River to make exorcism (for Xing 4); see A 113, 28, 39, 53, 149, 181, 
409, 550. 

A 55, 247 

Zi lin, divination on Dinghai (24/60). 

A 475, 420, (446), 248, 294, 454 

Zi inviting Ding to come on Bingchen (53/60); divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE J FF FE” (294), see A294, 157. 


A 81, 195, 248, 490, (496) 


Appendix II: Parallel content, related content, sets, and synchronies — 447 


Catalog # (Divinations about:) 


Bringing offerings into Rong”s Eastern Guesthouse for Ancestress Geng”s 
altar/spirit tablet. 


A248. 459 
Zilibating with new aromatic ale to Ancestor Jia; divinations on Guichou 
(50/60) for ritual on Jiayin (51/60). 


252 A67. 161, 220, 252. 319, 392. 481. GÆ 22172+ A4E 22351 
Sacrificing cattle to Ancestor Yi, between days Yichou (2/60) and Dingchou 
(14/60). 

253 A253, 288 
Sacrificing one evve to Child Gui, on Guisi (30/60). 

255 4275+517, 255 


Calling upon the Many Traders to present Ding with gifts/contributions; divi- 
nation on Yihai (12/60). 

A352. 247, 255, 55 

Sacrificing to Ancestress Geng and whether or not Zi will go to the Wan ë 
River to make an exorcism (for Xing Fİ), see a 113, 28, 39, 53, 149, 
181, 255, 409, 550. 

A255, 290 

Calling upon Wei ft to banquet on days Yihai (12/60; not used) and Yiwei 
(32/60; used). 

A 226, 255 


Sacrificial offerings to Ancestor Yi, and including the sentence yue you fa O 
(ET) 44% “Say ‘There will be a beheading”. 


257 A257. 410 
Ding giving Zi servitors. 
258 A451, 258 


Sacrificing one sovv to Ancestress Geng, on Gengchen (17/60). 
264 A13, 264 
Sacrificing evves to AncestorYi at Fu” ü on dayYisi (42/60), with Zi praying. 
A 144, 159, 264. 290, 455 
Military action in the south. 
266 A112, 266, 277 , see A 144, 159, 264, 290, 455. 
Departure and arrival. 


A112. 266. 277. 159, 290 
Departure to the south and the expected date of arrival. 


268 A3, 75, 181, 183, 268, 409, 446, 463 
Zi issuing a command. (Charge statement only records Zi ling T£.) 
273 A3. 181. 273, 409 


Zi Guo”s B injury, when he will heal, and whether or not to perform exor- 
cism for him to select ancestors: Ancestress Geng, Ancestress Ji together 


448 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 


275+517 


276 


277 


279 


284 


286 


288 


(Divinations about:) 


with Ancestress Ding, or Child Gui. (All of the divinations in this microset 
are dated 1/10 and not 1/60.) See A 181, 273. 

A 181, 273 

Exorcism rite for Zi Guo to Ancestress Ji and Ancestress Ding. 

A 39, 53, 501, 2754517, 450 

Zi’s ear ringing. 

4275+517, 449, 427. 226. 490 

Seasonal Rong JX rites for Ancestor Yi and Ancestress Geng; on Yihai 
(12/60) and Gengchen (17/60). 

A247, 449, 237, 275+517 

The Shao territory; divinations made during the week starting liazi 1/60. 
4275+517, 255 

Calling the Many Traders to present Ding with gifts/ contributions, divina- 
tions on Yihai (12/60). 

4276, 401 

Sacrificing ten head of cattle to Ancestress Geng; divinations made in the 
evening of dayYi (2/10). 

A112, 266, 277 ç see A 144, 159, 264, 290, 455. 

Departure and arrival. 

A112. 266. 277. 159. 290 

Departure to the south and the expected date of arrival. 

A279. 349. 352 

Zi having a ghost dream. 


A28. 284 
Certain people making an exorcism for the main character's tooth. 


A286. 384 

Zi having various types of requests; divinations on Ren (9/10). 
A494, 286 

Zi reporting to Ding that the men are not unhappy. 

A 480, 288 

Gift presentation to Lady Hao, divinations on liaxu (11/60) and Yiyou 
(22/60). 

A37, 198. 288 

Dispensing jades to Ding; divinations dated Guisi (30/60) and liavvu 
(31/60). 

A253, 288 

Sacrificing one evve to Child Gui, on Guisi (30/60). 

A124, 288 

Contributing bows. 


A288. 493 


Catalog # 


289 


290 


293 


294 


295 


296 


299 


300 


304 


Appendix II: Parallel content, related content, sets, and synchronies — 449 


(Divinations about:) 


Calling upon Zi Hua to request horses; divinations on Wuzi (25/60). 
A50. 288 

Hunting for deer and pigs; divinations on Yiwei (32/60). 

A29. 60. 81. 289 

Horse exorcism; divinations on Yichou (2/60) to Dingmao (4/60). 
A255. 290 

Calling Wei fil to banquet, on Yihai (12/60; not used) and Yiwei (32/60; 
used). 

A 290, 493 


Divinations on day Renchen (29/30) about an ale libation #&; the prince has 
a dream about it. 


4290, 179 

Whether or not a situation would reach the point of affliction. (Phrased in 
the affirmative.) Divinations on Wuxu (35/60) and Jihai (36/60). 

A 144, 159, 264, 290, 455 (4112, 266, 277) 

Military expedition in the south. 

A7, 37, 196, 291, 354, 463, 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu ji; with sacrificial 
animals entered from there. 

4305, 293, 474, 183, 181, 416 

Ding vvatching Zi dance. 

A 475, 420, 446, 248, 294. 454 

Zi inviting Ding to come on Bingchen (53/60), divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE J JY FR” (294), see A294, 157. 


A294, 157 
Zi reporting to Ding that Rong is under control. 


A295, 35, 234. 395-548 

Hunting deer, vveeks liayin (51/60) and liazi (1/60). 

A21. 296. 29 

Sacrificing white wild boars and offering grain to Ancestor Yi, on day Yisi 
(42/60). 

A478, 76. 299 

Da”s sickness. 


A 228. 299 
Prime cattle. 


A375, 455, 300 
You You having a gathering (of men); divinations on Yichou (2/60) and 
Bingyin (3/60), at Youjing fir. 


A304, 446 


450 — Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 


305 


310 


312 


313 


314 


316 


319 


320 


324 


333 


335 


336 


(Divinations about:) 


Zi”s head illness (headache). 


A305, 293, 474, 183, 181, 416 

Ding vvatching Zi dance. 

A243, 310 

Ale libation and beheading (one victim) to Ancestor Yi, exorcism for the 
prince”s shoulder ailment. Dates: Jiaxu evening (11/60) and Yihai (12/60). 
A312, 363, 480 

Hunting and sacrificial activities at Tang JF on days Wuwu (55/60) and 
Xinyou (58/60). Return of the hunt from Tang, at Fu”, preparations for the 
arrival of Ding and Lady Hao to Fu” on Dingchou (14/60). 

A 313, 324 

Performing a requital sacrifice with Mang”s T“ pigs; divination on Jihai 
(36/60). 

A314, 391 

Which of the trader-inspected horses should be paired together; divinations 
on Yihai (12/60) and Gengchen (17/60). 

A 26, 314 

Reporting a dream to Ancestress Geng with sacrificial offerings, week of 
Jiaxu (11/60). 

4316. 355 

Sacrificing a dog to Ancestor Wu, on Wushen (45/60). 

467. 161, 220, 252, 319, 392, 481, #42 22172444 22351 
Sacrificing cattle to Ancestor Yi, between days Yichou (2/60) and Dingchou 
(14/60). 

A27. 32. 320 

Making exorcism and sacrificial offerings to Ancestress Geng, including the 
registering of 105 head of cattle; divinations made at Lai. 

A313. 324 

Performing a requital sacrifice with Mang”s T“ pigs; divinations on lihai 
(36/60). 

A6. 333, 342. 481, Heji 21853 (Heji 21123) + JingJin Hit 2993 
Zi contributing top quality sickles. 

A34. 169, 335. 420 

Preparations for Yi-day rite to Da Jia XA; on Jiachen (41/60) and Yisi 
(42/60). 

A 150, 336, 487 

Whether or not Ding will be happy with Zi practicing “Shang Rš”, on Yimao 
(52/60). See A87. 247 andA 86, 150, 382. 

4336, 209 

Making announcement about Zi Bi and whether or not to perform exor- 
cism/protection rite for him, divinations and rites made week of Jiayin 


Catalog # 


337 


338 


342 


349 


350 


352 


354 


355 


363 


Appendix II: Parallel content, related content, sets, and synchronies — 451 


(Divinations about:) 


(51/60). Related to upcoming music and dance performance, see A 86, 
150, 382, A87, 247 and A 150, 336, 487. 

A337, 154, 366 

VVhether Ding vvould exit to hunt in the tenth month. 

A179, 338 

Sacrificing mountain rams paired with wild boars for Ancestor Jia, on day lia- 
chen (41/60). 

A 6, 333, 342, 481, Heyi 21853 CHefi 21123) + linglin xü 2993 
Zi contributing top quality sickles. 

A279, 349, 352 

Zi having a ghost dream. 

A 349, 441, 205 

Family members and others because of Zi”s ghost dream (test divinations). 
A6, 350 

Sacrificing and carving black bulls for Ancestor Yi’s Yi-day rite, on Yisi 
(42/60). 

A7, 81, 168, 352. 367 

Trading and inspecting horses. 

A352, 247, 255, 55 

Sacrificing to Ancestress Geng and whether or not Zi will go to the Wan 2 
River to make an exorcism (for Xing Fİ), see A 113, 28. 39, 53. 149, 
181, 255, 409, 550. 

A279, 349, 352 

Zi having a ghost dream. 

A14, 352 

Hunting Qin”s |i; southern hills for pigs. 

A7, 37. 196, 291, 354, 463, 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu jis; with sacrificial 
animals entered from there. 

A355, 196. 178 

Divinations in week of Jiachen about Zi calling the Many Commanders to 
contribute jades to Ding, and about Zi providing drinks to the Many Com- 
manders. 


A316, 355 
Sacrificing a dog to Ancestor Wu, on Wushen (45/60). 


AA. 170, 214, 355 
Ancestor worship and sacrifice that mention zi xi ji 
originating from the vvest”. 


4312, 363, 480 


i 48“sacrificial items 


SY 


452 — n [Q Appendix II: Parallel content, related content, sets, and synchronies 


Catalog # 


366 


367 


372 


375 


376 


378 


379 


381 


382 


384 


386 


391 


392 


(Divinations about:) 


Hunting and sacrificial activities at Tang Fi on days Wuwu (55/60) and 
Xinyou (58/60). Return of the hunt from Tang, at Fu”, preparations for the 
arrival of Ding and Lady Hao to Fu” on Dingchou (14/60). 

A337, 154, 366 

VVhether Ding vvould exit to hunt in the tenth month. 

A7, 81, 168, 352, 367 

Trading and inspecting horses. 

A372. 391 

Zi cutting and making jade tablets and whether or not to report it to Ding; 
divinations on liavvu (31/60). 

A220, 372 

Calling Wei fit to cook; divinations on Yiyou (22/60). 

A130, 372 

Zi using zither players; Zi joined in. 

A375, 455, 300 

You You having a gathering (of men), divinations on Yichou (2/60) and 
Bingyin (3/60), at Youjing Haz. 

A178, 376 

Providing viands from one head of pen-raised cattle to Ancestress Geng, on 
Gengwu (7/60). 

A50, 378, 381, (9) 


da, 


Zi hunting from Wei +“. 


A218. 379 

Requesting millet from Lady Hao; divinations on day Bingchen (53/60). 
A50. 378. 381. (9) 

Zi hunting from Wei =. 

A86. 150. 382 

Continuing to perform “Shang Rš” music and dance; divinations on Bing- 
chen (53/60). See 487, 247 and A 150, 336, 487. 

A286, 384 

Zi having various types of requests, divinations on Ren (9/10). 

A179, 146, 386 

Requesting to trade for piebald horses. 

A372. 391 

Zi cutting and making jade tablets and whether or not to report it to Ding; 
divinations on liavvu (31/60). 

A314, 391 

Which of the trader-inspected horses should be paired together; divinations 
on days Yihai (12/60) and Gengchen (17/60). 

A67. 161. 220. 252. 319, 392, 481, FÆ 22172+ A442 22351 


Appendix II: Parallel content, related content, sets, and synchronies — 453 


Catalog # (Divinations about:) 
Sacrificing cattle to Ancestor Yi, between days Yichou (2/60) and Dingchou 
(14/60). 

395-548 A35, 3, 395-548 


Hunting after the call to eat on day Renshen (9/60), from the “old location 
“EF PT”, and on day Guiyou (10/60), from Ge #. 
A295, 35, 234. 395+548 
Hunting deer, vveeks liayin (51/60) and liazi (1/60). 
A163 4 506, 132, 395 + 548 
The prince”s toothache and possible exorcism. 
401 A276, 401 
Sacrificing ten head of cattle to Ancestress Geng; divination in the evening 
of day Yi (2/10). 
409 A3, 53, 181. 409 
Zi hunting; and resting with Ding. Whether or not Ding will not continue to 
be upset with Zi; dates: Ren(shen) (9/60) until day Yi(hai) (12/60) of follow- 
ing week. (Dates reconstructed based upon A 35, 3, 395--548.) 
A3, 75. 181, 183, 268, 409, 446, 463 
Zi issuing a command. (Charge statement only records Zi ling T 2.) 
A28. 39. 53. 113. 149. 181. 409. 550 
Zi King's illness, and exorcism rites for him, see 4352, 247, 255, 55. 


410 A257, 410 
Ding giving Zi servitors. 
411 A7, 162, 411 
Sacrificing to “Two Ancestors —4B” (Ancestors Jia and Yi). 
416 A305, 293, 474, 183, 181, 416 
Ding vvatching Zi dance. 
420 A26. 198, 420 


Zi setting out viand trays, and about providing viands for Ding and Lady 
Hao’s upcoming visit, divinations dated week of liashen (21/60). 
434, 420, 454, 475 
Ding’s arrival and preparations for it. 
A34, 169, 335, 420 
Preparations for Yi-day rite to Da Jia K; on Jiachen (41/60) and Yisi 
(42/60). 
A 475, 420, (446), 248, 294, 454 
Zi inviting Ding to come on Bingchen (53/60), divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE T JY F” (294); see 4294, 157. 

427 A226, 214, 427 
Exorcism rite for Wei’s fm eye(s). 


454 — C Appendix Il: Parallel content, related content, sets, and synchronies 


Catalog # 


428+561 


441 


446 


449 


450 


451 


453 


454 


455 


(Divinations about:) 


4275+517, 449, 427. 226. 490 

Seasonal Rong JX rites for Ancestor Yi and Ancestress Geng, on days Yihai 
(12/60) and Gengchen (17/60). 

A7, 37. 196. 291, 354, 463. 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu jis; with sacrificial 
animals entered from there. 


A 349, 441, 205 

Family members and others because of Zi”s ghost dream (test divinations). 
A 475, 420, 446, 248, 294, 454 

Zi inviting Ding to come on Bingchen (53/60); divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE J FF FE” (294); see 4294, 157. 

A304, 446 

Zi”s head illness (headaches). 

A3, 75. 181, 183, 268, 409, 446, 463 

Zi issuing a command. (Charge statement only records Zi ling f.) 
4275+517, 449. 427, 226. 490 

Seasonal Rong JÚ rites for Ancestor Yi and Ancestress Geng on Yihai (12/60) 
and Gengchen (17/60). 

A247, 449, 237. 275+517 

The Shao territory; divinations made during the week Jiazi 1/60. 

A39. 53. 501. 275+517. 450 

Zi’s ear ringing. 

4451, 258 

Sacrificing one sow to Ancestress Geng, on Gengchen (17/60). 

A92. 453 

Calling upon servitors to present sanctified meat to Ding. 

A 475, 420, 446, 248, 294, 454 

Zi inviting Ding to come on Bingchen (53/60); divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE J JF FE” (294), see 4294, 157. 

A434, 420, 45A, 475 

Ding”s arrival and preparations for it. 

4375, 455, 300 

You You having a gathering (of men); divinations on Yichou (2/60) and 
Bingyin (3/60), at Youfing fılIt. 

A455, 88 

Sacrificing and making offerings to Ancestress Jia, at Youjing #33; divina- 
tions on liazi (1/60). 

A 144, 159, 264, 290, 455 

Military action in the south. 


Catalog # 
458 


459 


463 


467 


473 


474 


475 


478 


480 


Appendix II: Parallel content, related content, sets, and synchronies — 455 


(Divinations about:) 


A84. 137, 458 

Newly entered Qiang and Ji Nai’s handling of them. 

A248, 459 

Zi libating with new aromatic ale to Ancestor Jia; divinations on Guichou 
(50/60) for ritual on Jiayin (51/60). 

A37, 63, 459, 195 

(Divinations on Guichou (50/60) about) sacrificing feed covvs to Ancestor lia, 
(divinations on Yimao (52/60) about) using pigs and aromatic ale to sacrifice 
to AncestorYi. 

A237, 459 

Using boars and aromatic ale to sacrifice to Ancestor lia, on liazi (1/60). 
A21, 459 

Making protection rite and libation for Zi going to hunt to the Lesser Altars, 
divinations dated Dingchou (14/60) and VVuyin (15/60). 

A7, 37, 196, 291, 354, 463, 428-561, 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu ji; with sacrificial 
animals entered from there. 

43. 75. 181, 183, 268, 409, 446, 463 

Zi issuing a command. (Charge statement only records Zi ling f ) 

A2, 7, 37, 149, 467 

Shooting with bow and arrow at Lu jij, Ning ¥¥, and Yong Ei, days Wuzi 
(25/60) through Guihai (60/60). 

A179, 467, 146, 386 

Requests to trade for grain and horses. 

411., 473 

li Nai travelling. 

A305, 293, 474, 183, 181, 416 

Ding vvatching Zi dance. 

A474, 491 

Offering animals skins and other ritual activities for Ancestress Geng on day 
Gengwu, at Rong; divinations dated lisi (6/60) and Gengwu (7/60). 

A 475, 420, (446), 248, 294, 454 

Zi inviting Ding to come on Bingchen (53/60), divinations started on Xinhai 
(48/60) and continued until Yimao (52/60). Associated vvith “building Ding”s 
school in Rong fE J JY F” (294); see A294, 157. 

434., 420, 454. 475 

Ding”s arrival and preparations for it. 

A478, 76. 299 

Da”s sickness. 


4312. 363, 480 
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Catalog # 


481 


487 


488 


490 


491 


492 


493 


494 


496 


501 


(Divinations about:) 


Hunting and sacrificial activities at Tang Fi on days Wuwu (55/60) and 
Xinyou (58/60). Return of the hunt from Tang, at Fu*; preparations for the 
arrival of Ding and Lady Hao to Fu* on Dingchou (14/60). 

A 480, 288 

Gift presentation to Lady Hao, divinations on liaxu (11/60) and Yiyou 
(22/60). 

A67, 161, 220, 252. 319, 392, 481, FÆ 22172+ 4% 22351 
Sacrificing cattle to Ancestor Yi, betvveen Yichou (2/60) and Dingchou 
(14/60). 

A342, 481, Heji 21853 (Heji 21123) + linglin HIE 2993, 6. 333 

Zi contributing top-quality sickles. 

A 150, 336, 487 

Whether or not Ding will be happy with Zi practicing “Shang Rš”, on Yimao 
(52/60). See A87. 247 and A 86. 150, 382. 

A 53, 181, 488 

Exorcism rites for the Many Servitors. 

4275+517. 449, 427, 226. 490 

Seasonal Rong FÉ rites for Ancestor Yi and Ancestress Geng on Yihai (12/60) 
and Gengchen (17/60). 

A7, 37, 196, 291, 354, 463, 428+561. 490 

Sacrificing to Ancestors Jia, Yi, and Ancestress Geng at Lu ji; with sacrificial 
animals entered from there. 

A 81, 195, 248, 490, (496) 

Bringing offerings into Rong”s Eastern Guesthouse for Ancestress Geng”s 
altar/spirit tablet. 

A474, 491 

Offering animals skins and other ritual activities for Ancestress Geng on day 
Gengwu, at Rong; divinations dated lisi (6/60) and Gengwu (7/60). 

A197, 492 

Zi meeting Zhang Eš at Lady Hao’s and performing an exorcism ritual over 
him. 

A288, 493 

Calling Zi Hua to request horses, divinations on VVuzi (25/60). 

A 290, 493 

Divinations on day Renchen (29/30) about an ale libation #£; the prince has 
a dream about it. 

A494, 286 

Zi reporting to Ding that the men are not unhappy. 

A 81, 195, 248, 490, 496 

Bringing offerings for Ancestress Geng”s altar/spirit tablet. 


A 39, 53, 501, 2754517. 450 


Appendix II: Parallel content, related content, sets, and synchronies — 457 


Catalog # (Divinations about:) 


Zi’s ear ringing. 


506 + 163 A163 4 506. 132. 395+ 548 
The prince’s toothache and possible exorcism. 
550 Fragment associated with A 113, 28, 39, 53, 149, 181, 409. 


Zi King's illness, and exorcism rites for him, see A352, 247, 255, 55. 
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